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ADDENDA AND CORRIGENDA 


VOLUME I 

P. 4» AbAZA, 1 . 26, read 1036/1627. 

P. 7^, ^ABBAS I, 1 . 2, for second son read third son. 

P. 6o*>, 'ABD AL-f^AJ^^ B. SAYF al-DIN, 1 , 13, for studying read staying. 

P. 137“, ABU ’l-LAY TH al-SAMARJ^NDI, add to Bibliography: A. Zajqczkowski, Le traiU arabe 
Mukaddima d*Abou-ULait as-Samarkandi en version mamelouk-kiptchak, Warsaw 1962. 

P. 173®, 1 . 30, for Memons read Moplahs. 

P. 207*», ADJDABIYA. 1 . 22, for Zanana read Zanata. 

P. 313*, A|^ SQEHR (i), last line, read 386/996. 

P, 320*>, A KH AL TEKKE, I. 6, after Durun delete 
P, 392*, 'ALl BEY, I. 6, read Abu ’ 1 -Dhahab. 

P. 43 o'^» AMAN, add to Bibliography: E. Nys, Le droit des gens dans les rapports des Arabes et des ByzantinSf 
in Revue de droit international et de Ugislation compar^e, 1894, 461-87. 

P. 444^, AMiR KHUSRAW, \.s 5, for Sighdr read sighar; \. 40, for Bahiyya readBakiyya; 1 .70, 718/1318. 

P. 447®, ^AMMAN, 1 . 4, insert comma after Palestine. 

P. 447^^, 1 . 4 of Bibliographyi for Princetown read Princeton. 

P. 511**, after ANJ^ARA add: ANMAR [see ghatafan]. 

P. 607**, ARAL, 1 . 38, read 861/1456-7. 

P. 608^, ARBCNA, signature: for Ed., read Ch. Pellat. 

P. 630**, ARISTCTAlIS, 1 , 7 , after Nicolaus of Damascus {saec. I B.C. add: Nicolaus Damascenus, On the 
philosophy of Aristotle, ed. H. J. Drossaart Lulofs, 1965. 

P. 631**, 1 . 25, for will be published by Muhsin Mahdi read has been published by Muhsin Mahdi (Beirut 1961). 

11 . 54 f., for Not one .... library, read Al-Farabi’s commentary on the De Interpretatione (to be com¬ 
pared with Ammonius and Boethius) has been edited by W. Kutsch and S. Marrow, Beirut i960, 
from an Istanbul manuscript [see al-farabI, iii a]. 

P, 632% 1 . 52 and 1 . 60, for ‘Middle Commentary" read ‘Short Commentary’. 

1 . 9 {De Interpretatione), add: and, together with the commentary of al-F 5 r 5 bI, by W. Kutsch and 

S. Marrow (see above). 

1 . 36 {Rhetoric), add: Arabic text now edited from the Paris manuscript by A. Badawi, 1959. 

1 . 47 {Poetics), add: Good use of the Arabic version has been made in the new Oxford edition of the 
Greek text by R. Kassel, 1965. 

1 . 53 {Physics), add: Edition of the first book, with commentary by Abii ‘Ali b. al-Samb, by W. 
Kutsch and Kh. Georr, in MFOD, xxxix (1963), 268 ff.; edition of books i-iv by A. Badawl, 1964. 
1 . 55 {De Caelo), after al-Bitriq), add unreliable edition by A. Badawl, in Islamica, xxviii (1961), 
123-387. 

1 . 65 {Meteorology), add: Unreliable edition by A. Badawi in Islamica, xxviii (1961), 1-121. 

1 . 71 {De Naturis Animalium), add: De gcneraiione anunalium, edition of the Arabic version by 

H. J. Drossaart Lulofs, to appear in 1965. 

P. 632^, 1 . 16 {De Anima), after (Typescript), add: now published in the Proceedings of the Arab Academy of 
Damascus. 

I . 27 {De Sensu, etc.), add: Critical edition by H. Gatje, Die Epitome der Parva Naturalia des 
Averroes, 1961. 

1 . 48 {Nicojnachean Ethics), add: Books 1-4 have been discovered by D. M. Dunlop in the library of 
the Karawiyyin, Fez, see Oriens, xv (1962), 18-34. 

1 . 52 {De Mundo), add: S. M. Stern, The Arabic translations of the Ps.-Aristotelian treatise De mundo, 
in Le Museon, Ixxvii (1964), 187 ff. 

1 . 63 {Protrepticus), add: I. During, Aristotle in the ancient biographical tradition, i 957 j 203. 

P- 633®, 1 . 3 {De Porno), add: Edition of the Latin translation by M. Plezia, i960. 

P. 657**, ARNAWUTLUI^, 1 . 18, read 29 July 1913. 

P. 662®, ARSLAN B. SALDJCK. 1 . 34, read 427/1035-6. 

P. 680^, ARZC KH AN. II. 12-15, ^cad: He produced an enlarged and corrected edition of Hansawi’s GhardHb 
al-lughdt and called it Nawddir aUalfdz (ed. Saiyid Abdullah, Karachi 1951). 

P. 686» for ASAF-DJAH read ASAF-DJAH. 

P, 697®, after al-ASHDAK add: A SHDJ A^ [see ghatafan]. 

P. 822**, ^AZIM ALLAH KH AN. add to Bibliography: Pratul Chandra Gupta, Nana Sahib and the rising at 
Cawnpore, Oxford 1963, 25-7, 63-4, 70-1, 75 » 82, 84, 102-3, 115-7, 171, i 77 , i 79 , i 90 - 
P. 825**, 'AZiZ M 1 $R, II. 25-6, read According to Memduh Pasha, later Ottoman Minister of Internal Affairs, 
this . . . 

P. 856^ BADA^ON, add to Bibliography: On the name Bada’un: A. S. Beveridge, in JRAS, 1925) 5 ^ 7 ; 

T. W. Haig, ibid., 715-6; C. A. Storey, ibid,, 1926, 103-4; E. D. Ross, ibid., 105. 

P. 895**, B AGH DAD. II. 59-60, for S.W. read S.E. atid for S.E. read S.W. 

P‘ 973 ^» BALADIYYA, 11 . 50 and 54, for Commission read Council. 

P. 989**, BALAT al- SH UHADA\ 1 . 22,forTa^ri^al~Umamwa'*l-MulukreadTa^ri^al-Rusulwa’l-Multik. 
P. ii6i*=*, before BEIRUT insert BEING AND NON-BEING [see wudjud and ^adam respectively]. 
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XIX 


P. 1195*, BHITA’I, Bibliography: Annemarie Schimmel,in Kairos (Salzburg), iii-iv (1961), 207-16 (where 
additional references are given). 

P. 1203^ bIejApCr, add to Bibliography: A. Slater, The ancient city of Bijapur, in Qly Journ. Mythic Soc., 
ui (1912), 45 - 52 * 

P. I2II*, BIHZAD, 1 . 16, for printers read painters. 

P. 1242*, BISHR B. GH IYA TH al-MARIsI, last line of col,, for S I, 340; Ritter, in Isl.y 16, 1927, 252 f.; 

read S I, 340 (on the spurious K. al-^ayday allegedly the account of a disputation with Bishr by the 
Shafi^i 'Abd al-'Aziz b. Yabya al-Kinanl, d. 235/849; also Cairo (Matba'at al-Sa'ada) n.d); Ritter, in 
Isl.y xvii (1928), 252 f.; Massignon, in REI, 1938, 410 (on Bier’s name in the isndds of the al-Didmi^ 
al-sahih, attributed to the IbadI authority al-Rabi^ b. Habib); 

P. 1255^ BOHORAS, 1 . 13 of Bibl., read St. JsL, iii (1955). 

P. I259», BORNU» 1 . 7 , for were read where. 

P. 1280^, before BRUSA insert BROKER [see dallal, simsar], 

P. 1348^, BCSTAN — ii, add to Bibliography: T. O. D. Dunn, Kashmir and its Mughal gardens, in Calcutta 
Review, cclxxx/8 (April 1917)* 

VOLUME II 

P. 19^, CELEBI, 1 . 26, for ‘barbarian’ read ‘barber*. 

P. 29*, before CHINA insert CHILD [see saghIr and walad], 

P. 60**, before CONSUL insert CONSTITUTION [see dustur]. 

P. PABBA, 1 . I, for tabikha read tabikha. 

1 , 14, for 7th/i3th century read 7th century A.D. 

1 . 18, for 6th/i2th century read 6th century A.D. 

P. 72», 1 . 41, read the last Amir to lead in prayer. 

P, 78S DAFTAR, 1 , 10, for n. i read n. 3. 

P. 79^, 1 . 27, for Adab al-Kdtib read Adab aUKuttdb. 

P. los'^, PAMAN, add to Bibliography: O. Spies, Die Lehre von der Haftung fur Gefahr im islamischen Recht, 
in Zeitschr. vergl. Rechtswiss., 1955, 79-95. 

P. 107*, DAMAWAND, add to Bibliography: M. B. Smith, Material for a corpus of early Iranian Islamic 
architecture. I. Masdjid-i djum^a, Demdwend, in Ars Islamica, ii (X935), 153*73, and iv (1937), 7-41; 
W. Eilers, Der Name Demawend, in ArO, xxii (1954), 267-374. 

P. 116**, DAR al-'AHD, add to Bibliography: Muhammad 'Abd al-Hadi ^a'ira (Cheira), al-Mamdlik al~ 
halifa, in Bull. Fac. Arts, Farouk I Univ., iv (1948), Arabic section 39-81; idem, Lc statut des pays de 
“MW” au VII* et VIII* sihcles, in Actes XXI* Congrhs intern. Oriental., Paris 1949, 275-7. 

P. 122*, DAR FCR, 11 . 39-40, for [see dani::alI] read [see dongola], 

P. I22*>, 1 . 2^, for 1894 read 1874* 

P. 123®, 1 . 21, for Abu ’l-Kasim read Abu ’l-I^asim. 

P. 137**, DARD, 1 . 36, delete Bahadur I. 

P. 183**, DAwCD pasha. 1 . 18, for 1021/1612 read 1025/1616. 

Bibliography: s.v. Hadidji I^alifa, FeMeke, read: i, 252, 256, 268-70, 374; ii, 19 ff.; s.v. 

Na^lma, Ta^ri^, read: i, 408, 412-3, 432, 434, 436; ii, 96, 141, 224 ff., . ..; s.v. E. de Hurmuzaki, 
read: 180-1, 183, 197 ff., 200 ff.; s.v. Hammer-Purgstall, iv, read: 331, 366, 381-2, 407, 453, 462, 476, 
549, . . . Add to Bibliography: M. Serto^lu, Tu^i tarihi, in Belleten, xi (1947), 489-514, passim. 

P. 209®, DERWl SH MEHMED PA SH A (V. J. Parry), add to Bibliography: Cl. Huart, Histoire de Bagdad 
dans les temps modernes, Paris 1901, 74-6. 

Pp. 243-5 DH O NUWAS, passim, for Yusuf Ashlar read Yusuf As^ar. 

P. 280^, DIMA SH K. 1 . 48, after Marwan, add and nephew of the famous Hadidjadj b. Yusuf. 

P. 288®, 1 . 27, for in 959/1552 read before 926/1520. 

P. 288*^, 1 . 21,/or Bab al-Uadid read Bab al-Nasr. 

P. 289®, 1 . 2$, for Bab al-HadId read Bab al-Na^r. 

P. 290^, 1 . 27 of Bibliography, to Arabic texts add: Muhammad Adlb Taki al-Din al-Husni, Munta^abdt al- 
tawdri^ li-Dimashk, 3 vols., Damascus 1928-34. 

P* 337 *^, DIwAN-I HUMAyCN, 1 . i^,for Bayazid II read Bayazid I. 

P* 338®, 1 . 16, for every day read four days a week. 

1 . 25, for Four times a week a meeting was held read Meetings were held. 

P, 339®, 1 . 23, for 1054/1654 read 1064/1654. 

P. 362^, al-DJABR wa ’l-MUI^ABALA, signature: for W. Hartner read W. Hartner and M. Schramm. 

P. 372®, MiR DsIA‘^FAR, add to Bibliography: M. Edwardes, The battle of Plassey and the conquest of Bengal, 
London 1963, index. 

P, 392'^, DJALAL al-DIN UUSAYN al-BU KH ArI. add at end of Bibliography: A collection of 42 of his 
letters addressed to one Mawlana 'Izz al-DIn and compiled by Tadj al-Hakk wa *l-DIn Ahmad b. 
Mu'in Siyah-push is preserved in the Subhan Allah collection of the Muslim University, Aligarh. 

P. 404'^, DJALIYA. 1 , i,Jor {al-Andalus) read (al-^U?ba), 

at end of article add: See further, for Muslim communities throughout the world, Muslim. 

P. 410*^, fijIAM^, DJAMAM. add to first paragraph of Bibliography: A. Murtonen, Broken plurals. Origin 
aftd development of the system, Leiden 1964. 

P* 433 ^t DJAM^IYYA (iii), 1 . 27, for Diiraz read Shiraz. 

P* 434®» penultimate line, for the read they. 

P* 435^> 1 * 28, for op. cit. (in Bibl.) read Ta^ri^-i ma^ruia-i /ran*. 

P. 438®* DJAMNA, at end of article add : ^amna is used as a name of other rivers in India, especially for part 
of the Brahmaputra in Bengal, called Diun by Ibn Battuta, See also ganga. 



XX 


ADDENDA AND CORRIGENDA 


P. 47o», njARlDA (i) B, 1 . 33, for (1955) f'ead {1956). 

P. 470^, add to Bibliography. A. Merad, La formation de la presse musultnane en Algdrie (1979-1959), in IBLA, 
1964/1, 9-29. 

P. 471*’, (i) C, 11 . 29-30, delete magazine;/or 1928 read 1933; delete organ of. 

P. 472^, (ii), 11 . 10-12, for In 1875 .... Constantinople; read Newspapers in Persian appeared in India as 
early as 1822 and 1835 (see S. C. Sanial, The first Persian newspapers of India: a peep into their 
contents^ in IC, vii (1934), 105-14), and in Constantinople in 1875; 

P. 473®, last line, /or Isfahan 1327/1949, 2 vols. read Isfahan 1327-32/1949-54, 4 vols. 

P. 479^, DJARIMA. 1 . 2, after ^ereme^ add and currently in Iran, 

P. 50 I», AL- DJAWNPURl, add to Bibliography: A. S. Bazmee Ansari, Sayyid Muhammad Jawnpuri and his 
movement, in Islamic Studies, ii/2 (March 1963), 41-74. 

P. 501^, al-DJAWWAnL 1 . 40, for Ahmet III, 2759, read Ahmet III, 2799 and 2800, neither of which, 
however, indicates al-Djawwani as the author, and add Yale, L-672 [Nemoy 1245]. 
at end of paragraph add: There have now appeared his Mu^tasar min al-kaldm fi H-fark bayn man 
ism ablhi Salldm wa-Saldm (ed. al-Munadjdjid, Damascus 1382/1962) and his manuscript of al- 
Zubayr b. Bakkar, Diamharat nasab Kuray^ (Koprulii 1141, with notes dating from the year 558/ 
1163, see the edition by M. M. Shakir. Cairo 1381/1962, intr. 32 ff.). 

P. 504*, nJAYPUR, 1 . 3, for craftsman read craftsmen. 

1 . 7, for Ydd-i Ayydn read Ydd-i Ayydm. 

P. 518*’, DJAZA^ (ii), 1 , 2,/or hdnuH'i diazdH (cezai) read hdnun 4 ^azd^ (ceza). 

535*’> njIBUTi, after the third paragraph, ending of the majority., insert the following paragraph, omitted 
in error in the English edition : 

Diibuti is the administrative centre of a region misleadingly called “C6te Frangaise des Somalis”, 
“French Somaliland”; in fact more than three-quarters of its area [ca. 23,000 sq. km.) and of its 
coast belong to the ^Afar, while less than a quarter belongs to the Somalis. It is a desert region, with 
practically no agriculture. Outside the capital, the population is almost entirely nomadic; all the 
inhabitants are Muslim. Besides the ^Afar (numbering some 25,000), it contains the subjects of four 
“sultanates”: the whole of Tadjoura (Ta^urra, in ^Afar Tagorri) and Goba^ad, the majority of 
Ra^ayto, and a small part of Awsa. The ^Afar (called by the Arabs Danakil [^.r.]) form a relatively 
organized population, with a firmly hierarchical social structure, divided into regional ‘commands’ 
ruled by hereditary chiefs and based on a family and tribal organization. Among the Somalis, the 
only autochthonous tribe is that of the ^Ise, nine-tenths of whom in any case belong to Somalia or to 
Ethiopia. This tribe is unusually anarchical, having no true chiefs: the ugds, who lives in Ethiopia, 
has no effective power; a minimum of authority is exercised by councils of elders, who dispense 
justice. The ^Ise groups which normally wander throughout the country during part of the year 
total about 6000 individuals. They belong mainly to the sub-tribes Rer Muse, Orweyne, FQrlabe, 
Horrdne and Mamraasan. 

P. 576^, DJU GH RAFIYA. ll. 50, 57 and 71, for Aryabhata read Aryabhata. 

P, 587®, 1 . for Siyaghi read Siyal^i. 

P. 587^, 1 . 18, after Journal insert of. 

P* 595 % DJUMHCRIYYA. I. 44,/or Siyasat read Siyasal. 

P. 597*, DJCnAGARH. I, 15, before thriving insert a. 

1. 19 , for enshines read enshrines. 

P* 597 *’) 3 ) fo^ Ridja’ read Ra^a’. 

1 . 65,/or Manawadar read Manawadar; for taHukas read taHuka%. 

1. 67, for zorfalbi read zortalbi. 

P. 598®, 1 . 11 , read co\\q%q. 

I. 25, read taHuhas. 

II . 41-5, for It has .... employ of the ruler, read It has two large-size cannon, originally from the 
armament brought by l^adim Suleyman Pasha, Ottoman governor of Cairo under Suleyman I and 
commander of the fleet sent from Suez against the Portuguese settlement of Diu in India; they were 
brought to Diunagafh by Mudjahid J^an of Palitana (see Cam. Hist. India, iii, 334, 340). 

P. 598*^, 1 . 1$, for Zarfin read zarrin. 

P. 600**, al-DJUNAYD b. ^ABD ALLAH, 1 . 7. for Diushabab. Dhabir read Diaysihh b. Dahir; 1 . 12, for Ibn 
Dhabir’s read Ibn Dahii’s [These readings, kindly communicated by Mr. A. S. Bazmee Ansari, make 
it possible to correct the texts of Ibn al-Athir, iv, 465,466, v, 40, loi, and al-Bala^uri, 441-2, which 

have respectively (cf. Ca&ndma, ed. U. M. Daudpota, Delhi i 959 ) 

index; Islamic Studies, ii/2 (Karachi, March 1963), 139-40, n. 25).—Author’s note]. 

P. 602®, DJUR^AT. 1 . II, for Muhabbat read Mahabbat. 

I . 33,/or Yakta read Yakta. 

P. 602^, 1 . I, for Mohahi read Mohanl; for Kanpur read Kanpur. 

add to Bibliography: Garcia de Tassy, Histoire de la litUrature hindoue . . .*, Paris 1870, ii, 112-8. 
P. 605**, AL-DJUWAYNi. Abu ’l-Ma*alI 'Abd al-Malik, 1 . 17, after century, add It was printed repeatedly, 
and was translated by L. Bercher in Revue Tunisienne, 1930. 

II . 33-4,/or Unfortunately, .... published, read Only the first section of his great work, the SMmil, 
has been published (ed. H. Klopfer, Cairo i960). 

1. 41, read 181-4. 

1 . 49, after edition, add There is, finally, his ^akida, which he dedicated to Nizam al-Mulk {aU^Aklda 
al-Nizdmiyya); it was edited by Muhammad Zahid al-Kaw^ari (Cairo 1367/1948) and translated by 
H. Klopfer {Das Dogma des Imdm al-Haramain, Cairo and Wiesbaden 1958). 

P. 606®, 1 . II, for Brockelmann, I, 388 read Brockelmann, I, 486, S I, 671 and add to the Bibliography: A. S. 



ADDENDA AND CORRIGENDA 


XXI 


Tritton, Muslim theology^ London 1947, 184-90; L. Gardet and M.-M. Anawati, Introduction d la 
thdologie musulmane, Paris 1948, index s.v. Juwayni. 

P. 609®, al-DJUZDJAnL Abu 'Amr, 1 . 21, read Itarim. 

P. 609^, 1 . 7, for the read his. 

1 . 10, read Rayhan. 

1 , 47, read Nasirl. 

1 . 59, read Zakariyya. 

1 . 63, read Amir liasan. 

P. 640^, DUSTCR (ii), 1 . 4, for 1807 read 1808. 

1. 7, for and of read and four of. 

P. 694^, ELCI, add to Bibliography : Enver Ziya Karal, Selim III. iin hat 4 i humayunlart, Ankara 1946,163-86. 

P. 694^ ELICPUR, for [see gawilgarh] read [see ili6pur, also berar, gawilgarh, ^imad shah!]. 

P* 725*, FADAK, 1 . 3, after from Medina, addi C. J. Gadd has shown that the name reflects the ancient 
Padakku, which was occupied in 550 B.C. by the Babylonian king Nabonidus (see Anatolian Studies, 
viii (1958), 81). 

P. 729^, FAPiLA, add to Bibliography'. E. Wagner, Die arabische Rangstreitdichtung und ihre Einordnung in 
die allgemeine Literaturgeschichte, Wiesbaden 1963 {Abh. d. Ak. d. Wiss. u. Lit. in Mainz, Geistes- und 
Sozialwissenschaftliche Kl., Jg. 1962, Nr. 8). 

P* 735 ^> FAPL ALLAH IJURCfI, Bibliography: H. Ritter, Studien zur Geschichte der islamischen Frommig- 
keit, II. Die Anfdnge der Ifurufisekte, in Ori^ns, vii (1954), 1-54; Abdiilbaki Golpinarli, 

HurUfUik ve Fadl Alldhhn dldUriilmesine dii^Uriilen Uq tarih, in ^arkiyat Mecmuast, v (1964), 15-22. 

P. 741^ FAHD, 1 . 51,/or read {kas^a). 

P. 751®, FA KH R al-DIN, 1 . 13, for westwards eastwards, 

P. 852^, FATIMIDS, 1 . 52, after bribery add (see also H. Mbnes, Le maldkisme et Vdchec des Fatimides en 
Ifriqiya, in Et. or. .. . Ldvi-Proven^al, i, 197-220). 

P, 853®, 1 . II, after in the Zab add (on which see L. Massiera, M*sila du X* au XD s., in Bull. Soc. hist, et 
gdogr. de la rigion de Sdtif, ii (1941), 183 ff.; M. Canard, Une famille de partisans puis adversaires des 
Fatimides en Af. du N., in Mdl. d’hist. et d*archdol. de VOcc. mus., Algiers 1957, ii, 35 ff.). 

P. 862*>, add to Bibliography: A. R. Lewis, Naval power and trade in the Mediterranean, A .D. 500-1100, Princeton 
1951, especially 259*62 {The disruptive role of the Fatimids)', G. Wvti,Grandeur de VIslam, Paris 1961, 
152-71; S. D. Goitein, Jews and Arabs, New York 1955,-82-4; H. Mones, Le maldkisme etVdchec des Fati¬ 
mides en If riqiy a, in Ltudesd'orientalismedddidesd la mdmoire de Levi-Provencal, Paris 1962, i, 197 ff. 

P. 864®, FAtIMID art, 1 . 52, after traditions which they continued, add: On the representation of living 
creatures in Fatimid art, see al-MaHrizi, JOtilal, i, 416, 472, 477: figurines {tamd^U) representing 
elephants, gazelles, lions, giraffes, or birds, peacocks, cocks, etc., elephants sometimes bearing warlike 
accoutrements. More particularly, the tents of the caliphs and the viziers were decorated with 
^uwar adamiyya wa-wahshiyya: op cit., i, 474; some tents bore a special name according to whether 
they were decorated with elephants, lions, horses, peacocks or birds: op cit. , i, 418. On the activity of 
Fatimid painters {muzawwikun), see al*Makrizi, op. cit., ii, 318. 

P. 880®, FENER, add to Bibliography: J. Gottwald, Phanariotische Studien, in Vierteljahrschrift fiir Siid- 
osteuropa, v/1-2 (1941), 1-58. 

P. 919^, FIRDAWSi, 1 . 63, for ii, 477 read i, 493. 

P. 965®, FUTUWWA, 1 . 36, for Basi madad al-tawfik read Kiidb al-Futuwwa {Bast madad al-tawfik being the 
title not of the K, al-Futuwwa but of a short treatise composed in Ottoman Egypt; see the preface 
of H. Thorning, Beitrdge zur Kenntnis des isl. Vereinswesen, 1913, 9 f.). 

P. 967®, 1 . I, after documents, add: e.g. Ibn Battuta, selections tr. H. A. R. Gibb, London 1929, 123-41; tr. 

H. A. R. Gibb (Hakluyt ser.), ii, 1959, 413-68. 

I . 13 of Bibliography, add: Ir^ne Melikoff, Abu Muslim, le "Porte-hache*' du Khorasan, Paris 1962; 
and at end of Bibliography, add: M. Mole, Kubrawiydt II, AH b. ^ihdbaddin-i HamaddnVnin Risdla-i 
futuwwatiya'st, in ^arkiyat Mecmuast, iv (1961), 33-72. 

P. 969®, 11 . 9-10 of Bibliography, for A complete copy .... Basle, read A complete copy, formerly in the 
possession of Prof. Tschudi, is now in the University Library of Basle (M. VI. 35); 

P. 969^, 1 . 15, after (Rieu, 44) add see now the communication by R. M. Savory, in Isl., xxxviii (1963), 161-5. 

P. 970^, GABAN, at end of article add: In 1137 Gaban was taken by the Byzantines, but was occupied soon 
afterwards (1138-9) by Malik Ahmad Dani^mand. In 613/1216 the district was attacked by Kay 
Ka’us I [q.v.]. In 666/1268 king Haytham was obliged to cede the fortress to Baybars. and add to 
Bibl.: Alishan, Sissouan, 48-9, 210; Cl. Cahen, La Syrie . . 360, 623; R. Grousset, Hist, des Croisades, 

ii, 87, 266; K. M. Setton (ed.), History of the Crusades, ii, 637, iii, 635; MaknzI, Suluk, i/2, 528-9; Ibn 
lyas, Ta^rl^, i, 229-30; Ramsay, Asia Minor, 382. 

P. 996^, GH ALAFIKA. 1 . 13, for L. O. Schuman read L. S. Schuman. 

P. 1021®, GHASSAN. 1 . 6, after *^Ayn Ubag^i delete [g.v.], 

[Shortly before this article by Dr Shahid was published, the editors interpolated a note communicated 
to them by another scholar, which introduced a newly-discovered inscription from a Ghassanid 
building. Dr Shahid has now pointed out to them that this note on buildings deals with an aspect of 
the subject which he had discussed in articles listed in his Bibliography and which he had therefore 
decided not to treat in detail in the body of the article; the insertion of the note might give the 
impression that the editors had thought that the part allotted to Ghassanid buildings was insuffi¬ 
cient. The editors readily express their regret if any such misunderstanding has occurred and take this 
opportunity of mentioning that Dr Shahid is at present engaged on a book on Arab-Byzantine relat¬ 
ions before the rise of Islam which will include a comprehensive chapter on Ghassanid structures.] 

P. 1074®, SiJINA’, 11 . 8-9, for Ibn Bana [q.v.'] or Banata (d. 278/891) read ^Amr b. Bana or Banata (d. 278/891) 
[see IBN bana]. 




CABRA [see i^abrAj 

CADIZ [see ^adis] 

CAESAREA [see ^caysariyya, kayseri, shar- 
shal] 

CAQHANIYAN (Arabic rendering: §ag^aniyan). 
In the early Middle Ages this was the name given to 
the district of the Cagjian-Rud [q.v.] valley. This 
river is the northernmost tributary of the river 
Amu-Darya [q.v,'\. The district lies to the north of 
the town of Tirmidh [^.t;.], the area of which, 
however, (including Camangan) did not form part of 
Cag^aniyan either politically or administratively 
(Ibn Khurradadhbih. 39). We/aishagirt (— Fay<ilabad) 
was regarded as the boundary with the district of 
lOjuttalSn ([^.v,]; between the rivers Pandj and 
Wakhshl. Incidentally, the area around I<abidiyan 
(^<uwadiyan; [q.vJ]) to the south-east, has frequently 
been regarded as an independent district. 

The region had a pleasant climate, good water 
supplies, good soil, and corresponding agriculture. 
Its peasants, however, were considered lazy, thus a 
considerable number of poor {darwl^dn) were to be 
found in Caghiniy^n, and the area was sparsely 
populated. The capital was also called Caghiniy^n 
(the derivation by Markwart, Wehrot 93, from the 
Mongol ^agjutn ‘white’ is surely wrong). It was 
situated on the side of a hill where there was running 
water. The population of the town was also regarded 
as poor and ill-educated, and despite its greater size, 
it was soon overshadowed by Tirmidh (I^taWiri, 298; 
liudad aU^Alam, 114, no. 25 and no. 27, also ibid., 
63, 119, 198; Sam‘ani 352 v). Round the year 985, 
the taxes were 48,529 dirhams (Mukaddasi, 283, 
290). Other known places in the district were 
Barangl and Darzangi. Maps of the area: ffudud 
al-^Alam, 339, and Le Strange, map ix. 

History: In the 5th and 6th centuries, Cag^a- 
niyan was one of main Hephthalite (see haytal) 
areas and was under Buddhist influence. Even in the 
4th/ioth century it was considered a border region 
against the ‘Kume^I’, who are regarded as remnants 
of the Hephthalites (Bayhakl, ed. Morley, 499, 576, 
611, 696; and also Markwart, Wehrot 93!., with 
further data), though they may also have belonged 
to the Saks {i^udud al'^Alam, 363). In Sasanid times, 
it Wcis ruled by its own dynasty with the title 
Cagji^-iaudat (Tabari, ii, 1596). In 31/651, its troops 
took part in Vazdagird IITs fight against the 
attacking Arabs. Some of them (prisoners ?) could 
be found in Basra around 59/678 (Bala^uri, ed. De 
Goeje, 419 f. « ed. Cairo 1901, 413; Spuler, Iran, 19). 
In 86/705 the Caghan-Khudat submitted to liutayba 
b. Muslim [q.v.], who had conquered Transoxania for 
the Muslims. Thus Cag^aniyan became part of an 
Islamic region, and accepted its culture from Balkh 
rather than from Bukhara and Samarkand {Tabari, 
ii, 1180; Dinawari, A^bdr, 330; Spuler, Iran, 29 

Encyclopaedia of Islam, II 


and note 6; H. A. R. Gibb, Arab Conquests in 
Central Asia, 1923, 32 (Turkish ed., 28); Gh. H. 
Sadighi, Les mouvements relig. iraniens, 1938, 24 f.). 
In 119-121/737-9, the inhabitants fought on the side 
of the Arabs against the western Turks, their allies, 
andSughd refugees (Tabari, ii, 1596; Ind., p. 735 ; Bar¬ 
thold, Turkestan, 191; B. G. Gafurov, Ist. Tadiikskogo 
Naroda, i, 1949,147). They took part in the civil war 
between the Umayyads and ‘Abbasids (Tabari, ii, 
1423, 1767); in 191-195/806-10, in the rising of Rafi^ 
b. LayA against the 'Abbasids (Ya^kubi, Hist. Isl., 
1883, ii, 528), and in 323/934, followed for a short 
time a certain ‘False Prophet’ Mahdi (name? title?) 
(Gardlzl, 37 f.). Abu ‘All (see Ilyasids), who ruled 
over this district as well as over Tirmidh and Shuman 
and Kharun further east, had come here for purposes 
of defence in 337/948, after he had been deposed as 
governor of lOiurascin. He is described as a member 
of the Mukta^ dynasty. It is not evident whether 
there was a link between this house and the Ca^^- 
I^udit. When he became governor of KhurasSn once 
more in 341/952, he passed the rule of Cag^iniy^ 
on to his son. Deposed again in 343/954, he was 
buried in Cagbiniyan (Radab-Sha‘ban 344/Nov. 955) 
(Ibn yawkal 401; Mukaddasi 337; GardizI 36!.; 
Yakut, Learned Men (Gibb Mem. Ser. VI), i, 
143; Barthold, Turkestan, 233, 247/49; Spuler, 
Iran, 97), 

Towards the end of the 4th/ioth century, a lengthy 
war broke out between the amir of Ca^&niv&n (who 
ranked as one of the Muluk aLafraf), the rulers of 
Gozgan (Diuz^Sn; [q^v.]), and other candidates 
(Narshakhl, 157; further information in Barthold, 
Turkestan, 254; Minorsky in I^udUd al-^Alam, 178, 
with further data). It ended in 390/999, when Ca^a- 
niy^ came under Karakhanid rule. In 416/1025, 
the district joined Mabmud of Ghazna, and in 426/ 
1035, it repelled Karakhanid attempts to recover 
it with the assistance of the Ghaznawids (BayhakI, 
ed. Morley, 82, 98, 255* 575 611, 616 [see ^carA- 

KHANiDSp. Finally, Caghaniyan came under Sal^Ok 
rule in 451/1059. They suppressed a rising in 457/ 
1064 (Ibn al-Atiitr, ed. Tomberg, x, 22), By ca. 561/ 
1165, the Karakhanids (who were subject to the 
Kara Khitav) had once again achieved a position of 
great influence (al-Katib al-Samark^ndl, in Barthold, 
Turk, russ., i, 71 f.). Around the years 57 o- 57 i/ 
ii74-75» the country came under the rule of the 
^urids (Diuzdianl. Tabakdt, 423-6). 

The district is not mentioned during the time of the 
Mongol conquests; and subsequently it is hardly 
found in Mongol sources. In the 7th/i3th century, 
Cagjianiyan belonged to the Ca^atay empire, and the 
Transoxanian Khan Barak (generally called Burak 
[q.v.] by the Muslims) had the centre of his empire 
here in 663-670/1264-71. In Timur’s time, the place- 
name Dih-i naw (now: D^aw) is mentioned (Sharaf 
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CaghAniyan — Caghatay khAn 


al-Din Yazdi, ed. lUhdad, 1885, i, 124), and this 
appears to be on the site of the ancient town of 
Cagjianiyan (thus Barthold, Turkestan, 72; Mar- 
kwart, Wehrot, 93). There is mention of Ca^aniyan 
on only one further occasion, in the Bdbur-ndma 
(ed. Beveridge, 1905, index), where it is probably a 
historical reminiscence. Apparently no mediaeval 
ruins have survived in Cag^aniyan, and the old settle¬ 
ments have vanished. Today the district belongs 
to the Ozbek SSR, and the Ozbek language has 
supplanted the old Iranian. The regions to the east 
of the Kafirnahan river, however, together with 
Kabadiyan, belong to the Tadjik language area and 
to the Tadjik SSR. 

Bibliography. W, Barthold, Turkestan, 
index; Le Strange, 435-40; J. Markwart, Wehrot 
und Arang, 1938, index; J^udud al-^Alam, index; 
B. Spuler, Iran, index. (B. Spuler) 

G AGH An-ROD (Caghan-Rodh), the seventh 
and last tributary on the right of the river Amu- 
Darya [^.v.]. It comes from the Buttam mountains, 
to the north of Ca^aniyan [q.v.'\, flows past that 
town and several smaller places, and finally into the 
Amu-Darya above Tirmidh. The river is called by 
this name only in the Ijludud aU^Alam, (71, no. ii, 
P- 363), and in ^araf al-Din ‘All Yazdi, ^afar-ndma 
(ed. Ilahdeid), 1885, i, 196 (= translation by F. P^tis 
de la Croix, i, 183). Mukaddasi, 22, calls it “river of 
Cag^aniyan”, and distinguishes it from the KMir- 
nihan, the 6th tributary (further to the east) of the 
Amu-Darya. Ibn Rusta, {BGA vii, 93), on the other 
hand, gets the two rivers, their sources, and their 
tributaries mixed up; he calls the Cagjian-Rud: 
Zami/Zamul. Today, the upper part of the river is 
known as tCara Tagh DaryJ, and from Dih-i naw 
(D6naw « CaghSniyan) onwards: Surkhan. 

Bibliography: Le Strange, 436, 440; W, 
Barthold, Turkestan, 72; J. Markwart, Wehrot und 
Arang, 1938, 89-94 (he attempts a classification of 
the pre-Islamic Iranian sources); B. Spuler, Der 
AmU'Darjd, 234 (in Jean Deny Armagam, Ankoiz. 

1958, 231-48); Brockhaus-Efron, Enciklop. Slovaf 
xxxii/i (= 63), St. Petersburg 1901, 109; Bol'shaya 
Sovetskaya Enciklop*. 41, (1956) 315. 

(B. Spuler) 

Caghatay khAn. founder of the Cagha tay 

Mianate [q.v.'\, the second son of Cingiz-I^an and 
his chief wife Bdrte Fu^in. Already in his father’s 
lifetime he was regarded as the greatest authority 
on the Yasa (the tribal laws of the Mongols as 
codified by Cingiz-l^an). Like his brothers he took 
part in his father’s campaigns against China (1211- 
1216) and against the kingdom of the Kh^arizm- 
Shah (1219-1224). Urgan^, the latter’s capital, was 
besieged by the three princes Djoci, Caghatay and 
Ogedey and taken in Safar 6i8/27th March-24th 
April 1221. In the same year Cagjiatay’s eldest son 
Mo’etiiken was slain before Bamiyan. After the 
battle on the Indus (according to Nasawi, transl. 
Houdas, 83, on Wednesday 7 Shawwal 618, probably 
24 November 1221) Ca^atay was entrusted with 
operations against Sultan Djalal al-Din Kh^^izm- 
Shah and spent the winter of 1221-1222 in India. 
During Cingiz-l^an’s final campaign against the 
Tangut (1225-1227) he remained in Mongolia in 
command of the forces left behind there. 

After his father’s death Ca^atay no longer took 
an active part in any of the campaigns. As the 
eldest surviving son of Cingiz-I^an (his brother 
Dio6i had predeceased his father) he enjoyed enorm¬ 
ous prestige. In the year 1229 he presided with his 


uncle Ot6igin over the kuriliay at which Ogedey was 
elected Great lOian: owing to his position as the 
recognized authority on the yasa, he exercised an 
influence to which even the Great Khan Ogedey 
had to bow. He seems to have spent this period 
partly in Mongolia at his brother’s court, partly in 
the territory allotted to him by Cingiz-I^an, where 
he held his own court-camp. Like all the Mongol 
princes Caghatay had separate camps {ordu) for 
winter and summer. His summer residence according 
to ^uwayni was at some place on the Hi whilst his 
winter quarters were at Kuyas, probably to be 
identified with the Equius of William of Rubruck, 
near Almalig^, i.e., in the region of the present-day 
Kulja. The residence of Ca^atay’s successors is 
called Ulugji Ef (in Turkish „Great House’’) by 
Diuwavni and others. 

Caghatay had received from his father all the 
lands from the Uygjiur territory in the east to 
Bukhara and Samarkand in the west: we must not 
however regard these lands as a single kingdom 
governed from the Hi valley and only indirectly 
subject to the Great iOian. Everywhere, even in 
the Hi valley itself, the local dynasties who were 
there before the Mongols remained. On the relation¬ 
ship of these dynasties to the Mongol rulers we have 
no accurate information; we know equally little 
about what sovereign rights the court on the Hi 
could claim from the Great IGian and his deputies. 
The settled lands of Central Asia were certainly not 
governed in the name of Caghatay but in that of 
the Great I^an. In the account of the suppression 
of the rebellion in Bukhara in 636/1238-1239 
Caghatay is not mentioned; the governor of MS war§* 
al-Nahr at this period was Mahmud Yalavad, a 
iSi'^arizmi by birth, who had been appointed by 
the Great I^&n. Even the generals of the Mongol 
forces in MS warS^ al-Nahr were appointed by the 
Great Mian. When, soon afterwards, Ma^imfid 
Yalavai was arbitrarily dismissed from his office by 
Ca^atay the latter was called to account by his 
brother and had to admit the illegality of his action. 
Ogedey was satisfied with this apology and granted 
the land to his brother as a fief {indin)', but the 
legal position of this territory was not thereby 
altered. During the last years of Ogedey’s reign, as 
well as under Mongke, all settled areas from the 
Chinese frontier to Bul^ara were governed by 
Mas^ud Beg, the son of Mahmud Yalavac, in the 
name of the Great Khan. 

It cannot be ascertained how far Cag^atay’s 
Muslim minister Kutb al-Din Habash 'Amid had 
a share in the administration of the country along 
with the representatives of the Great I^an. According 
to Ra^id al-Din this minister came from Otrar, 
according to Djamal Karshi from Karmina, and like 
many other Muslim dignitaries at this time had 
made his fortune among the Mongols as a merchant. 
He was on terms of such intimacy with the Khan 
that each of Ca^atay’s sons had one of Haba^ 
'Amid’s sons as a companion. 

In general Caghatay was not favourably inclined 
towards Islam. Among the infringements of Mongol 
law which he rigidly punished was the observance 
of certain prescriptions of Islam. Among the Mongols 
it was forbidden to slaughter an animal by cutting 
its throat, which is the method prescribed by the 
sAari'a; another law frequently broken by the 
Muslims at their ablutions was that which prohibited 
washing in running water. The cruel punishment 
which Caghatay visited upon any such trans¬ 
gressions made his name hated among the Muslims. 
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According to Diuwavni. Ca^atay survived his 
brother Ogedey, who died on 5 Diumada II 639/ 
nth December 1241 though only for a short period. 
On the other hand Rashid al-Din states that he 
died seven months before Ogedey, apparently 
in the beginning of May, 1241. 

Bibliography'. Diuwavni-Bovle: Rashid al- 
Din, Didmi^ al~Tawdrt^, ed. E. Blochet, Leiden 
1911; V. V. Barthold, Four Studies on the History 
of Central Asia, Vol. i, transl. V. and T. Minorsky, 
Leiden 1956. (W. Barthold-[J. A. Boyle]) 

Caghatay khAnate. The Central Asian 
^anate to which Caghatay gave his name was 
really not founded till some decades after the 
Mongol prince’s death. Ca^atay was succeeded by 
his grandson Kara-Hulegii, the son of Md’etuken 
who fell at Bamiyan. Kara-Hulegii had been desig¬ 
nated as Ca^atay’s heir both by Cingiz- Khan 
himself and by Cgedey; he was however deposed 
by the Great Khan Guyiik {1241-1248) in favour 
of Yesii-Mdngke, the fifth son of Caghatay, with 
whom Guyiik was on terms of personal friend¬ 
ship. In 1251 Yesu-Mongke was involved in the 
conspiracy against the Great Kh^i^ Mdngke, who 
reinstated Kara-Hulegii and handed Yesii-Mdngke 
over to him for execution. Kara-Hulegii however 
did not survive the homeward journey and the 
execution was carried out by his widow, Princess 
Orkina, who now ruled in her husband’s stead, 
though her authority does not seem to have extended 
beyond the Hi valley. As appears from the narrative 
of William of Rubruck, the whole Empire was at 
this period divided between Mdngke and Batu: 
Batu’s portion was the whole area west of a line 
between the rivers Talas and Cu, east of which all 
territories were directly subject to the Great Khan. 
Mas'ud Beg [see the previous article], who enjoyed 
the confidence of both Khans, was governor of all 
the settled areas between Besh-Baligh and Kh^arizm. 

With the death of the Great Khan Mdngke in 1259 
a different condition of things arose. During the 
struggle for supremacy between Kubilay and Arl^ 
Bdke, the brothers of the late Khan. Alughu, a 
grandson of Ca^atay, agreed to take possession 
of Central Asia for Arigh Bdke and support him 
from that quarter against his enemies. He actually 
succeeded in bringing the whole of Central Asia 
under his sway, including areas such as Kh^arizm 
and the present-day Af^anistan which had never 
previously been numbered amongst the possessions 
of the House of Caghatay. He had of course won 
these victories for himself and not for Arigh Bdke. 
He everywhere proclaimed himself as an independent 
ruler; and Ari^ Bdke, who had tried to assert his 
rights, was finally forced to vacate this territory 
after some initial successes. Mas'ud Beg still remained 
the governor of the settled areas, now no longer in 
the name of the Great Khan but as the representative 
of Alu^u. 

Alu^u may be regarded as the founder of an 
independent Mongol state in Central Asia: he 
enjoyed his success only for a brief period, as he died 
in 664/1265-1266. Mubarak-Shah, the son of Kara- 
Hlilegli and Orkina, the first Caghatay convert to 
Islam, was proclaimed Khan in March 1266. Already 
in the same year he was dethroned by his cousin 
Burak (or rather Barak) Khan [q.v."], the nominee 
of the Great Khan, who was soon however to become 
little more than a satellite of Kaydu [q.v.], now the 
real master of Central Asia. After Burak’s death in 
1271 Kaydu appointed Nikpay, a grandson of 
Ca^atay, to succeed him; Nikpay was followed by 


Buka-Temiir, another grandson of Cagjiatay; and 
in 1282, Kaydu’s choice fell upon Du’a, the son of 
Bura^. The faithful ally of Kaydu in all his wars 
against the Great I&an, Du’a defeated and deposed 
his son Capar shortly before his own death in 1306 
or 1307. The Ca^atay I^anate was from now on 
to remain in Duma’s family almost to the moment 
of its extinction, the throne being occupied, for 
longer or shorter periods, by six of his sons, of 
whom we need mention here only Esen-Buka 
(1309-1318), Kebek (1318-1326) and Tarmashirin 
(1326-1334). 

It was some time before the Ca^atay Khanate 
received an independent organisation of its own. 
Diamal Karshi’s work, written in the reign of 
Capar shows that affairs in Central Asia were in 
much the same condition even at this period, when 
there had long been a strong Mongol central govern¬ 
ment in China and Persia, as they had been in the 
early years of the Mongol conquest. The Mongols 
were apparently less under the influence of Islam 
and Muslim culture than in Persia and were able to 
preserve their own peculiar ways of life for a much 
longer period of time. Except in the Uy^ur country 
Islam was everywhere the state religion by the time 
of the Mongol conquest, even in the Hi valley, 
although these areas had been little influenced by 
Arabo-Persian culture. The Mongol conquest, as 
Rubruck pointed out, was followed in these regions 
by an extension of the pasture lands at the expense 
of the towns and cultivated areas; at a later period 
urban life altogether disappeared under the influence 
of Mongol rule, except in Ma wara^ al-Nahr and the 
present-day Sinkiang. The Muslim civilisation of 
Ma warS^ al-Nahr naturally exercised some influence 
on the Mongols, particularly the rulers; but this 
Influence was not strong enough to induce the mass 
of the people to change their mode of life. When the 
ruling family decided to settle in MS wara’ al-Nahr 
and break with the customs of the people, their 
action resulted in the complete separation of the 
eastern provinces. 

Even the brief reign of Yesu-Mongke (1246-1251) 
appears to have been favourable to those who 
professed Islam. The chief minister then was a friend 
of the Iran’s youth and a foster-son of Haba^ 
'Amid, Baha^ al-DIn Mar^inani, a descendant of 
the Shuyukh al-Isldm of Far^ana. As a patron of 
poets and scholars he is praised by his contemporary 
^uwaynl, who was personally acquainted with him. 
Habash 'Amid, who was hated by the I^an as an 
adherent of Kara-Hiilegii, owed his life to the inter¬ 
cession of Baha’ al-Din. Nevertheless, when Baha’ 
al-Din was involved in his master’s downfall, he was 
handed over to his foster-father, who ordered his 
execution in the cruellest fashion. 

Under Orkina, Haba^ 'Amid again occupied the 
position he had held under Caghatay; this princess 
however was favourably inclined to the Muslims; 
she is described by Wassaf as a protectress of Islam 
and by ^amal Karshi was even said to be a Muslim. 
Her son Mubarak-Shah, raised to the throne in 
Ma wara’ al-Nahr, certainly adopted Islam, as did 
his rival Burak Khan some years later. The rule of 
Alughu seems to have been less favourable to the 
Muslims, and the events of the following years 
postponed for several decades the final victory of 
Muslim culture. Kaydu and Capar, as well as Du^a 
and other princes, remained pagans and resided in 
the eastern provinces. In the reign of Esen-Buka 
the armies of the Great Khan penetrated deep into 
Central Asia and ravaged the winter and summer 
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residences of the I^an; the continuator of Rashid 
al“Din in his account of these happenings says that 
the winter residence was in the region of the Issik- 
Kul, while the summer residence was on the Talas. 

Esen-Buka’s successor Kebek was the first to 
return to the settled lands of Ma wara’ al-Nahr. 
Though he did not adopt Islam he is praised by 
Muslims as a just prince; he is said to have built or 
restored several towns; he also had built for himself 
a palace in the neighbourhood of Nal^shab, from 
which the town takes its modern name of Karsht 
(from the Mongol word for “palace”). He introduced 
the silver coins afterwards called Kebeki, which may 
be considered the first independent coinage of the 
Caghatay Khanate. 

After two brief interregnums Kebek’s brother 
Tarmashirin was raised to the throne. This Khan 
adopted Islam and took the name of 'Ala^ al-Din; 
the eastern provinces were entirely neglected by 
him and the nomads of those provinces rose against 
him as a violator of the Vasa. This rebellion appears 
to have taken place about 734/1333-1334; it was 
headed by Buzan, a nephew of the I^an, and 
resulted in Tarmashirin’s flight and death. Buzan 
can have reigned only for a few months since he was 
succeeded in 1334 by Cang^i, another nephew of 
Tarmashirin. Statements of contemporary Christian 
missionaries show that the centre of the Khanate 
was now again transferred for a brief period 
to the Hi valley and Christians were allowed 
to propagate their religion unhindered and to build 
churches; it is even said that a 7-year old son of 
Cangshi was baptised with his father’s consent and 
received the name of Johannes. 

Some years later Nal^shab is mentioned again 
as the residence of the Cag^iatay Khin. This was 
I^azan, who was descended, not like Du’a and his 
sons from Yesiin-To’a, but from Buri, another son 
of Md’ettiken, IjCazan fell in battle in 747 / 1346-1347 
in the course of a struggle against the Turkish 
aristocracy, and with his death the rule of his house 
in M5 wara^ al-Nahr came to an end. Till 1370 , 
descendants of Caghatay were placed on the throne 
by the Turkish amirs as nominal rulers; in the time 
of Timur these rulers were chosen from the family 
of Ogedey. Nevertheless under Timur and his 
successors the nomad population of Ma wara’ al- 
Nahr, who as a warrior caste enjoyed many privi¬ 
leges, were still as before called Cagjiatay, 

Bibliography : As in the article on Cagjiatay. 
For genealogical tables of the House of Caghatay, 
based on both the Chinese and the Persian 
sources, see Louis Hambis, Le chapitre cvii du 
Yuan che, Leiden 1945. 

(W. Barthold-[J, a. Boyle]) 
CAGHATAy literature [see Turks] 
CaGHATAY TURKISH [see Turks] 
ClA GH Ri-BEG DawOd b. Mikha’il b. Saldju(|C 
was the brother of Tug^rll-Beg [^.v.], and the co¬ 
founder with him of the Saldjukid dynasty. The 
careers of both brothers were, for the most part, in¬ 
extricably bound together. It is difficult to ascertain 
which was the elder brother. They seem to have 
been born about 380-385/990-995, and there is no 
evidence whether their family was already, or only 
later became, Muslim. Little is known about their 
life before the year 416/1025. They were orphaned 
at an early age, and must have been brought up, 
until they were about fifteen years old, by their 
grandfather Saldjuk, in the Djand region, during 
which time their uncle Arslan-Isra’il was fighting j 
in the service of the last Samanids. After the I 


death of the grandfather, ill-defined political reasons 
caused them to remove, with a section of their 
tribe, to the territory owned by a Karakhanid 
who was, for a time, known under the title-name of 
Bug^ira-I^an. Subsequently they quarrelled with 
him, and joined, without, however, combining their 
forces with his, their uncle, who was then in the 
service of a rival Karakhanid, *Ali-Tegm of Bukhara. 
Tradition gives here an account of a highly im¬ 
probable escapade of Cag^rl-Beg in Armenia. In 
416/1025, the Saldjukids were involved in the defeat 
of ^Ali-Tegin by the combined forces of Mahmud of 
^azna and the supreme Karakhanid, Kadir-Khan. 
whereupon Arslan-Isra^l, with his tribal group, 
had to settle in C^azna territory. Jughrll and Caghrl, 
on the other hand, remained with 'AU-Tegin, and 
then, after being involved in disagreements with him, 
possibly over the leadership of the tribe, transferred 
themselves to Khwarizm (between 421/1030 and 
425/1034 ?). The threats of the Ogjiiiz prince Shah- 
Malik, the old enemy of their family, who had by 
then become master of ^and, forced upon them 
another displacement, and, as the Turcomans of the 
Ghazna territory had abandoned their Khurasanian 
encampments as a result of disorders following the 
death of Mahmud, Tu^ril and Cagjirl demanded, 
and then seized forcibly, from his successor, Mas'ud, 
the right to take their place. Although they had 
become the quasi-official concessionaries of the 
border plains to the north of western Khurasan, 
they certainly did not show themselves to be well- 
behaved guests. MaSud was at first unaware of 
the potential seriousness of what he believed to be 
mere local unrests, but even the town populations 
grew weary of paying taxes to the Ghaznawid 
without being safeguarded against the pillage of 
their countryside. The Saldjukids had, on the other 
hand, represented themselves to the Muslim aristo¬ 
cracy as faithful adherents of the orthodox religion, 
and a growing party, in KhurSsan. felt that .it 
was advisable, by submitting to them, to divert 
elsewhere the depredations of their men. In 423/ 
1036 Marw opened its gates to Cagjiri-Beg, who 
had the I^uiba recited there in his name as auto¬ 
nomous prince. Soon Nishapur did the same for 
Tug^irll, and then, later, Caghrl penetrated into 
Harat and sent his kinsmen towards the Sistan region. 
MaSud reacted too late. His heavy armies wore 
themselves out physically and morally chasing an 
elusive enemy across the desert, and, in 431/1040, 
at Dandankan the Sal^ukids defeated him beyond 
all hope of recovery. 

The conquerors divided up their conquered terri¬ 
tories, and, while Tug^iril went off to try his luck at 
fresh conquests in Iran, Cagjiri kept, in Khurasan, 
the base of the young Sal^ukld power. His career 
there has nothing to compare with the remarkable 
developments that followed that of his brother. 
During the first four years, he made complete his 
possession of Khurasan by annexing, on the one 
hand, Balkh and then Tirmi^, and, on the other, 
Khwarizm. whose prince had been driven out by 
^ah-Malik. In addition, a son of Caghrl, Kavurt, 
acting in a more or less autonomous capacity, 
occupied Kirman. But from then onwards, the chief 
military activity of Cag^irl’s forces consisted in a 
difficult struggle against the Qiaznawids, who, in 
their mountain stronghold, and fortified with the 
resources found in their Indus provinces, resumed 
the war, sometimes with success. The intrigues 
of the Ghaznawids compromised, but for a very 
short time only, the relations of the Saldjukids with 
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the neighbouring Karal^anids. On their side, the 
Sal^uljids interfered in the internal quarrels of 
Ghazna. where Mas^ud’s successor, Mawdud, had 
married a daughter of Ca^rl, but where, against a 
successor of Mawdud, the Sal^ukids encouraged 
the usurper Famikhzad, only to find themselves 
soon afterwards at war with him also. Hostilities 
went on intermittently in the Balkh and the Sistan 
districts, and in Sistan the danger was for |a 
while so grave that it became necessary to recall 
the Turcomans temporarily from Kirman. Caghrl 
waS; by that time, old, and the conduct of 
operations fell in fact upon his son Alp-Arslan 
[g.v,]. Sal^ukids and C^aznawids were forced to 
recognize that their power was about equal, and 
in 451/1060, Caghrl and Ibrahim of Qiazna concluded 
a peace that remained virtually undisturbed by their 
successors. Some months later, Caghrl died (at the 
beginning of 452/ end of 1060). 

Practically nothing is known of Caglirl-Beg’s 
government. The chief of the plundering nomads 
became prince of a territory in which the traditional 
administration was continued or resumed. He gave 
himself the title of Malik aUMuluk. A brother of 
the famous Isma^ili writer Nasir-i I^usraw for a 
long time held a prominent position in the service 
of his vizir, but it would be impossible to conclude 
from this a heterodox orientation on the part of 
the sovereign. Nevertheless, the fact that neither 
Ni?am al-Mulk nor the authors of moral tales, nor 
the diwans of the poets, have preserved any note¬ 
worthy information about Caghrl from the time 
that he was separated from his brother, gives the 
impression of a weaker personality and a rather 
passive political attitude, from a religious and all 
other points of view. 

It is difficult even to obtain a clear assessment of 
Caghrl’s relations with his kinsfolk. After Danda^an, 
Sistan appears to have been handed over to Musa 
Paygiiu (Yabghu ?), the uncle of Caghrl and Tughrll, 
but the power of the chiefs of this family seems to 
have been unstable, and in 446-448/1055-1057, 
hostilities arose between them and Yakut!, one of 
Caghrl’s sons, who came, it is true, from Kirman. It 
appears that from then onwards Ca^rl was consi¬ 
dered in Sistan as the suzerain over his young 
cousins. A more important question is that of the 
relations between Ca^rl and Tughrll, holding in 
mind the successes that made the latter the protector 
of the Caliphate and the legally recognized master of 
the entire Muslim East. The only certainty is that 
the good relations between them were never belied. 
It seems that in Sistan Caghrl accepted Jughrll’s 
decisions. In any case, when in 450/1058-9, the revolt 
of Ibrahim Inal constituted a grave threat to 
Tughril’s sultanate, Tughrll in part owed his preser¬ 
vation to the help brought to him by Alp-Arslan and 
Yakut!. Relations between Caghrl and Tughrll must 
have been made easier by the fact that the latter was 
childless. Therefore when the Caliph wanted to 
form a marriage alliance with him, it was a daughter 
of Caghrl that became the wife of al-Ka^im. Caghrl 
had married a ^warizmian princess, who had 
already a son, Sulayman. When his brother died, 
Tughrll married her. It is not certain whether Alp- 
Arslan, who was to unite the two inheritances, had 
been selected for that fortune by the two ruling 
brothers, or whether, as Jug^irll’s vizir declared, 
Sulayman had been intended—at all events, the latter 
had played no role under either Caghrl or Tughrll. 

Bibliography: A. Sources. On the origins 

there is little information available except through 


the Malik-ndtna, which is lost but utilized by Ibn 
al-Ath!r, ‘All b. Nasir {A^bdr al-dawla al-SaldiH- 
kiyya, ed. Mu^. Ikbal, Lahore 1933), Bar-Hebraeus 
{Chronography, ed. trans. Budge), and especially 
Mtrkhwand. From the time of the entry into 
I^urasan onwards, this source can be supple¬ 
mented by the Ghazna historians, Bayhaki and 
Gardizi (see also the analysis of the former by 
Kazimirski in his introduction to the Dtwdn of 
ManuCihri), and also by ?ahir al-Din Nishapurl 
(now published by Djalal-i Khavar. Tehran 1953, 
making unnecessary the Rdltal al-$udur of his 
embellisher Rawandi). Sources are scanty for 
CaghrFs autonomous period, the chief ones being 
Ibn al-AthIr and the A^bdr, supplemented 
locally by the Ta^ri^-i Bayhak of Ibn Fundul;c, ed. 
Bahmanyar, 1938, and the anonymous Ta^ri^-i 
Sistdtiy ed. Bahar 1937 (there exists, on the other 
hand, nothing on Caghrl specifically in the 
histories of Kirman). His relations with Xughrll are 
treated in Ibn al-AAir, and also in the other 
largely Mesopotamian chronicles, especially the 
Mir^dt aUZamdn of Sibt Ibn al-Djawzi. Also to 
be consulted are the beginning and end of Nasir-i 
lOiusraw, Safar-ndma. 

B. Modern Studies. Barthold, Turkestan; 
Muh. Nazim, The Life and Times of Sultan 
Mahmud of Ghazna, 1931; Cl. Cahen, Malika 
nameh et Vhistoire des origines saldjukides, in 
Oriens, 1949; art. Caghrl-Beg, in JA, by Mukr. 
Halil Yinanf. On the legendary escapade (?) of 
Caghri in Armenia, the article of Ibrahim Kafesoglu, 
Do^u Anadoluya ilk selcuklu aktm, in Fuad KbpriilU 
Armaiant, 1953, and my discussion with him 
in JA 1954, 275 ff. and 1956, 129 ff. 

(Cl. Cahen) 

CAHAR AYMA?, four semi-nomadic tribes in 
western Afghanistan [see ayma^]. There is little 
information and much confusion about these tribes, 
consequently various sources have different names, 
locations and even languages ascribed to them. At 
the present they speak Persian and are Sunnis, 
unlike the ^i‘i Hazaras with whom the Cahar 
Aymak are closely linked. Some sources erroneously 
identify the two. The origin of the name Cahar 
Aymak is unknown but is at least as early as the 
i8th century A.D. at the time of the early Durrani 
empire. It may have been originally a name of a 
tribal confederation formed between local Persian- 
speakers and Mongol Haz^as against the Turko¬ 
mans. The admixture of Turkic elements is also 
probable. The Diamshidis live north of Harat with 
their centre at Kushk. The Taymuri or Sunni 
Hazaras are scattered with one centre at Kal'a-i 
Naw; the Taymani are located in Ghur, and the 
Firuzkuhl on the upper reaches of the Murghab 
River. The origins and history of the various tribes 
are unknown. Their number has been estimated 
from 400,000 to a million. 

Bibliography : G. Jarring, On the Distribution 
of Turk Tribes in Afghanistan, Lunds Universitets 
Arsskrift, 35 (1939), 79-81, where older biblio¬ 
graphy is given. Add. B. Dorn, History of the 
Afghans, London 1829, ii, 69; A. C. Yate, Travels 
with the Afghan Boundary Commission, London 
1887, 228-234; D. Wilber, Afghanistan (Human 
Relations Area Files, New Haven 1956), 55; 
N. A. Kislyakov and A. Pershits, Narodi Predney 
Aziy, Moscow 1957, 23. 107, 124. (R. N. Frye) 
CahAr mai^Ala [see NizAMi ‘arudI samar- 
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CAKlRDjf-BA SH f, chief falconer^ a high official 
of the Ottoman court. In the I^dnunndme of Mehem- 
med II {TOEM Supp. 1330 A.H., 12) he is mentioned 
among the agj^s of the stirrup, immediately before 
the ia^nagir-ba^l [q.v.]. During the i6th century 
the numbers and sub'divisions of the aghas of the 
hunt {shikar aghalarl) increased greatly, and the 
Caklrdfi-bashl is joined by separate officers in charge 
of the peregrines, lanners, and sparrow-hawks 
( Shahindii-ba^L Doghandil-bashl, and Atma^adit^ 
bashi). Until the time of Mehemmed IV {1058/1648- 
1099/1687) the Doghandfl-ba^i and his staff belonged 
to the Inner service {Enderun); the others to the 
outer service (Birun). During the 17th and i8th 
centuries the falconers dwindled in numbers and 
importance. 

Bibliography'. Gibb and Bowen i/i, 347-8; 

Ismail Hakki Uzungar^ill, Osmanh Devleiinin 

Saray Te^kildH, Ankara 1945, 420 ff. 

(B. Lewis) 

OAI^MAI^, al-Malik al-Zahir Sayf al-Din, 
Sultan of Egypt, was in his youth enrolled 
among the Mamluks of Sultan Barkuk* He gradually 
rose, till under Sultan Barsbay he became Chief 
ftd^ib [^.v.]. Chief Master of the Horse, and finally 
Atabeg (Commander-in-Chief). On his deathbed 
in 842/1438, Barsbay appointed him regent to 
his infant son al-Malik al-*Azlz Yusuf. The various 
divisions of the Mamluks, originating in the body¬ 
guards of the Sultans Barkuk, NSsir Fara^, Mu- 
^ayyad ^aykh and Barsbiy, were at enmity with 
one another and their sole aim was to obtain all the 
wealth and influence they could. In the confusion 
that arose the only course open to Cakmak was to 
seize the reins of government for himself. Sultan 
Yusuf was deposed, placed in confinement in the 
citadel, retaken after an attempt to escape and finally 
taken to Alexandria and kept under a mild form 
of custody. Soon afterwards the resistance of the 
governors of Damascus and Aleppo also collapsed; 
they had been defending Sultan Yusuf’s claims to 
further their own interests. The Syrian rebels 
were defeated, the leaders executed and Cakmak’s 
supremacy was assured in 843/1439. Like his 
predecessor Barsbay [^.v.] Cakmak wished to 
make war on the Christians under pretence 
of checking piracy on the north coast and there¬ 
fore sent ships via Cyprus to Rhodes but the 
Egyptians had to return as the resistance offered 
by the Knights of St. John, who were well prepared, 
was too strong for them. In the years 846/1442 
and 848/1444 the Egyptians again made unsuccess¬ 
ful attempts to conquer Rhodes, and had finally 
to make peace with the Knights. Cakmak’s foreign 
policy was a successful one; he was on good 
terms with all Muslim rulers and did not, like 
Barsbay, fall into the error of causing irritation 
by petty trickeries. Against the advice of his 
amirs, he allowed Timur’s son ;:^ah Rukh to 
send a covering for the sacred Ka'ba, although 
this was a privilege of the Sultans of Egypt (see 
the article baibars in £ 7 ^). The populace was still 
so strongly incensed against the Mongols that 
they actually attacked an embassy which included 
one of Timur’s widows. He was also on good terms 
with the Ottoman Sultan and the princes of Asia 
Minor. In his domestic policy, in Egypt itself, he 
was not quite able to put a stop to the mis¬ 
management of the state monopolies [see barsbay]. 
Jews and Christians were tormented with strictly 
enforced petty regulations. He could not restrain 


the arrogance and outrages of the Mamluks so that 
the only way he could protect women from them on 
the occasion of festivals was to forbid them to go 
out. He himself was an exceedingly frugal and pious 
man, liberal only to the learned, and thought no 
price too high for a beautiful book; he left but little 
property behind him on his death. Through his 
example the morals of the court improved. When, in 
the year 854/1453, he felt the approach of death— 
he was now over 80 years old—he had homage paid 
to his son 'UAman whom the Caliph chose to be 
Sultan. The amirs and officials of the court and a 
large multitude of the people attended his funeral, 
contrary to the usual custom sincerely grieving at 
his loss. 

Bibliography. Weil, Chalijen, v, 215-248; 
Muir, Mameluke or Slave Dynasty of Egypt, 149- 
155; al-Sakhawi, al-Daw^ aULami^, iii, 71-74; Ibn 
Taghribirdi, al-Nu^um, ed. Popper, vol. vii, 30 ff.; 
aUManhal aUSdfi, ed. Wiet, no. 838; Ibn lyas 
(Bulak)) passim. (M. Sobernheim) 

gAKMAK, Mustafa Fevzi, also called Kavakli, 
marshal in the Turkish army. Born in Istanbul in 
1876, he was the son of an artillery colonel. He 
entered the war academy (Harbiye, [q.v.]) where he 
became a lieutenant in 1895, joined the staff course, 
and was gazetted as a staff captain in 1898. After 
spending some time on the general staff, he was 
posted to Rumelia where he became successively a 
Colonel, divisional commander, and Army Corps 
Chief of Staff. He served on the staff of the army of 
the Vardar during the Balkan War, and during the 
World War saw service at the Dardanelles, in the 
Caucasus, and in Syria. He became a general in 1914. 
In December 1918 he became, for a while, Chief 
of the General Staff in Istanbul, and in Feb. 1920 
Minister of War. He used his position to send arms 
and give other help to the nationalists in Anatolia, 
and in April 1920 left with Ismet [Inbnii] to join them. 
In May he became minister of defence and on 21 
January 1921 was elected president of the council 
of ministers of the Ankara government, and was 
sentenced to death in absentia in Istanbul. On 
2 April 1921, after the second battle of Inonii, he 
was promoted full general by the Grand National 
Assembly, and became acting Chief of the General 
Staff as well as premier and defence minister. He was 
formally elected as Chief of Staff by the Assembly on 
12 July 1922, while Ra^uf Bey became premier. In 
October 1922, after the victory of the Turkish forces 
on the Sakarya, the Assembly passed a motion of 
thanks to him (together with Ismet and Kazim 
Karabekir Pashas), and promoted him marshal 
(Mushir). He remained chief of the General Staff 
until his retirement, ostensibly under the age limit, 
in January 1944. In 1946 he was elected as an 
independent candidate on the Democrat Party list, 
and in August was nominated as opposition candi¬ 
date for the Presidency, receiving 59 votes in the 
Assembly, as against 388 for Ismet Inonii. In 1948 
he appeared as honorary president of the newly 
formed Party of the Nation {Millet Partisi). He 
died on loth April 1950. 

Bibliography: Ibrahim Al^ettin Gbvsa, Tiirk 
Me^huflan Ansiklopedisi, Istanbul, n.d., 90; 

Suleyman Kul9e, Mare$al Fevzi Qakmak*, Istanbul 
1953; Elaine D. Smith, Turkey: Origins of the 
Kemalist Movement . . ., Washington i 959 » 168-9. 

(Ed.) 
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CALCUTTA (Kalikata), the capital of West 
Bengal and the largest city in India, situated about 
8o miles from the sea on the left or east bank of the 
Hugli, a branch of the Ganga (Ganges), which is 
navigable for the largest ocean vessels. A centre of 
rail, river and ocean traffic, and lying midway 
between Europe and the Far East, it is one of the 
busiest ports of the world. About five-sevenths of 
India’s overseas trade is shared by Calcutta and 
Bombay, with Calcutta having the major share; 
about one-third of the coxmtry’s organized factory 
industry is in its vicinity. It has a large international 
airport. Area, 32.32 sq.m.; pop. (March i, 1951) 
2,548,677, a density of 139 persons per acre. In¬ 
cluding Howrah (pop. 433, 630) which is really a 
part of Calcutta, and the suburbs which are within 
half an hour’s bus journey to the city, Calcutta has 
three and a half million people. 

The crowded metropolis of today grew out of a 
cluster of three mud villages at the end of the 17th 
century. Calcutta is first mentioned in a Bengali 
poem, Manasd'Vijaya by Vipradasa (ASB text, 144) 
written in 1495, but the portion in which Calcutta is 
referred to is possibly a later elaboration. The first 
definitive mention of Calcutta then occurs in the 
AHn-i Akbari (Lucknow text, ii, 62), compiled about 
1596, as a rent-paying village in the sarkdr of Satgaon 
under the Mu^al emperor Akbar. The foundation 
of the city occurred about a century later in 1690. 
The English merchants, who had been in Bengal 
for about fifty years, felt the necessity of a fortified 
place, and under the direction of Job Charnock and 
after two futile attempts after 1686 they finally 
settled at SQtanuti, the northern portion of present 
Calcutta, on 24 August, 1690. In 1696 the English 
were allowed to build a fort and two years later they 
secured permission from Prince ^Azlm, grandson of 
the emperor Awrangzlb, to rent the three villages of 
Siitanuti (north), KalikSti (centre) and Govindapur 
(south), which formed the nucleus of modern 
Calcutta. In 1707 Calcutta was made the seat of a 
separate Presidency. In 1717 the English were 
permitted by the emperor Farrukhsiyar to purchase 
38 villages in the vicinity of their settlement. The 
names of some of these 38 villages still survive in 
the street-names of the city today. In June, 1756 
Sira^ al-Dawla, Nawwab of Bengal, captured it and 
during his temporary occupation he named it 
^Alinagar. Modern Calcutta dates from 1757 when, 
after the battle of Plassey (June), the English 
became virtual masters of Bengal; the old fort was 
abandoned and the present Fort William begun by 
Clive on the site of Govindapur. In 1772 the treasury 
of the province was transferred from Murshidabad 
to Calcutta, which in 1773 became the official 
capital of British India. It remained India’s capital 
until 1911 and that of Bengal as well until 1947. 

Though Calcutta is a creation of English rule, it is 
an important centre of Muslim life. On i March 1951 
Calcutta city had a Muslim population of 305,932 and 
including two of its immediate suburbs, Howrah and 
Garden Reach, Calcutta had a Muslim population 
almost equal to the entire population of Dhaka 
(Dacca), the capital of East Pakistan and the historic 
centre of Muslim activity. About 131,000 Muslims had 
left Calcutta on the eve of the census of 1951 in view 
of the unsettled conditions of the time, and the census 
of 1961 is likely to show a considerable increase of 
Muslim population. Calcutta is an important centre 
of Muslim culture. The Calcutta Madrasa was 
founded in 1781 by Warren Hastings for the encour¬ 


agement of Islamic learning. It had among its 
Principals Islamic scholars of repute like H. Bloch- 
mann and Sir E. Denison Ross. The Asiatic Society, 
founded in 1784, possesses over 6,000 Arabic and 
Persian MSS. and has to its credit a large number 
of valued publications bearing on Muslim history and 
culture. The National Library has in its Buhar 
collection a good number of Arabic and Persian MSS. 
and has recently acquired the rich collection of the 
distinguished historian of Muslim India, Sir Jadunath 
Sarkar. The Indian Museum and the Victoria 
Memorial exhibit some rare and beautiful examples 
of Indo-Islamic paintings. The University of Calcutta 
has two Post-Graduate Islamic departments : 
(i) Arabic & Persian and (ii) Islamic History & 
Culture. In Calcutta lived the sons of Tipu Sultan, 
and the last king of Awadh (Oudh), Wa^id ‘^Ali Shah, 
who died in 1887. Of the Muslim monuments, the 
only one with any architectural pretensions is the 
mosque in Dharamtala St., built in 1842 by Prince 
Ghulto Muhammad, son of Tipu Sultan; the oldest 
are the Nimtala mosque (built some time after 1784), 
the mosque and tomb of Bhonsri ^ah at Chitpur 
(1804) and Diumma Shah’s tomb in Netadji Subhas 
(Clive) St. (1808). 

Bibliography \ ^ulam Husayn Salim, Riydd 
al-Saldtin, Calcutta 1890-98; C. R. Wilson, Early 
Annals of the English in Bengal, vol. i, Calcutta 
1895; idem. Old Fort William in Bengal, 2 vols., 
London 1906; List of Ancient Monuments in 
Bengal, Calcutta, Bengal Secretariat Press, 1896; 
A. K. Ray, A short history of Calcutta, Calcutta 
1902; H. E. A. Cotton, Calcutta old and new, 
Calcutta 1907. (SuKUMAR Ray) 

CALDIRAN, the plain in north-western Persian 
A^arbay^in, the western boundary forming part 
of the present-day frontier with Turkey (cf. Farhang-i 
QiughrdfiydH-yi Iran, iv (Tehran, 1330 ^amsi), 154), 
which on the 2 Ra^ab 920/23 August 1514 was the 
scene of a decisive Ottoman victory over the 
Safawids. 

The campaign was launched by Selim I, despite 
the reluctance of his troops and military advisers, 
on the 23 Muharrara 920/20 March 1514 as the first 
enterprise of his reign after he had secured his 
throne by the elimination of his brothers, and is 
properly to be regarded as the final response to 
those separatist tendencies which for over half a 
century had been manifesting themselves among the 
Turkish tribal elements of Anatolia in darwish 
revolts or in active support for pretenders of the 
Ottoman line, and which now threatened to draw 
the entire province into the Safawid orbit. The 
profound disquiet of the region may be judged from 
the mass executions and arrests of suspected dissi¬ 
dents which preceded the actual military operations, 
and the gravity with which this situation was 
regarded is to be inferred from the risks which Selim 
felt compelled to take in order to achieve a final 
settlement. Whether the Safawids had inspired this 
dissatisfaction by their subversive missionary 
activities or merely benefited from the prevailing 
anti-Ottoman sentiments by appearing as an alter¬ 
native hegemony is difficult to determine; but it is 
clear that the counterheretical allure which the 
Ottomans gave to their attack upon the Shi^ 
Mxislims of the east was but the fa9ade to a starkly 
political purpose. 

The campaign, which seems to have been modelled 
on that of Mehmed II against Uzun IJasan in 1473, 
is described in detail in the journal preserved in 
Ferldun Beg, although the fundamental logistical 
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problems of moving an army of the size attributed 
to the Ottomans across home territories where they 
could not live off the land are scarcely touched upon. 
But that these could be solved and that the fractious 
troops could be held under discipline throughout 
all the unfamiliar hardships of campaigning in these 
regions was certainly the most impressive display of 
Ottoman might that Anatolia had ever witnessed 
and far more overawing to Shah Isina'il and his 
supporters than the firearms and artillery which 
usually figure so prominently in the narratives as the 
reason for the Ottoman victory (cf. Lutfi Papa's 
highly romantic account of Isma'll’s astonishment as 
contingent after contingent of Ottoman troops took 
the field). 

The campaign may be regarded as having succeeded 
in its primary object in that it neutralized for over 
a generation the attraction exerted on Anatolia from 
the east. The “scorched earth” tactics of the retreat¬ 
ing Safawids prevented any long occupation of their 
invaded territories, and although Tabriz was entered 
by the Sultan on the 17th Ra^ab/7th Sept., within 
a week preparations were made for returning to 
winter quarters at Amasya, From here the following 
year operations were begun in south-eastern Anatolia 
which were to bring an end to the semi-independent 
principality of the Dhu ’ 1 -Kadr-oghll around 
Elbistan and add definitively to Ottoman territory 
Diyarbekr and northern Kurdistan. 

Bibliography : Among the general histories of 
the Ottoman Empire, Hammer-Purgstall's is still 
the most circumstantial account of this campaign 
(ii, 392 ff.), Zinkeisen (ii, 566 ff.) and Jorga (ii, 
327 ff.) affording it but casual mention; 1 . H. 
Uzungar^ili, Osmanh Tarihi, ii, Ankara 1949, 
246 ff. adds a diagram of the battle. The Ottoman 
historians: Kamal Pasha-zade, Tawdrl^-i Al-i 
ix, Millet, Ali Emiri, no. 29, f. 35b, ff.; 
'All, Kunh al-a^bdr, Suleymaniye, Es'ad Ef., 
no. 2162, f. 238a, ff.; Sa'd al-Din, Tddial^Tawdrl^, 
ii, Istanbul 1279, 239 ff.; Lutfi Pasha, Tawdri^-i 
Al-i ^Othmdn^ ed. 'Ali, Istanbul 1341, 206 ff. ; 
$olak-zade, Ta^ri^y Istanbul 1287, 359 ff., give 
very much the same picture as presented by 
Hammer-Purgstall (who, however, did not use 
Kamal Pasha-zade and Lutfi Pasha) which can be 
usefully supplemented in certain aspects by the 
various Selim-ndmes (a fairly complete repertoire 
of which is to be found in A. S. Levend, Oazavdt- 
ndmeler, etc., Ankara 1956, 22 ff.), the most 
important being those of Shukri, British Museum, 
Or. 1039, f. 62b ff. (repeated in Diawri. Millet, 
Ali Emiri, no. 1310, f. 54a ff., and Yusuf Efendi, 
Suleymaniye, Es'ad Ef., no. 2146, f. naff.,) 
Kashfi, Suleymaniye, Es'ad Ef., no. 2147, f. 31a ir.; 
Sa'di b. 'Abd al-Muta'al, Topkapi, Revan, no. 
1277, f. 64a ff.; Abu U-Fadl b. Idris Bitlisi, 
British Museum, Add. 24,960, f. 63b ff.; Su^udi, 
Topkapi, Revan, no. 1284/1, f. 5b ff.; Dialal-zade 
Mu?tafa Celebi, British Museum, Add. 7848, 
f. i2obff. The documents in Feridun Beg, 
Muns^^dt al‘Sald(in, i, Istanbul 1274, 396 ff. 
(correspondence, journal of the campaign, fatft- 
ndmes) are of exceptional importance. The 
Persian sources (a full discussion of which is to 
be found in Ghulam Sarwar, History of Shah 
IsmdHl Safawiy Aligarh 1939, 3-16) seek to 
palliate the magnitude of the defeat and their 
accounts are coloured by this purpose; the most 
important is that of Khwandamir, I^abtb al-siyary 
iv, Tehran 1333, 543 £f., whose version underlies 
those of liasan Rumlu, Absan al-Tawdrikhy ed. 


C. N. Seddon, Baroda 1931, 143 ff. (with various 
expansions) and Iskandar Beg MunshI, ^Alam- 
drd-yi ^Abbdsi, Tehran 1341, 31 ff. (who, in 
addition to the above two, uses also Ghaffari*s 
Diahdn-drd). The dominant early European 
account is that of Paolo Giovio, Historiae Sui 
Temporis, Paris 1558, i, 133-163 ff. (an Italian 
translation of this section is given in F. Sansovino, 
Historia Universale delV Origine, Guerre et Imperio 
de Titrchi, Venice 1654, ff. 323-360); also in 
Sansovino are the Vita di Sach Ismael, etc. by 
Teodoro Spandugiiio (ff. 132-140) and the Vita et 
Legge Turchesca by G. A. Menavino (ff. 17-75), 
who, although claiming to have accompanied the 
Turks on this campaign, gives a highly distorted 
account of its outcome (a Latin translation in 
P. Lonicerus, Chronica Turcorum, Frankfurt 1578, 
i, ff. 95-97). The narrative in R. Knolles, The 
Generali Historie of the Turks, London 1621, 
505-515, while noticing Menavino, follows Jovius 
throughout, as does also that of T. Artus in his 
continuation of De Vigenere's translation of 
Chalcocondylas, VHistoire de la Decadence de 
VEmpire Grec, Paris 1650, i, 358 - 374 » though this 
does include, too, the accounts in J. Leunclavius, 
Historiae Musulmanae Turcorum, Frankfurt 1591, 
cols. 691-704, 742-745. P. Bizaro, Rerum Persi- 
carum Historia, Frankfurt 1601, is important only 
in that it contains the letter of H. Penia from 
Constantinople, dated 6 Nov. 1514, 275-278. The 
article by M. Tayyib Gokbilgin in I A, fasc. 24, 
329-331, presents the familiar Ottoman version. 

(J. R. Walsh) 

CALENDAR [see anwa^ ta’rIkh] 

CALICUT [see kalikat] 

CALIPH [see khalIfa] 

CALLIGRAPHY [see khatt] 

Cam (or Cham), A people of Malayo-Polynesian 
origin which settled before the Christian era on the 
southern coasts of the Indo-Chinese peninsula. The 
Cham appear in history at the end of the 2nd 
century A.D. with their foundation, in 192, of the 
kingdom of Champa [see sanf], which occupied the 
coastal provinces of present-day Viet-nam, from 
Quang-binh in the North to Binh-thuan in the South. 

Up to the loth century Champa experienced a 
period of magnificence during which the Cham 
dynasties were able to extend their territories 
slightly and to develop their civilization. But during 
the following centuries the country came into open 
conflict with its Vietnamese and Khmer neighbours, 
and then suffered the Mongol invasions. These 
struggles, aggravated by internal revolts, quickly 
led Champa towards disintegration. In spite of a 
short period of victorious fighting during the reign 
of the famous Che Bong Nga (1360-1390), and 
Chinese intervention on his side, the kingdom was 
nearing its end. In 1471 the Vietnamese emperor 
Le Thanh Ton conclusively subjected Champa and 
it became a dependency of Viet-nam; a part of the 
inhabitants took refuge on Cambodian soil, and 
gradually it disappears from the history of the 
Far East. 

The Cham people, deeply affected by the culture 
of India, adopted its religion and writing in the 
second century. They practised Hinduism and 
Brahmanism up to the 15th century. 

Although the Muslims were already established 
in Champa from the middle of the 4th/ioth century 
(there is proof of the existence, from the 5th/nth 
century onwards, of Arab trading communities 
living in contact with the Cham), Islam was not 


Cam — CAMEROONS 


9 


seriously practised by the Cham until after the fall 
of their kingdom. 

To-day two-thirds of the Cham living in Viet-nam 
still practise Brahmanism; the other third, together 
with the Cham who emigrated to Cambodia, are 
Muslims. In the absence of precise and up-to-date 
statistics, there are an estimated 15,000 Cham living 
in the south of central Viet-nam (the provinces of 
Phan-rang and Phan-thiet) and 20,000 living in 
Cambodia (on the banks of the Mekong). 

Cham society, originally matriarchal and organised 
in clans, adopted, under influence from India, the 
caste system and Hindu customs. The Cham, skilful 
craftsmen and experienced farmers, with a reputation 
as courageous soldiers, lived as pirates, raiding the 
neigbouring provinces and trading in slaves. Nowa¬ 
days they constitute racial minorities in process of 
assimilation. Apart from work on silk and metals 
eind the cutting of precious stones, the Cham were 
outstanding builders. Cham architecture has left us 
numerous sites and monuments, of which most are 
unfortunately in extremely bad condition. Cham 
monuments are all identical in silhouette, a tower 
with diminishing stories, built in pink sandstone, 
terra cotta, and above all in brick. However their 
style is not uniform. Hindu motifs can be recognised 
in their decoration. These towers were religious 
buildings (the cult of Shiva) all of whose interior 
furnishings have disappeared. The scenes on the 
bas-reliefs again give concrete expression to the 
Cham’s pronounced love of music, which has had 
a very deep influence on the music of Viet-nam. 

Bibliography: Jeanne Leuba, Les Chant 
d*autrefois et d’aujourd’hui, Hanoi 1915 (re-edited 
with the title Un toyaume disparu^ les Cham et 
leur art, Paris 1923); Georges Masp 4 ro, Le royaume 
du Champa, Paris 1928; Jean-Yves Claeys, In¬ 
troduction d V^tude de VAnnam et du Champa, in 
Bulletin des amis du Vieux Hud, Hanoi 1934. 

(G. Meillon) 

CAMALAL [see an 01] 

CAMBAY [see kanbaya] 

CAMEL [see djamalJ 

CAMEROONS, a former German colony on the 
west coast of Africa, now consisting of (a) an 
independent state, formerly under French trustee¬ 
ship, and (b) a territory at present (i960) under 
British trusteeship. It lies at the eastern end of the 
Gulf of Guinea, between Nigeria, Spanish Guinea, 
and former French Equatorial Africa. Area 503,600 
sq. km., 4,000,000 inhabitants, of whom 20,000 are 
non-African. 

Created as a result of German penetration from 
the Bight of Biafra towards Chad (1884-1910) and 
conquered by the Allied Forces between 1914 and 
1916, the Cameroons was divided in 1919 into a zone 
under British mandate (80,000 sq. km.) and a zone 
under French mandate (423,000 sq. km.). The first 
has in practice been integrated administratively 
with Nigeria, while the second has developed along 
distinctive autonomous lines. 

(a) Thanks to its geographical situation the former 
French Cameroons presents a remarkable assort¬ 
ment of climates and peoples, which make it as it 
were an intermediary zone between West Africa, 
Central Africa and Equatorial Africa. The relief 
map shows a narrow coastal plain separated from 
the forest plateau of the south by a range of fairly 
high mountains. North of the valley of the Sanaga 
the uplands and savannah country of Adamawa 
fall in a rugged escarpment to the Chad plain and 


the valley of the Benue. Along the Nigerian frontier 
a series of mountain ranges, including the Manen- 
gumba, Bamileke, Bamun, Alantika and Mandara 
massifs, culminates on the seacoast in the volcanic 
Mount Cameroon (4,070 m.). 

The population of the forest-covered south in¬ 
cludes pygmy hunters, Bantu and Bantu-type 
farmers and fishermen; in the central savannah and 
the Bamileke mountains, semi-Bantu farming 
peoples; in the uplands and the northern plains, 
‘Sudanese’ and ^Ubangians’ of various origins; in the 
mountains, long-established palaeonigritic peoples; 
in all, 3,100,000 Africans and 15,000 immigrants. 

After the 1914-18 war, Cameroons was placed under 
a B Mandate by the League of Nations. In 1940, 
under Col. Leclerc, it rallied to Free France. In 1946 
the system of the mandate was replaced by 
that of the trusteeship of the United Nations, 
Cameroons becoming an Associated Territory of the 
French Union. In 1957 it was established as a State 
under trusteeship, possessing some degree of internal 
autonomy: the Prime Minister and his government 
were responsible to the Legislative Assembly sitting 
at Yaunde. A High Commissioner dealt with the 
spheres reserved to France—currency, defence, and 
public order. The administrative structure includes 
21 departments and some 60 arrondissements. 
Municipal administration is inspired by that of 
metropolitan France. The French government 
announced at the end of 1958 its intention of 
renouncing trusteeship and of recognising the in¬ 
dependence of the Cameroons on i Jan. i960; this 
decision, after arousing lively opposition in the 
United Nations Assembly from the Soviet block 
and certain Afro-Asian states, was carried through 
and made effective on the appointed date. 

The economy is predominantly agricultural 
(coffee, cocoa, vegetable oils, timber, cotton, 
bananas) with cattle husbandry important in the 
north. Current industrial development: electro¬ 
metallurgy at Edea, gold and diamonds in the east, 
tin in the west, petroleum in the south. Chief towns: 
the port of Duala (100,000 inhabitants), Yaunde, the 
capital (30,000), Garua capital of the north (15,000), 
Marua, Ngaundere, Edea, Nkongsamba, Fumban, 
Tchang, Kribi, Mbalmayo, and Ebolowa. 

The south is almost entirely Christianized: 
600,000 Catholics and 300,000 Protestants, with 
animist survivals, and a tendency toward the 
formation of syncretistic sects. 

Islam has some 600,000 followers in the northern 
plain, Adamawa and the Bamun massif. It seems 
to have penetrated the area about the 12th century, 
coming from the east (Wadai, Bagirmi) and the 
north-west (Kanem, Bornu), but experienced its 
p>eriod of great expansion only at the beginning of 
the 19th century, under the influence of the conquer¬ 
ing Fulani, successors of UAman dan Fodio: his 
son Mohamman Bello and particularly his lieutenant 
Modibbo Adama (died 1847) who conquered Fumbina 
and gave it its present name of Adamawa. Adama 
took the title of Amiru (Amir) and made his 
capital at Yola (Nigeria) where the Inmibe (Fulani 
chiefs) went to receive the investiture until the 
Franco-British conquest. His work was continued 
up to the beginning of the 20th century by the 
i 4 mirs Mohammed Lawal, Sanda and Zubeiru; they 
were however not able to subdue the Kirdi (heathens) 
who took refuge in the mountains of the north. 

Since the European conquest, some groups of 
Muslim immigrants have arisen in the towns of the 
south, where they are butchers, peddlers, and shoe- 
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makers. They are thought to number some 25,000. 
They do a little proselytising by marriage. 

Fulani influence prevails in the Islam of the 
Cameroons, with its tendency towards Mahdism. 
But, in addition to the 300,000 Fulani, there are in 
the north some Hausa, some Kotoko, and some 
Shua (or black Arab) Muslims of long standing, and 
Islam tends to spread among the pagan farmers of 
the plains and the Kirdi who have come down from 
the mountains. The Bamun of Fumban, long at war 
with the Fulani, saw their aristocracy converted by 
agreement or by force in 1917 by the Fon Njoya the 
Great who at this time took the title of Sultan and 
the name of Ibrahim. 

Higher Muslim education is little developed, and 
the modibbe (or mdlams) who wish to continue their 
studies have to go to Nigeria, Chad, or the Sudan. 

The Kadiriyya sect is the oldest, but not the most 
numerous; its principal centre is Garua. The 
Tidjaniyya sect has predominated since the convers¬ 
ion of Mohamman Bello, who received the wird of 
El Hadj Omar about 1840; its adherents probably 
amount to some 300,000. Mahdism comes next in 
importance. Local mahdls appear every four or five 
years, but their influence is generally short-lived 
and localized. On the other hand, since the settlement 
of several thousand Fulani in the Sudan at the time 
of the British conquest of Nigeria, the Sudanese 
Mahdiyya has had numerous adherents in the 
Cameroons. 

Wahhabi influence is slight, exercised chiefly 
through the medium of former soldiers of the 
negro guard of King Ibn SaSid, nearly all Hausas. 
The Muslims have long remained aloof from local 
political trends. Precolonial institutions and hier¬ 
archies are better preserved among them than among 
the peoples of the south. Nevertheless, in contrast to 
the confessional and political divisions of the South, 
the westernized 4 Ute of the north have been called 
on to play an increasingly important role as arbi¬ 
trators, until, in 1958, a Fulani Muslim of modernist 
tendencies was appointed Premier of the newly 
formed State. 

Bibliography : Lembezat, Le Cameroun, Paris 

1952; Froelich, Cameroun-Togo, Paris 1956; 

Cardaire, Contribution d Vitude de VIslam noir: 

I'Islam au Cameroun, Douala (Cameroons) 1949; 

Annual reports to SDN and UNO, 

(P. Alexandre) 

British Cameroons. This territory on the 
West Coast of Africa, between the Cameroon 
Republic on the east and Nigeria on the west, is 
that part of the old German colony of Kamerun 
which passed in 1919 into British control, first 
under a League of Nations mandate and subse¬ 
quently as a United Nations Trust territory. 
Following administrative practice, which is to some 
extent justified by real ethnic and cultural differen¬ 
ces, it is convenient to consider it as two distinct 
units. 

The Southern Cameroons [administrative capital 
Buea] has a total area of 16,581 square miles and a 
population of some 800,000. Until 1954 this territory 
was administered as an integral part of the Eastern 
region of Nigeria but a series of changes since that 
date have raised it to the status of a self-governing 
region within the Nigerian federation with its own 
regional government and a legislative assembly 
with a majority elected by universal adult suffrage. 
The political future of the region, which has not 
hitherto proved economically self-sufficient, is at 
present uncertain. The United Kingdom has under¬ 


taken to separate the administration of the region 
from that of the Federation of Nigeria by October 
i960, the date when the Federation assumes com¬ 
plete independence. A plebiscite is to be held not 
later than March 1961 to decide between incor¬ 
poration in Nigeria and reunion with the Cameroons 
Republic, the latter course being favoured by the 
present regional government. 

The tribal pattern of the territory exhibits a 
marked degree of political fragmentation. The bulk 
of its population, speaking a large number of Bantu 
and semi-Bantu languages, have their nearest 
affinities with neighbouring peoples in the Cameroons 
republic. The Tikor and Bali peoples who are 
dominant in the central grasslands have migrated 
into this area from the north-east in the last few 
centuries and their traditional culture is of the pagan 
Sudanic type. The Christian missions have a con¬ 
tinuous history in the area since the establishment of 
the Baptists at Victoria in 1858. The most reliable 
figures of missionary adherents show 58,000 Catholics 
and 65,000 Protestants but the number of those who 
have been strongly influenced by the missions is 
much greater. Islam is not numerically important. 

There are no known mineral resources of commer¬ 
cial value within the territory and no industry 
beyond the processing of palm oil and rubber. The 
country is overwhelmingly rural in character and 
even the largest towns, Mamfe and Kumba, have 
fewer than 10,000 inhabitants. Most of the exported 
cash crops of bananas, palm-oil, palm kernels and 
rubber are produced from the plantations admi¬ 
nistered by a government subsidised agency, the 
Cameroons Development Corporation. The growth 
of cash crops, especially cocoa, by individual small 
farmers is increasing with official encouragement, 
but the mass of the people in the interior are still 
engaged in subsistence agriculture as are those of 
the Northern Cameroons. 

The Northern Cameroons, an area of 17,000 
square miles with a population probably slightly 
smaller than the Southern Cameroons, is a narrow 
strip of territory more than 500 miles long but 
nowhere more than 80 miles wide which is divided 
into two by a “corridor” of Nigerian territory, 
some 45 miles wide, on either bank of the Benue. 
Administratively the territory has been completely 
integrated with the Northern Region of Nigeria. 
The greater part falls within the Adamawa Province, 
but the Dikwa emirate in the north, formerly a part 
of the old “empire” of Bomu is appropriately 
incorporated, as a division, in Bomu province and 
three districts in the south belong to the Benue 
province. By a plebiscite held under United Nations 
auspices in November 1959 the people of the territory 
have postponed the final decision as to whether or 
not it is to remain with Nigeria after independence. 
The ruling tribes, Kanuri and Shoa Arabs in Dikwa 
and Fulani in Adamawa, are strongly Muslim but 
much of the hill country has never fallen effectively 
under their influence and remains entirely pagan. 
There are Catholic and Protestant missions in 
Adamawa and a few thousand converts to Christianity 
have been made. [For an account of the religious 
history see the preceding section on the French 
Cameroons]. (D. H. Jones) 

CAMIENIEC [see kaminCa] 

CAMPAnER, a ruined city of Gudjarat in 
Western India, Lat. 22® 29' N., long. 73 ° 32' E., 

about 78 miles south-east of AbmadSbad, taken by 

✓ 

the Gujarat sultan Mahmud Shah I *Begada^ on 
his conquest (889/1484) of the adjoining stronghold 
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of Pawagarh, which had successfully resisted Ahmad 

Shah I in 821/1418. The Begada occupied Campaner 

forthwith, building a city wall with bastions and 

gates (called Djahanpanah; inscription EIM 1929-30, 

4-5), and a citadel {bhddar). He renamed the city 

Mahmudabad, and it was his favourite residence 

until his death in 917/1511; it remained the political 

capital of Gudjarat until the death of Bahadur 

Shah in 942/1536. When Gujarat came under the 

Mughals after 980/1572 Campaner was the head of a 

sarkdr of 9 mafials (Jarrett, AHn-i Akbari, ii, 256; 

of 13 divisions, according to the Mir^dt-i Sikandari); 

/ 

it fell to the Marathi at the end of the i8th century, 
and came into British hands in 1853; almost deserted, 
it was not recolonized. 

Monuments. Of Mahmud’s seven-storeyed palace 
(Sat manzil) built in steps on the cliff edge opposite 
Pawagarh only the lowest storey remains; the other 
monuments other than the walls (cf. Bombay 
Gazetteer^ iii, 307-8) are all mosques and tombs, 
which in their similarity exhibit a local style. The 
Piami^ Mas^id, c. 929/1523, is inspired in plan by 
that of AhmadSbad [^.v.], 100 years older; but here 
there is a double clerestory in the liwdn in the space 
of one dome only; the arcuate ma^sura screen and 
the trabeate hypostyle liwdn are well integrated; 
the side wings of the liwdn are proportioned as a 
double square (8.5 by 17.0 metres); a zandna en¬ 
closure is formed by screening off the northernmost 
milirdb; and the external surfaces, as in all the 
Campaner buildings, are the subject of rich plastic 
decoration—particularly the buttresses supporting 
each of the 7 sumptuous mihrdbs. The other buildings 
—10 mosques, many nameless tombs—are of similar 
style, characterized by refinement of decoration; 
the niches in the mindrs of the NagInS masdxid are 
of an exquisite marble tracery excelled only by 
that of SidI Sayyid's mosque in Aljmadabad [q.v.]. 
The tombs use the arch more freely than the mosques, 
and their carved decoration is of consummate 
delicacy, skill and craftsmanship. 

Bibliography: J. Burgess, On the Muham- 
madan architecture of Bharoch .. . Champanir ..., 
ASWI vi (=a ASI, NIS xxiii), 1896 (text, measured 
drawings, plates); ASI Annual Reports, specially 
1925-6, 24-5, and 1929-30, 34-5; Bombay Gazetteer, 
iii; E. B. Eastwick, Champanir and Pawagadh in 
Indian Antiquary, \\ { iS % o ), 221-4; J* Fergusson, 
History of Indian and Eastern Architecture, ii, 242; 
E. B. Havell, Indian Architecture, 134-43; P. 
Brown, Indian Architecture {Islamic Period), 58-9. 

(J. Burton-Page) 

CAMPINA [see kanbaniya] 

CANAIj^-I^L'^E BO GH AZl (Qanak-kale Bogazi) 
is the name now given in Turkish to the Darda¬ 
nelles. This narrow channel, which unites the 
Marmara and the Aegean Seas, has a length of about 
62 km. (Gelibolu-Qardak to Seddulbahir-Kumkale) 
and a width ranging from 8 km. down to 1250 m. 
(Canak-kale to Kilitbahir). The strait was known to 
the ancient Greeks as the Hellespont (6 ^EXXTjOTCOv- 
TOi;, in Doric 6 ^EXXaoTtovTO?), a name that remained 
in usage amongst the Byzantines. It is called in some 
of the mediaeval Western sources and sea-charts 
Bucca Romaniae, Brachium S. Georgii (a term which 
denoted the entire channel separating Asia and 
Europe, i.e., embraced the Bosphorus as well as the 
Dardanelles), Bocca d’Aveo (Avido, Aveo, the 
ancient Abydos: ’^ApuSoi;) and also Dardanelo (cf. 
Pauly-Wissowa, s.v. Hellespontos, and Tomaschek, 
17). To the Ottomans it was the Ak Deniz Bo^azt, 


KaFe-i Sultaniyye Bogazi and later Qanak-kaPe 
Bo^azl. 

The more notable localities on or near the European 
shore of the Dardanelles are Bolayir, Gelibolu {i.e., 
Gallipoli, the ancient Kallipolis), Kilya (not far 
from the old Sestos), Eceabad (E^eabad, formerly 
Maydos, i.e., the ancient Madytos), Kilitbahir 
(Kilid al-Bahr) and Seddulbahir (Sedd al-Babr). 
Along the Asiatic shore are situated Qardak, Lapseki 
(the ancient Lampsakos-Lampsico, Lapsico, Lapsaco 
in the mediaeval Western sources), Qanak-kale (near 
the old Abydos), Erenkoy and Kumkale (Kum 
KaFe). 

Sultan Mehemmed II (855-886/1451-1481), in 
order to establish a more effective control over the 
Dardanelles, built new defences on either shore of 
the strait, amongst them a fortress close to the 
ancient Abydos. This fortress received the name of 
KaPe-i Sultaniyye (according to Piri ReMs {Kitdb^i 
Bahriyye, 86), because a son of Mehemmed II, 
Sultan Mus^fa, was associated with its construction. 
Cf. also Ibn Kemal, 100 = Transkripsiyon, loi, 
where it is called Sultaniyye). The town of KaPe-i 
Sultaniyye counted amongst its inhabitants, during 
the 17th and i8th centuries, a considerable number 
of Armenians, Jews and Greeks. As a result of the 
establishment there (perhaps ca. 1740) of potteries, 
and of its subsequent reputation as a noted centre 
for the manufacture of earthenware, the town came 
to be known as ^anak KaFesi {danafy = an earthen 
bowl), the older name falling out of current usage, 
^anak KaFesi belonged, in 1876, to the Ottoman 
wildyet of ] 2 ieza^ir-i Bahr-i Sefid and thereafter to 
the sandia^ of Bi^i. It is now the centre of the 
present province of ^^anak-kale. The town suffered 
much from fire in i860 and 1865, from the earthquake 
of August 1912, and from naval bombardment in 
1915 during the course of World War I. Qanak-kale, 
in recent years, has largely regained its former 
^ prosperity and was estimated, in 1940, to have 
24,600 inhabitants. 

The Ottoman Turks absorbed (c. 735-c. 745 /^* I 335 * 
c. 1345) into their own territories the emirate of 
Karasi [q.v.] and then, after the town had been 
ruined in the earthquake of 755/1354, established 
themselves at Gallipoli [see gelibolu], which served 
them as a point of departure for their subsequent 
conquest of Thrace. It was now, for the first time, 
that a Muslim state held control over the lands on 
either side of the strait. The Ottoman Sultan 
Bayazid I (791-805/1389-1403) strengthened the 
defences of Gallipoli (792/1390), further improve¬ 
ments being carried out there in the reigns of 
Mehemmed I (816-824/1413-1421) and Murad II 
(824-855/1421-1451). Ottoman control of the Darda¬ 
nelles was destined, however, to remain insecure, as 
long as the Sultan had no large and efficient fleet at 
his command: Christian naval forces sailed into the 
strait in 767/1366 (the “crusade” of Amedeo of 
Savoy, which brought about a brief restoration of 
Gallipoli to Byzantine rule), in 801/1399 (expedition 
of the Mar6chal Boucicaut to Constantinople), in 
819/1416 (the Venetian defeat of the Ottoman naval 
forces before Gallipoli) and again in 848/1444 (Papal 
and Venetian squadrons sent to the Dardanelles at 
the time of the Varna campaign). Sultan Mehemmed 
II (855-886/1451-1481), anxious to secure a more 
effective control of the Dardanelles, caused new 
defences to be built where the waters of the strait 
are at their narrowest, i.e., the fortresses of KaFe-i 
I Sultaniyye on the Asiatic, and of Kilid al-Bahr on 
i the European shore. The manufacture and use of 
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fire-arms had now advanced to such a degree that 
the Sultan was able to furnish these new defences 
with large guns capable of firing across the channel. 
A restoration of the two fortresses was carried out 
in 958/1551 during the reign of Sultan Sulayman 
Kanuni (926-974/1520-1566). At this time the region 
of the Dardanelles was included in the eydlet of 
Dieza^ir-i Bahr-i Sefid, i.e., it formed, together with 
some of the islands and coastal areas of the Aegean 
Sea, the province of the Kapudan Pasha or High 
Admiral of the Ottoman fleet. 

The fortifications along the shores of the Darda¬ 
nelles fell gradually into disrepair during the late 
i6th and early 17th centuries. It was not until the 
Cretan War (1055-1080/1645-1669) that the Porte, 
under the threat of a Venetian irruption into the 
strait, initiated new measures of defence. Kal*e-i 
Sultaniyye and Kilid al-Bahr now underwent 
(1069-1070/1658-1660) a thorough restoration. More¬ 
over, new forts were built at the Aegean mouth of 
the Dardanelles-Sedd al-Bahr on the European, and 

Kum KaPe on the Asiatic side of the channel. The 
• • 

danger arising from the presence of a Russian fleet 
before the Dardanelles during the Ottoman-Russian 
war of 1182-1188/1768-1774 led to the creation of 
new forts along the shores of the strait, this task 
being carried out under the guidance of the Baron 
de Tott. A further effort was made to establish a 
more modern system of fortification in the Darda¬ 
nelles towards the end of the reign of Selim III 
(1203-1222/1789-1807). The fact that in 1221/1807 
an English fleet under the command of Sir John 
Duckworth forced a passage into the strait under¬ 
lined once more the urgent need for a complete 
modernization of the defences on the Dardanelles. 
Control of the strait was to become thereafter a 
matter of more than local concern, the status of the 
Dardanelles (and also of the Bosphorus) being 
regulated in a series of international agreements 
negotiated during the 19th and 20th centuries. Of 
more recent events associated with the Dardanelles 
it will be sufficient to mention here the Gallipoli 
campaign of 1915-1916 fought in the course of 
World War I, 

Bibliography: Ibn Khurradadhbih. 103 ff.; 
Yakut, i, 374; al-ldrisi, Nuzhat al-Mushtdk, trans. 
Jaubert: Gdographie d'Edrisi, ii, 135, 301 ff.; 
DUsturndme-i Enveri, ed. Mukrimin Halil, Istanbul 
1928, 25 ff.; Ibn Kemal {i.e., Kemalpashazade), 
Tevdrih-i Al-i Osman, VII Defter, ed, Serafettin 
Turan {Turk Tarih Kurumu Yaytnlartndan, I. 
Seri, no. 5), Ankara 1954, 100 (= Transkripsiyon, 
ed. §erafettin Turan, Ankara 1957, loi); Plri 
Re’is, Kitdb-i Bahriyye, Istanbul 1935, 86 ff.; 
Sa'd al-Din, Tddi al-Tawdrikh, i, Istanbul A.H. 
1279, 54 ff.; Ha^^I Khalifa. Tuhfat al-Kibdr, 
Istanbul A.H. 1229, 130 ff.; Ewliya Celebi, 

Seydbatndme, v, Istanbul A.H. 1315, 301-322; 
Ducas, Bonn 1834, 19; Chalkokondyles, Bonn 
1843, 529 ff.; Critobulus, ed. C. Muller, Fragmenia 
Hisioricorum Graecorum, v, Paris 1870, 146-147, 
151; N. de Nicolay, Navigations et Peregrinations, 
Lyon 1568, 52; M. de Thevenot, Relation d*un 
Voyage fait au Levant, Paris 1664, 32 ff. and 
141 ff.; P. du Fresne-Canaye, Voyage du Levant, 
ed. H. Hauser, Paris 1897, 159 ff.; G. J. Grelot, 
Relation Nouvelle d'un Voyage de Constantinople, 
Paris 1681, 3 ff., passim', J. Spon and G. Wheler, 
Voyage dTtalie, de Dalmatie, de Grece, et du 
Levant, Lyon 1678, i, 203 ff.; Pitton de Toumefort, 
Relation d'un Voyage du Levant, Paris 1717, 
453 ff.; R. Pococke, A Description of the East, 


ii/2, London 1745, 102 ff., in, 143; Baron de 
Tott, Mimoires sur les Turcs et les Tartares, 
Amsterdam 1784, Pt. 3, 43 ff.; J. Dallaway, 
Constantinople, London 1797, 332 ff.; W. Eaton, 
A Survey of the Turkish Empire, London 1798, 
88 ff.; A, Morellet, Constantinople ancienne et 
moderne et Description des C6tes et Isles de VArchipel 
et de la Troade, Paris An VII, ii/8, 146 ff.; J. B. 
Lechevalier, Voyage de la Troade, i, Paris 1802, 
267 ff.; A. de Juchereau de St. Denys, Revolution 
de Constantinople en i8oy et 1808, Paris 1819, ii, 
53 ff.; F. de Beaujour, Voyage militaire dans 
VEmpire Othoman, Paris 1829, ii, 483 ff.; M. 
Michaud and M. Poujoulat, Correspondance 
d*Orient (1830-1831), Paris 1833-1834, i, 449 ff., 
ii, I ff.; H. von Moltke, Briefe uber Zustande und 
Begebenheiten in der Turkei aus den Jahren 1835 bis 
1839, Berlin 1877, 51 ff., 68 ff.; W. Ramsay, The 
Historical Geography of Asia Minor, London 1890, 
152 ff.; Tomaschek, 3, 15 ff.; H. Hogg, Turken- 
burgen an Bosporus und Hellespont, Dresden 1932; 
F. Babinger, Beitrdge zur Fruhgeschichte der 
Tiirkenherrschaft in Rumelien (14.-15. Jahrhundert), 
Munich 1944, 39 ff.; H. J. Kissling, Beitrdge zur 
Kenntnis Thrakiensim 17. Jahrhundert {Abh. K. M., 
xxxii/3, Wiesbaden 1956, 47 ff.; V. Cuinet, La 
Turquie d'Asie, iii, Paris 1894, 743 ff., 758 ff., 
765; Pauly-Wissowa, viii, Stuttgart 1912, cols. 
182-193, s.v. Hellesspontos; 1 a, s.v. Qanakkale 
(Besim Darkot and M. C. §ihabeddin Tekindag:). 
Bibliographical indications will be found in lA, 
s.v. Qanakkale on (i) the geological, geographical 
and hydrographical characteristics of the Dar¬ 
danelles and (ii) the campaign of Gallipoli in 
1915-1916. Cf. also BoGHAZ-ipi. and Pearson, 
576-577 (nos. 18440-18474), passim, for references 
relating to the international Problem of the Straits 
during the i8th-20th centuries. (V. J. Parry) 
CANARY ISLANDS [see al-^IAzA^ir al- 
khAudAt] 

CandCrI, town and old fort in north-central 
India, 24® 42' N., 78® 9' E., on a tableland over¬ 
looking the Betwa valley on the east. Early references 
by al-BIruni (421/1030) and Ibn Battuta do not 
mention the fort and probably relate to a site some 
15 km. north-north-west known now as Bufhi 
[Urdu, ‘old’] Canderl; here there are ruined Islamic 
fortifications among Hindu and I^ayn remains, 
probably of the early 8th/i4th century, for although 
the city fell in 649/1251 to Qiiya^ al-Din Balban, 
then ndHb of Nasir al-Din, whose aim was the seizure 
of booty and captives, it did not come into Muslim 
bands until 'Ayn al-Mulk’s defeat of the Ra^a 
Haranand in 705/1305. Four years later it formed 
the rendezvous for Malik Kafur’s force before his 
march on Warangal in Telingana. The new Canderi 
seems to have been built by the ^ur! kings of 
Malwa in the early 9th/i5th century (inscriptions of 
Dilawar Khan and Hushang, in AR, ASI, 1928-9, 
128, and EIM 1943, 47), from whom it was wrested 
in the Malwa interramal struggles by 'Ala’ al-Din 
Shah Khaldii I in 842/1438 (Bayley’s History of 
Gujardt [TaViM-i Alf^, 123), and remained under 
the ^aldji’s governors until the vacillating governor 
Bah^at IGjan revolted, supporting against Mahmud 
II his brother Sahib Khan, the puppet Muhammad II, 
and appealing to Sikandar Lodi of Dihli for support 

in 919/1513. Hereafter Canderi’s position on the 

/ 

borders of Bundelkhand and Malwa led to its 
changing hands frequently: Sikandar’s forces 
remained in occupation until 921/1515, but after 
their withdrawal it was seized by the Rana of 
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Citawr who set up Medini Ray, Mahmud II’s 

dismissed minister who had escaped the massacre 
✓ 

at Mandu governor; from him it was taken 

by Babur in 934/1528, who restored it to Abmad 
IChan, son of §ahib Khan. Later it fell to the Purblya 
Rajput Puran Mai, who lost it to Shir ^ah c. 947/ 
1540 but later retook it and massacred and degraded 
the Canderi Muslims, an act which brought retri¬ 
bution from Shir ^ah in 950/1543 (Briggs’s Ferishta^ 
ii, 160). After Akbar had gained the suba of Malwa, 
Canderi became the headquarters of a sarkdr 
{AHn-i Akbari, i, 122), when it was said to have 
been a large city with 14,000 stone houses and over 
1200 mosques. Thereafter it passed frequently into 
Bundel hands, and after the early I2th/i8th century 
remained in Hindu possession. 

Monuments. The city is walled, with 5 gates, 

✓ ✓ 

one of which is the Katighatl hewn through the 

rock outcrop; the fort, which stands some 70 metres 

higher, is dependent for its water supply on a large 

tank at the foot of the hill, access to which is by a 

covered way. (Map in Cunningham, ASI, ii, Plate 

XCIII). The ^ami' Mas^id is similar to that 
✓ 

of Mandu with its tall domes over the liwdn stilted 
between springing and haunch, but with the cornice 
supported by a row of serpentine brackets, a con¬ 
tribution of Gujarat workmen; two tombs known 
as the madrasa and the ^ahzad! ka rawda 
are of excellent workmanship in a similar style; 
probably somewhat earlier is the Kushk Mal>all, 
a large square building with intersecting passages 
on each of the remaining four storeys which divide 
the interior into four quadrants, in the suburb of 
Fate^ibid, 3 km. west, identified with the seven¬ 
storeyed palace (Sdf fttanzil) whose building was 
ordered by Mahmud ShSh I in 849/1445. At the 
western foot of the fort is an unattached gateway, 
the Bidal Mab^H darw^za, a triumphal arch 
between two tapering buttresses, somewhat over- 
ornamented. 

Bibliography: Cunningham, AS/, ii, gives 
historical sketch with references to original 
sources in 404-12 (mainly Ferishta). Also C. E. 
Luard, Gwalior State Gazetteer, i, 1908, 209-12. 
Earliest inscr., 711/1312, in Ramsingh Saksena, 
Persian Inscriptions in the Gwalior State in IHQ, 
i, 1925, 653, there assumed to be from New 
Canderi though this is not certain. On the monu¬ 
ments, Cunningham, op. cit.; M. B. Grade, Guide 
to Chanderi, Arch. Dept. Gwalior 1928; AS/ 
Annual Reports, specially 1924-5, 163-4; Sir John 
Marshall, The monuments of Muslim India, in 
Cambridge History of India III, 1928, 622 ff. 

(J. Burton-Page) 

CankIr! (earlier also known as Kianghrt, 
Kankri, and popularly as Canglri or Cengiri), the 
ancient Gangra (in Arabic sources Khandiara or 
Diandiara). a town in the north of Central Anatolia, 
40® 35' north, 33® 35' east, at the confluence of the 
Tatlicay and the AcI6ay, a tributary of the Kizll 
Irmak, at an altitude of 2395 ft. (730 m.); since 1933, 
on the Ankara-Zonguldak railway (105 m. (174 km.) 
from Ankara). The town was once the capital of a 
sandiak {Uwd^) of the eydlet of Anadolu; after the 
Tanzimdt, it became the capital of a san^ak of the 
wildyet of Kastamonu; under the Turkish Republic, 
it is the capital of a wildyet (//) with 3 kazas 
(Cankin, Ccrke§, and Ilgaz/Ko^hisar). 

It was known even in antiquity as a fortified place, 
and was occasionally used by the Byzantines as a place 
of exile. Later it again gained importance because of 


its impenetrable fortress in the battles with the Arabs 
and the Turks. The Umayyads repeatedly advanced as 
far as JOlR^djara in their raids against the Byzantines. 
They did this in 93/711-12 (al-Tabari, ed. de Goeje, 
ii, 1236; Ibn al-A^ir, ed. Tornberg, iii, 457; al- 
Ya^kubi, ii, 350 who calls the town Hisnal-Hadid), in 
109/727-28 (al-Ya%ubi, ii, 395), and in 114/731-32 
(Bar Hebraeus, Ketdbd de Maktebdnut Zabne, ed. 
Bruns and Kirsch, ii, 125; compare also al-Tabari, 
ii, 1561, and Theophanes under the year 6224). 
When the Byzantines sacrificed the eastern border 
provinces as a result of their defeat near Malazgird 
(Manzikert) in 1071, the Sal^uks and the Danish- 
mendids divided the loot. The former settled after 
a short intermission in Nicea (Iznik) and Konya, the 
latter spread over the northern half of Asia Minor 
from Amasya to Kastamonu. Cankirl is mentioned 
as being among the conquests of the first Danish- 
mendids in 468/1075-76 (Hasan b. "^Ali Tokadi (?), 
Ta^ri^-i Al-i Ddni^mand, in Husayn Husam al-Din, 
Amasya tari^i, Istanbul 1322, II, 286 ff.; Hezarfenn, 
Tankih al-tawdri^, in ZDMG, 30, 470). In iioi, an 
army of crusaders left Constantinople for the region 
of the Danishmend-oghlu, in order to rescue 
Bohemund of Antioch whom these had captured at 
Malatya and imprisoned in Niksar. The army con¬ 
quered Ankara and advanced towards Cankirl 
(praesidium Gangara), but the attack failed, and 
shortly afterwards the army was completely routed 
near Amasya by the united Sal^uks and Danish- 
mendids (Albert of Aix, i. VIII, c. 8; Ibn al-Athir, 
ed. Tornberg, x, 203; cf. ZDMG 30, 476; Chalandon, 
Les Comnlnes, i, 224 ff.). The Comnene emperor John 
conquered Cankirl in 1134, with the aid of heavy 
siege-weapons, after he had attacked it without 
success in the previous year [Chronicle of Niketas, i, c. 
6, and particularly John Prodromos; see Chalandon, 
op. cit., ii, 84 ff.); but shortly after the emperor’s 
departure, the fortress was recaptured by the 
Danishmendids, never to return to Byzantine rule. 

Subsequently we find Cankirl in the hands of the 
Sal^ul^s of Konya (cf. Chalandon, passim). After 
the collapse of the Rum Sal^uk empire, (Anatolia), 
Cankirl became part of the region of the Candar- 
oghlu of Kastamonu. For a short time the town 
formed part of the empire of the Ottoman Murad I 
(this according to 'Aziz Astarabadi, Bezm u rezm), 
later it was taken from the Candar-oghlu by 
Bayazid I in 795/1392-93 (according to Neshri) or 
in 797/1394-95 (according to ^Ashikpashazade, and 
the anonymous chronicles; Sa'd al-din, i, 150), 
together with the greater part of their possessions. 
In 1401, Timur returned them and finally, in 822/ 
1439, they were annexed by Meliemmed I (’^Ashlk- 
pashazade, Istanbul edition, 88 f., ed. Giese, 79; 
Leunclavius, Historiae Musulmanae Turcorum, 
f^rankfurt 1591, col. 475; von Hammer’s statements, 
GOR, i, 70, are based on a misunderstanding). During 
the subsequent peaceful period under Ottoman rule, 
Cankirl is very much in the background. Historians 
hardly mention it, though Ewliya Celebi [Seydhat’ 
ndme, iii, 250 f.) and Katib Celebi iDHhdn-numd. 
645), have left detailed descriptions of the town. 
The first mention by an European visitor dates 
from the years 1553-55, Is by Dernschwam (in 
his Tagebuch einer Reise nach Konstantinopel und 
Kleinasien, ed. Babinger, Munich 1923, 196). There 
is an eye-witness description by Ainsworth, almost 
300 years later. The town has also been visited and 
occasionally described by Russian and German 
travellers in Asia Minor. 

The fortress, which had been attacked by Arabs, 
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Danishmendids, Byzantines and Crusaders, is now 
in ruins. The only surviving monument is the grave 
of Karatekin, who conquered the town for the first 
Danishmendid prince, and is now revered as a saint. 
The prehistoric cisterns on the castle hUl, which are 
described in detail by both Ewliya Celebi and 
Katib Celebi, have not yet been closely investigated, 
nor has the “Medild Tash"' (Tash Mes^id), a 
monastery of the Mewlewi Dervishes. This has 
inscriptions, which, according to what Ainsworth 
was told, date from the time of the Arab Caliphs. 
Some of the mosques are said to date back to 
Byzantine times (cf. Cuinet). The main mosque was 
built by Suleyman I in 996/1558-59. 

The extensive salt-mines near Ma^ara, 2 hours 
south-east of Canklrl (Cuinet, iv, 427, and Marcker), 
were already famous in Byzantine times. Their 
product was known as FaYYpTjviv ^cXoc^ (Nikolaos 
Myrepsos, at the end of the 13th century, in Du 
Cange, Glossar. ad scriptores med. et inf. Oraec.). 
Even today this salt is still being mined in the same 
way (at a rate of 3000 to 5000 tons a year.) The 
great earthquakes which have repeatedly shaken 
the town (the most recent in February 1944), were 
already mentioned in mediaeval times. Al-Kazwini, 
A^dr al-Bildd, ed. Wiistenfeld, 368, mentions one 
such catastrophe which destroyed the town in 
August 1050. 

According to Texier, the number of inhabitants in 
Canklrl in the middle of the 19th century was 16,000, 
predominantly Muslim. Amongst the inhabitants 
there were not more than 40 Greek families. In 1839, 
Tshihatsheff estimates about 1800 houses, 40 of 1 
them Christian. For the end of the 19th century, 
Cuinet gives the following figures: 15,632 inhabitants, 
amongst these 780 Greek and 472 Armenian. The 
Sdlndme of Kastamonu gives the number of 
inhabitants as 11,200, Leonhard (1903) as 25,000 in 
5000 houses, J. H. Mordtmann about 30,000 in 
5000 houses, amongst these 150 Greek and 50 
Armenian families, who probably left after the 
First World War. The 1950 census gave the 
following figures: the town of Canklrl 14,161, the 
kaza 73,402, and the vilayet 218,289 inhabitants 
Bibliography: (apart from that already 
mentioned in the article): Ritter, Erdkunde, 
xviii, 353 ff.; Le Strange, 158; W, Ramsay, The 
Historical Geography of Asia Minor, London 1890, 
258; Pauly-Wissowa, vii, 707 and 1258; W. F. 
Ainsworth, Travels and Researches in Minor 
. . ., London 1842, i, 109 ff.; Ch. Texier, Asie 
Mineure, 617; v. Flottwell, Aus dem Stromgebiet 
dies Qyzyl-Yrmaq {Halys), in Petermanns Mittei’ 
lungen, Suppl. no. 114 (1895), 38 f. and 50 (with a 
plan of the ruins of the fortress); G. Marcker in 
Zeitschrift der Ges. f. Erdkunde^ 34 (1899), 368 f. 
and 373; R. Leonhard, Paphlagonia, Berlin 1915, 
66 and 120 (with illustrations); V. Cuinet, La 
Turquie d'Asie, Paris 1894, iv, 551 ff.; the year¬ 
books (Sdlndmes) of the wildyet of Kastamonu 
since 1286/1869-70; I Ay iii, 357-359 (Besim 
Darkot). (J. H. Mordtmann-[Fr. Taeschner]) 
CANNANORE [see kannanur] 

CaO {£dw Persian transcription of Chinese ts^au), 
name given to the paper currency that was in circu¬ 
lation in Iran for about two months in the autumn of 
the year 693/1294. The Cao was introduced at the 
instigation of the Chief and Finance Minister of the 
Ilkhan Gavkhatu (1291-95), Sadr al-Din Ahmad b. 
^Abd al-Razzak IGialidi or ZindianI, following the 
example of China, and was issued for the first time, 
according to Ra^Id al-Din, on the 19th Shawwal 


693/i3th September 1294, according to Wassaf and 
others somewhat later, namely in ^u ' 1 -Ka'da/ 
23rd September—22nd October, at Tabriz and other 
provincial capitals where it was manufactured and 
distributed by the so-called Cao-Khdnas. specially 
constructed for the purpose at considerable expense. 

This new currency however met with very great 
opposition and the result was that trade and 
industry came to a standstill, the towns became 
depopulated and the country headed towards 
complete ruin, so that after two months the paper 
money had to be withdrawn from circulation in 
favour of the old coins. 

The CaOy made of the bark of the mulberry-tree, 
was oblong in shape and, in addition to some Chinese 
signs, bore the ^hdda. Underneath this was the 
name ‘Trindiln turci’" (transcription of “Rin-6'en 
rdorje’' meaning “very costly pearl”) which had 
been given to Gavkhatu by the Tibetan Bakhshis. 
and, inside a circle, the designation of the value: 
one (or one half) up to ten dinars. Besides this, these 
“bank-notes”—according to the continuator of the 
work of Bar Hebraeus—bore the red impression of 
the state seal in jade (the Altamga), granted by the 
Great Khan to the Ilkhans. As regards the method of 
printing, it may be assumed that this was done by 
means of wooden blocks. 

Bibliography : K. Jahn, Das iranische Papier- 
geld, ArO, x (1938), 308-340; B. Spuler, Die 
Mongolen in Iran^, 1955, 88-89, 301-302, and 
the sources and publications listed in these two 
works. (K. Jahn) 

CAPANO GH ULLARf [see Supplement and 
oerebey]. 

Capar (CapAr), the eldest son of I^aidu [^.u.] and 
great grandson of the Mongol Great I^an Ogedey 
(Uk/gatay: regn. 1229-41), after his father's death 
in 700/1301 and his own succession to the throne 
on the Imil in the spring of 702/1303 (Djamal KarshI 
in W. Barthold, Turkestan. Russian ed. i, 1900, 138), 
he fought in the beginning continually against the 
claims of Kubilay’s successors upon the Great 
I^anate, considering it his own prerogative as one 
of Ogedey’s descendants, who were the central 
“protectors of the genuine Mongol tradition”. In 
August 1303, together with Duwa, the Khan of 
Ca^atay's Ulus, he submitted to the Great IQian (the 
emperor of China) by means of an embassy to 
I^anbali^ (Peking). Thereby a plan for a Mongol 
federation with full freedom of movement for trade 
was to be realised. In September 1304 negotiations 
were made from China concerning it with the 
Ilkhan Ol^aytii [^.v.]. In fact, the federation did not 
last: with the aid of Chinese troops Duwa forced 
Capar out of his Ulus in West and East Turkestan, 
and succeeded him there. After Duwa’s death 
(1306-7) Capar attempted to regain these provinces, 
but could not hold his own against Duwa’s son Kebek 
(Turkish Kepeh = “bran”, cf. Ibn Battuta, ii, 392) and 
was forced in 1309 to flee to China and the court 
of the Great lOian. Thereupon a Kuriltay in the 
summer of 1309 confirmed the almost complete 
disintegration of Cgede/s Ulus, whose inheritance 
was for the most part taken over by the Ca^atay 
line (cf. the article 6ingizids, II, beginning, and III). 
According to Rashid al-Din (ed. Blochet, Didmi^ 
al-tawdri^, ii, 9), Capar looked “like a Russian 
or a Circassian”, apparently no longer of pure 
Mongol stock. 

Bibliography: Wassaf, lith. Bombay 1269/ 
1852-53, 449/56, 509/21; Kashanl, Ta^ri^-i 

Sultdn Uldidytu, (MS. Paris, Suppl. Persan 1419) 
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fo 21V-27V. — W. Barthold, 12 Vorlesungen .. 
Berlin 1935, 186 ff., 199/202; Barthold, Four 
Studies in Central Asian Hist., Leiden 1956, 
128/32; R. Grousset, VEmpire des steppes, Paris 
i 939 » 362 ff.; B. Spuler, Die Mongolen in Iran*, 
Berlin 1955, 107, 232, 451 (with further bibl.). — 
Concerning the Mongol Federation, cf. W. Kotwicz, 
Les Mongols, promoteurs de Vidie de la paix univer- 
selle au ddbut du XIIP sUcle, in Rocznik Orien- 
talistyczny, xvi (1950), 428/34. (B. Spuler) 

CAPARO GH ULLARI [see <^apanoghullar1. 
Supplement] 

CAPITULATIONS [see imtiyaz]. 

CARACUEL [see karakay] 

CARAVAN [see azalay and ^afila] 
CARAVANSERAI [see FUNDU^j 
CARILICY [see amul] 

CARLOWICZ [see karlofCa] 

CARMONA [see karmuna] 

CARNATIC [see karnatak[ 

CARPETS [see kali] 

CARTHAGENA [see kartadjanna] 
CASABLANCA [see al-dar al-bayda^J 
CASHNA-gIr, in Persian, ‘taster’, title of an 
official, generally an amir, at the court of the Muslim 
sovereigns (including the Mamluks) from the time 
of the Sal^ukids. It is not always clear in what way 
he is connected with the overseer of the food, 
^*^dnsaldr; perhaps the two are often confused. 
The title does not appear to be found, even in Iran, 
under previous dynasties, although caliphs and 
princes did undoubtedly have overseers for their 
food, and even had it tasted before they eat, as the 
dishes were always suspected of being poisoned. The 
term £dshna-gir is also found as the name of a kind 
of crystal decanter (al-Tanukhi, Nishwdr, viii, ed. 
Margoliouth, Damascus 1930, 150). 

Bibliography: I. H. Uzun^ar^ili, ^Osmanh 
Devleti Tefkildhna Medhal, Istanbul 1941, index. 

(Cl. Cahen) 

CASHNAGlR-B ASH i. chief taster, a high official 
of the Ottoman court. Already under the Sal^ukids 
and other Anatolian dynasties the ta^nagir, amir 
ta^magxr or amir-i ^awwdh appears among the 
most important officers of the Sultan. Ibn Bibl 
{Al-Awdmir al-^AldHyya, edd. Necati Lugal and 
Adnan Sadik Erzi, Ankara 1957, 164) mentions the 
dashnagtr together with the mir d^ur and the amir 
madlUs. In the Kdniinndme of Mehemmed II {TOEM 
Supplement 1330 A.H. 11-12) the da^nagir-ba^l 
appears as one of the agha% of the stirrup, in the group 
headed by the agha of the janissaries. He follows 
after the Mtr-i ^Alam, Kapldii’bashi, Mir d^iir and 
Cakir^i-ba^i, and precedes the other aghas of 
boluks [^.v.j. A document of 883/1478-9 lists 12 
dhawwdhin (tasters) as subordinate to their chief 
Sinan Bey (Ahmad Refilc, Fdtih dewrine ^a^id wethi- 
halar, TOEM, no. 49/62, 1335-7, 15). Later the 
numbers of tasters employed rose considerably, 
reaching as high as 117 (^Ayn-i ^Ali, Kawdnin-i 
Al-i ^O^mdn, 97). In the i8th century, D’Ohsson 
mentions only 50, and gives the cashnagir-bashi a 
much lower rank, in the 5th class of the outside 
service {biriin), under the Commissioners of Kitchens. 
By this time he has clearly fallen in status, and has 
responsibilities more strictly related to the prepa¬ 
ration of food. 

Bibliography: Ismail Hakki Uzun^arsili, 
Osmanlt Devleti Te^kildttna Medhal, Instabul 1941, 
88; idem, Osmanlt Devletinin Saray Te^kildtt, 
Ankara 1945, 426-7; Gibb-Bowen i/i, 348; 

D’Ohsson, Tableau, vii, 22-3. (B. Lewis) 


GASTILLE [see kashtala] 

CASTRO GIOVANNI [see kasr yani] 
GATALDJA (Catalca, ancient Metra). 1. 41° 08" N, 
28*25' E. Thracian capital of the most rural of 
the 17 hi^ddh in the wildyet of Istanbul, 56 km. by 
asphalt road and 71.41 km. by rail (the station lies 
2.3 km. NE of town) WNW of Istanbul, ^atalca 
borders the Kara su (ancient Athyras) stream at an 
altitude of 255 feet near the centre of a range of 
hills forming the backbone of the fortified “^atalca 
Lines” extending from the Black Sea at Karaburun 
to the Marmara at Buyiik^ekmece. Catalca was 
taken from the Byzantines by Murad I in 775/1373. 
The fortifications were built during the Russo- 
Turkish war of 1294-5/1877-8, but were passed 
without fighting by the Russians in their advance to 
San Stefano. The C^talca Lines were a rallying 
point for Mahmud Shewket Pasha’s forces which 
put down the abortive counter-revolution at Istan¬ 
bul in April 1909. In November 1912 retreating 
Turkish troops repulsed the Bulgarians at ^atalca. 
The fortifications were reconditioned but saw no 
action in the 1914-18 and 1939-45 World Wars. 
Since 1950, Turkish forces have been substantially 
withdrawn with adverse economic consequences for 
the district. Some promise of producing oil wells 
and a proposed atomic reactor may counteract 
this trend. In 1955 the population was growing fast 
with 5,534 in town and 58,988 in the kazas 3 other 
nahiye's of Buyiik^ekmece, Hadimkdy (Boyalik) and 
Karacakoy, and in its 67 villages. Population 
pressure on the land area of 1684 sq. km. is causing 
litigation. The district produces beets, sunflowers, 
grapes, vegetables and cattle. In 1953 there were 
only four small industries, some 30 shops, 2 
elementary and i middle schools in Qatalca. 

2. C^talca is also the Ottoman name of Pharsala, 
a town and hodd^ in Thessaly 60 km. SE of Trikala, 
captured in 799/1397 by Bayazid I (Hammer- 
Purgstall, i, 250). According to S^ams al-DIn S&mi 
{Kdmus al-AHdm, iii, 1867) it had a population of 
5,000 under Ottoman administration and boasted 
6 mosques, a medrese, many tekke*s, notably that 
of Durban Bab 5 , the BektashI and 91 villages in a 
fertile plain. 

3. Catalca is also the name of a village in the 
hddd^ of Nizip (Nisib) in the wildyet of Gazi Antep 
(Ghazi 'Ayntab). The word Qatal, or fork (cf. 
Tamklariyye Tarama Sbzlu^u, i, Istanbul 1943, ii, 
1945, 213) figures in 82 names of inhabited places 
in Turkey {Turkiye^de Meskun Yerleri Kilavuzu, i, 
Ankara 1946, 240-1). 

Bibliography: Cuinet, Turquie d'Asie, iv, 
map between 594-5, coordinates inaccurate; I. H. 
Danismend, . . . Kronoloji, i, 54-5, ii, 343 » iv, 302, 
passim', F. S. Duran, Biiyuk Atlas, Istanbul/ 
Vienna, n.d. (1957 ed. ?), 28; Encyclopaedia 
Britannica, 1956 ed., v, 314; Great Britain, 
Admiralty, I.D. 1129, A Handbook of Turkey in 
Europe, London, n.d. (1919 ?), Map i : 800,000, 
passim', idem, B.R. 507. Turkey, i, London 1942, 
passim', F. F. Greene, Report on the Russian Army 
and its campaigns in Turkey 1877-1878, New 
York 1908, 362-3; 427-8; Iktisat ve Ticaret Ansi~ 
klopedisi, v, 340; Istanbul ^ehri Istatistik Ytlhgt 
1948, 6; de la Jonquiere, Histoire de Vempire 
Ottoman, Paris 1914, ii, 79 , 408; E. Z. Karal, 
Osmanlt Tarihi vi, 127; Mehmet Ali, Catdl^a 
Wildyeti, Istanbul 1341/1925; Mustafa Re^id 
Pasha, Bir wetjtika-i ta^ri^iyye Catdldia miitdreke 
miidhdkerdti, Istanbul, 1335/1917; E. Pears,Foriy 
Years in Constantinople, New York 1916, 322, 
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328, 342; Turkiye Ytlhgt 1948, 94; Vatan Memleket 
Ildveleri, Istanbul 1953, sv., Istanbul I, 3, 9; 
T. C. Ba^vekalet Istatistik Umum Mudurliigii, 
1955 Genel Nufus Sayttnt, Telgrafla Altnan 
Neticeler, Ankara 1955, 6. (H. A, Reed) 

CATANIA [see §ikilliya] 

CATEGORIES [see ma^ulat] 

CaTR [see mi?alla] 

CAUCASUS [see 
CAUSE [see 'illa] 

CA’CSH (modern Turkish: favw^). A term used 
by the Turks to indicate (a) officials staffing the 
various Palace departments, (b) low-ranking military 
personnel. The word is met in Uygur, where it refere 
to a Tou-kiu ambassador; Mahmud Kashg^ari 
defines it as ‘a man who controls promotion in army 
ranks, and supervises the maintenance of discipline*. 
The word cd^iisk passed from the Peienegs and 
Saldiukids to the Turks (cf. the y.iy(X<; T?aouaio<;, 
chief of the imperial messengers of the Lascari and 
Paleologi). The Persians used it as a synonym for 
sarhang and durbdsk, and under the Arabs it became 
variously did^ush, skdHskj shdwisk, and shd^ush. It is 
still seen in the latter form in N. Africa, where it 
means a court usher or mace-bearer. 

Under the ancient Turks, the Sal^ukids, the 
Ayyubids, and the Mamluks, the id^ush formed a 
privileged body under the direct command of the 
ruler, and often appointed to a special r 61 e. Under 
the Ottoman Turks, the id^u^es of the Diwan were 
part of the official ceremonial escort when the Sultan 
left the palace, or when he was receiving viziers, 
foreign ambassadors etc. The Sultan or Grand 
Vizier also used them as ambassadors and envoys 
to convey or carry out their orders. The cd*u^ 
bashl, chief of the ^a’i 2 ^es of the DiwSn, acted as 
deputy to the Grand Vizier, particularly in the 
administration of justice; being a court official, he 
was a member of the “Sg^as of the stirrup”. The 
dd^dskes of the DiwSn were either paid out of 
treasury funds or allotted ze^dmets or arpalt^s. 
Furthermore, in the odfa^ of the Janissaries, the 
5th Orta consisted of 330 ca’iisAes, men already of 
long service, under the command of a bdsh-id^u^. 

The ranks of id^ush and id^u^ wekUi were used 
in the cavalry and navy at the beginning of the 
19th century. When the army was reorganized in 
1241/1826, a id^U^ held the equivalent rank of a 
sergeant, and the system remains the same to 
this day. 

In certain religious sects and orders {e,g., Yazidi 
and Rifa'i), the title id^ush corresponded to a 
grade in the hierarchy of the sect. There were 
also id^ushes in the guilds, where they were re¬ 
sponsible for seeing that the rulings of the Guild 
Council were enforced. 

Bibliography: Important bibliography con¬ 
tained in the article by M. F. Kopnilii, in 

tAy iii, fasc. 25, 362-369. Additional works: 
Gibb-Bowen, I/i, 1950, index; L. Br^hier, Les 
InstUiUions de VEmpire byzantin, Paris I 949 » ^48. 

(R. Mantran) 

CAwDORS (or Djavuldur), a Turcoman 
tribe, the first settlers of which came to Khwarizm 
in the i6th and 17th centuries, the bulk following in 
the 18th century. After the wars against the Khanate 
of Khiwa. a proportion of them was driven off to the 
Manglshlal^ peninsula, whence some clans emigrated 
to the steppes of Stavropol*. Part of the tribe sub¬ 
mitted to Khiwa and settled permanently in 
Khwarizm. 

It is now a sedentary tribe with a population of 
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some 25,000, in the Nul^us area (Autonomous 
Soviet Socialist Republic of Kara-Kalpa^stan). 
[See: tOrkmen]. (Ed.) 

CAWGAN (Pahlawi: iubikdn; other forms: 
£uygdn (attested in Ibn Yamin); 6 ulgdn (cf, 6 ill, in 
VuUers, Lexicon persico-latinum; compare Arabic 
sawladian); Greek: T^uxavtov, French:cAican^),stick 
used in polo [bolo: Tibetan for 'ball\ introduced into 
England around 1871); used in a wider sense for 
the game itself, {guy-u) tawgdn bdzty ‘‘game of (ball 
and) iawgdn'*; also used for any stick with the end 
bent back, particularly those for beating drums. The 
iawgdn is not the same as the mall {malleum), which 
is a hardwood sledge-hammer. According to Quatre- 
mere {Mamluks, i, 123), the sawlad^dn, a bent stick, 
was used for mall (polo), and the diukdn {tawgdn), 
with a hollow scooped out of the end, for rackets; but 
Van Berchem {C.I.A. Jerusalem-ville, publ. IF AO, 
1923, 269, n. I) raises the objection that al-Kal- 
kashandi does not make this distinction. The game 
originated in Persia, and was generally played on 
horseback, though sometimes on foot {£awgdn 
piydda bdzi, testified by the Akbar-ndma, quoted by 
Quatrem^re, 130), The earliest reference to it is in 
the short historical romance, Kdrndmagh-i Ardasher~i 
Pdbhaghdn (‘‘Deeds and exploits of Ardashir**) 
written in Pahlawi in the early 7th century: Ardashir 
(Noldeke, 39) and his grandson Ohrmizd {id., 68) 
excelled at the game; the latter passage is reproduced 
almost word for word in al-Tabari (quoted by 
Quatrem^re, 123), and put into the form of a poem 
by Firdawsi {^dhndma, tr. Mohl, v, 274), but 
in both texts Ohrmizd is replaced by bis father 
Shapur. Quatrem^re’s detailed and learned note 
provides many quotations: from Cinnamus, on the 
popularity of rJ^uxavtov in Byzantium (122); from 
the Aghdni and al-Mas‘udI, on the sawlaUdn (124); 
from the I^dbus'ndma, on the dangers of the game 
(125) and the notable accidents it had caused {ibid., 
and 127, 129); from Abu Sh§ma, on its suitability 
for keeping soldiers and horses in good physical 
condition; from various other writers (its popularity 
with the Mongols, Kurds, and rulers of Egypt) 
(126-28); on the metaphorical use of guy, £awgdn and 
sawladidn in prose and poetry (130-132). To these 
literary texts many more could be added, but it 
suffices to mention the references to Firdawsi (tr. 
Mohl, especially vii, 224; and F. Wolff, Glossar zu 
Firdosis Schahname, under goy and 66 gdn), Nizami 
{I^usraw u Shirin: description of a game between 
two teams of female players, led respectively by 
the king and his favourite), Sa'di (cf. Masse, Essai 
sur Saadi, 228), a poem of IJafiz {Diwdn, ed. 
Kazwini-Ghani. no. 271, and ed. Khalkhali. no. 268, 
V. 6), and above all the short mystical poem of 
'Arifi (15th century), Guy u Cawgdn (see Bibl.). The 
game began by one of the players throwing the ball 
as high into the air as possible; another caught it 
and did the same thing, and thus the ball passed from 
team to team (there were originally four players in 
each team; see Firdawsi, op. cit., ii, 250 ff. and 288). 
The Kdbiisndma (cf. R. Levy, A Mirror for Princes, 
London 1951, 86) kept the same number of players, 
‘‘in order to avoid a dangerous scramble”. Anthony 
Sherley gave a brief description of the game at the 
end of the i6th century, when he was at the court 
of the Shah 'Abbas (quoted by Sykes, 341); 12 
players divided into two teams, and each carried 
a long-handled £awgdn no thicker than the finger. 
Chardin (approx. 1675) described the game as 
follows: “the object is to get the ball through the 
opposing side’s posts, which are at the end of the 
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pitch and through which one can pass (Voyages, iii, 
i8i); ... as the stick (dawgdn) is short, the riders 
must bend below the level of the pommel .... and 
strike the ball on the gallop; the game is played 
between teams of 15 or 20 players” (440)* A similar 
account is given in the early 19th century by 
Malcolm (History of Persia, i, 299 n.); both he 
and Chardin remark on the shortness of the 
dawgdn, and here they are at variance with Sherley. 
But the information given by Sherley on the position¬ 
ing of players and posts and the size and shape of 
the mallets agrees with the pictures on two i6th 
century miniatures, one in the British Museum 
(MS. Add. 27257, fol. 107), the other in the Imperial 
Persian Library (reproduced in “/ran”, publ. by 
New York Soc. in conjunction with UNESCO). They 
illustrate the text from Nizami’s lOiusraw and 
^irin (mentioned above); one can clearly see the 
dawgdn's long thin handle and convex end (dawgdns 
of the same shape can be seen in the Victoria and 
Albert Museum, Salting Bequest miniature, no. 1228, 

16th cent., and another miniature reproduced in 
Rene Grousset, Civilisations de VOrient, i, 243, i6th 
century). In the British Museum miniature (Add. 
27257) the mallets have circumflex-shaped heads; 
another i6th century miniature (H. d’Allemagne, 
Du Kurdistan au pays des Bachktiaris, i, 160) reveals 
both the above head and also the hammer type, 
with tapering handles. Others were shaped rather 
like a golf club; see A. Sakisian, La miniature 
persane, fig, 48 (dated 1410, Shiraz school). An 
even earlier shape is mentioned by Cinnamus (quoted 
by Quatrem^re, 122: “stick with a large round end, 
inside which small cords are intertwined”—it was 
thus a sort of racket) and by the Inshd^ (quoted by 
Quatremere, ibid,, “a stick with a bulging conical 
head made out of wood”, i.e., “convex”; mafidUdba 
should be corrected to mahduba); this short spoon¬ 
shaped dawgdn figures on a modern miniature of 
Indo-Persian style, signed and dated (Sykes, 336); 
another Indo-Persian miniature, more realistic, of 
the 18th cent., is contained Kuhnel, Miniatur- 
malerei in Islam. Orient, pi, 112. The text of the 
Inshd? (and of two others, Nuwayri and Khalil 
^ahiri, quoted by Quatremere) concerns the 
diukdnddr, an official responsible for the care of 
the dawgdns and for the conduct of the game. The 
coat of arms (two curved dawgdns placed back to 
back) of this officer is known from the inscriptions 
and coats of arms, on the one hand, of a madrasa in 
Jerusalem (built by Il-malak, diukdnddr to the 
Mamluk sultan of Egypt, al-Malik al-Nasir, 1340), 
and of a lantern inscribed with the name of the 
same person, preserved in the Istanbul Museum 
(studied by M. van Berchem, C.I.A. Jerusalem-ville, ■ 
266-270, publ. IFAO, Cairo 1923), and on the other 
hand, of the tomb of a diukdnddr (d. at Maragha, 
1328) of the Egyptian sultan Kala^un (A. Godard, 
Atjidr-^ Irdn, i, 1936, 144-149, fig. loi & 103). 
According to Sykes, the political chaos following 
the fall of the Safawids resulted in the disappearance 
of the game, and now it is played only in certain 
parts of India; Sykes claims to have reintroduced 
it into Tehran ca. 1897. 

Bibliography : Makrizi; Histoire des sultans 
mamlouks de VEgypte, trans. M. Quatremere, i, 
121, n. 4; Geschichte des ArtachUr i Pdpakdn, ^ 
tr. from the PahlaWi by Noldeke, (Beitrdge z. 
Kunde der Indogertnan. Sprachen, Festschrift \ 
Benfey, Gottingen 1879, iv, 22 ff.); A. Chris¬ 
tensen, VIran sous les Sassanides, 416, n. 4 
(ref. to Inostrantzev); Pseudo-Diahiz. Livre de 
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la Couronne (trans. by Ch. Pellat), 101-102; 
Ibn Kutayba, ^Uyun al-A^bdr, Cairo ed., i, 
133-134; ed. Brockelmann, 166-167, unreliable 
and difficult text: advice to the players); J, J. 
Modi, The Game of Ball-Bat-chowgangui—among 
the ancient Persians, as described in the Epic of 
Firdowsi, in J[R]ASB, 1891, vol. xviii, 39 ff.; 
^Arifi, The Ball and the Polo Stick (Guy 0 tchugdn) 
or Book of Ecstasy (Hdlndme), R. S. Greenshields 
ed., London 1931 (reviewed by H. Mass6, with 
trans. of certain extracts, in JA, vol. ccxxiii 
(* 933 )» I 37 "i 4 i; M. Sykes, Ten Thousand 
Miles in Persia or eight years in Iran, London 
1902, chap, xxix; Syria, vol. xiii, 208, n. 3. On 
the diukdnddr and his coat of arms: Yakoub 
Artin Pacha, Contribution d Vetude du blason en 
Orient, London 1902, 131 ff. and reproductions of 
10 dawgdns', L. A. Mayer, Saracenic Heraldry, 
Oxford 1933, index (s.w. jukdnddr and polo- 
sticks (jukdn). On the present rules of the game: 
EncyclopaediaBritannica (s.v. Polo). (H. Masse) 
Cay. Tea appears to be mentioned for the first 
time in an Arabic text by the author of the A^bdr 
al‘Sin wa'l-Hind (ed. and transl. by J. Sauvaget, 18), 
under the form sd^, whereas al-Biruni, Nubadh fi 
Al^bdr al-Sin, ed. Krenkow, in MMIA, xiii (1955), 
388, calls it more correctly dia^. It was introduced 
into Europe towards the middle of the i6th century 
by the Dutch East Indies company; but it is only 
in the middle of 17th century that its use spread, 
particularly in England. 

In Morocco the first mention of tea dates back to 
1700. It was a French merchant, with business 
contacts in the Far East, who introduced it to the 
sultan MawlSy Isma^il. For a long time this com¬ 
modity remained rare and expensive. At first the use 
of tea was known only to the bourgeoisie, but it 
afterwards spread to all classes of society. In Morocco 
mint tea has become the national drink. Its proper¬ 
ties, and the ceremonies of its preparation and 
consumption have been the subject of several poems 
in Arabic and Berber; at the court of the sultans of 
Morocco a special corps of officials, called mwdltn 
dtdy, was formed to prepare it. 

In Morocco, in Mauretania, and in the departments 
of Oran and Algers, the name of tea is dtdy. Tunisia 
and the department of Constantine use tdy. In Libya 
shdhi is found; this perhaps represents the Eastern 
Arabic sAay, contaminated, by popular etymology, 
with the root sh-h-w. 

The radical tdy certainly seems to come from the 
English ‘tea’, but with the pronunciation (tei) which 
this word had until about 1720, when it rhymed 
in fact with 'obey' and ‘pay’ (cf. Yule, Hobson- 
Jobson, 1903, 905). It is known that it was English 
merchants who introduced the use of tea in Morocco, 
and that for a long time they kept a virtual monopoly 
on its importation. 

As for the prefix a-, which figures in western 
MaghribI names, it must represent the Berber 
definite article in the masculine singular. Indeed, in 
Morocco and Tlemcen, its presence dispenses with 
the use of the Arabic definite article. Therefore the 
word dtdy was probably borrowed through Berber; 
it is established that in the 17th century the prin¬ 
cipal centres for importation were Agadir and then 
Mogador, which are situated in Berber-speaking 
country. [For Cay and Cay^dna in Persia and 
Central Asia, see supplement]. 

Bibliography \ J. L. Miege, Origine et deve- 
loppement de la consommation du thi au Maroc, in 
Bulletin iconomique et social du Maroc, xx (1957), 
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377 (includes a bibliography on the subject); 

W. Mar^ais, Textes arahes de Tanger^ 215; L. 

Brunot, Textes arahes de Rabat, Glossary, i; P. 

Odinot, Le Monde Marocain, 158; E. L6vi- 

Proven^al, Les manuscrits arahes de Rabat, 115, 

n® 339; Justinard, Les Ait Ba ^Amrdn, in Villes 

et Tribus du Maroc, viii (1936), 57). 

(G. S. Colin) 

OeOens, name given by the Russians to a 
Muslim people living in the valleys of the southern 
tributaries of the Sunja and Terek Rivers in the 
Central Caucasus (native name = Nakhiio or 
Vevnakh). 

The CeCens belong to the linguistic family of the 
Ibero-Caucasian peoples; their language forms with 
Ingush, Batzbi and Kistin a special group rather 
close to that of the Da^istani languages. 

The Cecens are the descendants of autochthonous 
Ibero-Caucasian tribes which were driven back and 
kept in the high mountains, between the pass of 
Daryal and the valley of Sharo-Argun, by the Alains. 
Nearly all their history until the i8th century is 
unknown; we know only that it is in the i6th 
century that their tribes of shepherds began to 
emigrate into the piedmont which today forms the 
northern part of the Cecens country (in Russian 
“Cednya”). At first subject to the Kabard princes 
[q.v.'\, they made themselves independent in the 
i8th century, a little before the arrival of the 
Russians. 

Sunni Islam of the Hanafi school penetrated into 
their country only from the 17th century, both 
through Da^istSn and Crimea, but until the middle 
of the i8th century it remained rather superficial; 
it was firmly implanted only at the end of the century 
thanks to the influence of the Naliishbandls. Among 
their western neighbours, the Ingush [q.v.], it was 
implanted still later, in the first half of the 19th 
century. At the beginning of the 20th century some 
traces of animism still persisted (cult of the patron 
spirit of the clan). 

At the time when the first Russian detachments 
appeared, the CeCens were divided into clans, of which 
some were grouped together in tribes: Mi^ik, I^keri, 
Aukh. Kist, Nazran, Karabulakh, Ghalghay (this 
latter gave birth later to the Ingush nation). The 
term “Cecen*' was applied by the Russians to the 
whole of these tribes in the middle of the i8th 
century from the name of the “Cecen” aul on the 
river Argun where, in 1732, there occurred the first 
combat between a Russian detachment and the 
natives. The Russian advance toward the south 
began in the middle of the i8th century and was 
accelerated after the annexation of Eastern Georgia 
in 1801; it was slow and methodical, marked by 
the construction of fortresses, the establishment of 
Cossack colonies and the destruction of the villages 
of the natives, who were driven always back toward 
the high mountains. The Cecens offered fierce 
resistance to the Russian advance. A popular 
movement, directed by the Shaykh Mansur Ushurma, 
burst out in 1785 and was crushed only in 1791* In 
the first half of the 19th century the Ce6en country 
became the principal bastion of the imamate of 
Shamil (cf. Daghistan and ShamIl), and the 
Russian domination was imposed only in 1859; 
it was moreover marked by frequent revolts, of which 
the most important, that of 'Alibek Aldamov of 
Sirasiri in 1877, lasted a year and spread to all the 
Cecen country. In 1865, an important group of 
Cedens, nearly 40,000, emigrated to Turkey. On the 
eve of the revolution of 1917, the Cecen country was 


pacified and partially colonized by Russian colonists 
(especially Cossacks) in the plains of the north. 
Moreover, the discovery of the petroliferous strata 
at GroznIy attracted a growing number of Russian 
workers (10,000 in 1905, more than 20,000 in 1917). 

Until the Revolution, Ceden society preserved a 
very archaic proto-feudal social structure, less 
developed than that of their Daghistan and Kabard 
neighbours. The great patriarchal family of 40 to 
50 people maintained its position almost everywhere 
as also the rigorously exogamous clans, taipa, 
gathering together the descendants of a common 
ancestor. Finally, Cecen society did not recognize 
any division into social classes, all the Cedens con¬ 
sidering themselves as uzdens, “nobles”. 

Soviet Cecnya. — After the October Revo¬ 
lution, the Cecen country was the last bastion of 
native resistance against the Soviet regime (Imamate 
of Uzun Ha^^I, cf. Daghistan); on 20 January 
1921, it was included in the Mountain Republic 
(Gorskaya Respublika), and on 30 November 1922 
upper Cecnya was set up as the Cecen Autonomous 
Region. On 7 July 1924 the Ingush country situated 
to the west of CeCnya was, in its turn, transformed 
into the Ingu^ Autonomous Region (cf. Ingush). 
On 4 November 1929 the lower country with Grozniy 
was included in the Cecen Autonomous Region. In 
January 1934, the two autonomous regions were 
joined into one, the Cecen-Ingush Autonomous 
Region, which was transformed on 5 December 1936 
into the Ce6en-Ingu^ Autonomous Soviet Socialist 
Republic. On 25 June 1946 a decree of the Supreme 
Soviet of the U.S.S.R. abolished the Republic, and 
Ceden and Ingush people were deported to Central 
Asia (the same decree affected other Caucasian 
peoples: Balkars, Karadays [qq.v.']). On 9 January 
1957 a new Supreme Soviet decree rehabilitated the 
deportees and re-established the Ceien-Inguslj 
Autonomous Soviet Socialist Republic, authorizing 
the survivors to return to their country between 
1957 and i960. 

At present, the Ce6en-Ingu§h A.S.S.R. (area 
19,300 sq. km.) has a total population of 700,000 
inhabitants (1958), the CeCens representing as yet 
only a minority. 

The census of 1939 counted 407,724 Cecens, of 
whom roughly 30,000 were in the A.S.S.R. of 
Daghistan and the rest were in their own Republic; 
the Ingush numbered 92,074 in the western part of 
the Republic (the high valleys of Asa, Sunja, and 
Kambileyka). The capital Grozniy, a big industrial 
centre (226,000 inhabitants in 1926), is an almost 
entirely Russian city. 

The Ce6en-Ingush now form a “nation”, divided 
into two “nationalities” very closely related to one 
another. In fact, nothing distinguishes these two 
peoples except the fact that the Ingush have taken 
only a negligible part in the ^amil movement. They 
speak very similar languages, Ingush being simply a 
dialect of Cecen. The Cecen language properly 
speaking is divided into two dialects—Upper Cecen 
(or Caberloy), spoken in the nountains, and the 
Lower Cecen of the plains; this latter, the basis of 
the written language, is endowed with a Latin 
alphabet (after a fruitless attempt to transcribe 
CeCen into Arabic characters). For its part, Ingu^ 
was established as a written language in 1923 (based 
on the Lower Ingu^ dialect of the plains) and also 
transcribed into Latin characters. In 1934, after the 
fusion of the two Autonomous Regions, Cecen and 
and Ingu^, the two written languages were unified 
into a single language—“Cecen-Ingush”, written 
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from 1938 in a Cyrillic alphabet. At present, they 
are once more officially separated. The new Ceden* 
Ingush literature has developed only during the 
Soviet period. 

Bibliography: N. E. Yakovlev, Voprosl 
izudeniya (e6enyt zev i ingushey^ Grozniy 1927; 
A. R. Berge, Cetnya i ceientzi, Tiflis 1859; and 
^amil i Cetnya, in Voennly Sbornik^ St. Peters¬ 
burg 1859, ix; D. D. Mal’sagov, Ce6eno-Ingu^‘ 
skaya dialektologiya i puH razvitiya Ceteno- 
Ingu^skogo literaturnogo {pis’mennogo) yazlka^ 
Grozniy 1941; and KuVturnaya rabota v Cetne i 
Ingushii v svyazi s unifikatziey alfavitov^ Vladi¬ 
kavkaz 1928; A. Dirr, EinfUhrung in das Studium 
der Kaukasischen Sprachen, Leipzig 1928. 

(A. Bennigsen) 

CELEBES, one of the four larger islands in 
Indonesia. With the exception of the north-eastern 
peninsula, which was one of the areas of early 
Christianization, and the south-western peninsula, 
where Islam also started its penetration in the i6th 
century, the island remained inaccessible to the 
influence of foreign religions until the second half 
of the 19th century. A new Christian community 
then came into existence in Central Celebes, inhabited 
by the Jo-Radia. It is said that this community 
suffered a great deal from the military activity of 
the Dar al-Islam movement after Indonesia became 
a republic in 1949; reliable information is lacking, 
however. The Muslim community of the south¬ 
western peninsula is not very different from those 
elsewhere in Indonesia; some details on its history 
are given under Makasar. For a general discussion 
of Indonesian Islam cf. aiAwA. (C. C. Berg) 
CELEBI (Turkish), “writer, poet, reader, sage, 
of keen common sense" (thus Mohammad Kho^ in 
Khuldsa-i ^Abbdsi, in P. Melioranskiy, Zapiski 
Vostodnago Otdileniya, xv, 1904, 042; similarly 
Al?med Wefll^ Pasha in Lehdie-i ^Uthmdni, i, 1876, 
482). It is a term applied to men of the upper classes 
in Turkey between the end of the 13th and the 
beginning of the i8th century, as a title primarily 
given to poets and men of letters, but also to princes 
(thus all the sons of Bayazid I (d. 805/1403) were 
given it). An Adharbavdiani poet of the 9th/i5th 
century, KSsim-i Anwar (died 835/1431-2) uses 
Celeb! also in the sense of the mystical term ‘Beloved', 
i.e., God (C. Salemann in Zapiski Vost. Otd. xvii, 
1907, XXXIV). Heads of an order were also called 
Celeb!; It was applied to the head of the Maw- 
law! order from the time of I 2 ialal al-Din 

Rumi’s successor. Celeb! Husam al-Din (died 1284/ 
683 [q.v.]) right into the 20th century. According 
to its usage, the word would thus correspond 
roughly to the Persian Mirza [q.v.'] from amtr-zdda. 
In its secular meaning the word has been replaced by 
Efendi [q.v.] in the Ottoman empire since ca. 1700. 
Occasionally, Celeb! also appears as a proper name. 
In Syrian and Egyptian Arabic, shalabildialabi today 
has the meaning of ‘barbarian'. 

There has been no satisfactory explanation of the 
origin of the word. The following have been sug¬ 
gested: i) aslateasthe7th/i3th (!) century, borrowed 
by the Nestorian Mission from the Syrian sHi^d 
'cross', which was subsequently taken to mean 
a worshipper of the crucifix (Ahmed Wefik Pasha, 
Lehdie, loc. cit.); the same, though taken over con¬ 
siderably earlier: Viktor, Baron Rosen in Zapiski 
Vosi. Otd. V, 305 ff.; xi, 310 ff.; with additional 
source references also found in P. Melioranskiy, 
Zapiski Vosi. Old. xv, 1904, 036 ff.; cf. also Menges, 
as in the bibliography; the same, but taken over 


in Anatolia, perhaps through Kurdish intermedia¬ 
tion (cf. below, no. 4)’ Nikolay N. Martinovitch, 
JOAS 54 (1934), 194-9 (although the Nestorians never 
played a role in Anatolia); 2) from the Arabic dialab, 
pi. diulbdn, “imported slave”, a separate body in the 
Mamluk period in Egypt, which was specially 
trained in administrative work, Woldemar, Frh. 
von Tiessenhausen in the Zapiski, xi, 1898, 307 ff.; 
3) from the Greek xaXXUTrf,^ “beautifully speaking, 
singing, writing", hence, as early as Byzantine 
times, “of high rank'': thus Celeb! would appear to 
have developed in Anatolia: V. Smirnov in Zapiski 
xviii, 1908, I ff. (according to a private communica¬ 
tion from F. Ddlger, 3/I/1959, the meaning “of 
distinguished rank" is, however, not verifiable in 
Greek): 4) taken from the Kurdish theleb “God”, 
thelebi “noble lord, wandering minstrel” which, 
in turn, had come into that language “from a 
non-Indo-Europian language": this is the explanation 
given by Nik. Jak. Marr in Zapiski xx, 1910, 99/151, 
and it is based on his Japhetic theory; 5) from the 
Anatolian Turkish Salabjidldb “God" (there are 
examples in the I3th-i5th centuries in Mansuroglu, 
and in later centuries current particularly among 
the Yuriiks [q.v.], a word which, according to 
Muhammad Kho^i. Khuldsa-i ^Abbdsi [excerpt from 
Mfrza Mahdl Khan, Sengld^] comes from the Greek. 
K. Foy, in MSOS, Westasiat. Studien, ii, 124; 
P. Melioranskiy in the Zapiski, xv, 1904, 042; W. 
Barthold also favours this view (in which case the 
development would be opposite to that of the Iranian 
word khvadhai “lord" > khuda “god”); 6) Man¬ 
suroglu (see bibliography) is undecided, but he does 
not believe in the foreign origin of the word. — 
Several of these attempts at a derivation (i, 2, and 4 
in particular), seem impossible and far fetched. 
Though the word is apparently of Anatolian origin, 
there is no evidence of its Greek descent [as—on the 
contrary—Efendi]. It seems doubtful whether Ibn 
Battu^ (ed. Defr^mery and Sanguinetti, ii, 270), 
means “Greek" in his mention of the meaning of 
the word Celeb! “in the language of Rum" (thus W. 
Barthold), or whether this is merely a reference to 
its use in Anatolia. To the Greeks (such as G. 
Phrantzes, Chron. 70), the word Celebi appears 
Turkish. 

Bibliography: The most recent survey of 
the etymology is by M. Mansuroglu, in the 
Ural-AUaische Jahrbiicker, xxvii, 1955, 97/99; 
E. Rossi in Turk Dili Ara^hrmalan Ytlltgt: 
Belletcn 1954, 11/14; K. H. Menges in Supplement 
to Word VII, Dec. 1951, 67/70. Concerning the 
Greek sources of the word, G. Moravcsik, Byzan- 
tino-Turcica'^, Berlin 1958, ii, 311. 

(W. Barthold-[B. Spuler]) 
Celebi efendi [see djalAl al-dIn, mawlAnA] 
CELEBI-ZADE (or KtfiuK Celebi-ZAde) Isma^il 
*Asim Efendi, i8th century Ottoman historian, poet 
and ^ay^ al-isldm. His familiar name [lakab] derives 
from his father Kiiciik Celebi Mehnied Efendi 
{Sidiill-i ^Othmdni, iv, 205) who was “foreign secre¬ 
tary" {reHs iil'kiittdb) for about ten months in 1108- 
09/1699 (Rashid, Ta^ri^, ed. 1282, ii, 387, 421). He 
was born in Istanbul, and, from the statement of 
Miistaklm-zade Suleyman Efendi [Tuhfe-i Khattdtin. 
Istanbul 1928, 650) that he was 77 years of age at 
the time of his death, his birth should be fixed about 
1096/1685 about 1096/1685. His contemporary, 
Salim Efendi [Tedhkirc-i ^u^ard, Istanbul, 1315, 
452) says that he was given the grade of miildzim 
by Faydullah Efendi in 1108/1696-97, but, as M. 
C. Baysun suggests [lA, fasc. xxv, 371b), this was 
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probably an honorary degree conferred on the boy 
of twelve out of respect for his father’s position 
—an action quite in character for this notoriously 
simonistic al-isldm. (cf. Na'Ima, Ta?ri^, 

ed. 1280, vi, Supp., 6-7. It is probable that the 
musta^illan of Selim’s text should be corrected to 
mustai^bilan, “in anticipation”). His teaching career, 
all of which was passed in Istanbul, began in 
1120/1708 at the madrasa of Kenyan Pasha, from 
where he advanced to the Dizdariyye (1125/1713), 
the Ahmed Pasha in Demir l^apl (1130/1718), the 
'Arifiyye (1131/1719) and finally (1135/1723) the 
madrasa founded by his father-in-law, the ^ddi 
^asker 'Omer Efendi, in Molla Guranl (S^im, op. cit. 
and Isma'il 'Aslm, Ta^ri^, ed, 1282, no). On 
28 Ramadan 1135/5 April 1723, he was appointed 
official historiographer {wa^dH^-nuwis) in succession 
to Rashid Efendi, which post he filled until about 
1143/1730 when his patron, the Grand Vizier 
Ibrahim Pasha, was sacrificed to the rebels and his 
favourites driven from office (cf. AliMAD III). In 
1145-46/1732-33, he was bddi of Yeni Shehr (Larissa 
in Thessaly); in 1152-53/1738-39, of Bursa; in 
1157-58/1744-45, of Medine; and in 1161-62/1748-49, 
of Istanbul, His next appointment did not come 
until 1170/1757, when he was made ^ddi ^asker of 
Anatolia for one year; and on the 5 Dhu ’ 1 -KaMa 
1172/30 June 1759, he attained the ultimate dignity 
of al'isldm, in which office he died after 

eight months (28 Diumada II 1173/16 Feb. 1760). 
He was buried next to his father-in-law, '6mer 
Efendi, in the courtyard of Molla Gurani (Hafi? 
Huseyn Efendi AyvansarHyi, fladi^t al-Diewdmi^. 
Istanbul 1291, i, 208). 

His history (twice printed as a supplement to that 
of Rashid: Istanbul 1153 and 1282) covers the 
period 1135-41/1722-29, and although, even by the 
standards of the official histories, notably super¬ 
ficial and frequently little more than a court chronicle, 
it has some of the virtue of its defects in being a 
wholly characteristic expression of the frivolity and 
complacency of the so-called Tulip Period of Ottoman 
history. In his verse he uses the poetic signature 
{maMa?) ‘Asim; and while his stature as a poet is 
overshadowed by such great contemporaries as 
Nedim, Seyyid Wehbl and Neyll, nevertheless, his 
diwdn (lithographed, Istanbul 1268), with its 
graceful language and delicate sententiousness, has 
always been regarded as one of the masterpieces of 
this period in which Ottoman diwdn poetry finally 
develops its own recognizably authentic voice. His 
abilities and range as a prose writer can be better 
appreciated from his collected letters {Miinshe^dt: 
Istanbul 1268) than from his history, where he 
deliberately models his style on that of Rashid 
Efendi. His only other surviving work is a trans¬ 
lation from the Persian commissioned by DamM 
Ibrahim Pasha of the Sefdrei-ndme’i Cin of Ghivath 
al-Din al-Nakkash (Browne, iii, 397; M, F. Kopriilii, 
MTMy ii (1331), 351-68) under the title ^A^dHb al- 
LatdHf (ed. 'All Emiri, Istanbul 1331). A Mawlid 
risdlesi attributed to him by Miistakim-zade {op. 
cit. 651) is otherwise unknown. 

Bibliography'. The only reliable biographical 
information is in the notice by M. C. Baysun 
already referred to (but on 372a, 1. 3, for cemdziyeU 
evvel read, after Salim, ^umada II). Babinger, 
293, is a not entirely exact translation of the 
Sidiill-i *‘Othmdnl, i, 366, which itself contains 
errors. Both Djemal al-Din, Aylne-i ^urafa*, 
Istanbul 1314, 45 and Rifkat Efendi, Dawhai 
al‘MeMH^, Istanbul n.d., loi derive from 


W^if, Ta^ri^y Istanbul 1219, i, 179. In addition 
to Salim, op. cit., §afa^ (Tedhkire, Millet, 'All 
Emiri, 77 i), 279 and Ramiz {Addb-t Zurafd^, 
Millet, 'Ali Emiri, 762), 173 are contemporary 
opinions of his poetry. Apart from the short 
article of ‘Ali ^anib, liaydt, i, no, 20 (1927), 
3-5, no study has been made of his diwdn, which, 
moreover, requires re-editing from the Bayezid MS., 
no. 5644, with marginal corrections in his own 
hand. Sadeddin Niizhet Ergun, Tiirk ^airleri, i, 
108-111, contains extracts from some of the 
sources mentioned above; references to Fatin, von 
Hammer, Gibb, etc. may be found in Babinger. 

(J. R. Walsh) 

Celebi zAde efendi [see sa'Id efendi] 
CENDERELI [see ^andarlI] 

CEPNI, an O^uz tribe, which holds an 
important place in the political and religious history 
of Turkey, and in the history of its occupation by 
the Turks. The most intimate miirids of IJadj^I 
Bekta^ belonged to this tribe, an important branch 
of which must therefore have been living in the 
Klr^ehir region in the 13th century. In the second 
half of this century there was another important 
group of the Cepni in the Samsun region, who in 
676/1277 successfully defended Samsun against the 
forces of the Emperor of Trebizond, and in the 14th 
century played the chief part in the conquest of the 
Dianik (Ordu-Giresun) district; the Ha^djl Emirli 
principality which controlled the Ordu-Giresun 
region in the 14th century was probably founded by 
this tribe. At the beginning of the i6th century the 
region round Trabzon, especially to the west and 
south-west, was in their hands and was hence called 
wildyeUi Cepni after them. From the i6th century 
onwards they began to penetrate the region east of 
Trabzon too, where even in the i8th century the 
Cepni were waging fierce struggles with the local 
people. Thus the Cepni played a very important 
rdle in the conquest and turcicization of the Samsun- 
Rize area. 

Important groups connected with this tribe are 
found in other parts of Turkey too in the 15th and 
16th centuries. The largest lived in the Sivas region 
and practised agriculture. There was another im¬ 
portant group among the Turkmens of Aleppo, one 
branch of which began to settle in the 'Ayntab area 
in the i6th century; another, generally called the 
Bashim Klzdllu, migrated to western Anatolia and 
settled in the districts of Izmir, Aydin, Manisa 
and Balikesir. 

There was another important branch of the 
Cepni in the Ak-koyunlu confederation; they were 
led, in the time of Uzun Hasan and his first succes¬ 
sors, by Il-aldl Beg, and were later in the service of 
the §afawids. In the i6th century there were Cepni 
also in the Erzurum district, and some clans around 
Konya and Adana too. 

In the 15th and i6th centuries there were many 
villages named, after the tribe, Cepni; in some cases 
the name survives to the present day. Bektashi and 
Klzllba^ doctrines were from of old widespread 
among the Cepni. 

Bibliography'. Faruk Stimer, Osmanli dev^ 
rinde Anadolu^da yasayan bazt Vfoklu Oguz 
boylartna mensup te$ekkuller, in Iktisat Fakultesi 
Mecmuast, x, 441-453, Istanbul 1952. 

(Faruk SCmer) 

CERAMICS [see Fa khkh arI 
Ceremiss (native name Mari), people of the 
eastern Finnish group, living principally in the basin 
of the Middle Volga to the north-east of Kazan in 
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the Autonomous Soviet Socialist Republic of the 
Maris as well as in the neighbouring territories: 
A.S.S.R. of Tatarstan and of Bashkiria, regions 
{oblasV) of Gorki, of Kirov and of Sverdlovsk of the 
R.S.F.S.R. The total number of Ceremiss reached 
481,300 in 1939; they are divided into three distinct 
groups by their dialects and their material culture. 
The Ceremiss of the plains (lugovie) live on the left 
bank of the Volga, those of the highlands (gomie) 
on the right bank, and the eastern Ceremiss emi¬ 
grated in the i8th century into the valley of the 
river Belaya in Ba^kir country. 

The Ceremiss descend from the Finnish-Ugrian 
tribes of the Volga, subjugated in the 8th century 
by the Khazars. then, between the 9th and the 13th 
century, by the Bulg^iars. It is through the medium 
of these latter that the Arabs became acquainted 
with the Ceremiss (under the name of Sarmis). After 
the destruction of the Kingdom of Greater Bulgaria, 
the Ceremiss fell under the domination of the 
Golden Horde, then of the TOianate of Kazan. The 
ancestors of the present Ceremiss were never con¬ 
verted to Islam, but they submitted, nevertheless, 
as early as the high Middle Ages, to the indirect 
influence which we recognise in our own day in 
certain ritual terms: payrdm (the feast of spring), 
bar am (sacred grove), keremet designating the spirit 
of the forests (from kardma = miracle). 

Conquered by Russia in the i6th century, the 
Ceremiss were from that period very strongly marked 
by Russian culture and, in the 19th century, the 
majority were officially converted to orthodox 
Christianity. At the end of the 19th century, only 
the Ceremiss of the eastern group remained Animists 
(the Ci-maris). 

From the outset of 1905 to the October Revo¬ 
lution and even beyond, one notes among the 
Ceremiss living in contact with the Tatars and the 
Muslim Bashkirs numerous conversions to Islam. It 
is unfortunately impossible to judge the new in¬ 
fluence of Islam on the Ceremiss because the converts 
generally adopt the language and customs of the 
Tatars and “Tatarize’^ themselves. 

Bibliography: I. N. Smirnov, Ceremisi, 
Istori£eskiy-^ltnografi£eskiy oderk, Kazan 1889; and 
Ocerki drevney istoriy narodov Srednego PovoWya 
i Prikam ya, in Materiali i Isslcdovaniya po Arkkc- 
ologiy SSSR, no. 28, Moscow 1952; Ya. Yalkaev, 
Materiali dlya bibliografideskogo ukazatelya po 
marivedeniyu, 1762-1931, Joshkar-Ola 1934. 

(Ch. Quelquejay) 

CERIGO [see 6 oka adasI] 

GERKES, The name of Cerkes (in Turkish cerkas, 
perhaps from the earlier “kerkfete”, indigenous name: 
Adi^e) is a general designation applied to a group of 
peoples who form, with the Abkhaz [q.v.'ly the Abaza 
(cf. Beskesek Abaza) and the Ubakh. the north¬ 
west or Abasgo-Adlghe branch of the Ibero-Caucasian 
peoples. 

The ancestors of the Cerkes peoples were known 
among the ancients under the names of StvSoi, 
Kepxe^ra^, ZixxoU Zuyoi, etc., and lived on the 
shores of the Sea of Azov and the Black Sea and in 
the plains of the Kuban to the south and the north 
of this river, extending perhaps to the Don. 

In the loth century, the Russians settled in the 
peninsula of Tainan (the principality of Tmutarakan) 
and entered into contact with the Cerkes, whom 
their chronicles designate under the name of Kasog 
(Georgian name = Kashak, Kasagi in Ossete). From 
the 13th to the 15th century, the north-west Cau¬ 
casus was subjected to the Golden Horde and it is 


after the collapse of the latter that the eastern 
Cerkes tribes (the present Kabard) began to play a 
rdle in the history of the Caucasus. 

The Kabard princes maintained in the i6th 
century friendly relations with the rulers of Moscow 
(the second wife of Ivan IV was a Cerkes princess). 
In the 17th century the Kabard tribes led the 
coalition of Caucasian peoples which halted and 
repulsed the advance of the Kalmlks and from that 
era, the Cerkes held supremacy which they lost 
only after the Russian conquest. 

Distribution of the Cerkes Tribes. — Before 
the Russian conquest in the middle of the 19th 
century, the Cerkes peoples, numbering more than 
a million, inhabited the north-west Caucasus (country 
of the Kuban) and a part of the eastern coast of the 
Black Sea and the peninsula of Taman up to the 
neighbourhood of the Abkhazi. 

The principal tribes were: 

— The Natukhav (Natkua^) in the peninsula of 
Taman and near the estuary of the Kuban. 

— The Shapsug. divided into the “Great Shapsug”, 
on the left bank of the lower Kuban and along the 
river Afips, and the “Little Shapsug” on the shores 
of the Black Sea. These two tribes spoke the same 
dialect; more to the East, in the basins of the 
tributaries of the Kuban Belaya, Pshish and Psekups 
lived the largest of the Adlgjie tribes: the Abadzekh. 
Before 1864, these three tribes formed 9/10 of the 
total of the entire population of Western Adighe 
tribes. Among the other Western tribes, the most 
important were the Moj^osh on the river Farsu, the 
Temirgoy (Kemgui, Cengui) between the Laba and 
the Kuban; the Bjedukh at the confluence of the 
rivers Pshish and Pseku^ with the Kuban; the 
Khatiikay between the lower Belaya and the 
Pshiyi, and finally the most eastern of the western 
tribes: the Besleney to the south-east of the Mokhosh. 

The eastern tribes or Kabards (Kaberdey) [cf. 
Kabarpa] lived from the 18th century in the 
basin of the upper Terek and some of its tributaries. 
They were divided into two groups: the tribes of 
the Great Kabarda, between the rivers Malka and 
Terek (to the west of the Terek) and those of the 
Little Kabarda (between the Sunja and the Terek, 
to the east of the latter river. 

To these tribes must be added two others who 
were of non-Adighe origin but who were in point 
of fact assimilated by the Cerkes and whose history 
is indissolubly bound to that of the latter: the 
Ubakh [^.v.] and the Abaza (cf. Besekesek- 
Abaza). 

After the conquest of the country by the Russians, 
the greater part of the western Cerkes emigrated in 
1864-65 to Turkey and there remained in Russia 
only a small fraction of them. The last Soviet census 
(1939) counted only 164,000 Kabards and 88,000 
western Adighe thus distributed: 

1. — Kabard : The 152,000 in the Kabard-Balkar 
A.S.S.R. and 7,000 to 8,000 in the two Autonomous 
Regions of Adighe and Karaday-Cerkes {auls 
Katzkhabr. Ble6eps and Khodz'l. In addition, the 
census of 1939 counted as Kabards the 2000 Kabard- 
speaking Armenians of Armavir (territory of Kras¬ 
nodar) of the Armenian-Gregorian religion, the 2100 
“Cerkes of Mozdok” of the A.S.S.R. of North Ossetia 
who are Kabards converted to orthodox Christianity, 
and finally a little group (500 to 600) of Kabard- 
speaking Jews of the district of Mozdok. 

2. — The Besleney: about 30,000, of whom 
20,000 are in the Autonomous Region of Karacay- 
Cerkes (this group adopted the literary language of 
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the Kabards and is assimilated by the Kabard 
nation), and 10,000, in the Autonomous Region of 
Adlgjie and near Armavir, who adopted the literary 
language of the Adlgiie. 

3. — The Lower Adlgjie: in number about 
55,000, principally in the Autonomous Region of 
Adlgjie. After the migration of 1864-65, the tribal 
differences shaded off rapidly, and the scattered 
elements of the tribes remaining in Russia con¬ 
solidated in an “Adlgjie Nation*" commune; only the 
following tribes still conserve some peculiarities of 
dialect and custom: the Abadzekh, about 5,000 
around the aul Khakurinov (their dialect is on its 
way to disappearance); the Bjedukh, about 12,000 
who populate 38 aids to the south of the Kuban 
and an aul near Armavir; finally, the Shapsug to 
the number of 10,000 on the shores of the Black 
Sea (14 auls to the north and south of Tuapse) with 
a little islet in the peninsula of Taman. 

Language : With Abkhaz. Ubakh and, according 
to some, Abaza (which others consider a simple 
Adlgiie dialect), the Cerkes languages form the 
north-west branch of the Ibero-Caucasian languages. 
The Cerkes group is divided into several dialects of 
which two are now literary languages: 

1. —Eastern Adighe (“high Adlgjhe") or Kabard, 
including diverse speech characteristics a little 
different from one another. The speech of the Great 
Kabarda serves as the basis of the Kabard literary 
language used in the Kabardo-Balkar A.S.S.R. and 
in the Autonomous Republic of the Karaiay- 
Cerkes, transcribed in the Latin alphabet since 1925 
(after a trial of the Arabic alphabet in 1924). In 1938, 
the Latin alphabet was replaced by the Cyrillic. 

2. — Lower Adighe (or K’al^), including dialects 
closely related to one another: Bjedukh, Shapsug, 
K^emirgoy (or Temirgiy), as well as the rest of the 
Abadze^^ and ^akuci dialects. The Bjedul^ and 
K’emirgoy dialects serve as the basis of the Adl^e 
written language used in the Autonomous Republic 
of the Adighe, The first attempts to give the Adighe 
a written language trace back to 1855 (handbook 
of the Adlgjie language of ^Umar Besney). In 1865, 
Atakujin and in 1890 Loparinski aimed toward an 
Adlgjie Cyrillic alphabet. 

Between 1917 and 1920 there were again attempts 
to give Adighe a script: Domatov worked out an 
Arabic alphabet and Saltokov modified Lopatinski*s 
Cyrillic alphabet. Finally, in 1925, Adlgjie received 
a Latin alphabet, replaced in 1935 by Cyrillic. From 
1925, the linguistic unity of the Cerkes people was 
broken and the two written languages, Adighe and 
Kabard, thereafter developed alone different lines, 
in spite of the vain attempt to reunite them in 1930, 
at the time of the conference of the Committee on 
the new Latin alphabet at Moscow. 

Halfway between Kabard and Lower Adighe is 
found the Besleney dialect, which belongs to Lower 
Adighe but is full of Kabard elements. 

The written Kabard and AdIgJje literatures appear¬ 
ed after the establishment of the Soviet regime. The 
Cerkes had until then only an oral literature, 
principally of folk-lore, which included two types in 
particular: the legends of Nartes (mythological- 
heroic legends) which the Cerkes share in common 
with some other Caucasian people such as the 
Ossetes, and the heroic-historical songs which 
Shora-Bekmurzin Nogmov gathered and published 
(see bibliography). 

Religion. — The Cerkes are Sunni Muslims of the 
HanafI school. Islam was brought in the i6th century 
by the Nogais [q.v.] and the Tatars of the Crimea, 


first to the Kabards, then, in the 17th century, to 
the western Adlgjie. Penetration was slow and at 
first reached only the feudal nobility. It is only at 
the beginning of the i8th century, thanks to the 
zeal of the I^ans of the Crimea and the Turkish 
pashas of Anapa, that Islam was imposed on all 
of the people, replacing Christianity (introduced 
as early as the 6th century by Byzantium and, 
between the loth and the 12th centuries, by 
Georgia) and the ancient pagan religion of which 
one still finds traces among the western Adlghes. 

Before their conversion to Islam, the Cerkes 
worshipped agrarian divinities: Shible, god of storm 
and thunder, Sozere^, protector of the sowings, 
Yemish, protector of the flocks, Khategnash, god 
of the gardens, etc. The cult of the god of thunder 
was linked to the worship of trees and sacred groves 
where, even recently, were offered sacrifices and 
prayers. A particular cult was dedicated to Tlepsh, 
god of the blacksmiths and doctors. The Cerkes had 
neither temples nor clergy; sacrifices were entrusted 
to the care of an old man elected for life. 

Justice was rendered according to the .^dlghe- 
I^abza ^ddat, a veritable unwritten code of law which 
governed all Cerkes life and which was adopted by 
neighbouring peoples more or less subject to the 
influence of Kabard and Adighe princes: Ossetes 
Karadays Balkars [^.v.] and Nogays 

Social Structure and Customs. — Until the 
second half of the 19th century, the Cerkes people 
maintained a very archaic social structure different 
according to the tribes. The Kabards had a highly 
developed feudal system; their society, comprising 
up to thirteen classes, formed several groups clearly 
differentiated and not easily penetrated: i. — at the 
summit of the social hierarchy, the princes {Pih9) 
among whom the wall was the chief of the Kabard 
people; 2. — under them, the nobles {uork, uork^, 
or uzden) subdivided into four classes according to 
the rights and obligations which bound them to the 
princes; 3. — the free peasants {tfo^oU) who, in 
certain circumstances, were kept to attend the p^9 
and the uork ; 4. — the serfs {og or p^9th) and finally, 
at the bottom of the ladder, the slaves {unaut). 

The same feudal system, less rigorous however, 
existed also among the Adlghes and the lower eastern 
Cerkes tribes (Besleney, Bjedukh, Khatukay). On 
the other hand, the western Adl|iie tribes (Natukhay, 
Shapsug. Abadzekh) did not have princes. Among 
them the uork class was weak, while that of the 
tfo^otl was the most numerous and the strongest. 
They are sometimes called the “democratic Adighe 
tribes’*, as opposed to the Kabard “aristocratic 
tribes”. 

The reasons for this difference are not known. 
Some think that the western tribes passed the feudal 
stage in the i8th century after the long struggle 
which set the Abadzekh, ^apsug and Natukhay 
tfo^otl against the princes of Bjedukh (battle of Bziiik 
in 1796), thanks also to the action of Hasan Pasha, 
ser^asker of Anapa, who abolished in 1826 the privi¬ 
leges which the nobles of these three tribes enjoyed. 

For others, on the contrary, the social evolution 
toward feudalism had been retarded by several 
factors, notably the economic influence of the Greek 
colonies, then the Italian and Turkish. This last 
opinion seems nearer the truth, because at the 
beginning of the 20th century one finds among the 
western tribes strong survivals of the patriarchal 
clan system which had disappeared among the 
eastern Adlgjie. The clan {Ueu^) was divided into 
several groups of great patriarchal families {adi^) 
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which formed in their turn rural communities 
autonomously united and independently 
administered by the councils of the elders. 

All the Cerkes tribes maintained some customs 
characteristic of the patriarchal and feudal stages: 
I. — blood vengeance in cases of murder, which was 
a right and an absolute duty for the whole of the 
clan; 2. — atalikat, which consisted of having 
children raised from birth in the families of strangers, 
often vassals (boys till 17-18 years). Atalikat created 
a sort of foster brotherhood which served to tighten 
the feudal bonds and unite the Cerkes tribes; 

3. — diverse traditions concerning hospitality, con¬ 
sidered sacred. The guest became, by right of 
protection, a veritable member of the clan of his 
host, who put his life and his property at the service 
of his guest. Hospitality was extended even to the 
exile {abrek or kha^ret). If this latter succeeded in 
touching with his lips the bosom of the mistress of 
a strange house, he became a member of the family, 
and the master of the house had to provide for his 
safety. Among other customs of the clan stage 
figured the swearing of brotherhood {kunak) by 
which a man became a member of another clan; 

4. — customs concerning marriage. Exogamy inside 
the clan or the great patriarchal family was strictly 
observed especially by the Kabards. The kalym 
(purchase of the fiancee) was universally practised, 
and could only be avoided by resorting to abduction, 
a frequent occurrence, in case of refusal by the 
parents. The pretence of forcible abduction remains 
an essential rite in the marriage ceremony. 

The Cerkes in the Soviet Union.—It was only 
at the end of the civil war that the Soviet regime was 
established in the regions inhabited by the Cerkes—in 
the spring of 1920, first in the country of the Adlghe, 
then in that of the Kabard. Administratively, the 
Cerkes were divided into three territorial unities: 

— The Autonomous Region of the Adlghe 
in the basin of the Kuban and its tributaries be¬ 
longing to the territory {kray) of Krasnodar, formed 
27 July 1922 under the name of the Autonomous 
Region of Adl^e-Cerkes, then, on 13 August 1928, 
under that of the A.R. of Adlghe. This territory has 
an area of 4400 sq. km. and a population of 270,000 
people (in 1956), of whom the Adlghe represent only 
a minority. The capital Maikop is a Russian city. 

— The Autonomous Region of the Kara- 
5 ay-Cerkes in the high valleys of the Great and 
Little Zelenduk belonging to the territory {kray) of 
Stavropol’, which the Cerkes share with a Turkish 
people (the Karaday [^.v.]). This territory, formed 
12 January 1922, was divided, 26 April 1926, into 
two administrative unities: the Autonomous Region 
of the Kara6ay and the national civil district of the 
Cerkes, elevaled 30 March 1928 to the status of 
Autonomous Region. In 1944 the KaraCay were 
deported and their Autonomous Region abolished, 
but after their rehabilitation, the Autonomous 
Region of the Karaday-Cerkes was re-established 
9 January 1957. Us area is 14,200 sq. km., and the 
population, in 1956, was 214,000 people, in majority 
Russian and Ukrainian. 

— The Kabard-Balkar Autonomous Soviet 
Socialist Republic, in the mountainous part of 
the Central Caucasus. It was formed i September 
1921 as the Autonomous Region of the Kabard to 
which was added 16 January 1922 the national civil 
district of the Balkar, thus constituting the Kabard- 
Balkar Autonomous Region, which became on 5 
December 1936 an Autonomous Republic. In 1944, 
following the deportation of the Balkar, the Republic, 


with the loss of a part of Balkar territory, was renamed 
the Kabard A.S.S.R. Finally, on 9 February 1957, the 
Balkar having been rehabilitated and authorized to 
return to their territory, the Republic became once 
more the Kabard-Balkar A.S.S.R. Its territory 
comprises 12,400 sq. km., and its population, in 
195b, was 359,000 inhabitants. In 1939, the Kabard, 
Balkar and other Muslims represented 60% of the 
population, living mainly in the mountainous areas; 
Russians and Ukrainians (40% of fke population) 
constitute the majority of the population of the 
capital NaF6ik (72,000 inhabitants in 1956) and 
predominate in the plain of Terek. 

Bibliography: A very complete bibliography 
appears in the article by Ramazan Traho, Litera¬ 
ture on Circassia and the Circassians^ in Caucasian 
Review, no. i, 1955, Munnich, 145-162. It included 
more than 250 titles of works and articles in 
Russian, in western languages (French, English, 
German, Turkish, Hungarian, and Polish) and 
in Cerkes languages dealing directly or indirectly 
with the Cerkes people. It is sufficient therefore 
to note here a few recent works: 

In French: A. Namitok, Origines des Circas- 
siens, Paris 1939; G. Dumezil, Introduction a la 
grammaire comparie des langues caucasiennes du 
Nord, Paris 1933; and Etudes comparatives sur les 
langues caucasiennes du Nord-Ouest, Paris 1932. 

In German: A. Dirr, Einfiihrung in das 
Stadium der Kaukasischen Sprachen, Leipzig 1928; 
F. Hancar, Urgeschichte Kaukasiens, Vienna- 
Leipzig 1937. 

In English: J. B. Baddeley, The Russian 
Conquest of the Caucasus, London 1908; W. S. Allen, 
Structure and system in the Abaza Verbal complex in 
Transactions of the Philological Society, 1956, 127- 
76, with extensive linguistic bibliography. 

In Russian:^ digelskaya A vtonomnaya Oblast*, 
Maikop 1947; Kabardinskaya ASSR, NaPdik 1946 
Sh . B. Nogmov, Istoriya Adigeyskogo Naroda sosta- 
xlennaya po predaniyam Kabardintzev, NaPdik 
1947; K. Stal, PAnografUeskiy oierk Cerkesskogo 
naroda, in Kavkazskiy Sbornik, xxi, Tiflis 1900; 

S. A. Toharev, Etnografiya narodov SSSR, Moscow 
1958, 246-258; D. A. Ashkhamaf. Grammatika Adi- 
geiskogo yazika, Krasnodar 1934; T. M. Borukaev, 
Grammatika Kabardino-Cerkesskogo Yazika, NaPdik 
1932; idem, Yaziki severnogo Kavkaza i Dagestana, 

i, Moscow-Leningrad 1935; N. F. Yakovlev and 
D. A Ashkhamaf, Grammatika Adigeyskogo 
literaturnogo yazika, Moscow-Leningrad 1941. 

(Ch. Quelquejay) 

ii. Mamluk period. The Circassians are 
designated in Mamluk sources as Diarkas or 
Diardkisa (sing. Diarkasi). There are also alter¬ 
native spellings: Carkas or Cardkisa (sing. Carkasi)', 
Sharkas or ^ardkisa (sing, ^arkasi) and less fre¬ 
quently ^ihdraks. Circassia is variously known as 
bildd al-Diarkas, or simply Diarkas and occasionally 
as Diabal al-Diarkas. According to al-Kalkashandi 
the Circassians live in poverty and most of them 
are Christians {Subh al-A^M, v, 462, 1 . 5). 

The Circassians, who, since the closing decades of 
the 8th/i4th century and up to the end of the 
Mamluk sultanate (922/1517), constituted the 
predominant element of Mamluk military society, 
were quite important in that sultanate from its very 
inception in the middle of the 7th/i3th century. 
They occupied a most prominent place in the 
Burdiiyya [y.v.] regiment founded by Sultan Kala’un 
(678-689/1279-1290). Whether the decline of that 
regiment weakened their power or not, is an open 
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question. The ^CipCalj Turks, the ruling race during 
the first hundred and thirty years or so of the 
sultanate^s existence, feared them very much 
because of their ambitious character, haughtiness 
and inclination to trouble and discord. As a matter 
of fact the Kipda^s succeeded in nipping in the bud 
a dangerous military coup of the Circassians during 
Ramadan-Shawwal 748/December 1347-January 1348 
(Sultan Hasan’s reign). These Circassians were 
the favourites of Hasan’s immediate predecessor, 
Sultan Ha^^i (747-8/1346-7), who “brought them 
from all quarters and wanted to give them prece* 
dence over the Atrdk** {Nudium, v, 56, 11 . 14-20). 
Sultan Ha^^i’s reign was apparently too short for 
his plan to be carried out, and thus the Circassians* 
rise to power had been postponed for another 35 
to 45 years. 

It was Sultan Barku^, himself a Circassian and a 
member of the Burdjiyya regiment, who brought 
about the final victory of his own race, by the syste¬ 
matic purchase of increasing numbers of Circassian 
Mamluks and by drastically cutting at the same time 
the purchase of Mamluks of other races. He is 
justly called “the founder of Circassian rule** 
{aURdHm hi^dawlat al'Diardkisa) {Nudiutn v, 362). 
Though he regretted his action towards the end of 
his life, as a result of a Circassian attempt to assassi¬ 
nate him {Nudiutn^ v, 585, 598), it was too late for 
him to change the situation which he himself had 
created. His son and successor, Sultan Farad] (809- 
815/1406-1412), paid with his life for his attempt to 
break the Circassians* growing power by means of 
large-scale massacres. As early a writer as al- 
I^alkashand!, who completed his book in 815/1412, 
states: “In our time most of the amirs and army 
have become Circassians , ., The Turk MamlQks 
of Egypt have become so few in number that all 
that is left of them are a few survivors and their 
children” ^ubh aUA^^d, iv, 458, 11 , 16-19). Sultan 
al-Mu^ayyad Shaykh (8i5-824/i4i2-i42i), who is 
described by Ibn Tagliribirdi as resembling the 
former Mamluk sultans {muluk al-salaf) in that his 
criterion for the choice of soldiers was not race, 
but efficiency and courage {al-Manhal al-Sdfi, iii, 
fol. i68a, 1. 2i-i68b, 1, 4), had some success in 
curbing the power of the Circassians by strengthening 
the Kip6ak-Turk element in Mamluk military 
society. But after his death the Circassians regained 
their supremacy, which they maintained without 
any serious challenge till the end of Mamluk rule. 

Mamluk sources ascribe the rise of the Circassians 
at the expense of the Kip6ak-Turks mainly to 
factors existing within the Mamluk sultanate. 
Equally important, however, were factors prevailing 
in the Mamluks’ countries of origin. The decline of 
the Golden Horde during the latter half of the 
8th/i4th century and the internal wars that broke 
out there must have greatly influenced the decision 
of Egypt’s rulers to transfer the Mamluks’ purchasing 
centre to the Caucasus. 

The writers of the Circassian period held, generally 
speaking, a very high opinion of the Kip6ak-Turks 
and harshly criticized the Circassians, to whom they 
ascribed the sultanate’s decline and misery. Typical 
in this respect are Ibn Tag^ribirdl’s following words: 
Referring to Tashtamur al-^Ala^, formerly dawdddr 
and later atdbak al-^asdkir (commander-in-chief), who 
was removed by amirs Berke and (later Sultan) Bar 
^u^[, he says: “The time of Tpashtamur was a flour¬ 
ishing and plentiful time for the Mamluk sultanate 
under his wise direction, and that condition prevailed 
until he was removed from office and thrown into 


1 prison. In his place came Bar^uk and Berke, who 
did things in the sultanate from which the population 
suffers till this day. Then Barkuk became sole ruler, 
and turned the affairs of the realm upside-down, and 
his successors have maintained his policy down to 
the present. For he gave precedence to the members 
of his own race over the others, and gave those of 
his own Mamluks {adildb) who were related to him 
large fiefs and high offices while they were still in 
their minority. This is the main cause of the decline 
of the realm. Indeed, is there anything more grave 
than to set the minor over the senior? This is at 
variance with the practice of the former sultans; for 
they did not recognise the superiority of any one 
race. Whenever they found a man who displayed 
wisdom and courage, they showed him preference 
and favour. No-one was given office or rank who 
was not worthy of it” {Manhal, iu, f. 185b, 11. 14-23), 
Though this and other statements of the same 
kind contain a very substantial element of truth, 
they certainly should not be taken at their face 
value. The Circassians might have accelerated the 
process of the realm’s decline, but many of the 
factors that brought about that decline had already 
been quite visible in the closing decades of Kip6ak- 
Turk rule. 

The predominance of the Circassian race in the 
later Mamluk period was much stronger and much 
more comprehensive than that of the KipCak Turks 
in the early period. Unlike the KipCak Turks the 
Circassians were very hostile to the other Mamluk 
races, whom they relegated to a state of political 
insignificance. No other Mamluk race was so much 
imbued with the feeling of racial solidarity and of 
racial superiority as they were. Under their rule, 
al-^ins, meaning the Race, denoted the Circassian 
race. Similarly al-k^^wm, the People, was applied 
only to the Circassians. 

Of all Mamluk races the Circassians were the only 
ones who claimed to trace their origin to an Arab 
tribe, namely, the Banu ^assan, who entered Bilad 
al-Rum with Qabala b. al-Ayham at the time of 
Heraclius’ retreat from Syria (Ibn Khaldun, Kitdb 
al-^Ibar, v, 472, 11 . 4-18. Ibn lyab, v, 193, 1 . 3). This 
legend was still alive in Egyptian Mamluk society 
under the Ottomans (see bibliography). 

Bibliography \ D. Ayalon, The. Circassians in 
the Mamluk Kingdom, in JAOS, 1949, 135-147; 
idem. Studies of the Structure of the Mamluk Army, 
in BSOAS, 1953, 203-228, 448-476, 1954 , 57-9o; 
idem, Vesclavage du Mamelouk, Jerusalem 1951. 
P. M. Holt, The exalted lineage of Ri^wdn Bey: 
some observations on a seventeenth-century Mamluk 
genealogy, in BSOAS, 1959, 221-230. 

(D. Avalon) 

iii. (Ottoman period) Replacing the Genoese 
on the Black-sea coasts the Ottomans took An aba 
(Anapa) and Koba (Copa, cf. Heyd, ii, 190) 
in 884/1479 (cf. Ha^t Behi^t), but the Circassian 
tribes in the hinterland continued to be dependent 
on the Crimean I^ans (see kIrIm) who as under the 
Golden Horde sent their sons to be brought up 
among the Circassians (see atalik). Along with the 
marriages of the Crimean princes with the Circassian 
noblewomen this secured the attachment of the 
Cerkes; they gave the I^ans a yearly tribute con¬ 
sisting of slaves as well as auxiliary forces. The 
Crimean lOians styled themselves rulers of Tagh-ara 
Cerkes or Cerg&6. Circassia served also as a refuge for 
the Tatar-No^ay tribes from the Da^t who came 
often to mingle with them especially in the Kuban 
basin and the Taman peninsula. Later on the 
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Crimean IGians built there fortresses such as 
Coban-h:al‘a, Nawruz-Kirman. Shad-Kirman 
and settled in them Noways to defend the country 
against the Cossacks (Kazak) and the Kalmuks. 
Not infrequently the Cerkes co-operated with the 
Cossacks, too. In his major efforts to subdue the 
rebellious Cerkes tribes §aljib Giray lOian made five 
expeditions in Circassia, the first against Kansawuk, 
beg of Zhana in 946/1539, the second and the third 
against Kabartay (Kaberda). He forcibly settled 
on the upper Urup the tribes who had taken refuge 
in the high Baksan valley. Later in 956/1549 he made 
his last expedition against the Khatul^ay (Sahib 
Girdy Blochet, Cat. Man. Turc. supp.y 164). 

But after his death the Cerkes, especially those of 
Zhana and Psheduh (Pzhedukh) sacked the Taman 
peninsula, threatened Azak [q.v.] and sought the 
protection of Ivan IV (see Belleten^ no. 46, 1948, 364). 
At the same period the Cossacks, stationed on the 
Terek, also became a threat to Crimean-Ottoman 
influence in Kabartay. 

The strengthening of Tatar-Circassian relations 
resulted in the spread of Islam among the Cerkes. 
But in 1076/1664-65 Ewliya Celebi (vii, 708-758) 
found that many tribes were still pagans and those 
professing Islam preserved their old religious beliefs 
and practices. Mehmed Giray IV induced the islamiz- 
ed tribes of I^abartay to give up pig-raising. 

The Ottoman Sultans recognized Crimean sover¬ 
eignty over the Cerkes, but this did not prevent 
their sending orders and granting titles to the 
Circassian chieftains as vassal begs (see Belleten, 
no. 46, 399). In 978/1570 Selim II wrote to the Czar 
not to interfere with the Cerkes, his subjects 
(Belleten, 400). 

In 1076/1665, on his way from Taman to Albrus, 
Ewliya Celebi (vii, 698-768) found first the Nogjiays 
in Coban-eli then Shkageh tribe (cf. J. Klaproth, 
Voyage, i, 238) on the Black Sea coast, Great and 
Small Zhana tribes at the foot of the Hayko moun¬ 
tains, and further east Khatukav. Ademi, Takaku (?), 
Bolatkay, Bozoduk (Pzhedukh). Mamshug^ (?), 
Besney (Besleney), and Kabartay tribes. He also 
reported that in this period the Kalmuk raids caused 
the Cerkes tribes in the Kuban and Kabartay 
regions to retreat to the inaccessible parts of the 
mountains, while in the west the Cossacks were 
pressing hard the Cerkes in the lower Kuban and 
the Tamam peninsula. 

When from the early i8th century onwards Cir¬ 
cassia was seriously threatened by Russian expansion 
they became more and more co-operative with the 
Ottomans. In 1148/1735 they repulsed the Russian 
forces on the other side of the Kuban. But with the 
treaty of Kudiik-Kaynar^a in 1188/1774 the Otto¬ 
mans recognized the independence of the Crimean 
lOianate with its dependencies north to the Kuban 
which in 1197-1783 were annexed by Russia. The 
Kabartays were already in Russian control in 
1188/1774. 

In order to form a defence line against the Russians 
on the Kuban the Ottomans were now much in¬ 
terested in Circassia and built or rebuilt the for¬ 
tresses of Soghudjuk (Su^uk), Gelen^ik, Nog^iay, 
and Anapa in 1196/1782 and tried to reorganize the 
Cerkes as well as the newly arrived Tatar immigrants 
from the Crimea and the Noways from Dobru^a. 
Ferah ‘All Pasha (i 196/1782-1199/1785), an admi¬ 
nistrator of unusual ability, encouraged his Ottoman 
soldiers to establish family ties with the Cerkes 
which strengthened Ottoman influence and furthered 
the spread of Islam among the Cerkes. Anapa 


rapidly developed as the chief commercial centre of 
the area. Meantime Shavkh Mansur, a forerunner of 
Shavkh Shamil [^.v.] in the Ceden area found a 
response among the Cerkes for his preaching of the 
Holy War against the Russians (for this period see 
the important account of Mehmed Ha^im, the 
Diwdn Kdtib of Ferah ‘All Pasha, MS. in Topkapl, 
Revan, no. 1564, cf. Diewdet. Ta^ri^, iii, 168-272). 

During the Ottoman-Russian war of 1201-1206/ 
1787-1792 a I^anate of Kuban was created with the 
Tatars under ^ahbaz Giray while the Cerkes co¬ 
operated with the Ottoman army under Battal 
Huseyin Pasha and won some successes. But in the 
end Anapa, the main Ottoman base, fell (1205/1791). 
With the peace treaty the Kuban river was fixed as 
the border line between the Russian and Ottoman 
empires. After the peace, while the Ottomans 
neglected the area, the Russians formed a line of 
fortresses along the border and settled large groups 
of Cossacks there. At the same time they annexed 
Georgia and, taking control of the Daryal Pass, 
encircled Circassia. By the treaty of Adrianople 
1245/1829 the Ottomans had to give up their rights 
on Circassia in favour of Russia. The Circassians, 
however, sustained a long and fierce struggle against 
the invaders until 1281/1864 and, according to an 
Ottoman report, 595,000 Circassians left their 
country for Turkey between 1272/1856 and 1281/ 
1864. These were settled in Anatolia as well as in 
Rumeli (see Bulgaria). According to the census of 
1945 there were in Turkey 66,691 Circassians still 
speaking their mother-tongue. Under the Ottomans, 
especially from the 17th century onwards, Circassian 
slaves occupied an important place in the Ottoman 
hul [q.v.) system and many of them reached high 
positions in the state (see Ta?ri^-i 5 vols. 

Istanbul 1291-1293). 
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(Halil Inalcik) 

Cerkes edhem, Cerkes Re^id, and Cerkes 
Mehmed Tewfik, Turkish guerrilla leaders, sons of a 
Circassian farmer in Emre near Karacabey (wildyet 
of Bursa). Reshid, the oldest, was born in 1869 (or 
1877 ?—see T.B.M.M. 25ci ytlddniimunu ants 

[1945], 63), Edhem, the youngest, in 1883-4. Reshid 
fought with the Ottoman forces in Libya and the 
Balkans, where he was “Deputy Commander in 
Chief* for the provisional government of Western 
Thrace (September 1913), and sat for Saruhan in 
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the last Ottoman Chamber and the Ankara National 
Assembly. All three brothers took leading parts in 
the nationalist guerrilla movement, Edhem dis¬ 
tinguishing himself against the Greeks at Salihli 
and Anzavur’s Kuwwa-yl Melimediyye (summer 
1919) and in suppressing the anti-Kemalist revolts 
at Dtizce and Yozgad (spring 1920). As Commander 
of Mobile Forces {Kitwwa-yi Seyydre, with his 
brother Tewfik as deputy) he came into increasingly 
sharp conflict with the regular army command, 
especially after Edhem’s defeat by the Greeks at 
Gediz (24 October 1920) and the appointment of 
tsmet [Indnii] as commander-in-chief of the Western 
front. An ad-hoc commission of the National Assem¬ 
bly failed to resolve the dispute. After a decisive 
clash with the Turkish regulars (Kiitahya, 29 
December), Edhem, his brothers, and several 
hundred Circassian guerrillas fled behind the Greek 
lines (5 January 1921). The Ankara Assembly 
denounced the brothers as traitors and expelled 
Re^id; later the brothers were among the 150 
persons {yUzellilikler) excepted from the amnesty 
provisions of the Lausanne Treaty of 1923. Edhem 
and Reshid went to Greece, Germany, various Arab 
countries, and eventually to ‘Amman, In 1935 they 
were briefly detained there under suspicion of 
plotting against Ataturk, and in 1941 Edhem was 
again detained in ‘Amman because of his support of 
the movement of Rashid ‘Ali in ‘Iraq, He died of 
throat cancer in ‘Amman on 7 October 1949. Reshid 
returned to Turkey after the Democrat Party 
victory of 1950 and died in Ankara in 1951. Tewfi^c 
spent his exile years in Haifa as an oil refinery 
watchman and died soon after his return to Turkey 
in 1938. 
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CERKES [see muhammad pasha cerkes] 
CE SH ME. a Persian word meaning “source, 
fountain” which has passed into Turkish with the 
same sense. It is the name of a market-town in Asia 
Minor with a wide and safe natural harbour on the 
Mediterranean coast, at the entrance to the Gulf 
of the same name, at the north-western extremity 
of the peninsula of Urla opposite the island of Chios, 
26® 20^ W., 38° 23' N. It is the chief town of a kaza 
in the vilayet of Izmir. The town has (1950) 3,706 
inhabitants; the kaza, 12,337. Originally part of the 
principality (later sandiak) of Aydln, it was Ottoman 
from the time of Bayazid II. There is a citadel with 
a mosque of Bayazid II, of 914/1508. The present 
town, which is quite modern, occupies the site of 
the ancient harbour of Erythrae. There are hot 
springs at Ilidia. 

A Russian fleet of nine ships of the line and a few 
frigates, divided into three squadrons commanded 
by Spiridov, Alexis Orlov and Elphinston, which 
sailed from Kronstad to aid the rebel Mainots, 
attacked the Turkish fleet at Ce^me. The Turkish 
fleet consisted of sixteen ships of the line besides 


frigates and small craft and was commanded by the 
^apudan-Pasha Hus 5 m al-Din with Dieza^irli 
IJasan Pa^a and ^a‘far Bey. The Russian and 
Turkish flagships both caught fire at the same 
moment and those of the crew who could saved 
themselves by swimming (ii Rabi‘ I 1183/5 July 
1770). The remainder of the Turkish fleet was set 
on fire the following night. This defeat of the Turks 
at Ceshme was the fore-runner of the Peace of 
Kiicuk Kaynar^a. 
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(Cl. Huart-[Fr. Taeschner]) 
CE&HMIzADE, Mustafa Ra^Id, Ottoman histo¬ 
rian and poet, one of a family of ^ulamd? founded by 
the Kddi^asker of Rumelia, Ce^mi Mehmed Efendi 
(d. 1044/1634) A grandson of the Shaykh aUIsldm 
Mehmed Salih Efendi, and the son of a kadi in the 
Hidiaz, he entered the ^Ilmiyye profession, and 
held various legal and teaching posts. After the 
resignation of the Imperial historiographer Melimed 
Hakim Efendi [q-v.], he was appointed to this office, 
which he held for a year and a half. He then returned 
to his teaching career, which culminated in his 
appointment as miiderris at the Dar al-ljadith of the 
Sulaymaniyye. His history, which covers the period 
1180-82/1766-68, was used by Wasif [q>v.]. The 
Turkish text was first published by Bekir KOtukoglu 
in 1959; but a Swedish translation of his account of 
the war in Georgia in 1180-2/1766-8, with a brief 
account of some events in Cyprus, Egypt and 
Medina, was included by M. Norberg in his Turkiska 
Rikets Annaler, v, Hernbsand 1822, 1416-1424. He 
died in ;^a‘b 5 n 1184/Nov. 1770, and was buried at 
Rumeli Hisarl. 
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CEUTA [see sabta] 

CEYLON, The Muslims constitute only 6.63% 
of Ceylon's population—roughly 550,000 out of a 
total of 8,000,000. Of this community, which is 
multi-racial in its composition, the Ceylon Moors 
form the most significant element and count 463,963. 
The Malays are the next in importance. They 
number 25,464. Nearly all of the remaining groups 
are of Indian origin; their ancestors first came to 
Ceylon after the British occupation of its Maritime 
Provinces during the i8th century. 

As a result of the insufficiency of available evidence 
and the lack of sustained effort and encouragement 
in respect of the investigations involved, which 
require a good knowledge of several languages, each 
of them with a different background and most of 
them with distinctive characters, the ethnology of 
the Ceylon Moors has yet remained an inadequately 
explored field of research. A scientific and com¬ 
prehensive treatment of the subject would indeed 
illumine some of the obscure aspects of Ceylon’s 
history— e.g., the nature and extent of the contacts 
the Muslims of Ceylon (Moors) had for several 
centuries with their brethren in faith in lands far 
and near; the political relations which Ceylon 
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through these Muslims maintained with the Muslim 
World particularly during its period of glory; and 
the volume of Ceylon’s external and internal trade 
and its geographical distribution during the early 
centuries. 

The Muslims of Ceylon were given the appellation 
of ‘Moors’ by the Portuguese who first came to 
Ceylon in 1505 and encountered these Muslims as 
their immediate rivals to trade and influence. This 
name, however, has persisted, having gained cur¬ 
rency in Ceylon through its wide use by the Colonial 
Powers concerned, even though this term ‘Moors’ had 
been previously unknown among the Muslims them¬ 
selves. ‘Sonahar’ was the name familiar to them, 
deriving its origin from ‘Yavanar’, an Indian word 
connoting foreigners especially Greeks or Arabs. 

These Moors were the descendants of Arab settlers 
whose numbers were later augmented by local 
converts and immigrant Muslims from South India. 
With regard to the date of the arrival of the first 
Arab settlers. Sir Alexander Johnstone holds that 
it was during the early part of the 2nd/8th century. 
“The first Mohammedans who settled in Ceylon were, 
according to the tradition which prevails amongst 
their descendants, a portion of those Arabs of the 
house of Hashim who were driven from Arabia in 
the early part of the eighth century by the tyranny 
of the Caliph 'Abd al-Melek b. Merwan, and who, 
proceeding from the Euphrates southward, made 
settlements in the Concan, in the southern parts of 
the peninsula of India, on the island of Ceylon and 
at Malacca, The division of them which came to 
Ceylon formed eight considerable settlements along 
the north-east, north, and western coasts of that 
island; viz: one at Trincomalee, one at Jaffna, one 
at Maiitotte and Mannar, one at Coodramalle, one 
at Putlam, one at Colombo, one at Barbareen and 
OTif at Point-de-Galle.” 

The presence of these settlers is strikingly corro¬ 
borated by the accounts found in Muslim sources 
with regard to the proximate cause of the Arab 
conquest of Sind, during the time of Caliph al- 
Walid, His governor, al-IJa^^adj of ^IrSk, initiated 
this conquest, under the leadership of ^ImM al-Din 
Muhammad b. Kasim, as a punishment for the 
plunder of the ships that carried the families of the 
Arabs who had died in Ceylon, together with presents 
from the King of Ceylon to the Caliph. 

It is reasonable to suppose that during the 2nd/ 
8th century and subsequent centuries these Arabs 
came in increasing numbers and settled down in 
Ceylon without entirely losing touch with the areas 
of their origin. Ceylon exercized a special fascination 
on these seafaring Arabs as a commercial junction 
of importance which afforded possibilities of profi¬ 
table trade in pearls, gems, spices and other valued 
articles. Settlement was encouraged by the tolerant 
and friendly attitude of the rulers and people of the 
island. 

After the sack of Baghdad in 1258 A.D., Arab 
activities in the Persian Gulf and the Indian Ocean 
diminished considerably. Muslim influence, however, 
did not thereby cease entirely. It began to emanate 
from India where by the 7th/i3th century the 
Muslims had firmly established themselves along 
the western coast and possessed a virtual monopoly 
of external trade. 

It may therefore be concluded that the Muslims 
of Ceylon began, as a result, to rely on India for 
their cultural leadership as well as for their commer¬ 
cial contacts. An Indian element was thus added 
into the composition of the local Muslim (Moor) 


community. Despite the racial admixture that took 
place in consequence and the new manners and 
customs that were acquired, the individuality of 
the community was preserved on account of the 
cherished memory of its Arab origin and the emphasis 
that was placed on Islam as the base of its communal 
structure. 

These Muslims were not treated as aliens, but 
were favoured for the commercial and political 
contacts with other countries they gained for Ceylon, 
for the revenue they brought to the country and the 
foreign skills they secured, e.g., medicine and 
weaving. Besides they encouraged local trade by 
the introduction of new crafts, e.g., gem-cutting and 
of improved methods of transport, e.g., thavalam- 
carriage-bullocks. They were therefore allowed to 
establish their local settlements, e.g.^ Colombo, 
Barberyn, with a measure of autonomy and with 
special privileges. The important seaports of Ceylon 
were virtually controlled by these Muslims (Moors). 

With the advent of the Portuguese in 1505 the 
Muslims (Moors) suffered a change in their status 
from which they never again recovered. The Portu¬ 
guese regarded them as their rivals in trade and 
enemies in faith. The Dutch who superseded the 
former as rulers of the sea-board were not prepared 
to give the Muslims even a small share of their 
commercial gains and therefore promulgated harsh 
regulations to keep them down. Deprived of their 
traditional occupation, many of them were forced 
to take to agriculture. To this could be mainly 
attributed the concentrations of Muslim peasantry 
in areas like Batticaloa. 

It was during the Dutch period the Malays—who 
form an important element of the Muslim community 
of Ceylon—came to Ceylon, many of them brought 
by the Dutch as soldiers to fight for them and some 
as exiles for political reasons. When the Dutch 
capitulated to the British, the Malay soldiers joined 
the British regiments specially formed. On their 
disbandment the Malays settled down in Ceylon. 
Their separate identity has been preserved by the 
Malay language which they still speak in their homes. 

The British did not follow the undiluted policy 
of proselytization pursued by the Portuguese. Nor 
were the British so harsh as the Dutch in their 
economic exploitation of Ceylon. To that extent, 
under the new rulers, the Muslims fared better. Yet 
they could not gain any special favour, on account 
of their irreconcilable attitude towards the ways 
and culture of the West which they identified with 
Christianity. This, no doubt, handicapped the 
Muslims severely in the political, economic and 
educational spheres but ensured the preservation 
of their communal individuality despite the 
smallness of their numbers and the loss of cul¬ 
tural contacts with the Muslim World. As a result 
till about the beginning of the current century 
the Muslims of Ceylon remained culturally isolated, 
educationally backward and politically insignificant. 

The Muslims, however, could not continue to 
ignore the trend of events taking place in Ceylon 
and India. Sir Sayyid Ahmad l^an, who founded 
in 1875 the Mohamedan Anglo-Oriental College, was 
the leader of the Aligarh Movement in India with 
its emphasis on educational reforms. Arumuga 
Navalar, who countered the efforts of the Christian 
Missionaries in North Ceylon, established in 1872 an 
English school under Hindu management. The 
Buddhist Theosophical Society established an 
English school in 1886 which finally developed into 
the present Ananda College, Colombo. In this 
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year the Anagarika Dharmapala who was actively 
associated with the inauguration of this Society 
resigned his Government post to devote his entire 
time to Buddhist activities. During this period the 
Muslims of Ceylon had in M. C. Siddi Lebbe a leader 
of vision who understood the significance of these 
changes. He had for several years canvassed the 
opinion of his co-religionists for a new educational 
approach but he had not been heeded. It was at this 
time, in 1883, that 'Urabi Pasha [(j.v.] came as an 
exile to Ceylon. He provided a powerful stimulus 
for a reappraisal on the part of the Muslims of 
Ceylon in regard to their attitude towards modern 
education and Western culture. All these together 
culminated in the establishment in 1892 of Al- 
Madrasa al-Zahira under the patronage of ‘UrSbl 
Pasha which has since blossomed into Zahira 
College, Colombo. 

The Ceylon Muslims—apart from isolated in¬ 
stances—belong to the ShafiT school of Sunnis. In 
the realm of Law the following special enactments 
pertaining to them may be cited—the Mohammedan 
Code of 1806 relating to matters of succession, 
inheritance etc., Mohammedan Marriage Registration 
Ordinance no. 8 of 1886 repealed by Ordinance 
no. 27 of 1929 and now superseded by the Muslim 
Marriage and Divorce Act no. 13 of 1951 which 
confers upon the Kadis appointed by the Govern¬ 
ment exclusive jurisdiction in respect of marriages 
and div'orces, the status and mutual rights and 
obligations of the parties; the Muslim Intestate 
Succession Ordinance no. 10 of 1931 and the Muslim 
Mosques and Charitable Trusts or Wa^:fs Act no. 51 
ot 1956 which provides a separate Government 
Department with a purely Muslim Executive Board. 
Of these the Mohammedan Code of 1806 is of special 
value to students of Islamic Civilization, for it 
contains many provisions which are in conflict with 
the principles of Muslim law stated in standard text 
books on that subject. Wherever such conflict 
occurs the view has been taken that it is the duty 
of the courts in Ceylon to give effect to the provisions 
of the Code, which formed the statute law of this 
country, although they may clash with well-esta¬ 
blished principles of Muslim law.*^ 

Tamil is the home-language of the great majority 
of the Muslims of Ceylon. In the Tamil language 
as spoken and written by the Muslims of Ceylon 
and of South India, a number of Arabic words are 
used, which in many cases have displaced their pure 
Tamil equivalents. The term Arabic-Tamil has 
therefore gained currency to indicate the Tamil of 
the Muslims. At one time Arabic-Tamil was written 

in the Arabic script, j ^ ^ being improvised 

to denote four Tamil sounds unknown to Arabic, 

and 0 being represented by 0 by 3^, e by 6 and 

a by (^6. Today Arabic Tamil is being generally 

written in the Tamil alphabet with or without 
diacritical marks. The literature of the Muslims of 
Ceylon has to be treated as part of the Arabic-Tamil 
literature of South India. Although Ceylon has 
produced its quota of poets and writers in Arabic- 
Tamil none has reached the stature of their well- 
known South Indian counterparts. 

The Muslims of Ceylon received their first political 
recognition when in 1889 a nominated seat was 
assigned to them in the Legislative Council. This 
representation was increased to 3 elected members 
in 1924. The Donoughmore Constitution of 1931 
abolished communal representation but the Soulbury 
Constitution of 1947 envisaged a certain measure 


of communal representation through territorial 
electorates specially delimitated. In the present 
House of Representatives, elected in 1956, there are 
7 Muslim M.P.s among 95 territorially elected 
members. 
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CEYREK, a corruption of Persian iahdryak (1/4), 
has in Turkish the special meaning of a quarter of 
an hour, or a coin, also known as the be^lik, or five 
piastre piece, originally the quarter of a medfidiyye, 
introduced in 1260/1844 during the reign of ^Abd 
al-Ma^Id and issued by the succeeding rulers until 
the end of the Ottoman Empire. The silver ieyrek 
had a fineness of 830, weighed 6.13 grams and 
measured 24 mm. in diameter. (G. C. Miles) 
CHAM [see Cam] 

Chat, an ancient town, situated on the bank 
of the Ghaggar and 14 miles from Ambala (India), 
is now practically desolate, with the exception of 
a few huts of Gu^^ars (milk-sellers) and other 
low-caste people atop a prehistoric mound, still 
unexcavated. It was a mahdll in the sarkdr of 
Sirhind, suba of Dihli, during the reign of Akbar, 
with a cultivable area of 158,749 blghas yielding a 
revenue of 750,994 dams annually. Its name suggests 
that in pre-Muslim days it was a settlement of 
Chattas, i.e., Chattaris {move accurately Kshattriyas), 
a martial Hindu tribe. Apart from being a flourishing 
town peopled mainly by the Afgjians and the Rajputs 
it was, during the early Mug^ial period, a military 
station garrisoned by 650 cavalry and 1,100 infantry. 
Its history is closely connected with that of Banur 
only 4 miles away. During the Sayyid and 
Lodi periods, as the vast ruins, the dilapidated 
but very spacious Djcimi^ Mas^id of the pre-Mughal 
period and the extensive grave-yard indicate, 
it was a town of considerable importance, and 
became the seat of one of the four branches of the 
Sayyids of Barha, called the Chat-Banurl or Chat- 
rawdi Sayyids, of whom Sayyid Abu ’ 1 -Fadl Wasifl 
was the first to settle in this town (see AHn-i Akbari, 
vol. i, transl. Blochmann, 430-1). In 1121/1709 it 
was over-run and laid almost completely waste by 
the Sikhs under general Banda Bayragl. Shavkh 
Muhammad DaMm, the commandant of Ambala, 
who encountered the Sikh army was defeated and 
fled in dismay to Lahore. The most wanton 
cruelties were perpetrated on the inhabitants of 
Chat and Banur and very few escaped the sword 
or forced apostasy. Since then Chat has remained 
a dependency of Patiala and has never regained 
its lost prosperity. Al-Bada’uni (Eng. transl. iii 47) 
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mentions one ShayWi Da’ud of Chati, but appa¬ 
rently Chatl has been misread for Djuhni, more 
accurately Diuhniwal, once a small town in the 
pargana of Multan, and the translator has ob¬ 
viously confounded Chat. 
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(A. S. Bazmee Ansari) 
CHATR, CHATTAR [see mizalla] 
CHECHAOUEN [see shafshawan] 

GHERGHELL [see sharshal] 

GHESS [see shatrandj] 

GHINA [see al-sin] 

GHIOS [see saijIz] 

GHITRAL (Citral), a princely state and a feder¬ 
ated unit of the Republic of Pakistan, situated between 
35° 15' and 37^" 8' N. and 71° 22' and 74° 6 ' E. with 
an area of about 4,500 sq. miles, and a population 
of 105,000 in 1951, contiguous to Soviet Russia, 
Afghanistan and the Peoples’ Republic of China. 
The state takes its name from the capital city, 
Citral, also known as Kashkar or Citrar, two ancient < 
names still in favour with the people who call 
themselves Kashkaris. The origin of Kashkar is not 
known; the theory that it is composed of Kdsh —a 
demon and ghdr —a cave must be dismissed as 
absurd. The Chinese, after their conquest sometime 
in the first century B.C., called the area Citar, said 
to mean a green garden. Babur, in his memoirs, 
uses the same word for Chat [q.v.], apparently struck 
by the large number of flower-gardens in and around 
the town {Bdbur-ndtna, transl. A. S. Beveridge, i, 
383). The state, with an estimated annual income 
of 13,000,000 rupees, is now commonly known as 
Citral; although the natives still prefer the older 
form Citrar. 

A mountainous country, its ice-caps and glaciers 
are a permanent source of water-supply for the lush 
green valleys of the Hindu-Ku^ whose off-shoots 
divide Citral into several orographic regions. 
Bounded by the unnamed kuhistdns of Dir and SwM 
[qq.v), the Himalayas and the Karakoram Range 
there are many famous passes and peaks in CitrM. 

The Durah Pass (14,500 ft.) leads to Badakh^an 
[q.v.] and is open for only three months in the year. 
From ancient times it has served as an important 
caravan route between Citral and the Central Asia. 
The Barog^iil pass (12,500 ft.) across the Yarkhun 
valley connects China and Soviet Russia with 
Citral and caravans from Kashg^ar and Khotan 
{qq.v.l w'crt a common sight till recently. The other 
important passes are Shandur (12,500 ft.) and 
Lowara’I (10,230 ft.) which lead to Gilgit and Dir 
respectively. The Lowara’i pass, the only link 
between Citral and the rest of West Pakistan, 
i^emains snow-bound for at least seven months in 
the year, and when open it can only be negotiated by 
jeep traffic. During the snow-bound period travellers ^ 


cross into Citral on foot and merchandise is carried 
on mules. 

The main occupation of the people is agriculture 
or cattle-grazing, though the state is rich in mineral 
and forest wealth, which awaits large-scale exploi¬ 
tation. There are believed to be considerable deposits 
of antimony, iron-ore, lead, sulphur, mica, crystal and 
orpiment. The Ta^ri^-i Citral mentions gold, silver, 
lapis-lazuli, topaz and also turquoise among the 
rare minerals found. 

Communications are a great problem"; '^no roads 
worthy of the name exist. However, a good motor 
road, mainly for strategic purposes, is under con¬ 
struction across the Lowara’i Pass and is expected 
to be completed by the end of 1959. A proposal to 
construct an all-weather road, through a tunnel 
under the Lowara’I Pass, connecting PSshawar with 
Citral, was also mooted but, in view of the huge 
cost involved, has been abandoned. 

Since her accession to Pakistan in 1947, Citral 
has made rapid progress in almost all spheres of life. 
There are now 85 regular schools including two high 
schools and two ddr al-^ulum% for religious instruc¬ 
tion, as compared to two middle schools and a few 
maktabs before accession. Education up to matri¬ 
culation standard is free, and facilities are also 
provided for higher education outside the state. 
Two well-equipped hospitals and a number of 
dispensaries have been opened to provide free 
medical aid to the people. Small-scale and cottage 
industries have been set up and a fruit-crushing 
factory has been established at Dolomus, near 
Citral. Other measures for raising the standard of 
living of the people have also been taken. 

Very little is known about the early history of 
» Citral. The aborigines have been called Pishacas and 
described as cannibals. They are said to have been 
subdued by tlie Chinese in the first century B. C. 
Nothing reliable is known thereafter till the 3rd/ 
loth century when we have archaeological evidence 
to prove that Citral was under the sway of king 
Djaypal of Kabul in 287/900 and that the people 
were Buddhists. Cingiz l^an is also said to have 
made inroads into Citral, but this lacks historical 
confirmation. 

The founder of the present ruling dynasty was one 
Baba Ayyub, an alleged grandson of Babur, who 
after the departure of his father, Mirza Kamran, 
to Mecca, wandered into Citral and took up service 
with tlie ruling monarch, a prince of the Ra^isiyya 
dynasty. His grandson Sangin ‘Ali I is said to have 
found favour with the ruler, who appointed him his 
first subject. Gradually he assumed great power, 
and on his death in 978/1570 his two sons Muliammad 
Rida^ and Muhammad Beg succeeded to the offices 
he had held. On the death of the Ra’isiyya prince, 
Mubammad Ri(^a’ became the virtual r\iler, but soon 
after he was murdered by his nephews for the 
excesses which he had perpetrated against them 
and their father, Mubammad Beg. In 993/1585 
Mubtaram ^ah I, one of the sons of Mubammad 
Beg, peacefully dethroned the last Ra’isiyya ruler 
of Citral, whose descendants he deported to Badakh- 
shan, and himself assumed the reins of government. 
In 1024/1615 Mabmud b. Nasir Ra^isiyya attacked 
Citral with a large force of Badakh^ani troops, 
defeated Mubtaram ^ah I, granted him pardon but 
expelled him from Citral. In 1030/1620 Mubtaram 
Shah I returned to Citral after murdering Mahmud 
Ra^siyya, only to be attacked for the second time 
in 1044/1634. Subsequently Mubtaram Shah I had to 
1 leave the country because of the defection of his 
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troops. He was driven from pillar to post and was 
ultimately killed in an encounter with the people 
of Gilgit who were, however, very severely 

punished in 1124/1712 by his son and successor 
Sangin 'AH II, for the murder of his father. Sangln 
‘All II, having despaired of regaining his lost 
principality went to Af^anistan, then a province 
of the Indian Mu^al empire. 

On the accession of ^ah ‘Alain Bahadur Shah I 
[see BAHADUR SHAH I] to the throne of Delhi, Sangin 
‘All II came down to India and entered in 1120/1708 
the service of Shah ‘Alam, who appointed him 
custodian of the shrine of Ahmad Sirhindl 
With the monetary assistance rendered by the 
Mu^al emperor Sangin ‘All II was able to enrol 
Swat levies who helped him reconquer the lost 
territory. Sangin ‘All II was murdered in 1158/1745 
by some members of the Ra^siyya dynasty and 
was followed by a number of weak and effete rulers. 
In 1189/1775 Framarz Shah, a nephew of Muhtaram 
Shah I, came to the throne. He w'as a military 
adventurer and led a number of campaigns against 
the neighbouring territories of Gilgit, Nagar and 
Kafiristan. He also attacked Caght Serai in Af^a- 
nistan and occupied it after a fierce battle. He was 
murdered in 1205/1790 by one of his uncles, Shah 
Afdal, who occupied the throne. On his death in 
1210/1795 his brother Shah Fadil succeeded him. 
Then follows a series of internecine battles, and the 
picture becomes so confused that it is difficult to 
follow the events with historical precision. 

Shah Fadil was succeeded in 1213/1798 by Shah 
Nawaz Khan, his nephew, who repulsed with heavy 
losses an attack on Citral in 1223/1808 by Khavr 
Allah Khan b. ‘I^mat Allah l^Sn, one of his cousins. 
He was, however, forced to quit the throne but was 
proclaimed ruler for the third time in 1234/1818. 
In the meantime Muhtaram ShSh 11 , one of the 
brothers of ^ 5 h Nawaz, had become a prominent 
figure in state affairs. CitrSl was then divided into 
small units each under a local chieftain, the most 
powerful of whom was Mulk Aman, the ruler of 
Citral proper. On his death in 1249/1833 Muhtaram 
Shah II, entitled ^ah Kator, assumed power, 
brushing aside the minor sons of Mulk Aman. After 
a hectic and picturesque political career of 28 years 
Muhtaram Shah II, burdened with age, died in 
1253/1837 and was succeeded by his son Shah Afdal 
II. In 1257/1841 Gawhar Aman, a son of Mulk Aman 
and ruler of Warshigum (Yasin and Mastu^) 
unsuccessfully invaded Gilgit whose ruler appealed 
for help to his over-lord, the Dogra Ra^a of Kashmir. 
In 1265/1848 Gawhar Aman again attacked Gilgit 
but was forced to retire.by the Ka^mlr troops who 
occupied Gilgit. In 1269/1852 the inhabitants of 
Gilgit, sick of the Dogra excesses, secretly invited 
Gawhar Aman who, after a pitched battle, defeated 
the Sikhs and occupied Gilgit. 

The Maharaja of Kashmir, smarting under the 
blow, again invaded Gilgit in 1273/1856 but the very 
next year Gawhar Aman, taking advantage of the 
Kashmir ruler’s preoccupation with the tumult in 
India, drove out the Sikh garrison. A series of 
skirmishes then followed, neither side gaining the 
upper hand. Meanwhile Gawhar Aman died and the 
fort of Gilgit was recaptured by the Ka^mlr troops 
in 1277/1860. Earlier in 1271/1854 Gulab Singh, the 
ruler of Ka^mlr was said to have entered into an 
alliance with ^ah Afdal, the Mehtar of Citral, 
against Gawhar Aman, but this statement is without 
foundation as ^ah Afdal had already passed away 
in 1270/1853 and succeeded by his son Muhtaram 


Shah III, nick-named .\dam-I^*ur (man-eater). In 
spite of his valour, generosity and prowess he was 
disliked by the people who deposed him and placed 
Aman al-Mulk on the throne. In 1285/1868 Citral 
was attacked by Mahmud ^ah, the ruler of 
Badal^^an, who suffered an ignominious defeat. 
In 1296/1878 the Mehtar of Citral made an engage¬ 
ment with the Maharaja of Kashmir by which the 
latter acknowledged the supremacy of the former, 
accepting in return a subsidy of 12,000 rupees 
(Srinagar coinage) annually. 

In 1297/1880, after the defeat of Pahlwan Bahadur, 
ruler of Upper Citral, the entire territory became 
united for the first time under one chief, Mehtar 
Aman al-Mulk, who also became the master of 
Mastu^, Yasin and Ghizr. In 1303/1885-6 Citral was 
visited by the Lockhart Mission followed in 1306/ 
1888 by another under Captain Durand which was 
instrumental in getting the annual subsidy, paid by 
the Kashmir Darbar, raised to 12,000 rupees in 
In 1310/1892 Afdal al-Mulk succeeded 
his father, Aman al-Mulk, who had died suddenly, 
but was soon afterwards murdered by his uncle, 
Shir Afdal, who was, in turn attacked and expelled 
by Nizto al-Mulk, governor of Yasin and an elder 
brother of Afdal al-Mulk, then a refugee in Gilgit. 
Ill 1312/1895 Nizam al-Mulk was shot dead by his 
half-brother, Amir al-Mulk, who seized the fort. 
Citral was soon invaded by ‘Umra Khan, the ivdli 
of Djandol and master at that time of Dir [?.«.]. He 
was joined by Sh ir Afdal, an e.xile in Af^anistan. 
Both ‘Uinra Khan and Shir Af(^al made common 
cause against the small British Indian force which, 
according to the treaty of 1307/1889, had been 
stationed at Citril. When it was learnt that Amir 
al-Mulk had made secret overtures to ‘Umra Kh 5 n 
and his ally, the British Agent placed him under 
detention and provisionally recognized Shu^a‘ al- 
Mulk, a boy of 14 years, and a son of Amin al-Mulk 
as the Mehtar. 

The British Political Agent, with a mixed force 
of 400 native and British troops, had occupied the 
fort before placing Shu^a‘ al-Mulk on the throne. 
The garrison attacked the forces of ‘Umra Khan 
and Shir Afdal but met with little success. Then 
began the historic seige of Citral by ‘Umra Khan 
and his confederates which lasted from 3 March 
1895 to 19 April 1895, and was finally raised by the 
entry into Citral of the advanced guard of the main 
relief force on 26 April 1895 which had been despat¬ 
ched via Malakand and Dir. ^ir Afdal fell a prisoner 
into the hands of the British while ‘Umra Khan 
escaped to Af^anistan. Amir al-Mulk and his 
leading men were deported to India as a punishment 
for their complicity in the trouble which necessitated 
large-scale military operations. ^udia‘ al-Mulk was 
confirmed as the Mehtar and since then Citral has 
enjoyed an unbroken period of peace and progress. 
During the Af^an War of 1338/1919 the Citral 
Scouts fully co-operated with the British. The 
Mehtar was allowed a sum of 100,000 rupees as his 
contribution to the expenses of the war, and the 
same year the title of His Highness, with a personal 
salute of II guns, was conferred on him. In 1345/1926 
the Mehtar entered into an agreement with the 
Government of India for the prevention of smuggling 
of narcotics through Dir and Swat, into British India. 

An enlightened ruler, ^udia‘ al-Mulk introduced 
modern amenities like electricity, tele-communica¬ 
tions and automobiles into the state and constructed 
roads, forts, grain godowns, irrigation channels and 
schools. He also built a Diami‘ Mas^id, said to be 
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the most beautiful and the largest building between 
Gilgit and Peshawar. He is known as the ‘Architect* 
of modern Citral. 

On his death in 1355/1936 he was succeeded by 
his son Nasir al-Mulk. A ruler endowed with literary 
taste, his Persian poetic work, the Sa}iifat al-Takwin^ 
a study of the theory of evolution in the light 
of the Kur’anic teachings, has won him praise and 
admiration from indigenous scholars. In 1362/1943 
his younger brother Muzaffar al-Mulk succeeded him. 
It was he who offered the accession of Citral to 
Pakistan in 1367/1947. He was succeeded by Sayf 
al-Rahman in 1369/1949 who, on his death in an 
air-crash in 1374/1954, was succeeded by his infant 
son, Sayf al-Mulk Na§ir, a boy of 3 years of age. The 
state is now ruled by a Council of Regency presided 
over by the Political Agent, Malakand Agency 
through the Wazir-i A^zatn, an officer appointed by 
the Government of Pakistan. 
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II. Name, languages and tribes. 

Khowar Chetrdr, together with corresponding 
forms in neighbouring languages, goes back to 
•K§etrat(i ?). Sangledi Sam-Catrad, etc. contains 
an ancient name of N. Chitral (cf. BSOS, vi, 44if.). 

Of the 105,529 (1951) inhabitants of Chitral the 
great majority (90,000) speak Khowar, the language 
of the Kho tribe and of the state. It extends east of 
the ^andur pass as far as ^izr in Yasin. Khowar 
is an Indo-Aryan language of archaic type, cf., e.g., 
iron hip, aim tear, hardi heart, Upaiur father-in-law, 
etc. But it contains, apart from more recent borrow¬ 
ings from'Pers., Ar. and Hind., also loan-words from 
the Pamir dialects, as well as a number of words of 
Middle Iranian origin. Some words are borrowed 
from, or shared with Buru^aski and Sina, and 
several of the most common words are of unknown 
origin. 

Other Indo-Aryan languages are: Kalasa (3,000) 
spoken, mainly by pagans, in two dialects in the 
side-valleys of S. Chitral. Kalasa is closely related 
to Khowar. The Kalas are said to have occupied 
Chitral right up to Resun, and to have been pushed 
back within the last few hundred years by the Khos, 
whose original home was in Torikho and Mulikho in 
N. Chitral.—Phalura (Dangarik) (3,000) is spoken in 
some side valleys of S. E. Chitral by original immi¬ 
grants from Cilas. It is an archaic form of Sina. — 
Gawar-Bati is spoken at Arandu, close to the Afghan 
border, and also across it. In the same neighbourhood 
we find Dameli in one village.—Gu^uri (2,000) is 
spoken by Gu^ur herdsmen who have filtered 
through from Swat and Dir. 

Katl, a Kafir language, has been introduced into 
S. Chitral within the last few generations by settlers 


from Kaindesh and the upper Ba^gal valley in 
Nuristan. 

Iranian languages: Persian IBadakhshll (1,000) at 
Madaglasht in the ^ishi Kuh valley.—Pa^to (at 
least 4,000) in the Arandu district.—Wakhi, spoken 
by a few settlers in upper Yarkhun. Yidgha, an 
offshoot of Mun^i in Mun^an, is spoken by the 
Yidgh (Idagh, etc.) tribe, settled since long in the 
upper Lotkuh valley, below the Dorah pass. 

At a not too remote date we must suppose that 
Chitral was divided between Khos and Kalases, and 
the ancestors of these languages must have been 
introduced from N.W. India at a very early stage 
of development. A couple of short Sanskrit inscrip¬ 
tions have been found. Khowar has no written 
literature, [except a translation of the Gan^-i 
Pa^to (Calc., 1902, romanized), and a short 
prayer book in Urdu script (Nimei, 1958).] But the 
language is rich in songs and popular tales (§ilogh < 
Sloka). 

With the exception of most Kalases the inhabitants 
are Muslim, mainly Maulals. The last pagan Katls 
were converted in the 1930s. But many traces of 
pre-Islamic customs and festivals remain. Note also 
Khowar dasman priest, probably < Skt. ♦daksamant. 

The Khos are divided into three social classes: 
Adamzadas, nobles, or at any rate free-holders; 
Arbabzadas, comparatively well off, being paid for 
their services to the Mehtar, and on that account 
with a higher status than the very poor Fakir Miskin. 

Each class contains a number of clans, some of 
which carry patronymical names, other such indicat¬ 
ing foreign origin, while others are difficult to analyse. 
Also the Kalas and Yidgh tribes are divided into 
clans. 

The Khos are dolicho- to mesocephalic, of middle 
height, and often with eyes and hair of medium 
colour, a few are fair-haired and blue-eyed. Kala§es 
and Katis are more decidedly dolichocephalic, and 
the Katis also of greater height. 
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CHITTAGONG, Tset-ta-gong, Catigrama, or 

Catgto is the main sea-port in East Pakistan 
and the head-quarter of the district bordering on 
Arakaix. The town, which has a population of 
294,046 (1951 census) inhabitants, stands on the 
right bank of the Karnaphuli river, ten miles from 
the sea, and has a good natural harbour away from 
the flooded plains of Bengal and the silt-depositing 
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mouths of the Ganges. Its origin is obscure. The 
early Arab geographers speak of only Samandar on 
the bank of probably the Brahmaputra as a sea-port 
in this region. Chittagong comes in to prominence 
from the 8th/i4th century onward, and is referred 
to as the Porto Grando by the Portuguese. It was 
first conquered by the Muslims in 738/1338 possibly 
from the Arakanese who often disturbed the peace 
of the city. In 918/1512 the Bengal Sultan ^Ala^ al- 
Din Husayn Shah ousted the Arakanese and named 
it Fathabad. For about a hundred years when the 
Mug^als were consolidating their position in Bengal, 
Chittagong again reverted to the Arakanese, and 
only in 1076/1666 it was finally conquered by the 
Mughal governor Shayista I^an, who renamed it 
Islamabad and had a ^ami' mosque built there. 

The district of Chittagong has a large mixture of 
foreign populace, the men of Arab descent being 
in good proportion. The Arab influence is also 
observable in the Chittagonian dialect. Several stories 
about the Mdht Sawdr (riding on fish, i.e,, coming 
by sea) saints are current here. About four miles 
from the town stands the locally famous dargdh 
dedicated to the memory of Bayazid Bistaml. 
Within the city can be seen the tomb of Shavkh 
Badr al-^Alam, a saint of the 14th century, and the 
dargdh of Pdn6 Pir [g.v.], a group of five saints not 
definitely specified but very popular in this region. 
Another object of great local reverence is the Kadm-i 
Rasul [q.v.] (a stone replica of the foot-print of 
the Prophet), preserved in a 17th century mosque. 
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1951 j Hamidullah: Ta^rl^-i Cdtgdm (a Persian 
history of the 19th century). (A. H. Dani) 
CHIVALRY [see furCsiyya] 

CHOCIM [see raioTiN] 

CHRISTIANITY, CHRISTIANS [see na^ara] 
CHRONOLOGY [see ta’riiot] 

CID [see al-sIdJ 

CIFT-RESm'i also called Hft-hakki or knlluk- 
akiasi, in the Ottoman empire the basic raHyyet 
(see re'aya) tax paid in principle by every Muslim 
peasant, raHyyet, possessing one (ift. The term (ift 
(original meaning — “pair”) was used to denote the 
amount of agricultural land which could be ploughed 
by two oxen. It was fixed as from 60 to 150 dbniims 
according to the fertility of the soil (one dbniim was 
about 1000 sq. m. = 1196 sq. yds.). We find a (ift~ 
akcasi in Anatolia under the Saldjukids at the rate 
of one dinar [q.v.]. On the other hand the Ottoman 
£itt-resmi had striking similarities with the Byzantine 
taxes paid by the paroikoi to the pronoia-hoX^^xs. 
It is to be noted that, as an ^urfi tax, it appeared in 
its original form in the lands conquered from the 
Byzantines in Western Anatolia and Thrace, and 
was applied there both to the Muslim and Christian 
re^dyd alike, whereas in other parts of the empire 
the Christians were subjected to a different raHyyet 
tax, namely the ispendje or ispenCe. 

In the Kdnunndme of Mehemmed II it is stated that 
£ift~resmi was the money equivalent of seven services 
such as the provision of hay, straw, wood etc., for 
the fitwif-holder. For these services, ^idmets or 
kulluks, twenty-two ak^a [q.v.] were to be paid as 
iift-resmi. Those possessing half a 6 ift, nim-cift, were 
to pay half. Regardless of his personal condition, 
every raHyyet possessing a dift or half a (ift had to 
pay this tax, and this gave it the character of a 


land-tax. In the ioth/i6th century Abu ’ 1 -Su'ud and 
others attempted to include it among the ^arH 
taxes as kharddJH muwazzaf. 

Married peasants with land amounting to less 
than half a ^ift, or possessing no land of their own, 
were called benndk [q.v.], and were subject to lower 
rates, for example 6 or 9 akCas, which were later 
increased to 9, 12 and 18. In the Kdnun-ndme of 
Mehemmed II the benndk were supposed to be 
subject only to three services, the money equivalent 
of which was 6 or 9 akcas. Lastly the re^dyd classified 
as kara or miidjerred, the very poor or bachelors, 
who possessed no land of their own, paid this tax 
at the lowest rate of 6 akdas. 

Thus Hft~resmi can be regarded as the basic unit 
of a graduated tax system, and even tutun-resmi and 
doniim-resmi can be included in the same system. 

Originally the rate of dift-resmi was 22 akcas, but 
in 862/1458 it was raised to 33 akcas in the sandiaks 
of the eydlet of Anadolu. It was further raised in 
some parts of Anatolia with additions made in favour 
of suba^is [^.v.] and sandfak-begs [q.v.], but under 
Suleyman I this innovation was abolished as causing 
confusion. Applied to Syria after its conquest with 
a higher rate of 40, and in Eastern Anatolia of 50 
ak£as it remained however, 22 ak6as in Rumeli (see 
the list in my Osmanltlarda Raiyyet Rusumu, in 
Belleten, no. 92, 1959). Partial or total exemptions 
from Hft-resmi were granted by imperial berdts in 
return for some public services required from the 
re^dyd. But in the ioth/i6th century many such 
exemptions were abolished. 

As a rule Hft-resmi was included in the timdr [q.v.] 
revenue of the sipdhi. But it lost its importance when 
after 990/1582 the ak6a decreased in value and the 
^awdri4 [q-v.] became a form of regular taxation 
imposed on the re^dyd. (Halil Inalcik) 

ClFTLIK is the ordinary word for farm in 
Turkish, but in the Ottoman times it designated, at 
first, a certain unit of agricultural land in the land- 
holding system, and then, later on, a large estate. 
It was formed from dift (pair, especially a pair of 
oxen) from the Persian dfuft with the Turkish 
suffix, lik. Originally, a Hftlik was thought of 
as the amount of land that could be ploughed by 
two oxen. Cift and ciftlik were used synony¬ 
mously. In the Slav areas of the Ottoman empire 
the term bashtina was often substituted for Hftlik. 
In the Ottoman land-holding system during the 
period in which the timdr [q.v.] organization prevailed, 
diftlik was a term applied to a holding of agricultural 
land comprising 60 or 80 to 15.-. donums (one donum 
equals approximately 1000 sq.m.), the size varying 
with the fertility of the soil. The Ciftlik was the 
basic land unit used in all forms of land-holding, 
miri, wakf, and mulk or mdlikdne. From the legal 
point of view, however, the kind of Ciftlik varied 
with the type of tenure. 

The raHyyet Ciftliks which the re^dyd, Christian 
and Muslim peasants, possessed by tapu [q.v.] and 
for which they paid the ^ushr [q.v.] and Cift-resmi 
[q.v,] taxes to the land-holder, made up by far the 
greater part of the agricultural lands. As a rule, 
Ciftliks were not to be subdivided because such a 
situation would, in the judgement of Abu ’ 1 -Su^ud, 
make it impossible to collect the taxes imposed on a 
Ciftlik as a whole. In reality, however, during the 
land surveys, tahrir [q.v.], it was found that many 
Ciftliks had lost their original form as a result of 
sub-division, and the Cift-resmi were no longer 
being collected. In order to preserve the Ciftlik^ 
which was essential to the land-holding system of 
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the time, and which had been the basis for land and 
hearth taxes in the area even before the Ottomai^, 
it was decreed that if land recorded in the defiers 
[see daftar] as Hftlik was found divided among 
several persons it was to be restored to its original 
form, and if a raHyyei in possession of a 6 iitlik died 
leaving several sons, they were to possess it col¬ 
lectively, tneM^an. 

In addition to the raHyyei iiftliks we also find 
what we can call the military 6 iftliks which, unlike 
the former, were in the direct possession of the 
military. In this category we find the ^dssa 6ifiliks 
of the fimar-holders and the 6 iftliks in the military 
organizations of the yaya, musellem and doghandii 
etc. Their common feature was that they were not 
subject to the raHyyei taxes. But, while the ^dssa 
Hftliks, also known as ktlU-yeri, were exploited by 
the fitnar-holders under a sharecropping system, 
ortakdiUt^ or mukdta^a [g.v.], the yaya and musellem 
6 iftliks were cultivated, as a rule, by the yayas and 
miisellems themselves. These £iftliks were never to 
change their original character and usually were 
named by their original possessors as Mehmed-yeri, 
*Ali-yeri, etc. There were attempts by the military 
to add raHyyei lands illegally to their ^d$$a 6iftliks. 
But, in the ioth/i6th century, most of the military 
6 ifiliks were transformed by the government into 
raHyyei 6iftliks and assigned as iimdrs. In the case 
of the Mdssa iifiliks in Bosnia [see Bosna], the 
reason given for their transformation in 936/1530 
was that they lay uncultivated. 

The 6 ifiliks in the wakf and mUlk or mdlikdne 
lands were the same in size as other Hftliks and were 
usually cultivated by the raHyyei. During the reigns 
of Bayazid I, Mehemmed II, and under the loth/ 
16th century Sultans, a great part of these Hftliks 
too was converted into iimdrs. For example, in 
Erzindjan in 947/1540, each zdwiye [q.v.] under a 
shay^ was assigned a Hfilik while the rest of the 
land was distributed among the iimdrs. 

As early as the 8th/i4th and 9th/i5th centuries 
the Ottoman Sultans granted influential men whole 
villages or large iimdrs as Hfiliks. In these instances 
we are no longer dealing with the 6 ifilik as a land 
measure, but as a personal estate, granted by the 
Sultan. For example, in the defier of Pasha-san^a^! 
dated 859/1455 (Belediye Kiit. Istanbul, Cevdet 
kit. no. 0.89) we find a number of people, among 
them the Court physician Mehmed ^irwanl and the 
Sultan’s tutor Seydl Ahmed, in possession of iimdrs 
as Hfilik [her we^h-i Hfilik). Such large lands were 
sometimes given as millk {ber wedih-i mulkiyyei). The 
revenues of these Hfiliks were farmed out by their 
possessors, who usually lived in the towns, for a sum 
of money which was called mukdta^a. The possessor 
of the Hfilik was usually required to equip one 
soldier {eMUndii) for the Sultan’s army. 

Even in this early period we find some newly 
opened lands or mazra^as [q.v.] held directly as 
Hftliks by members of the military class who, as a 
rule, paid the government a sum of money which 
was also called mukd(a^a. Therefore, these Hfiliks 
were also known as mukd(a^ali Hfiliks. In central 
and northern Anatolia the Hfiliks which were 
possessed by the pre-Ottoman aristocratic families 
under the names of mdlikdne or yurd were given the 
same status with the obligation of supplying an 
eshkUn^i. The Hfiliks which were opened in the 
uncultivated lands by the military were subject only 
to the tax. By the end of the ioth/i6th century 
the number of such Hfiliks in the hands of the 
Janissaries increased rapidly. But, in general, the 
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tendency in the ioth/i6th century was to convert 
all types of military Hfiliks into raHyyei Hfiliks so 
that the raHyyei taxes might be included in the 
iimdrs. 

With the disruption of the timdr system, this 
course of development was reversed. During and 
after the period of confusion between 1003/1595- 
1018/1609, a great part of the raHyyei Hfiliks found 
their way into the hands of the k<^pi-^ulu and 
palace favourites, and the old practices such as 
possession of iimdrs as Hfiliks, miilk or mukdia^alt 
Hftliks were now widespread. In the same period, 
moreover, when the peasantry abandoned their 
lands en masse and scattered throughout Anatolia, 
which is known in Ottoman history as the Great 
Flight, the Janissaries and others took possession of 
the re^dyd Hftliks by taPu. The accumulation of 
Hftliks in the hands of a^ydn [q.v.], rich and in¬ 
fluential men in the provinces, however, was mainly 
due to the mukdta^a system. This again was an old 
practice but now, with the disorganization of the 
timdr system, the timdr lands were increasingly 
rented as mukdta^a to private persons bidding the 
highest price. In reality however, through admini¬ 
strative abuses, the influential men managed to 
obtain them. Aghas and a^ydn with large mukdta^a 
holdings, Hftliks, emerged everywhere in the empire, 
especially during the 12/18 century. Nedjatl (Siiley- 
maniye Kiit. Esad ef. no. 2278, v, 43), writing in that 
century, complained that many iimdrs had been 
seized by the a^ydn and ahlH ^urf, officials, in the 
provinces. It was on the mukdta^a lands that the 
power of the great a^ydn rested in that century, and 
from this period on the word iifilik was used to 
designate large personal estates. The attempts to 
break up these Hftliks made by the Tanzlmdi [q.v.] 
reformers did not meet with any great success and 
this became the underlying factor in the peasant 
uprisings in the Balkans in the i$thligth century. 
Under the Turkish Republic a law passed in 1945 
(modified in 1950) provided that the large estates 
were to be broken up and distributed to the peasants 
in need of land. 

Bibliography: 0 . L. Barkan, Kanunlar; 
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CighAla-zAde ( Pjiohala-zade) Yusuf 
sinAn pAshA (c. 1545-1605), also known as 
Caghal (^a^al)'Oghlu, belonged to the Genoese 
house of Cicala. He was born at Messina in Sicily and 
received the Christian name Scipione Cicala. His 
father, the Visconte di Cicala, was, according to 
Gerlach, a “corsair” in the service of Spain, while his 
mother is said (cf. L’Otiomanno, of L. Soranzo) 
to have been “Turca da Castelnuovo”. The Visconte 
and his son, captured at sea by Muslim corsairs 
in 968/1561 (some of the sources give the year 
as 967/1560), were taken first to Tripoli in North 
Africa and then to Istanbul. The father was in due 
course redeemed from captivity and, after living for 
some time at Beyoglu, returned to Messina, where 
he died in 1564. His son, Scipione, became, however, 
a Muslim and was trained in the Imperial Palace, 
rising to the rank of silahddr and later of KapI^I 
Bashl. Cighala-zade, through his marriage first to 
one (980-981/1573) and afterwards (983-984/1576) to 
another great-grand-daughter of Sultan Sulayman 
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^anunl, found himself assured of wealth, high 
office and protection at the Porte. 

He became Agha of the Janissaries in 982/1575 
and retained this appointment until 986/1578. 
During the next phase of his career he saw much 
active service in the long Ottoman-Persian war of 
986/1578-998/1590. He was Beglerbeg of Van in 
991/1583, assumed command, in the same year, of 
the great fortress of Erivan—he was now raised to 
the rank of Vizier—and also had a prominent rdle. 
once more as Beglerbeg of Van, in the campaign of 
993/1585 against Tabriz. As Beglerbeg of Baghdad, 
an appointment which he received in 994/1586, 
Cighala-zade fought with success in western Persia 
during the last years of the war, reducing Nihawand 
and Hamadan to Ottoman control. 

After the peace of 998/1590 he was made Beglerbeg 
of Erzurum and in 999/1591 became Kapudan Pasha, 
i.e.y High Admiral of the Ottoman fleet—an office 
that he held until 1003/1595. During the third Grand 
Vizierate (1001-1003/1593-1595) of Khodia Sinan 
Pasha he was advanced to the rank of fourth Vizier. 
The Ottomans, since 1001/1593, had been at war 
with Austria. Ci^ala-zade, having been appointed 
third Vizier, accompanied Sultan Mehemmed III 
on the Hungarian campaign of 1004-1005/1596. He 
tried, but in vain, to relieve the fortress of Khatwan 
(Hatvan), which fell to the Christians in Muharram 
1005/September 1596, was present at the successful 
Ottoman siege of Egri (Erlau) (Muharrem-Safer 
1005/September-October 1596) and, at the battle 
of Mezo-Keresztes (Ha? OvasI) in Rabi' I 1005/ 
October 1596, shared in the final assault that turned 
an imminent defeat into a notable triumph for the 
Ottomans. Cighlla-zade, in reward for his service 
at Mezb-Keresztes, was now made Grand Vizier, 
but the discontent arising from the measures which 
he used in a effort to restore discipline amongst the 
Ottoman forces, the troubles which followed his 
intervention in the affairs of the Crimean Tatars, and 
the existence at court of powerful influences eagtr 
to restore Damad Ibrahim Pasha [^.v.] to the Grand 
Vizierate, brought about his deposition from this 
office, after he had been in control of the government 
for little more than a month (Rabi' I-Rabl'II 1005/ 
October-December 1596). 

Cighala-zade became Beglerbeg of Sham (Syria) in 
Diumada I 1006/December i597-January 1598 and 
then, in Shawwal 1007/May 1599, was made Kapudan 
Pasha for the second time. He assumed command, 
in 1013/1604, of the eastern front, where a new war 
between the Ottomans and the Persians had broken 
out in the preceding year. His campaign of 1014/ 
1605 was unsuccessful, the forces that he led towards 
Tabriz suffering defeat near the shore of Lake 
Urmiya. Cighala-zade now withdrew to the fortress 
of Van and thence in the direction of Diyarbekir. 
He died, in the course of this retreat, during the 
month of Ra^ab 1014/November-December 1605. 
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CILICIA. The name. In Assyrian writings the 
name Khilakku refers primarily to the western part 
of the region, Cilicia Trachea, but also includes a 
part of Cappadocia, whilst the Cilician plain is called 
the Kue. In classical times the name Cilicia covered 
both western and eastern parts, Cilicia Trachea and 
the plain of Cilicia. The name does not occur among 
the Arab geographers, who call Cilicia simply the 
region of the thughur [q.v."), or frontier towns. The 
form Kllikiya (or Kilildya) is not met until modern 
times (see Ibn al-^ihna, al-Durr al-munta^ab, 180), 
but it is a direct derivation of the ancient name 
if, as is thought, the Turkish name for Cilicia 
Trachea, 16-11 or I6el [q.v.] (lit. ‘the interior region’) 
in fact comes from Kilikia. 

Geographical outline. Cilicia is wedged 
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between the Anatolian plateau to the north-west 
and the Syrian frontier to the south-east. Its 
southern edge is fringed by the Mediterranean, 
which here reaches its most easterly extremity, and 
it is guarded to the north by the Taurus range, 
over which the Cilician Gates assure communication 
with the plateau. To the east are the Amanian 
Gates (al-Lukam), and to the west, a short distance 
beyond Selindi (ancient Selinonte), begins the 
province of Pamphylia (region of Adalia). Cilicia 
has at all times possessed a great strategic importance 
on account of the Cilician and Amanian Gates. 
Although the mountains and sea which isolate 
Cilicia have given it a marked individuality, it has 
rarely been able to maintain its own independance 
for long, even when it was the kingdom of Lesser 
Armenia or the Turcoman principality of the 
Ramadan-ogjilus. Most of the time, from the Hittites 
to the Ottomans, it has been incorporated by con¬ 
quest into the great empires of the eastern Mediter¬ 
ranean. 

Cilicia falls naturally into three geographical 
regions, Cilicia Trachea, the Cilician Taurus, and 
the Plain of Cilicia. Cilicia Trachea (lit,: ‘rough, 
rugged’) is a niountainous region to the west, its 
coast dotted with ports where pirates took refuge 
when chased by Pompey’s ships. It is virtually 
without means of communication to the Turkish 
interior, and has patches of cultivable land only in 
a few valleys, such as Gok Su (ancient Calycadnus) 
whose waters flow into the sea near Silifke. It is 
consequently a very poor region, and contains only 
a few small towns (Silifke, ancient Seleucia, Mut, 
on the road from Silifke to Karaman and Konya, 
and in the west Anamur on the coast and Ermenek 
inland). 

The frontier between Cilicia Trachea and the 
coastal plain on the one hand and the Taurus on the 
other is the small river Lamos which has its spring 
in the Taurus. The Cilician Taurus is a strip 300 km. 
long by only 50 km. wide stretching in a south-west- 
north-east direction, and including the massifs of 
Dumbelek, Bulghar Dagh (corruption of Bugha, the 
Turkish translation of Taurus) and the Ala Dagh, one 
peak of which rises to 3600 m. The Ala Dagh con¬ 
tinues northwards to the Hadiin Dagh. The Anti- 
Taurus begins to the east, on the left bank of the 
Zamanti Su, formerly Karmalas, a tributary of the 
Sayhan (Saros). Its mountains can easily be crossed, 
however, as the high waters have cut many valleys 
through them in forcing their way from the Cap¬ 
padocian plateau down to the Mediterranean. The 
Tarsus Cay, ancient Cydnus, in Arabic Baradan, 
rises in the Bulg^iar Dagh massif and brings Tarsus 
its water. Between the Bulgjiar Dagh and the Ala 
Dagji are the valleys of the Cakit Su and Kdrkiin Su, 
the Cakit being a tributary of the Kdrkiin which 
in turn is a tributary of the Sayhan. The road called 
the Cilician Gates climbs over passes and runs 
through these valleys. On the northern side it 
connects Tarsus with Uluklshla via BozantI (ancient 
Podandos-Budandun) where the narrowest defile, 
the Cilician Gates properly so called, is at Giilek 
Boghaz, 1160 m. high on the upper reaches of the 
Tarsus Cay. 

The most important part of Cilicia is the plain 
(Greek Pedias, Turkish Cukurova), a product of the 
alluvial deposits of its two large rivers, the Sayhan 
(ancient Saros) and the ^ayhan (ancient Pyramus). 
Along the left bank of the ^ayhan’s lower reaches 
is a less elevated outcrop of the Taurus range, the 
^abal al-Nur or ^abal Missis. Sheltered from the 


north by the great mountain barrier, the Cilician 
plain is open to the southern winds, enjoys the 
climate and flora of Mediterranean regions, and is 
extremely fertile. Crops peculiar to hot countries 
can be grown there, and apart from sugar-cane 
plantations there is also intensive cultivation of 
cotton. The main towns of Cilicia were always 
situated in this area. To the north, at the foot of 
the Taurus but still Mediterranean in climate, lie 
Sis (at the present day Kozan) and ‘Ayn Zarba 
(ancient Anazarba), to the south Mi^slsa (Mop- 
suestia) on the Djayhan, Adana on the Sayhan, 
Tarsus, Ayas (ancient Aigai) on the western coast 
of the gulf of Alexandretta, and Alexandretta on 
its eastern side. Mersin, to the west of Tarsus, is 
a relatively recent town, today named I6el. 

In the Islamic epoch Cilicia Trachea and Seleucia 
belonged to the Greeks, the frontier between the 
two empires being formed by the Lamos (in Arabic 
Lamis). 

Under the Ottomans Cilicia constituted the 
wildyei of Adana, and was divided between the 
sandfaks of I 6 -I 1 , Adana and Kozan in the north, 
and of ^ebel Bereket around the gulf of Alexan¬ 
dretta. 

The main towns of Cilicia are connected by the 
Aleppo-Fevzipa^a-Adana-Uluklshla railway, with a 
branch line running via Tarsus to Marsina. 

Cilicia has often been stricken by earthquakes; 
Michael the Syrian (iii, 17) and Tabari (iii, 688) 
record the one which occurred on 23 June 803; it 
blocked the river ^ayhan and partly destroyed the 
walls of Missisa. Another one occurred in 1114 (see 
EP s.v. Mi§§i$). The most recent occurred in 1952. 
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Historical outline. When the Arabs had con¬ 
quered Syria, Heraclius ordered the garrisons of 
towns between Alexandretta and Tarsus to evacuate 
their positions (see Missis). It is probable that part 
of the civilian population had to do likewise. The 
Arabs did not immediately take over these towns, 
but restricted themselves to raids into the region or 
across it into Anatolia, leaving small garrisons 
behind them as a security measure. On his return 
from an expedition in 31/651-652, Mu'awiya is said 
to have destroyed all the fortresses as far as Antioch. 
However, records exist of the Arabs’ capture of 
Tarsus in 53/672-673, which seems to indicate that 
it had been reoccupied by the Greeks or defended 
by its inhabitants. In 65/685, furthermore, the army 
of Constantine Pogonatus advanced as far as Mop- 
suestia (Missisa). From 84/703 onwards the Arabs 
began to settle in Missisa, stationing a garrison 
there during part of the year. They realized the 
advantage which would accrue in permanently 
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holding the Cilician positions, and 'Umar b. 'Abd 
al-'Aziz abandoned his plan to destroy all the 
fortresses between Missl§a and Antioch. Sis, at the 
foot of the Taurus, was captured in 103/751-732. 
In the first decades of the second century of the 
hidira it became apparent that the Arabs intended 
to settle in the area; Missisa was colonized by the 
Zott [g.v.] with their buffaloes, and a bridge was 
built over the Sayban to the east of Adana, in order 
to secure communications across the country. 
Although the Arab armies had no difficulty in 
traversing the country by way of the Cilician Gates, 
its occupation was still precarious. There was as 
yet no systematic organization of the frontier 
strongpoints, or ^ughur, still dependant on the 
^und of Kinnasrln, which Mu'awiya or Yazid b. 
Mu'awiya had detached from Hims (cf. Ibn al- 
Shihna, 9). But already the positions had been 
transformed into ribdt, that is to say posts manned 
by voluntary defenders of the faith, noted for both 
their religious and military zeal. Al-DInawari, 345, 
points out that after his dismissal from office 
^alid al-Ka^ri [^.v.] obtained from the caliph 
Hisham permission to go to Tarsus, where he 
remained for some time murdbit^^. 

After the 'Abbasid revolution the Byzantines did 
not take advantage of the disturbed situation to 
reconquer Cilicia, but instead concentrated their 
attention on the regions of Malatya and Kalikala. 
After the dynasty had become firmly established, 
and particularly in al-Mahdi’s reign, the 'Abbasids 
undertook to fortify and populate the Cilician 
positions, above all at Mi§$i?a and Tarsus. Harun 
al-RashId was the most vigorous exponent of the 
frontier policy. In 170/786-787 he detached the 
frontier strongholds from the ^azira and djund of 
^Cinnasrln and put them under a separate govern¬ 
ment called al-^AwSsim [q.v.] (al-Tabari, iii, 604; Ibn 
al-Shibna, 9); Cilicia now became part of the 'Aw^sim 
dfund. Its reorganization served both defensive and 
offensive purposes; it helped protect Muslim territory 
against Byzantine incursions (cf. a poem of Marwan 
b. Abl Hafsa in Tabari, iii, 742), provided a secure 
operational base for the Muslim armies which, by 
tradition, carried out one or two raids each year into 
Greek territory, and served as a permanent base 
for volunteer troops and tnurdbitun. The fortification 
of the positions went in hand with the launching 
of expeditions across the Cilician Gates during the 
reign of Harun al-Rashid and his successors. A vital 
step in the successful execution of these operations 
was the Muslim capture of Lulon (al-Lu’lu^a) in 
217-832. Its fortress guarded the northern side of a 
pass which led over the Cilician Gates from Podandos 
(Budandun, present-day Bozanti) to Tyana. 

A considerable Christian population lived in the 
strongholds or the countryside around them. The 
Muslims recruited some of them as guides for their 
expeditions (see AlEO Alger, xv, 48), but they also 
sometimes acted as informers for the Byzantines, 
and it was perhaps as an act of reprisal that al- 
Rashld had all the thughur churches destroyed in 
191/807 (Tabari, iii, 712-713; Michael the Syrian, 
iii, 19 ff.). 

The small river Lamos, demarcation line between 
Cilicia Trachea and Arab Cilicia, was periodically 
the scene of the exchange of prisoners or their 
resale to the enemy; historians have left their records 
of these dealings, in particular al-Mas'udi in Tanbih, 
189-196. 

After Mu'ta^im's famous campaign against 
Amorium in 223/838, which marks the end of the 


spectacular expeditions into Anatolia, it gradually 
became the custom to appoint special amirs to 
Cilicia, mostly resident in Tarsus. Although nomi¬ 
nally dependant on the 'Awasim governor or the 
ruler of Syria, they enjoyed a certain degree of 
autonomy and were responsible for the defence of 
the country and the organization of annual land and 
sea expeditions. Some of the amirs of Tarsus became 
quite famous, e.g., 'Ali al-Armani, the eunuch 
Yazman (Greek Esman), ^ulam Zurafa (alias Leo 
of Tripoli and Rashik al-Wardami) Damyana, 
Thamal, Nasr al-Thamali. For some time Cilicia, 
with its ^Awd^im and thughur, passed from the 
control of the central government and became 
a dependency of Tulunid Egypt (260/873-286/891). 
This was a troubled chapter of its history, due to 
the dispute between the Tulunids and the central 
power, the intractability of the amirs, and the 
ravages incurred through Byzantine raids. The 
return of Lu^lu^a (Lulon) to Byzantium in 263/876- 
877 constituted a serious threat to Cilicia. Never¬ 
theless the ribdt of Tarsus developed during that 
period, and assumed greater proportions, as is 
shown by the sources used by Kamal al-Din in the 
geographical introduction to his Bughyat aUfalab 
(see AlEO Alger, xv, 46 ff.) and the descriptions of 
al-Istal^ri and Ibn Hawkal (see tarsOs). In parti¬ 
cular, the caliph al-Mu'tazz and his mother spent 
great sums on maintaining special units of murdbitun 
under military and religious leaders. At a time when 
the spirit of holy war gave a particular character 
to Cilicia, there flocked to the country a great number 
of scholars, traditionists, ascetics and fervent religious 
men, intent on fulfilling the personal obligation of 
Hihddy teaching the old traditions and spreading a 
spirit of purest orthodoxy among the soldiers and 
the civilian population. The more well-known of 
them were Ibrahim b. Adham b. Mansur [^.r.], who 
died some time between 160 and 166 (776-783), and 
Ibrahim b. Muhammad al-Fazarl (d. 188/804) (Ibn 
'Asakir, ii, 254). Several of these persons are 
mentioned in the obituaries of al-Dhahabi and Abu 
’ 1 -MahSsin, often carrying the nisba of Tjuigri or 
Tarsusi (see under 181, 196, 273, 297 etc.). Yakut 
(iii, 526) also noted their arrival in great numbers 
(cf. i, 529). It is known that Ahmad b. Tulun was 
educated at Tarsus. Muslim festivals were celebrated 
in great brilliance there. Abu ’ 1 -Mahasin (iii, 60) 
considered the feast of breaking the fast in Tarsus 
to be one of the four wonders of Islam. 

In the first part of the 4th/ioth century Cilicia came 
under the rule of the Ikh^id, the governor of Egypt, 
who received his investiture from the caliph. After the 
clash between the Ikhshid and the Hamdanid amir 
Sayf al-Dawla, who won control of northern Syria 
and Aleppo, the governor of the frontier province 
submitted to the amir of Aleppo, and the amirs of 
Tarsus henceforth participated in Sayf al-Dawla’s 
expeditions. But the Tarsus fleet, weakened by the 
policy of the caliph al-Mu'tadid, who had had it 
destroyed, was only a minor factor in the struggles 
of the 4th/ioth century. In the second half of the 
century the threat of Byzantium from the north 
caused constant disturbances and rebellions, and the 
operations of 352/963-354/965 resulted in the com¬ 
plete reconquest of Cilicia by the Greeks (or Byzan¬ 
tines). It remained Byzantine for more than a cen¬ 
tury, during which time the outflow of Muslims was 
accompanied by a considerable inflow of Armenians, 
stimulated by the Byzantine practice of using Arme¬ 
nian officers to administer the country. After the 
Sal^ukid raids had driven back those Armenians 
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who had settled in Cappadocia after the Turkish 
conquest of Armenia, their number now increased 
once more, and, after the battle of Manzikert in 
1071, a virtual Armenian principality was created, 
stretching from Melitene to Cilicia. Its head was the 
Armenian Philaretus, a former general of Romanus 
Diogenes, and he established his capital at Mar^ash 
(see Chalandon, Alexis Comn^ne, 95 ff.; J. Laurent, 
Byzance ei les Turcs Seldjoucides, 81 ff.; idem, 
Byzance ei Antioche sous le curopalate Philarete, in 
Rev. des Ei. arm., ix (1929), 61 ff.; Grousset, Hisioire 
des Croisades, I, xl, ff.). The Armenian chiefs O^in 
of Lampron (present-day Namrun Yayla, north¬ 
west of Tarsus) and Ruben of Partzepert (north 
of Sis) were perhaps his vassals. They retained their 
fiefs when Philaretus departed from the scene, 
defeated by the Turks. The Turks had ravaged 
Cilicia even before Manzikert, and shortly before 
the arrival of the Crusaders (Michael the Syrian, 
iii, 179) they seized the main towns, though failing 
to subjugate the Armenian princes in the Taurus. 
The latter joined forces with the Crusaders in 1097 
and helped Baldwin of Boulogne and Tancred 
to reconquer the Cilician towns. There followed a 
period in which the towns continually changed 
hands in the struggle between Byzantium and the 
Frankish principality of Antioch. Alexis Comnenus 
recaptured them from Bohemond of Antioch, only 
to lose them once more to the latter’s nephew 
Tancred, who in 1103 handed them over to his 
uncle upon his release from the imprisonment 
inposed by the Danishmandid of Malatya. In 1104 
they were retaken by the Byzantine general Mona- 
stras (Anna Comnena, XI, xi, 6; ed. Leib iii, 49). 
They remained the scene of dispute until 1108, 
when Bohemond was forced to sign a treaty acknow¬ 
ledging the authority of Alexius Comnenus over 
the whole of Cilicia (Anne Comnena, XIII, xii, 21; 
ed. Leib iii, i34-i35). His nephew Tancred however 
did not abide by the treaty. 

The descendants of Ruben continued to consolidate 
the development of an Armenian state, and sought 
to bring all of Cilicia under their control. Thoros I, 
who had driven off the Sal^ukids in 1107-1108 
(Tournebize, Hisioire poliiique ei religieuse de 
VArnUnie, 171; Cahen, La Syrie du Nord a Vepoque 
des Croisades, 253; Matthew of Edessa, in Hisi. arm. 
des Croisades, i, 84-85), captured Sis and Anazarba 
from the Greeks. During the reign of his successor 
Leo I (1129-1137), Bohemond of Antioch attempted 
to re-establish his authority in Cilicia, but this 
brought him unto a fatal conflict with another 
aspirant to Cilicia, the Danishmendid of Cappadocia 
(Michael, iii, 227). Around 1132 Leo captured Tarsus, 
Adana and Missisa from the Greeks (Chalandon, i, 
235, ii, 108-109) (or from the Franks, according to 
Cahen, 354). He followed this up with the seizure 
of Sarvantikar, on the western flank of the Amanus. 
This led to a rupture with Raymond of Poitiers, 
count of Antioch, but the quarrel was patched up 
shortly afterwards when Leo was faced with a new 
Byzantine threat from the north, and as a token of 
reconciliation he ceded the plain of Cilicia to 
Raymond. John Comnenus invaded Cilicia in 1137, 
and regained all the towns except Anazarba, and 
in the following year took Leo and his son prisoner. 
Leo was carried off to Constantinople, where he died 
in 1142. Once more Cilicia was Byzantina, and 
remained so until Leo’s son, Thoros, who had 
escaped from Constantinople after accession of 
Manuel Comnenus in 1143, regained a foothold in 
upper Cilicia; Thoros II (1145-1169) retook 'Ayn 


Zarba and the other towns in Cilicia in 1151-52, and 
defended them successfully against Mas^ud, the 
Saldjukid of Konya, who fought at the instigation of 
Manuel Comnenus. Thoros also aided Reynald of 
Chatillon, count of Antioch, in his attack on Byzan¬ 
tine Cyprus. Manuel Comnenus, however, was not 
willing to allow the situation to deteriorate any 
further. In 1158 he invaded Cilicia, reoccupied all 
the towns, and reduced the country once more to 
a Byzantine province. The emperor’s camp was 
established at Mar^ al-Diba^ (Baltolibadi, north 
of Missisa; see Honigmann, Osigrenze, 121, and 
Cahen, 152), and Reynald of ChMillon went there to 
tender his submission. Thoros, who had taken 
refuge at Vahka, north of Sis on the upper Sayhan, 
subsequently did likewise, and in return the emperor 
made him governor of Missisa, ‘Ayn Zarba and 
Vahka, bestowing on him the title of Sebastos. But 
in 1162, when his brother Sdefane perished in an 
ambush laid by the Byzantine governor Andronicus 
Comnenus, Thoros once more raised the standard of 
revolt, and seized ^Ayn Zarba together with other 
Cilician towns. Amalric, king of Jerusalem, intervened 
to re-establish peace. In 1164 Thoros sided with the 
Franks in their conflict with Nur al-Din. He died 
in 1169. His brother Mleh, whom he (Thoros) had 
exiled, rallied to the side of Nur al-Din, and with 
the aid of the latter’s troops regained possession of 
Cilicia and obtained official recognition by Manuel 
Comnenus. He was assassinated in 1175, and his 
nephew Ruben III succeeded him. The latter was 
driven by betrayal into the hands of Bohemond III 
of Antioch, and the price of his release, negotiated 
by his brother Leo with Hethoum(Het’um, Haythum) 
of Lampron, was the cession of Missisa, Adana and 
Tell Hamdun to Antioch. However, he recaptured 
them later. In 1187 he abdicated in favour of his 
brother Leo (1187-1198), who in 1198 became the 
first king of Armenia-Cilicia when crowned in Tarsus 
by the Catholicos and the papal delegate. It was in 
Leo’s reign that Frederick Barbarossa’s Crusade 
arrived in Cilicia. Frederick was drowned in the Caly- 
cadnus (Gdk Su), and part of his forces returned to 
Germany. The remainder were greeted by Leo upon 
their arrival in Tarsus. His reign was marked by a 
long conflict with the Sal^ukid of Konya, Kayka^us 
(1210-1219); the king’s troops succeeded in taking 
the stronghold of Laranda (present-day Karaman) 
in 1211, but as a consequence of their defeat in 
1216 he had to cede Laranda, Lu^lu^a (in the Bozanti 
region, north of the Cilician Gates) and a part of 
Cilicia Trachea to the Sal^ukid (Grousset, iii, 266; 
Documents armeniens, i, 644). Another feature of 
Leo’s reign was his constant attempt, after Bohe- 
mond’s death in 120T, to secure the succession to 
Antioch for Raymond Ruben. Although Raymond 
was Bohemond’s grandson, he was also the son of 
Leo’s niece Alice, and moreover had been brought 
up in Armenia. But Raymond had a strong compe¬ 
titor in Bohemond IV, count of Tripoli, who had 
the support of al-Malik al-Zahir of Aleppo, and 
Bohemond IV in the end triumphed. 

After Leo’s death in 1219, Raymond Ruben 
tried in vain to win possession of Cilicia. He was 
taken prisoner at a battle near Tarsus by the bailiff 
of Constantine, of the Lampron family, and died 
in captivity (1222). Philip, son of Bohemond IV 
and his wife Isabelle (Leo’s daughter), was crowned 
his successor. But as he was considered too ‘Frankish’ 
and not sufficiently Armenian, he was arrested by 
Constantine and put to death by poison. This act 
was one of the reasons which provoked an inter- 
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vention by ‘Ala’ al*din Kayli^ubad (1219-37), On the 
instigation of Bohemond IV, he laid waste the 
region of Upper Cilicia in 1225 and reduced Constan¬ 
tine to subjection. The latter persuaded the Hospi¬ 
tallers to give him their stronghold at Seleucia, which 
they had occupied ever since Leo had handed it over 
to them in 1210. In 1226 Constantine obtained the 
succession for his son Hethoum, who married 
Philip’s widow Isabella. 

Hethoum reigned until 1270, and from the bilingual 
coins minted under his and Kay^ubad’s name we 
know that in the early years of his reign he acknow¬ 
ledged Sal^u^d suzerainty (de Morgan, Histoire du 
peuple arnUnien, 202-3). With other Muslim and 
Christian princes he took part in the struggle against 
Cingiz Mian, but when the Mongol general Baydju 
crushed the Sal^uWd Kavkhusraw in 1243, he 
transferred his obedience to the Mongols and sur¬ 
rendered them Kaykhusraw’s mother, wife, and 
daughter. In consequence the Saldiuldds reacted 
sharply against Cilicia in 1245, and Hethoum was 
able to avert defeat only by summoning Mongol 
assistance. His position as a vassal of the Mongols 
was formalized on several occasions; in 1247 he 
dispatched the High Constable Sempad to Mongolia; 
in 1254 he paid a personal visit to the Mongolian 
court; he supplied Armenian contingents for the 
Mongolian expedition to Syria, and co-operated in 
the economic blockade of Egypt by withholding 
exports of Cilician timber (see Mas-Latrie, Histoire 
de Chypre, i, 412; Grousset, iii, 632). From that time 
onwards the Armeno-Cilician kingdom, or the land 
of Sis as Arab historians call it, increasingly became 
the object of Mamluk attacks, as the following 
examples bear witness: (i) 664/1266, a retaliatory 
expedition under Baybars captured, pillaged, and 
burnt down Sis, Mi§$ 4 ^> Adana, Ay^ and Tarsus; 
(ii) 673/1275, another expedition by Baybars seized 
Mi§$ 4 a, Sis, Tarsus and Ay§s, and carried out raids 
into the Taurus; (iii) 682/1283, a campaign under 
I^wala’un against Alexandretta, Ay^ and Tell 
IJamdun; (iv) 697/1297, an expedition led by 
Ladjln against Alexandretta, Tell yamdOn, Sis, 
Adana, Missisa, Nu^ayma, etc., during which the 
strongholds were occupied and a tribute of 500,000 
dirhams was imposed; (v) in 703/1303, as the pay¬ 
ments had not been made regularly, and as the 
strongholds were firmly held, a new expedition 
forced the Armenians to pay the tribute in advance 
and conformed the surrender of the strongholds; 
(vi) 705/1305, as a result of further defaults in 
payment, a new expedition was launched, in which 
the Mongols rendered assistance to the Armenians 
and defeated the Mamluks; but when Egyptian 
reinforcements arrived, the king had to pay; (vii) 
715/1315, the tribute was raised to one million 
dirhams; (viii) 720/1320; (ix) 722/1322, Ayas was 
captured, and to the tribute were added 50% of the 
revenues from the AySs customs authority and the 
sale of salt; (x) 735/1335, a further expedition 
following a reprisal raid by the populace of Ayas on 
the merchants of Bagdad; (xi) 737/1337, a new 
expedition launched by Malik NSsir Muhammad 
because payments of the tribute had stopped. It 
captured Sis (destroying its citadel in the process) 
and secured surrender of the forts under the name 
al-Futuhat al-DjahSniyya (from the Armenian 
corruption of Diayban). They included Mi§sisa, 
Kawarra, Hiruniyya, Sarvantikar, Bayis, Ayas, 
Nu^ayma, and Humaysa. Further raids were 
carried out in 756/1355 and 760/1359. The frequency 
of Mamluk incursions indicates that they did not 


consolidate their occupation of the country after 
each expedition. Then, in 776/1375, a final expedition 
brought the end of Sis as an independent kingdom. 
Sis itself fell to the Mamluks, and Leo V was captured 
and was not released until 1382. The Armeno- 
Cilician kingdom became incorporated into the 
Mamluk empire (on the above events see the following 
under relevant dates: al-MakrizI, Suluk, ed. Mustafa 
Ziyada, and Quatrem^re’s translation. Hist, des suit, 
maml.; Mufadcjal b. Abi * 1 -Fada’il, trans. and ed. 
Blochet, Pair. Or. xii & xiv; Abu ’ 1 -Fida’ and his 
continuator Ibn al-Wardi, Ibn ly^, Ibn Katfiir, 
Biddya, Abu ’ 1 -Mahasin. See also note on the ex¬ 
peditions in AIEO AlgeTy 1939-41, 53-54, with other 
references, and G. Wiet, VEgypte arabe, vol. iv of 
the Histoire de la Nation igyptienne, 417, 425, 449, 
466, 475, 483-484. See also Zetterst^en, Beitrdge zur 
Gesckickte der Mamluken Sultane, index; the articles 
on Mi§§i§, ADANA, AYAS, SIS. For the relations 
between the Armenians and the Karaman-ogjilus, 
see the article karaman and F. Taeschner, Al^ 
Umari's Bericht iiber Anatolien, index). 

A Mamluk governor, the Turcoman Yuregirogiilu 
Ramadan, who established himself at Adana in 
1378, inaugurated the small Ramadan-og^uUarl 
dynasty, nominally vassals of the Mamluks. 
In 1467 Cilicia was invaded by Shahsuwar, of the 
Dh u ’ 1 -Kadr [q.v.] dynasty. Between 1485 and 1489 
the Ottomans attempted to win control of Cilicia, 
but it was not until 1516 that they succeeded in doing 
so, Sultan Selim I capturing it during his expedition 
to Egypt. The RamadSn-og^iullarl were not removed 
from power however, and they remained vassals of 
the Ottomans until the end of the i6th century. 
Cilicia was then fully integrated into the Ottoman 
Empire. In 1833 IbrShlm Pasha, the son of Mel>met 
‘All who had revolted against the Porte, carried 
out a victorious campaign in Cilicia, and the province 
was ceded to his father by the treaty of KUtahya. 
To this day traces of the campaign can be seen in 
the Cilician Gates. Cilicia was returned to Turkey in 
1840 and became part of the vilayet of Aleppo. In 
1866 a military force was sent from Istanbul to assert 
the authority of the central government over the 
local derebeys [q.v.] and tribal chiefs. This prepared 
the way for extensive agricultural settlement, which 
was accomplished in part with the help of Muslim 
migrants and repatriates from the Crimea and from 
the lost Ottoman territories in Europe and North 
Africa, f Diewdet Pasha, Ma^riiddt, TTEM, no. 14/91, 
(1926), iiyff.; W. Eberhard, Nomads and Farmers 
in south eastern Turkey \ problems of settlement, Oriens, 
vi (1953), 32-49). It was occupied by French troops 
from 1918 to 1922, and handed back to Turkey by 
the Franco-Turkish treaty of Ankara. The plain of 
Cukurova is now one of the most flourishing agri¬ 
cultural areas in Turkey. 

Bibliography : Apart from the works mention¬ 
ed in the text, see, for the classical period. Well- 
hausen, Die Kdmpfe der Araber mit den Romdern 
in der Zeit der Umaijiden, in NKGW Gottingen, 
Phil.-Hist. Kl., 1901, 414 ff. The texts of Tabari, 
Ya‘kubi, Baladhuri. Kitdb al~^Uyun, etc,, are 
translated by Brooks, The Arabs in Asia Minor, 
641-750, JHS, xviii (1898), 162-206, xix (1899), 
19-33, Byzantine and Arabs in the time of the early 
Abbassids, 750-813, EHR, xv (1900), 728-747, xvi 
(1901), 84-92. For the following period, until 959, 
see Vasiliev, Byzance et les Arabes, i, French ed., ii 
(in Russian), ii, pt. 2 (texts translated into French). 
For the Hamdanid period, M. Canard, Sayf al~ 
Daula, Recueil de textes, Algiers 1934; idem. 
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Histoire de la dynastic des Hamddnides, i, Algiers 
1951. For the Crusades and the period immediately 
preceding them, see Grousset’s Histoire des 
Croisades, 3 vols., 1934-36; Runciman’s History 
of the Crusades, 3 vols., 1951-4; works mentioned 
in the text above, by Chalandon, N. lorga. Brive 
histoire de la Petite ArmeniC’d^Armenie Cilicienne; 
L. Laurent, de Morgan, Cl. Cahen (index); Michael 
the Syrian, Chronique, translated and edited by 
Chabot, Bar Hebraeus, Chronography, translated 
and edited by W. Budge, and the Recueil des 
Historiens des Croisades (western, Armenian and 
oriental historians). See the article armIniya, 
with its map, which includes Cilicia (note that 
Cydnus and Tarsus have been wrongly located); 
and K. J. Barmadjian. map of Cilicia, i ; 800.000.; 
also see the articles adana, ayas, 'ayn zarba, 
Mi§§ls, sis. Tarsus, and their respective biblio¬ 
graphies. (M. Canard) 

CiLLA [see khalwaI 

Cimkent, chief t own of the region of South 
KazaWistan of the Soviet Socialist Republic of 
Kazal^stan, situated on the river Badam, which 
flows into the river Axis, tributary of the Sir-Darya. 

The town is mentioned in the f^afar-ndma of 
Sharaf al-Din Yazdi as a “village” near the city of 
Sayram. After its capture by the Kalmiiks in 1864, 
Sayram declined to the advantage of Cimkent; but 
at the time of the Russian conquest (1281/1864) 
Cimkent was still only a fortified market-town, 
surrounded by a clay wall and dominated by a 
small citadel. According to the Russian census 
carried out a little after the conquest, the town 
comprised 756 houses. 

On the eve of the October Revolution, Cimkent 
was mainly known as a summer resort frequented 
by the residents of Tashkent on account of the 
mildness of its climate and the excellence of its 
water. It had in 1897 12,500 inhabitants, of whom 
800 were Russians and 150 Jews. The environs of 
Cimkent included at the end of the 19th century 
numerous prosperous Russian villages and several 
native villages, of which the most important were 
Sayram, and the Asbi^ab or Asfi^ab of the Arab 
geographers. 

The very rapid development of the city dates 
from the Soviet period. In 1926 it comprised 21,000 
inhabitants, in 1939 74,200 and in 1956 130,000. 
Cimkent is an important road centre at the junction 
of the roads which wend their way from Russia (by 
way of Aktiibinsk and Kzyl-Orda) and from Siberia 
(by way of Alma-Ata) towards Tashkent, and is an 
important railway junction where the Diambul-Aris. 
Kzyl-Orda and Cimkent-Lenger railways intersect. 

Before the Revolution Cimkent was an agri¬ 
cultural centre which subsisted principally from the 
plantations of cotton (introduced in 1897) and from 
the harvesting of the medicinal plant artemisia cinae 
from which santonin is prepared. 

Since the discovery in 1932 of veins of lead at 
Adisay and Karamazor, and of coal at Longer, 
Cimkent has become an important industrial city 
(factories of chemical and pharmaceutical products, 
combined with non-ferrous metals). The city in¬ 
cluded in 1956 35 primary and secondary schools, 
19 secondary technical schools and two colleges (the 
Teachers' Institute and the Technological Institute 
of Building Materials). 

The population of the city is very mixed, the 
Russians now constituting the majority of the in¬ 
habitants; the Muslim community includes Kazakhs 
and some Ozbeks. (Ch. Quelquejay) 


CIN [see al-S!n] 

CINEMA {sinimd). History. Cinema is a newly 
imported art into the Muslim world; as such, it is a 
facet of the Western impact on the inhabitants and 
expresses their interest in Western technical achieve¬ 
ments and forms of entertainment. Silent films were 
apparently first imported into Egypt by Italians 
(1897), attracting considerable interest. Film shows 
for Allied troops, during World War I, familiarized 
many Near Easterners with the cinema. The influx of 
foreign films, the construction of entertainment halls, 
and the intellectual curiosity of the local intelligentsia 
made Egypt the centre of film shows and afterwards 
of local production. Most films shown then in the 
Near East were comedies or Westerns; in Egypt, 
mainly the former were emulated. Local production 
by foreign technicians, with Egyptians starring, 
started on silent films (1917); despite their medio¬ 
crity, they were warmly received. Simultaneously, 
cinema clubs sprang up, which eagerly discussed 
film-techniques and published in Arabic short-lived 
cinematic periodicals. Full-length Egyptian silent 
films were first produced (1927) by, respectively, 
the directors Widad ^Urfi and Lama Brothers, at 
a minimum cost. All rather resembled photographed 
sequences of a play, but were nonetheless welcomed 
by the public. This success encouraged Yusuf Wahbl 
to experiment with a sound film: he took to Paris, 
for synchronization, an Arab silent film, Awldd al- 
dhawdt (apparently patterned after Fr. Coppee’s 
Le coupable), in which he himself had starred. Its 
enthusiastic reception in Egypt assured the future 
of the Arabic-speaking film. Arabic film pro¬ 
duction has been speeded up in the last generation. 
In 1934, the large Studio Mi^r was founded near 
Cairo; others followed. Halls were built, chiefly in 
the towns. Production was encouraged, during World 
War II, by the lack of Italian and German 
competition. Commercial success led to quantity 
predominating over quality; the resulting lower 
standards were due also to inexperience in direction 
and photography, and to shortage of technical 
equipment. 

Acting and actors. Most Arab filmstars are 
in Egypt. Some former theatre actors or singers are 
idolized, e.g., leadingmen: the late comedians 'All 
al-Kassar and Na^ib al-RihanI, the living Yusuf 
Wahbi, protagonist of the “social” film on local 
themes. Some leading ladies can act in character 
roles; most others sing well. 

Characteristics and Themes. The Arabic¬ 
speaking film has been, until recently, rather 
imitative of its European or American counterpart, 
but artistic and technical standards are generally 
lower. While in recent years the overriding impor¬ 
tance of music has somewhat declined, it is still 
customary to introduce a sub-plot that includes 
vocal and instrumental Arabic music and dancing. 
Another drawback to the plot is the somewhat 
faulty script-writing, due to the limited experience 
of local actors-authors. While scripts adapted from 
foreign films, plays or novels {e.g., aUBu^asd^ » Les 
misdrables, with 'Abbas Paris) were usually success¬ 
ful, those frequently composed at the bid of a 
producer-actor have often resulted in an unimagi¬ 
native plot. The main types of films are: a. the 
historical (generally on themes chosen from Arab or 
Islamic history; in Egypt—also from Pharaonic 
times), b. the social drama or melodrama (once 
popular for its tear-jerking appeal, later for its 
social aims), c. the musical, d. the comedy or slap¬ 
stick farce (usually on local background), e. adventure 
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and detective films. The first two are the best, 
artistically. Colloquial Arabic (Egyptian dialect) is 
employed in most. 

Attitudes. While encouraging the cinema fin¬ 
ancially, to a degree, Arab governments have 
supervised and censored it. Censorship has been 
on socio-political lines, often also on moral and 
religious grounds. Pressure of Muslim religious 
circles prevented filming a script on Muhammad and 
the Four Caliphs (Egypt); on other occasions, it has 
opposed love films (Egypt), attendance of adolescents 
(Jordan) and women (Syria, Jordan). Conservative 
circles still regard acting as lewd. Features, documen¬ 
taries and educational films have been initiated by 
the United Arab Republic for propaganda amongst 
civilians and soldiers. 

The Arab countries. Outside Egypt, there is 
little film production. Morocco and Tunisia produce 
short films and occasional newsreels. Similar ex¬ 
periments in Syria and, more recently, in ^Irak, 
were short-lived. With few exceptions, most rural 
and lower urban audiences, in Arabic-speaking 
communities, prefer Egyptian films. Yemen imports 
very few films, while Saudi Arabia has banned their 
public showing on ethical grounds. 

Other countries. The above applies, in varying 
degrees, to other Muslim countries too. In most, a 
part of the film production and distribution is in 
governmental hands, particularly documentaries 
and educational films. Legislation in most provides 
for censorship on national and political grounds 
(internal tranquillity, avoiding offence to friendly 
States), as well as religious succeptibilities and 
public morals. Turkey appears to have the most 
active film industry, although most films shown are 
American. Educational films are provided gratis 
to cinema owners (who must exhibit them). Good 
feature-films on local themes have been produced, 
with marked American influence (e.g,, Ebediyete 
kadar). Belly-dancing (of the Arabic-film type) and 
music continue, however, as an integral part of many 
films. Iran has started its own film production in 
Tehran only since 1945, on a modest scale. Most 
feature-films are comedies or have simple plots, 
often describing the rich city heir who falls in love 
with the peasant girl; kissing on the screen is 
discouraged. Sub-titling of foreign films or post¬ 
synchronizing them in Persian (the latter very 
efficiently done) is compulsory. In addition to other 
cinema halls, in Teheran a cinema club holds regular 
showings of good foreign films for its members and 
friends. In Afghanistan, the Government has 
established, by decree, a State monopoly of the 
cinema. There is no film production. Cinema halls 
are in Kabul and Kandahar. Women hardly ever go 
to the cinema, unless it is for rare private showings, 
specially arranged for them. Pakistan. Before 
partition, Indians controlled production and ex¬ 
hibition, as well as all technical work; their departure 
left Pakistan with hardly any film industry. Even¬ 
tually this rallied and Pakistani companies now 
produce full-length and short films; their main studios 
are in Lahore. Urdu films are also made in India. In 
Indonesia, a Government-controlled company pro¬ 
duces a few feature-films annually, as well as a weekly 
newsreel and some documentaries and short educa¬ 
tional films. Private companies produce only few 
feature-films. Indonesia-produced films are exported 
to Singapore, Malaya and North Borneo. 
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GINGANE, one of the names applied to the 
gipsies in the east, which has passed into various 
European languages {e.g., Hungarian Czigdny, 
French Tzigane, Italian Zingari, German Zigeuner) 
and appears in Turkish as Cingene. The origin of the 
name is still uncertain; one suggestion is that it 
comes from Cangar or Zingar, said to be the name 
of a people formerly dwelling on the banks of the 
Indus. It is supposed that the Sasanid Bahram V 
Gur (420-438 A.D.) first brought the gipsies from 
India to Persia, and that they spread thence over 
the world. In the relevant passages in Firdawsi and 
Hamza Ispahan! these Indians are called Lull or 
2 ott [gg.v.]. Other names commonly used are Nawar 
in Syria, ^urbat or Rurbat in Syria, Persia, Egypt 
and elsewhere. In Egypt the name Qia^ar is also in 
use, while the gipsies of Egypt are fond of calling them¬ 
selves Baramika (descendants of the Barmakids). 

Although the Indian origin of the gipsies is now 
generally accepted, various groups of them have 
long claimed Egypt as their earliest home; hence 
their English name, and hence too the Spanish 
Gitano, French Gitane, Turkish KipH and Hungarian 
Faraonipe. The term Bohimien, by which they are 
also known in France, is due to their having first 
come to that country via Bohemia. Other names 
may be found in the works of Anastase, De Goeje 
and Gokbilgin cited below. Their name for themselves 
in their own language is Romany, the adjective of 
raw, ‘man’. 

As in other countries, the gipsies of the east are 
smiths, tinkers, pedlars, jugglers, musicians and 
bear-trainers; some are sedentary while others lead 
a wandering life. The sedentaries are generally 
despised by those who adhere to the old ways. 

No reliable statistics about them exist, but they 
are certainly quite numerous in Persia and Turkey. 
It has been fairly conclusively shown (by G. L. 
Lewis; see Bibliography) that one tribe of ‘Yiiruks’ 
in western Anatolia is in fact gipsy, and it seems 
likely that other Turkish gipsies are similarly hiding 
behind this blanket-term. 

Some gipsies are nominally Christian, others 
nominally Muslim (thus the Geygellis are said to 
be ^Alewl but not to intermarry with other ^Alewis); 
in reality they have their own religion and political 
organization, which need not be discussed here; a 
useful short account will be found in Funk and 
Wagnall’s Standard Dictionary of Folklore, s.v. 
Romany Folklore. 
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1914; W. R. Halliday, The Gypsies of Turkey 
(Chapter I in his Folklore Studies Ancient and 
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In the Soviet Union Cinganes are found in the 
Crimea, in A^arbaydian and in Central Asia. The 
census of 1926 gave a number of 4,000 Muslims out 
of the 61,294 gipsies included in the census, but it is 
probable that the real figure is higher. S. A. Tokarev 
{Btnografiya Narodov SSSR, Moscow 1958) esti¬ 
mates the number of Muslim gipsies in Central Asia 
at 5,000, and - that of A^arbaydian as “some 
thousands". According to the statistics of 1926, 
there were at that time 3,710 Muslim gipsies still in 
Ozbekistan, 300 in Turkmenistan, and an indeter¬ 
minate number, probably quite high, in the region 
of Kuliab and in the Soviet Socialist Republic of 
Tadjikistan. 

The Cinganes of the Soviet Union comprise several 
groups, which are fairly distinct from each other by 
their language and customs. They are known either 
by local names: “Karafii", “Liill", “Mazang", 
“gjugi”, “Kavol", or by names of trades: ZargarSn, 
KisagarSn, Mardian-furush. They call themselves 
“/om" or The Liill and the 12 iugi live in 

Uzbekistan and speak mainly Persian (Ta^Iki); a 
Turkish-speaking minority speak Ozbek. The gipsies 
of Adharbavdian (Kara^i) and Kuliib (Kavol) speak 
only Persian. A group from the region of Kuliab 
still uses a distinctive language of its own which has 
not yet been studied, and which 1 . M. Oranskiy 
{Indoyazidnaya etnografiCeskaya gruppa “AFGON" 
V Sredney Aziy, in Sov. Etn., no. 2, 1956, 117-124) 
considers to be an Indian dialect. Their Ta^ik 
neighbours call them ‘Afglians', and wrongly confuse 
them with the latter, who are quite numerous in the 
southern part of the Kuliab region. According to 
Oranskiy and Tokarev the I 2 iugi, the Lull, and the 
Mazang still use a ‘secret language'. The gipsies of 
Central Asia and of the Crimea are theoretically 
Sunnis and those of Adharbavdian Shi^is. 

(Ch. Quelquejay) 

Cingiz-khAn. the founder of the Mongol 
world-empire, was born in 1167 A.D. on the right 
bank of the Onon in the district of Deli'un-Boldok 
in the present-day Chita Region in eastern Siberia. 
The ultimate sources for the details of his early 
life are two Mongolian works, the Secret History 
of the Mongols, composed in 1240 (or perhaps as late 
as 1252), and the Allan Debter or “Golden Book”, 
the official history of the Imperial family. This 
latter work has not survived in the original, but the 
greater part of it is reproduced in the Didmi^ al- 
Tawdri^ of Rashid al-Din and there is likewise an 
abridged Chinese translation, the Shing-wu chHn- 
cheng lu or “Account of the Campaigns of Cingiz- 
I^an", composed some time before 1285. There is 
naturally in both sources a great deal of purely 
legendary material. The Secret History begins with 
a long genealogy in which Cingiz-^an’s line of 
descent is traced back through many generations 


to the union of a grey wolf and a white doe; and in 
both authorities the new-born child is represented 
as clutching in his hand, in token as it were of his 
future career as a world-conqueror, a clot of blood 
of the size of a knuckle-bone. 

Cmgiz-Khan*s father, Yesiigei, was the nephew 
of Kutula, the last Iman or ruler of the Mongols 
proper, who were afterwards to give their name to 
all the Mongolian-speaking peoples. The Mongols 
had been the dominant tribe in Eastern Mongolia 
during the first half of the 12th century but had 
been forced to yield place to the Tatar, a tribe in 
the region of the Buir Nor, who in 1161, in alliance 
with the Chin rulers of Northern China, had inflicted 
a crushing defeat upon them. Though now leaderless 
and disorganized the Mongols still continued the 
struggle against the Tatar, for we find that at the 
time of Cingiz-^an’s birth his father had brought 
in two Tatar chieftains as prisoners of war. One of 
these was called Temudjin-Oke and it was after him 
that Cingiz-IOian received his original name of 
Terniidjin. The word means “blacksmith” and this 
gave rise to the legend, already current at the time 
of William of Rubruck, that the world-conqueror 
had begun his career at the forge. 

When Temiidiin was nine years old his father, 

following the exogamous practice of the Mongols, 

took the boy with him upon a journey into the 

extreme east of Mongolia to find him a bride amongst 

his mother’s people, the Konklrat. According to the 

custom Yesiigei left his son to be brought up in the 

tent of his future father-in-law, whose daughter, the 

lo-year old Bbrte, was destined to be the mother 

and grandmother of Emperors. Upon the homeward 

journey Yesiigei fell in with a party of carousing 

Tatar. Unable to refuse the invitation to share in 

their feast he was recognized by his former enemies, 

who poisoned his food; and he lived only long 

enough to reach his own encampment and dispatch 

a messenger to fetch back Terniidjin from the 

Konklrat. 

♦ » 

With Yesiigei’s death his family was deserted by 
his followers under the instigation of the Tai^i'ut, a 
clan with aspirations to the leadership of the tribe. 
His widow, a woman of spirit, attempted, at first 
with some success, to rally the people to her; but 
in the end she and her young children were left to 
their own resources in the expectation that they 
would die of starvation. They survived however 
upon a diet of roots and berries eked out with such 
fish as Temii^in and his brothers were able to catch 
in the Onon and such small prairie birds and animals 
as they were able to shoot with their bows and 
arrows. It was in a quarrel over game of this sort 
that Temii^in is said to have been involved in the 
murder of one of his half-brothers. 

He had grown almost into manhood when the 
Taiii’ut, learning of the family’s survival, made a 
raid upon the little encampment with the object of 
seizing Temii^in and preventing any possibility of 
his succeeding to his father’s position. He escaped 
into the forests and for some days eluded his pursuers. 
When finally captured he was not put to death but 
was kept as a perpetual prisoner, the Taici’ut taking 
him with them from encampment to encampment 
with a cangue or wooden collar about his neck. One 
evening, when they were feasting along the bank 
of the Onon, he made off in the dark and, to avoid 
detection, submerged himself in the river with only 
his face above water. When the pursuit started his 
hiding-place was discovered by a member of a 
kindred tribe, who however befriended the young 
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man and saved him from immediate danger by 
persuading the TaiCi’ut to postpone their search till 
the morning. In the meanwhile Temii^in found his 
way to the tent of his benefactor, who concealed 
him once again from his enemies and then provided 
him with the means of escape. 

It was soon after this adventure that Temii^in 
bethought himself of the bride awaiting him in 
Eastern Mongolia and he paid a visit to the Konl^at 
to lay claim to her. Borte brought him as her entire 
dowry a black sable skin, a circumstance worthy 
of mention, since with this sable skin Temudjin was 
to lay the foundations of his future fortune. He 
offered it as a present to To^rll, the ruler of the 
Kereyt, a Nestorian Christian tribe, whose territory 
lay along the banks of the Tula in the region of the 
present-day Ulan Bator. Tog^rll, better known to 
history as Qng-Khan (he is the Prester John of 
Marco Polo), had been the anda or blood-brother of 
Temli^in’s father. He expressed his pleasure at the 
gift and took the young man under his protection. 
Not long passed before Temudjin had need of his 
patron’s assistance. The Merkit, a forest tribe on the 
southern shores of Lake Baikal in what is to-day the 
Buryat A.S.S.R., raided Temudjin’s encampment 
and carried off his newly married bride. With the 
aid of Togjiril and Djamul^a, a young Mongol 
chieftain, who was his own anda, Temudjin was able 
to defeat the Merkit in battle and to recover his wife. 
For a time, after this campaign, Temudjin and 
^amu^a remained firm friends, pitching their 
tents and herding their animals side by side; but 
then an estrangement arose between them and they 
parted company. The reason for this estrangement 
is not clear but Barthold’s theory, according to 
which Temii^in represented the Mongol aristocracy 
whilst ^amuljLa was the champion of the common 
people, no longer finds acceptance. 

It was immediately following the break with 
^amu^a that the Mongol princes acclaimed Temudjin 
as their khan and conferred upon him the title by 
which he is known to history: Cingiz-I^an or, in 
its Anglicized form, Genghis Khan, The meaning of 
this title is not clear. The most likely interpretation 
is that offered by Pelliot, who sees in Cingiz a 
palatalised form of the Turkish tengiz “sea” and 
translates the title accordingly as “Oceanic Khan”. 
i,e., “Universal Ruler”. It is not without significance 
in this connexion that when shortly afterwards 
^amuka set himself at the head of a rival confede¬ 
ration of tribes he received the title of Gur-Khan.. 
which also means something like “Universal Ruler”. 

With his elevation to the Khanate of his trib6 
Cingiz-I^an was now a power to be reckoned with 
in the domestic wars of the Mongol peoples. In 1196 
his patron To^rll was expelled from his throne and 
was for a time an exile at the court of the Kara- 
Khitav. He owed his restoration, in 1198, to the 
intervention of Cingiz-I^an. In the same year both 
rulers were the allies of the Chin in an expedition 
against the Tatar. For their contribution to the 
Chinese victory To^rll received the title of wang 
or “prince”, whence his name of Ong-I^an, and 
Cingiz-IGian a much lesser title. In 1199 Cingiz- 
Khan and Ong-I^an launched a joint attack on 
the Nayman, a largely Christian tribe, apparently of 
Turkish origin, in Western Mongolia. The success 
of this campaign was nullified by the pusillanimous 
conduct of Ong-JOian, who first of all deserted 
Cingiz-I^an on the eve of a battle and then had to 
appeal for aid from his prot^g^ when himself attacked 
by the Nayman. Despite this experience the two 


princes remained allies and on several occasions in 
1201 and 1202 defeated the confederation of tribes 
headed by Cingiz-Iflian’s former friend Diamuka. 
In 1202 Cingiz-Mian took his final revenge upon 
his old enemies the Tatar in a campaign which 
resulted in their total extermination as a people. 
Meanwhile his relations with Ong-|Qjan had been 
steadily worsening and it now came to open war. 
The first battle was indecisive and seems in effect 
to have been a defeat for Cingiz-Mian, who with¬ 
drew for a while into the extreme N.E. of Mongolia 
to a lake or river called Bal^una, the identity of 
which has not been satisfactorily established. He 
soon rallied however and in a second battle (1203) 
gained an overwhelming victory over his opponent. 
Ong-^an fled westwards to meet his death at the 
hands of a Nayman frontier guard, and the Kereyt 
ceased to exist as a people, being forcibly absorbed 
into the Mongols. 

Cingiz-Khan was now in complete control of 
eastern and central Mongolia. Only in the west, 
where the Nayman had been joined by Diamuka 
and the Merkit chieftain Tokto’a, was his supremacy 
still challenged. Forestalling an attack by his 
enemies Cingiz-IOian defeated them in a battle in 
which the Nayman ruler lost his life (1204). His son, 
Kiidlug, fled westwards, along with the Merkit 
Tokto’a, to make a last desperate stand on the 
upper reaches of the Irtish: Tokto’a was killed by 
a stray arrow and KiiCliig, continuing his flight 
westwards, was granted asylum in the territory of 
the ^ara-IGiitay. ^amu^a, meanwhile, deserted 
by his followers, had been betrayed into the hands 
of Cingiz-I^§n, who, with the execution of his 
one-time anda, at last found himself the absolute 
master of Mongolia. At a ^uriltay or assembly of the 
Mongol princes held near the sources of the Onon 
in the spring of 1206 he caused himself to be pro¬ 
claimed supreme ruler of all the Mongol peoples. 
Having also at this k^riltay reorganized his military 
forces he was now in a position to embark upon 
foreign conquests. 

Already in 1205 he had attacked the kingdom of 
the Tangut or Hsi Hsia, a people of Tibetan origin 
who inhabited the region of the great bend in the 
Yellow River, i.e., what is now the province of 
Kansu and the Ordos Region. Two further campaigns 
(in 1207 and 1209) reduced the Tangut to the status 
of tributaries and the way lay open for an assault 
upon North China proper. In 1211 the Mongols 
invaded and overran the whole area north of the 
Great Wall, but the Wall itself presented a barrier 
to further advance. In the following year their cause 
was promoted by the rising of a Khitan prince in 
southern Manchuria; and in the summer of 1213 they 
finally forced their way through the Wall and spread 
out over the North China plain. By the spring of 
1215 they controlled the whole area north of the 
Yellow River and were converging from three 
directions upon Pekin. The Chin Emperor was now 
offered and accepted terms of peace and secured 
the withdrawal of the Mongol forces by the payment 
of tribute which consisted, in effect, in the immense 
dowry of a Chin princess bestowed in marriage upon 
Cingiz-Khan. Circumstances however led to the 
Mongols’ almost immediate return. Pekin was 
captured and sacked (summer of 1215), and the 
Emperor fled to K^ai-f^ng on the southern banks 
of the Yellow River. Though the war still continued 
—and, in fact, the subjugation of North China was 
not finally completed until 1234, seven years after 
Cingiz-Mian’s death—Cingiz-Mian now left the 


CINGIZ-KHAN 


43 


command of operations in the hands of one of his 
generals, Mu^tali of the ^alayir tribe, and, in the 
summer of 1216 returned to his headquarters in 
Mongolia, there to turn his attention to events in 
Central and Western Asia. 

KiiCliig the Nayman, who had sought refuge with 
the Kara-Khitav. had dethroned the last of their 
rulers and made himself master of their territories. 
In 1218 a Mongol army under the famous general 
^ebe invaded Semirechye and Sinkiang and 
pursued Ku^liig from Ka^^ar over the Pamirs into 
Badakh^an, where with the co operation of the 
local population he was captured and put to death. 

The accession of Semirechye and Sinkiang to his 
Empire gave Cingiz-I^an a common frontier with 
Sultan Muhammad I^*arizm-Shah [q.v.]. Relations 
between the two rulers had been established already 
in 1215, when Cingiz-Khan had received an embassy 
from the Sultan before Pekin. In 1216, or more 
probably in 1219, a battle took place to the N.E. 
of the Aral Sea between a force commanded by 
Sultan Muhammad and a Mongol army led by 
Cingiz-IOian’s eldest son ^oci which was returning 
from a successful campaign against the remnants 
of the Merkit. The encounter was indecisive and does 
not in any case seem to have contributed to the 
ultimate outbreak of hostilities. This was the result 
of the execution, ordered by the governor of Otrar, 
of an ambassador of Cingiz-I^an and a caravan of 
Muslim merchants accompanying him, a massacre 
apparently sanctioned by the Sultan himself. A 
second ambassador sent by Cingiz-Khan to demand 
satisfaction was likewise executed; and war became 
inevitable. Massing his forces on the Irtish in the 
spring of 1219, Cingiz-Kh^n had by the autumn of 
that year arrived before the walls of Otrar. He left a 
detachment under the command of his sons Caghatay 
and Ogedey to lay siege to the town, at the same 
time sending Djodi upon an expedition down the 
Sir-DaryS, whilst he himself with the main army 
advanced upon Bukhara. Abandoned by its defen¬ 
ders, the town surrendered after a siege of only 
three days (first half of February, 1220). Samarkand, 
the next objective, offered as little resistance: it fell 
on 10 Muharram/19 March. Otrar had already 
capitulated and the besiegers of that town took part 
in the capture of Samarkand. 

From Samarkand Cingiz-I^an dispatched his two 
best generals, Diebe and Subetey, in pursuit of 
Sultan Muhammad, who upon receiving news of the 
Mongols’ rapid advance had fled panic-stricken to 
the West. Doubling backwards and forwards across 
Persia the Sultan finally found refuge in an island 
off the eastern shores of the Caspian, where he died, 
it was said, of a broken heart. The generals continued 
their westward drive and passing through Adhar- 
bay^an and over the Caucasus descended into the 
steppes of what is now Southern Russia to defeat 
an army of Russians and KipCak on the River 
Kalka in the Crimea. They then returned along the 
northern shores of the Caspian to rejoin Cingiz- 
Khan in Central Asia. 

Cingiz-I^an meanwhile had passed the summer of 
1220 resting his men and animals in the pastures of 
the Nakhshab area. In the autumn he captured 
Tirmidh and then proceeded up the Oxus to spend 
the winter of 1220-1 in the conduct of operations in 
the region of the present-day Stalinabad, as also in 
Badakhshan. Early in 1221 he crossed the Oxus and 
captured Balkh. Already after the capture of 
Samarl;tand he had dispatched Ca^atay and Ogedey 
northwards to lay siege to Sultan Muhammad's 


capital at Gurgan^. He now sent Toluy, his youngest 
son, to complete the conquest of Khurasan, a task 
he accomplished with a thoroughness from which 
that province has never recovered. At Marw there 
were massacred according to Ibn al-Adilr a total of 
700,000 men, women and children, whilst Diuwavnl 
gives the incredible figure of 1,300,000. As for 
Nishapur, “it was commanded”, says Diuwavni. 
“that the town should be laid waste in such a manner 
that the site could be ploughed upon; and that in 
the exaction of vengeance [for the death of a Mongol 
prince] not even cats and dogs should be left alive”. 
After the capture of Harat Toluy rejoined his father, 
who was laying siege to the town of Tala];can between 
Balkh and Marw ar-Ru^ (not to be confused with 
another town of similar name, the present-day 
Talikhan in the Afghan province of Badakhshan). 

The summer of 1221 Cingiz-Khan passed in the 
mountains to the south of Ball^. In the meantime 
Dialal al-Din, the son of Sultan Muhammad, had 
made his way to Qiazna and at Parwan to the N.E. 
of Carikar had inflicted a crushing defeat upon the 
Mongol force dispatched against him, the only 
reverse suffered by the Mongols during the whole 
campaign. Cingiz-Khan, upon receiving news of this 
battle, advanced southwards at great speed in 
pursuit of Sultan ^alal al-Din, whom he finally 
overtook on the banks of the Indus. Hemmed in on 
three sides by the Mongol armies and with the river 
behind him Djalal al-Din, after offering desperate 
resistance, plunged into the water and swam to the 
farther side, surviving to conduct sporadic warfare 
against the Mongols for three years after Cingiz- 
JOian's death. 

The Battle of the Indus, which took place according 
to Nasawi on the Shawwal 6i8/24th November 1221, 
marks the end of Cingiz-IQian’s campaign in the 
West. He began to prepare for the homeward 
journey and having explored the possibility of 
returning though India via Assam and Tibet finally 
turned back along the route he had been following. 
He travelled by easy stages, spending the summer of 
1222 in mountain pastures on the Hindu-Kush and 
the following winter in the neighbourhood of Samar¬ 
kand. The spring and summer of 1223 he passed in 
the region of the present-day Tashkent; in the 
summer of the following year he was on the upper 
reaches of the Irtish; and it was only in the spring 
of 1225 that he finally reached his headquarters in 
Mongolia. 

In the autumn of the following year he was again 
at war with the Tangut, but did not live to see the 
victorious outcome of this final campaign. He died 
on 25 August 1227 whilst resting in his summer 
quarters in the district of Ch'ing-shui on the Hsi 
River in Kansu. The authorities give no clear 
indication as to the cause of his death but a fall 
from his horse which he sustained whilst hunting 
during the previous winter may well have been a 
contributory factor. 

Of his personal appearance there appears to have 
survived only one contemporary record, that of 
Diuzdiani. who describes him as being at the time 
of his invasion of IQlurasan “a man of tall stature 
and vigorous build, robust in body, the hair on his 
face scanty and turned white, with cat’s eyes”. 

Bibliography \ Of the Secret History of the 
Mongols there is a Russian translation by S. A. 
Kozin (Leningrad 1941), a German translation by 
Erich Haenisch (2nd ed., Leipzig 1948), a Turkish 
translation by Ahmet Temir (Ankara 1948), an 
incomplete French translation by Paul Pelliot 
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(Paris 1949), and an English translation by 
F. W. Cleaves (Cambridge, Mass. i960). Of a 
French translation of the Shing-wu chHn-Mng lu 
by Paul Pelliot and Louis Hambis {Histoire des 
Campagnes de Genghis Khan) only the first volume 
has so far appeared (Leiden 1951). See also 
Haenisch, Die letzten Feldzuge Cinggis Han^s und 
sein Tod nach der ostasiatischen Vberlieferungy in 
Asia Major, ix (1933). Diuwavnrs history is now 
available in the translation of J. A. Boyle {The 
History of the World-Conqueror, 2 vols., Manchester 
1958) and the relevant portions of Rashid al-DIn 
in the translations of A. A. Khetagurov and 
O. I. Smirnova [Sbornih letopisei, i, i, and i, 2, 
Moscow 1952). See also Ren6 Grousset, Le Con- 
quirant du Monde (Paris 1944). 

(J. A. Boyle) 

ClNGlZlDS, the four sons of Cingiz I^an [^.v.] 
by his marriage with his favourite wife Borte, and 
their descendants. In contrast to them Cingiz 
IQian^s brothers and their sons, as well as the descend- 
ents of Cingiz IQian by other marriages, were of 
importance only in the first decades of the Mongol 
Empire, after which they fell into the background. 

In accordance with the will of Cingiz Khan, the 
empire conquered by him (including the parts 
whose acquisition had not yet been accomplished 
and which did not in fact take place until 1236/42 
or 1255/59) was divided among his four sons: 
I) Djoii (Djoii), who may not have been a real 
descendent of Cingiz Wian (see further Cingiz 
Khan); II) Caghatay (^ag^iatay); III) Ogedey 
(Ogdday, Ogotay, Pers. Ok/gaday); IV) Toluy 
(Tuluy, cf. these articles). 

I) i 2 io 6 i died before his father, in about February 
1227. His legacy (Ulus), the I^Cipial]: Plain and West 
Siberia (including I^warizm) passed to his descend* 
ants. These were in part as early as the 13th century 
(Berke [^.v.]), and certainly by the first half of the 
14th century, Muslims (Sunni), and played an 
extraordinary role in the spread of Islam. 

A) His second son Batu (d. 1255) took over the 
KipCalt Plain and founded the empire of the Golden 
Horde. His descendants ruled there until 1360 (for 
details cf. Batu’ids, with a genealogical table). 

B) After 16 years’ confusion the rule of the Golden 
Horde 1376. passed to the descendants of Batu's older 
brother Orda, who had taken control of the so-called 
“White Horde" in Western Siberia. Little is known 
about him, his immediate descendants and the 
situation in that region. After the two year rule of 
his seventh generation descendants Urus Khan and 
two of his sons, Toktanilsh [^.v.] finally appears in 
the full light of history. Expelled by Timur [q.v.] 
in 798/1395, four of his sons were later (815-822/ 
1412-1419) able to assert themselves as nominal 
rulers of the Golden Horde (apart from the major 
domus Edigii, Russ. Yedigey, d. 1419, who e.xercised 
actual power). Since that time (and already from 1395 
of 1412) the progeny of Urus Khan ruled as Khans. 

After 842/1438 the territory of the Golden Horde 
dissolved into several separate states in which 
descendants of Cingiz I^an likewise ruled: 

a) The “Great Horde" in which a great-great 
grandson of Urus I^an, KiiCtik Mehmed (Muham¬ 
mad), assumed power about 1438, and whose 
descendents were able to retain it until 908/1502,- 

b) The I^anate of Astrakhan [q.v.] where suc¬ 
cessors of Ktiiuk Mehmed ruled until 965/1557. 

C) Parallel to that the descendants of a hitherto 
insignificant third line, that of Batu’s and Orda’s 
brother Togha Temtir (Tuka Timur), managed to 


share in the dismemberment of the KipCalt. Of 
these, the following succeeded: 

c) Ulugh Mehmed (murdered in 850/1446), after his 
expulsion from the “Great Horde", to the Khanate 
of Kazan (Russ. Kazan [q.v.)) which his successors 
(among whom were the princes of Kasimov, see “e") 
lost in 960/1552 to the Russians. 

d) Ulugh Mehmed’s nephew, Hadi^i Giray {[q.v.']\ 
d. 870/1466), held fast (definitively in 1449) to the 
Crimea (see kIrIm) where his successors, under the 
dynastic name Giray, ruled as the last descendants 
of Cingiz IGian in Europe, until the annexation of 
the Crimea by the Russians in 1783. 

e) In the small Tatar principality of Kasimov 
{[q.v.], region of Ryazaii), various princes (finally 
a princess) of the line of Ulugh Mehmed (see 
,'c"), of KiiCiik Mehmed (see “a”), of Giray (see 
“d"), and of the Siberian Shaybanids (cf. “E d") 
ruled between 856-861/1452-56 and about 1092/ 
1681. Some of them (including the last ruler) became 
converted to Orthodox Christianity and became the 
forefathers of Russian noble families. 

f) Descendants of the branch ruling in Astrakhan 
(see ‘b") had fled after the Russian conquest to the 
Shaybanids in Bukhara (see “E a"). One of them. 
Prince ^an b. Yar Muhammad, married the daughter 
of the Shavbanid Khan Iskandar (968-991/1560-83). 
After the extinction of the male line of the Bukhara 
dynasty in 1006/1598, their son Baki Muhammad 
assumed the rule of the land. The new dynasty was 
called “Astral^ 5 nid”, “Ashtarkhanid" or “Dianid" 

and ruled in Bul^ara until their dis¬ 

placement in 1200/1785 by the House of Mangit [q.v.]. 

D) Among the descendants of a further son of 
^o6i, Moghol (or Tewal?; P. Pelliot, Notes 52/54 
considers “Boal" better), his grandson No^ay 
((^.t>. 3 ; Mongol “Nokhay" ‘dog’) played a significant 
role as major domus for several rulers of the Golden 
Horde, until he was killed in a civil war in 699/1299. 
His descendants are known for a further two genera¬ 
tions before they disappear. — Apparently the 
Nokhav people [q.v.] is called after him. 

E) Finally, the descendants of DjoCi’s youngest 
son Shiban (Arabicized “^ayban") lived originally 
in the region southeast of the Urals (somewhere 
between the source of the Tobol in the west and the 
Upper Irtish in the east, modern Kazakhstan) where 
they preserved their nomadic life. When the inhabit¬ 
ants of Orda's “White Horde" under Toktami^ 
migrated far into the Kipcak Plain, the Shaybanids 
[q.v."] occupied their territoiy, and the peoples under 
their rule came to be called Ozbek [q.v.] ; Russ. 
Uzbek). Of ^iban's descendents, the Shaybanids. 
Abu' 1 -Khayr([g.v.], i, 135) expelled in 851/1447 the 
Timurids [^.v.] from Khwarizm [^.v.] and in the region 
north of the Sir Darya [y.v.]. He ruled the area from 
there to the neighbourhood of Tobol’sk, but was 
weakened by the devastating attacks of the Oirats 
([^.v.]; Kalmuks) into his territory as well as by the 
struggles with the Kazakhs [^.v.] and died in 873/1468. 
His grandson Muhammad ShaybanI [q.v.'\ conquered 
Transoxania in 906/1500, where he broke the rule of 
the Timurids, penetrating finally into modem Afgha¬ 
nistan [^.v.] as well as I^urasan [q.v.'\. The founder 
of the Safawid dynasty [^.v.], Isma'il I [q.v.] managed 
to expel him from there and to defeat him near 
Marw in 916/1510, where Muhammad Shavbani was 
killed. With that move, the power of the Cingizids was 
restricted to the area north of the Amu Darya, and 
of this to a frontier zone between Persian ^i‘i and 
Turkish Sunni influence (not without isolated shifts 
in both directions in the course of time). 
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The reign of the Shaybanids endured in Trans- 
oxania, where they ruled: 

a) until 1007/1598 in Bukhara, where the ruling 
family died out with 'Abd Allah II ([^.v.]» b 46 ff.; 
991-1007/1583-98). The Dianids succeeded (see “C f"). 

b) in Wiwarizm [g.v.], later called for the most 
part Khiwa. which had fallen in 911-912/1505-6 to 
Muhammed ^aybanl, the tributary line of the 
^Arabshahids succeeded in 911/1512 in the person of 
Ilbars I (1512-25). To this line belongs the famous 
historian Abu ’ 1 -Ghazi Bahadur Khan ([^.v.], i, 120 ff.; 
1053-1076/1643-65), the author of the **Shadiarat 
al-Atrak”. The line ruled until 1106-7/1694-95, when 
the power passed to the erstwhile *‘Condottieri" 
(Inak) of the Kungrat family [^.v.] who after 1219/ 
1804 called themselves **Khan**. 

c) A further branch of the Shaybanids imder 
Shah Rukh I, a descendent of Abu 'l-I^ayr, esta¬ 
blished himself in Farghana [q.v.'\ in 1122/1710, He 
founded the Khanate of Khokand which was 
annexed in 1876 by the Russians. 

d) Finally in 886/1481 the Shaybanid prince Ibak 
(d. 899/1493) was able to wrest the neighbourhood of 
the town of Tiimen (Russ. Tyumen) from the hands 
of the lOian of Sibir (who was not a Cingizid). In 
973/1565 his grandson Kucum expelled the last 
Khan of Sibir [^.v.] and put down his successors, 
though after 1579 found himself oppressed by Russian 
attacks and gradually pushed out of his territory, 
until he had to flee to the Noghays after a defeat 
on the Ob' in 1007/1598, dying there in 1009/1600. 
His son Ishim I^an managed to hold out on the 
Upper Tobol' until about 1035/1625. 

e) Kasimov (cf. e”), 

II) The descendants of the second son Caghatay 
([^.v.], d. 640/1242) persisted for almost as long, 
managing to hold their ground against the de* 
scendents of Ogedey (see III) in the 7th/i3th cen¬ 
tury, and to win out against them in 700/1309 [See 
6apar]. After that date inner Asia belonged to 
their area of rule (Ulus). From then on there were 
various struggles with the Ilkhans ([^.v.]; see also 
under “IV B“) in Persia, and invasions into India, 
particularly between 697/1297 and 706/1306. 

Ca^atay’s great grandson Barak usually 

called by Muslims “Burak”) and the latter’s son 
Duwa (about 691/1291 to 706/1306) had with Chinese 
aid asserted themselves against Kaidu (see III). 
Duwa’s son Kebek (Kopek) was able in 709/1309 to 
take possession of the latter’s inheritance, (d. 726/ 
1326) His brother Termashlrin (727-735/1326-34) 
was converted to Islam, taking with him the dynasty 
and gradually (though not without setbacks) the 
territory it ruled into the sphere of Islam. His 
death was followed by a temporary cleavage in the 
Ulus of Ca^atay: 

a) The branch of the house ruling in Transoxania 
was converted to Islam. 

b) In the eastern part of the Ulus, since called 
Mo^olistan (the land of seven rivers/Djeti suw/ 
SemireCye; the area round Issik Kul as well as the 
western Tarim Basin with KSshgar) ruled a line 
under whom Islam only spread slowly. 

A renewed unity of the two parts by Tughluk 
Temiir [g.v.] was finally broken by Timur's victory 
in 765/1363 by which Transoxania came to develop a 
separate character, where Turkish now definitely 
attained to leadership. Beside Timur Ca^atayids 
continued to rule as nominal Khans until 805/1402. 
The Khans in Mogholistan could not be eliminated, 
despite Timur’s persistent efforts. 

Rather after Timur’s death in 808/1405, they were 


able gradually to regain influence in Transoxania. In 
particular, Esen Bo^a II (833-867/1429-62) proved 
himself a dangerous opponent of the Timurids. 
Between him, the Kara Koyunlu [q.v.'], the Ak 
Koyunlu and finally, the rising Safawids [q.v.'], the 
Timurids (with the exception of the Great Moghuls) 
were gradually worn down. Their territory fell finally 
to the Shaybanids ([g.v.]; see also above “I E”) and 
to the (eastern) Ca^atayids from Mogholistan, among 
whom Yunus (874-891/1469-86), raised as a hostage 
in Shiraz, took possession in 889/1484 of Tashkent 
[q.v.] and Sayram [^.v.]. His successors maintained 
themselves there, reaching out at the same time—in 
opposition to China—towards Ha-mi and Turfan 
[q.v.], to whose islamization they decisively con¬ 
tributed. In Transoxania the Caghatayids were 
definitively eliminated in 914-15/1508-09 by the 
Shaybanids. Only Mogholistan east of T'ien-shan 
remained in the hands of this dynasty, who were 
forced to share their power with the clan of Dughlat 
[q.v.], centred at Kashghar. Living for the most 
part in harmony, both families took part in the 
struggle for Ha-mi and Turfan against China, a 
struggle which lasted still in the i6th century. 
Apparently at the end of that century a particular 
branch of the Ca^atayids established itself in Turfan, 
and in 1057/1647 and 1068/1657 sent embassies to 
China. By the end of the 16th century Ca^atayid 
power had split in several parts. It was fully ended 
in 1089/1678 when Khan Isma^il of Kashgar [q.v.] 
attempted to get rid of the control of the Khodia 
[q.v.] which, divided in two parts, since the end 
of the ioth/i6th century had been the real leaders 
in that region, which was organised in separate 
city states in the form of theocracies. 

III) Cingiz Iran’s third son Ogedey [q.v.], in 
accordance with his father’s will and with the 
approval of his agnates, succeeded his father as the 
Great Khan from 627/1229 until 639/1241. His son 
Gdyuk (Pers. Guyuk) too had his honour from 
644/1246 to 646/1248. The widows of both, Toregene 
(Pers. Turakina) and O^ul Kaymish, conducted the 
regency in 639-644/1241-46 and 646-649/1248-51. 
Under Batu’s influence however this line was un¬ 
able to maintain itself in the Great Khanate, 
which passed to the line of Tolui (see IV). None 
the less, Kaydu, a nephew of Goyiik, held his own 
in Ogedey’s Ulus on the Imil, in the Tarbagatay 
Mountains and in modern Afgjianistan. He conducted 
long wars with the princes of the House of Ca^atay 
(II), especially Barak, as well as with the Great 
Khan Rubilay, whose “nomadic” rival he was. He 
adhered to the old Mongolian religious traditions, 
and died in 1301 on the return march from an 
assault on Karakorum [g.v.]. His son and successor 
Cap^ (Capar; [g.v.]) resumed the struggle against 
the descendents of Ca^atay and Kubilay, but had 
to flee from Kebek (see II) in 1309 to the court of 
the Mongol Emperor of China. Thereupon the Ulus 
of Ca^atay ceased to exist. 

IV) Cingiz lOian’s youngest son Toluy had a 
such received as Ulus the territory of the actuals 
Mongolia. Since his sons Mdngke (Pers. Mangu; 
[q.v.]) 1251-1259, and Kubilay [q.v.] 1259-94, were 
Great I^ans into whose hands until 1280 all of 
China had fallen, there was a dynastic connexion 
between Mongolia with its capital Karakorum and 
the Middle Kingdom, where the Mongol dynasty 
was called Yuan. A third brother Arik (Erik) Bbge, 
who attempted to establish himself in Mongolia, was 
forced to surrender in 1264 and died in 1266 in 
Kubilay’s custody. His great-grandson Arpa ruled 
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for a few months in 1335/36 as Ilkhan (see “IV B^'). 

A) IKubilay inclined more and more towards 

Buddhism, and his successors as emperors of China 
were completely absorbed in the indigenous culture 
and in the Chinese religion. The essential cause of 
this was that alter Kubilay’s death in 1294 the entire 
Mongol network collapsed, as the other branches of 
the house had sooner or later converted to Islam, even 
the Ilkhans of Iran in 695/1295, who had hitherto 
particularly cultivated their relations with Kh^- 
bali^ f“Khan»citv“; Peking). The Yuan dyn2isty, 
driven out of China in 1368, maintained the rule in 
Mongolia, where the various branches of the house 
drifted apart, though having nothing to do with 
Islam. At the end of the i6th century among the 
Mongols (as a linguistic community) Buddhism was 
established in its Tibetan form of “Lamaism” of 
the “Yellow Church”. The Kalmuks too 

brought this religion to the Volga where they 
preserved it. After 1649 the Mongols in the Ordos 
region were again subject to Chinese authority. 

B) A fourth brother of Kubilay, Hiilegu (Pers. 
Hulagu; [q.v.] d. 1265) conquered in 653-658/1255*59 
Persia, 'Irak and Mesopotamia and, temporarily, 
Syria. He destroyed the 'Abbasid caliphate and 
founded the empire of the Ill^ans [q.v.]. He and 
his successors were in the beginning more or less 
inclined to Buddhism, but with Ghazan in 695/ 
1295 were converted to Islam, in which they vac¬ 
illated openly between Sunni and Shl'i (Oldieytii, 
d. 716/1316). The Ilkhan empire collapsed after 736/ 
1335 in civil wars, and the last offspring of this 
line, (A)Nushirwan disappeared from history in 
754-5/1353-4. The heritage of the Ilkhans was finally 
taken over by Timur. 

Bibliography'. A. C. Mouradgea d’Ohsson, 
Hisioire des Mongols^, 4 vols., Amsterdam 1852; 
H. H. Howorth, History of the Mongols, 4 vols. 
and suppl., London 1876/88, 1927; R. Grousset, 
UEmpire des steppes, Paris 1939; W. Barthold, 
12 Vorlesungen iiber die Geschichte der Tiirken 
Mittelasiens, Berlin 1935; B, Spuler, Die Mongolen- 
zeit^, Leiden 1953 (English version, i960). 

Genealogical Tables: E. de Zambaur: 
Manuel de ginialogie . . .*, Hanover 1955, Tables 
241-76 (and lists of rulers); N. 1 . Veselovskiy, in 
Izv. old. russk. yazika i slovesnosti Imp. Akad. 
Nauk XXIji {1916-17), 8-9. 

Maps : A. Herrmann, Atlas of China, Cambridge 
Mass. 1935, 49-55; B. Spuler, a) Mongolenzeit, as 
above;‘b) in Westermanns Atlas zur Weltgeschichie, 
Braunschweig 1957, 72 ff., 99; Hist. Atlas of the 
Muslim Peoples, Amsterdam 1957, 26 ff., 31, 37; 
Zambaur, Map 4. 

In addition, see the bibliography for the indi¬ 
vidual branches of the Cingizids, for the individual 
members of the family, and for the above- 
mentioned geographical and town names. 

(B. Spuler) 

CINIOT (CInyot), An ancient town in the 
district of ^hang (West Pakistan), situated in 
31° 43' N. and 73® o' E., on the left bank of the 
Clnab with a population of 39,042 in 1951. It was, 
in all probability, once a settlement of Chinese who 
not only gave their name to the town but also to 
the river that flows past at a distance of 2 miles only. 
Attempts have been made to identify it with 
Sakala, the capital of the White Huns, visited by the 
Chinese traveller Hiuen Tsiang. In 800/1398 it was 
captured by Timur, during his Indian campaign, 
and remained thereafter in the possession of his 
dependents. In 876/1471 Sultan Husayn b. Kutb al- 


Dln Lingah, the wall of Multan, dispossessed Malik 
Mandih! Khokhar, agent of Sayyid 'Ali I^an, the 
governor of Ciniot under Buhlul Lodi. In the mean¬ 
time Buhlul Lodi appointed his son Barbak Shah 
as the governor of the Pan^ab. His appointment 
was, however, resented by Sultan IJusayn who met 
him in a fierce combat near Multan; defeated his 
troops and pursued them right upto Ciniot. The 
troops of Barbak Shah, however, succeeded in 
occupying the town and killed the local commandant. 
In 925/1519 Babur occupied it in pursuance of a 
resolve to regain the territory which once was held 
by his ancester, Timur. He ordered his troops not 
to indulge in plundering or over-running because 
he considered it to be a part of his patrimony. 
Prior to Babur’s occupation the town was in the 
possession of 'Ali I^an b. Dawlat Khan Yusuf- 
Khavl. governor of the Pandjab. 

Thereafter it remained under the Mughals and in 
the days of Akbar it had a brick-fort garrisoned by 
5,000 infantry. During the second half of the 12th/ 
i8th century it suffered heavily from Durrani 
inroads and Sikh depredations; the town was badly 
disturbed and the residents knew neither peace nor 
security. In 1264/1848 it again suffered under 
Narayan Singh, the Sikh commandant. The very 
next year it became a British possession with the 
annexation of the Pan^ab in 1265/1849. 

Ciniot now consists of the main town and two 
suburbs, one of which has grown up round the tomb 
of Shavkh Isma'il. It is a well-built town and many 
of the houses, owned by the Khojas, are lofty and 
commodious. The KhojJlias are well-known for their 
great wealth and extensive business relations. 
They came to this town after its occupation by 
Ran^it Singh, the Sikh Maharaja. 

Sa'd Allah I^an 'Allami al-Tamimi the cele¬ 
brated chief Minister of ^ah^ahan and the 
physician 'Ilm al-Din al-Ansari, better known to 
history as Wazir Khan, the Mug^ial governor of 
Lahore during the reign of ^ah^ahan, were 
both natives of Ciniot. Sa'd Allah I^an made a 
gift to his townsmen of the exceedingly handsome 
Djtoi' Mas^id built of stone obtained from the 
neighbouring hills; Wazir I^an built the famous 
mosque of Lahore still known after him and founded 
the town of Wazirabad. Some of the masons 
employed on the Ta^ Mahall (Agra) are said to 
have been drawn from Ciniot, most probably at the 
instance of Sa'd Allah I^an, who knew all about 
their skill in masonry, and one of those who built 
the (Sikh) Golden Temple at Amritsar was also a 
resident of Ciniot. This town was also famous for 
wood-carving and some very fine specimens of 
wood-work can still be seen in the old town. 

Bibliography: Bdburndma (Eng. transl. A. 
S. Beveridge), 380-2; Su^an Ray, Khuldsat al~ 
Tawdri^ (ed. M. Zafar Hasan), Delhi 1918, 78, 
293-4; Punjab District Gazetteers [Jhang), Lahore 
1910, 163-5; D. G. Barkley in JRAS (1899), 
132-3; 'Abd al-Hayy Nadawi. Nuzhat al-Khawdtir. 
Haydarabad (Deccan) 1375/1955, I 54 > 279-80; 
Elliot and Dowson, iv, 232.; 'Abd al-Hamid Khan. 
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(A. S. Bazmee Ansari) 
CINTRA [see shintara] 

C:IRAGH-I DIHLl (“Light ot Dihli”), the 
lakab of Shaykh NasIr al-DIn Mahmud b. 
Yahya YazdI, AwADHi, said to be based on a 
remark of his contemporary Shaykh 'Abd Allah b. 
As'ad al-Yafi'i (d. 768/1367) {Firishta, ii, 781’, 747 ®* 
DiamMi. 141b). He was one of the most eminent 
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disciples of Shaykh Nizam al-Din Awliya^ His | 
father Yatya was born in Lahore. Later the family 
settled at Awadh (Ayodhya), where his father 
traded in woollen cloth or cotton (pa^mina in 
I^ayr al‘Madidlis, var. panbe in A^bdr 8o). It was 
in Awadh that Mal^mud was born, but he was not 
yet nine, when his father died. His widowed mother 
arranged for his education with a distinguished 
scholar of those days Mawlana *Abd al-Karim 
Sharwani {Nuzhat (U’Khawdtit, ii, 70), with whom 
he studied up to al-Marg^inani, Hiddyat al-Fikh^ 
and Pazdawi, Usuly (Brockelmann, I 373, S I 637). 
When Sharwani died the young Mahmud completed 
his education in the usual sciences with Mawl^a 
Iftikhar al'Din Muhammad al-G!lanI {Nuzhay ii, 15). 
When he was about twenty-five, he renounced the 
world and for seven years went through a rigorous 
course of self-discipline and self-mortification, and 
fought against the passions with prayer and fasting. 
At forty-three he moved to Dihl! and became a 
disciple of Shavkh Nizam al-DIn Awliya^ 
Muhammad Bada^uni. After this he visited Awadh 
only occasionally and was mostly attending on his 
■murshid at the Diamd^at Kh dna at Kllokhafi, on 
the bank of the Diamna. 

He resided in Dihli in the house of his old friend 
and fellow-disciple Shaykh Burhan al-Din Gharib 
Towards the end of 724/1324, or a few months 
later, his Shaykh, who was then about 94, appointed 
him his successor in Dihli, to carry on his life-work 
and passed on to him the souvenirs (^i>Aa, rosary 
etc.) of his own Shavkh (Farid al-Din) (Mandwi, 115, 
cf. Kirmani, 220-2). He followed his ^aykh pimct- 
iliously in the path of poverty and patience, resig¬ 
nation (in the will of God) and acceptance {taslim 
wa ri 4 d) and remained celibate like him. After the 
death of his Shaykh he guided the people for thirty- 
two years. Kirm^nl (242 ff.) gives several instances 
of his remarkable power of thought-reading. 

He and most of his khalifas lived in strict obedience 
to the shari^a, and engaged themselves in teaching 
religious sciences and the spreading of knowledge 
(cf. Ghulam *Ali Azad, SubJ^ai al-Mardidny 30). 

A contemporary fa^ih, Kamal al-D!n, the author of 
'furfai al-Fu^kd^ (in verse), who visited his 
khdnakdh. confirms it thus: 

“On every side Jurisprudence and (its) 
Principles were being taught, 

On every side God, and the Apostle were 
being mentioned”. 

Hat (araf dars-hd zi fikh u u$ul, 

Hat \afaf ^ikr at I^uddwa Rasul. 

(Panjab University MS. f. 12*) 

When Sultan Muhammad Tugjiluk 725-52/1324-51) 
adopted a hostile policy against the ^ulatnd^ etc. 
(for reasons discussed by Mahdi Husayn), he created 
difficulties for the Shavkh too in various ways. The 
sultan would take him along with him on his travels 
and on one occasion he put him in charge of his 
wardrobe. The Shayl^ bore all these troubles and 
annoyances patiently, keeping in view the injunc¬ 
tions of his master (Kirmini 245!.; Djamali 138b; 
Mmdwi 115; A^bdr 81, 91; Firishta, ii, 747; 
Bada’uni, i, 242). However his relations with the 
sultan's successor, Firuz Shah, were much better, 
and the Shavkh supported the sultan's ascent to 
the throne (Barani (Bib. Ind.), 535; *Afif (Bib. Ind.) 
29; Mubdrak Shdht (Bib. Ind.) 121; Bada’unI, i, 
24ii.;Taba^dt’i Akbari, i, 225). True to the tradition 
of the great CishtI Saints, he compiled no book 


j {A^bdtf 81) but his obiter dicta, and anecdotes about 
him, were collected by yamid ^alandar {A^bdr, 
109, 86), The work called Khayr al-Madidlis, begun 
in 755/1354 and completed in 756/1355, is divided 
into 100 Madidlis (Assemblies). The ^aykh himself 
revised this work. A takmila (supplement) was 
added to it by the author, after the death of the 
Shavkh. The narrative is given in simple Persian 
and the account is full and detailed. For quotations 
from it see A^bar, 109-112, 82-5. An Urdu trans¬ 
lation of it exists {Ta^ri^ Mashayi^ Ci^t i62n, 
i83n). A number of his sayings reveal a learned and 
illumined personality. For an Arabic verse of his 
see A^bdr, 97. 

The enormous influence which he wielded in 
Dihli and outside it (northern India and Deccan) 
in his own and the following generations, becomes 
clear from the lengthy list of his notable disciples 
and kJuilifas, who are noticed in detail in the A^bdr, 
129-148, 141, 142-146, 147-149 and 85, (see also 
Nuzkai al'Khawdtir, ii, 159), including as it does, 
among others such names as those of Kadi 'Abd al- 
Mu^ctadir (d. 791/1389; see also Subhia, 29, Nuzhat 
al-Kkawdtir. (ii, 70), Sayyid Muljammad b. Yusuf, 
usually known as Gesudaraz (died in Gulbarga in 
825/1422, see Firi^ta, ii, 748, Rieu, 347), Sayyid 
Djalal Bukhari Makhdum-i Diahanivan (d. 785/1384 

in Sindh), Ahmad Thanesari (died in KMpi; who 
won consideration from Amir Timur {A^bdr, 142), 
Mutahhar of Kara (for whom see the Oriental 
College Magazine, Lahore, May 1935, 107-160, Aug. 
1935, 48-216, 85 f.), and MawlSna Khwadiaei 

{A^bdr 141). To this list may be added the names of 
(Akhi SirS^ Parwana, the Shaykh's khalifa in 
BengM, l^usam al-Din of NahrawM§ (Gu^ar§t) 
(Firishta, ii, 748, 747), and Muli^ammad Mu^ljir 
Wa^Ih al-DIn Adib, author of the Miftdli al- 
Diindn (Rieu, 40 f.). 

The ^aykh died after a short illness on the i8th 
Ramadan 757I15 September 1356, and was buried 
in his own house (Kirmani, 247), appointing no 
successor, and the relics he had received from his 
Shaykh were buried with him. This symbolised the 
end of the first series of the great CishtI Saints in India. 
A mausoleum was built on his tomb by Sultan Firuz 
^ah. A tomb close to the Shay|^*s is popularly sup¬ 
posed to be that of Sultan Bahlol Lodi. For a descrip¬ 
tion of it see List of Muhammadan and Hindu Monu¬ 
ments, Delhi Province, iii, Mahrauli Zail, Calcutta 1922, 
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Nizami, Ta^ri^-i Mashdyi^'i Ci^t (Urdu) 
Delhi n.d., 181-6. (Mohammad ShafI) 

CIRAQHAN (plur. of (irdghy means of illumina¬ 
tion such as candle, torch or lamp), the name of 
a palace on the European side of the Bosphorus 
between Beshikta^ and Ortakoy. First built by 
Sultan Murad IV for his daughter Kaya Sultan, it 
was rebuilt by Damad Ibrahim Pasha, the Grand 
Vizier of Sultan Ahmad ,for his wife Fatima Sultan. 
During the sultan’s frequent visits, the famous 
dirdghdn festivities (the illumination of tulip gardens 
with candles and lamps, tortoises with candles 
on them also wandered about in the gardens) 
were celebrated here. It was rebuilt of wood by 
Sultan Mustafa III for this daughter Beyhan Sultan, 
with a magnificient hall 180 tr. in length, various 
ceremony halls, valuable floors and interior deco¬ 
rations. Demolished in 1859 by Sultan ^Abd al- 
Medjid, the reconstruction began in the time of 
Sultan ^Abd al-'AzIz in 1863 and was completed in 
1869. JMade of stone, its architectural style was a 
mixture of classical styles to suit eastern taste. 
The building on the beach consisted of three parts, 
the facade with its mosaics, marble columns and 
stone work, the interior with its interior decorations, 
ceilings, wooden wall linings and doors inlaid with 
mother of pearl were separate works of art. After 
his deposition in 1876, Sultan ^Abd al-‘Aziz stayed 
there until his suicide. The deposed Sultan Murad V 
was forced to live there for 27 years. With small 
alterations, it was used as a Parliament house for the 
Senate and the Chamber of Deputies and was 
destroyed by fire three months later on 7 Muharram 
1328/19 January 1910. The walls and the imperial 
doors are the only remnants. 

Bibliography C. E. Arseven, Tiirk Sanatt 
Tarihi, Fasc. 8; M. Z. Pakalin, Qiraian Sarayv in 
Ayhk Ansiklopedi, Istanbul 1940; T. Oz, Qtraian 
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CIRCASSIANS [see cerkes] 

CIRCUMCISION [see khitan] 

ClRMEN, located at the site of Burdipta, a 
fortress of the ancient Thracians (cf. Tomaschek, 
325), is called T^spvojxtavov in the chronicle of 
the Byzantine historian Kantakuzenos (cf. also 
Chalkokondyles, who mentions a Kepjxiavov xoipov 
and CrQnomecI in the Serbian sources. It lies on 
the south side of the river Maritsa, not far above 
Adrianople (Edirne) and was, at the time of the 
earlier Ottoman conquests in the Balkans, a point 
of some strategic importance, since it commanded 
a ford across the river. At Cirmen, in September 
1371/Rabi' I 773), the Ottomans inflicted a crushing 
defeat on the southern Serbs led by the princes 
Vuka§in and UgljeSa. As the tide of Ottoman 
conquest in the Balkans advanced further towards 
the north and west, so the significance of Cirmen 
as a fortress began to decline. Ewliya Celebi describes 
it as id il kal^esi, i.e., a fortress of the interior, 
without garrison and equipment and with its walls 
in a state of disrepair. Cirmen was during the 14 th- 
19th centuries the centre of a sandiah in the eydlet 
of Rumeli, but sank thereafter to the status of a 
ndhiye in the kadd^ of Mustafa Pasha Koprusii 
belonging to the wildyet and sandjah of Edirne. 
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CiSHTi, Khwadja Mu^iN al-DIn Hasan, one of 
the most outstanding figures in the annals of Islamic 
mysticism and founder of the Cishtiyya order [see 
the following article] in India, was born in or about 
536/1141 in Si^istan. He was in his teens when his 
father, Sayyid Ghiyath al-Din, died leaving as 
legacy a grinding mill and an orchard. The sack of 
Si^istan at the hands of the (Uiuzz Turks turned his 
mind inwards and he developed strong mystic 
tendencies. He distributed all his assets and took to 
itineracy. He visited the seminaries of Samarkand 
and Bukhara and acquired religious learning at the 
feet of eminent scholars of his age. While on his 
way to ^Irak, he passed through Harvan, a ka^aba 
in the district of Nishapur. Here he met Khwadja 
‘Uthman and joined the circle of his disciples. For 
twenty years he accompanied his mystic teacher on 
his Wanderjahre. Later on he undertook independent 
journeys and came into contact with eminent saints 
and scholars like Shavkh ^Abd al-Kadir Gllani, 
Shavkh Na^m al-Din Kubra, Shavkh Na^ib al-Din 
^Abd al-Kahir Suhrawardi, Shavkh Abu Sa'id 
Tabriz!, Shavkh 'Abd al-Wahid ^aznawi—all of 
whom were destined to exercise great influence on 
contemporary religious thought. He visited nearly 
all the great centres of Muslim culture in those 
days—Samarkand, Bukhara. Baglidad, Nishapur, 
Tabriz, Awsh, Isfahan, Sabzawar, Mihna, Khirkan. 
Astarabad, Balkh and Ghaznin—and acquainted 
himself with almost every important trend in Muslim 
religious life in the middle ages. He then turned 
towards India and, after a brief stay at Lahore, 
where he spent some time in meditation at the tomb 
of Shavkh 'Ali al-Hu^wiri, reached Adjmer before 
its conquest by the Ghurids. It was here that he 
married at an advanced age. According to ‘^Abd al- 
Hakk Dihlawi (d. 1642) he took two wives, one of 
them being the daughter of a Hindu ra^a. He had 
three sons—Shavkh Abu Sa^id, ^aykh Fakhr al-Din 
and ^aykh Husam al-Din—and one daughter, 
Bibi Diamal. from these wives. Bibi Djamal had 
strong mystic leanings but his sons were not inclined 
towards mysticism. Nothing is known about Abu 
Sa^id; Fakhr al-Din took to farming at Mandal, near 
Adjmer; while Husam al-Din disappeared mysteri¬ 
ously. Mu'in al-Din died at Adjiner in 633/1236. His 
tomb is venerated by Hindus and Muslims alike 
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and hundreds of thousands of people from all over 
the Indo-Pakistan sub-continent assemble there on 
the occasion of his 'wrs (death anniversary). 

The dargdh area contains many buildings—gates, 
mosques, hospices, langars etc.—constructed by the 
rulers of Malwa, the Mug^ial emperors, nobles, 
merchants and mystics during the past several cen¬ 
turies. Muhammad b. Tugjiluk (626-752/1325-1351) 
was the first Sultan of Dihli who visited his grave 
{Futuh al'Saldtin, Madras, 466). The I^al^i Sultans 
of Malwa constructed the tomb of the saint. It was 
during the reign of Akbar (963-1014/1556-1605) that 
A^mer became one of the most important centres 
of pilgrimage in the country. The Mughal emperors 
displayed great reverence for the mausoleum of the 
saint. Akbar undertook a journey on foot to Adjmer, 
and Shah Diahan^s daughter, Diahan-Ara. cleansed 
and swept the tomb with her eyelids. 

Khwadia Mu'in al-Din laid the foundations of 
the Ci^ti order in India and worked out its principles 
at A^mer, the seat of Cawhan power. No authentic 
details are available about the way he worked in the 
midst of a population which looked askance at every 
foreigner. It appears that his stay was disliked 
by Prithvi Ra^ and the caste Hindus but the 
common people flocked to him in large numbers. 
He visited Delhi twice during the reign of Iletmi^i 
(1210-1235), but kept himself away from the centre 
of political power and quietly worked for a cultural 
revolution in the country. His firm faith in wahdat 
al-wudiud (Unity of Being) provided the necessary 
ideological support to his mystic mission to bring 
about emotional integration of the people amongst 
whom he lived. Some of his sayings, as preserved in 
Siyar aUAwliyd^, reveal him as a man of wide 
sympathies, catholic views and deep humanism. He 
interpreted religion in terms of human service and 
exhorted his disciples “to develop river-like gene¬ 
rosity, sun-like affection and earth-like hospitality”. 
The highest form of devotion {td^at), according to 
him, was “to redress the misery of those in distress; 
to fulfil the needs of the helpless and to feed the 
hungry”. The CishtI order owes to him the ideology 
which is expounded in the conversations of Shavkh 
Ni?am al-Din Awliya’ {Fawd^id al-Fu^dd) and other 
Cishti mystic works of the 7th/i3th and the 
8th/i4th centuries. 

Bibliography : No contemporary record of the 
saint’s life or teachings is available. The works 
attributed to him— Gandi al-Asrdr, Ants aF 
Arwdh, Dalil al-*-Arif in and Dtwdn-i MuHn —are 
apocryphal. (See Prof. M. Habib, Chishti Mystic 
Records of the Sultanate Period, in Medieval India 
Quarterly, Vol. i, no. 2, 15-22; K, A. Nizami, 
Studies in Medieval Indian History, Aligarh 1956, 
40-42). The earliest notices are found in Surur 
aUSudur (conversations of Shayldi Hamid al-DIn 
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KhMim Hasan, MuHn aFArwdht, Agra 1953; 
al-Musannifln, Delhi 1953, 142-147; Storey, 943. 

(K. A. Nizami) 

CISHTIYYA, one of the most popular and 
influential mystic orders of India. It derives 
its name from Cisht, a village near Harat (marked 
as Khwadia Ci^t on some maps), where the real 
founder of the order, ^wadja Abu Isl;ial^ of Syria 
(Mir Khurd. Siyar aFAwliyd^, Delhi 1302, 39-40; 
^aml, Nafabdt aFUns, Nawal Kishore 1915, 296) 
settled at the instance of his spiritual mentor, 
Khwadia Mam^ad 'Ulw of Dinawar (a place in 
Kuhistan, between Hamadan and Baghdad). The 
silsila is traced back to the Prophet as follows: Abu 
IshSlj:, Mamshad ‘Ulw Dinawari, Amin al-Din Abu 
Hubayrat al-Basri, Sadid al-Din Huzayfat al- 
Mar^a^i, Ibrahim Adham al-Balkhi. Abu ’l-Fay(J 
Fudayl b. ^lyad, Abu ’ 1 -Fadl 'Abd al-WSljid b. 
Zayd, Hasan al-Basri, 'Ali b. AM jaiib, the Prophet 
Muhammad. Shah Wall Allah (d. 1763) has doubted 
the validity of the tradition which makes Uasan al- 
Basri a spiritual successor of 'All {AFIntibdh ft 
SaldsiFi Awliyd^ Alldh, Delhi 1311, 18), but his 
views have been criticised by ^ah Fakhr al-Dln 
Dihlawi (d. 1784) in his Fa^r aFHasan (commentary 
on this, by Mawlana Ahsan al-Zaman, AFKawl aF 
Mustahsin fi Fa^r aFH(t^un, Haydarabad 1312). 
The pre-Indian history of the Cishti order cannot 
be reconstructed on the basis of any authentic 
historical data. IGiwadia Mu'in al-Din Sidjzi Cishti 
[see preceding article] brought the silsila to India 
in the 12th century and established a Cishti mystic 
centre at A^mer, whence the order spread far and 
wide in India and became a force in the spiritual life 
of the Indian Muslims. Khwadia Mu'in al-Din was 
connected with the founder of the silsila by the 
following chain of spiritual ancestors: Mu^in al-Din 
Hasan, ^Uthman Harvani, Hadji Sharif Zindani, 
Mawdud Cishti, AM Yusuf, AM Muhammad b. 
Ahmad, AM Ahmad b. Farasnafa, Abu Ishak. 

(The earliest lists of the great Ci^ti saints in the order 
of their spiritual succession are given in Futuh aF 
Saldtin, Madras, 7-8; Khayr aFMadidlis, Aligarh, 
7-8; Siyar aFAwliyd^, Delhi, 32-45; Ahsan aFAkwdl, 
MS j>ersonal collection). 

A: History of the Order 

The Cishtiyya order had four distinct phases of 
its activity in India: (i) Era of the Great 
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Shaykhs (circa 597/1200 to 757/1356), (ii) Era of 
the Provincial Khanakahs {8th/i4th & 9th/ 
15th centuries), (hi) Rise of the Sabiriyya 
Branch (9th/i5th century onwards), and (iv) 
Revival of the Nizamiyya Branch I2th/{i8th 
century onwards). 

The saints of the first cycle established their 
^dna^aks mainly in Ra^putana, U.P. and the 
Pan^ab. Some of them, like Hamid al-Din Sufi, 
worked out the Cishti mystic principles in the 
rural areas; others lived in ^asabas and towns 
but scrupulously avoided identification with the 
centre of political power. They refused to accept 
^dgirs and government services; did not per¬ 
petuate spiritual succession in their own families 
and looked upon ‘learning’ as an essential qualifi¬ 
cation for spiritual work. Under ^aykh Farid 
Gan^-i Shakar and ^aykh Nizam al-Din Awliya^, 
the influence of the order was extended to the whole 
of India, and people flocked to their hospices from 
distant parts of the country. The silsila possessed 
during this period a highly integrated central 


in the various provinces of India. Some of them had 
taken up their residence in provincial towns at the 
instance of their master; others were forced by 
Muhammad b. Tughluk to settle there. It is significant 
that the arrival of these saints in provincial towns 
coincided with the rise of provincial kingdoms. In 
these circumstances many of these saints could not 
keep themselves away from the provincial courts. 
The traditions of the saints of the first cycle were 
consequently discarded and the comfortable theory 
was expounded that mystics should consort with 
kings and high officers in order to influence them 
for the good. State endowments were accepted and, 
in return, spiritual blessings and moral support was 
given to the founders of the new provincial dynasties. 
The principle of hereditary succession was also 
introduced in the silsila. 

vShayl^ Sira^ al-Din, popularly known as AkhI 
Sira^, introduced the silsila in Bengal. His disciple 
^ayl^ ‘Ala^ al-Din b. As'ad was fortunate in 
having two eminent disciples—Sayyid Nur I<utb-i 
^Alarn and Sayyid Ashraf Jahangir Simnani—who 


(i) ERA OF THE GREAT ^AYKHS: 


MuHn al-Din yasan (d. 1236) 
(A^mer) 

I-- 

Kutb al-Din Bal^tiy^r (d. 634/1236) 

(Dihli) 

_ I __ 


I 

Hamid al-Din §uti (d. 642/1244) 
(Nagawr) 


I 

Farid al-Din Gan^-i ^akar (d. 644/1265) 

(Pakpatan) 


I 

Badr al-Din Ghaznaw! 
(DihU) 

I 


Imam al-Din Abdal 


(Dihli) 

Shibab al-Din ‘Ashilc 
(Dihli) 

H-1-1-1 

Nizam al-Din Awliya’ Diamal al-Din Na^ib 'Ala^ al-DIn 

(d. 726/1325) (Dihli) (d. before 644/1265) al-Din Mutawakkil 'Ali b. Ahmad Sabir 
I (Hansi) (d. 670/1271) (Dihli) (Kalyar) ’ 


1 

-—,- 

-1- 

-1- 

-1- 

-1- 

1 

Nasir al-Din 

Mawlana Muwayyid 

Shams al-Din 

Kadi Muhyi 

^Ala^ al-Din 

Fakhr al-Din 

Shihab 

Ciragii 
(d. 757/1356) 
(Dihli) 

al-Din 

(d. circa 726/1325) 

Yahya 
(d. circa 

747/1346) 

al-Din 
Kashani 
(d. circa 

719/1319) 

Nili 

Zarradi 

al-Din Imam 

Rukn al-Din 

1 

Mas^ud Bakk 
(d. 836/1432) 


structure which controlled and guided the activities 
of those associated with it. Muhammad b. Tughluk’s 
policy (1325-1351) of forcing the saints to settle in 
different parts of the country paralysed the central 
organization of the Cishtls. ^ayWi Nasir al-Din 
Ciragii and a few other elder saints refused, at the 
risk of their lives, to co-operate with the Tughluk 
Sultan, but many of the younger mystics entered 
government service, ^ayldi Nasir al-Din was also 
called upon to protect the mystic ideology and 
institutions against the attacks levelled by Ibn 
Taymiyya [?.v.]. After him the central organization 
of the Cishti order broke down and provincial 
^dna^dhs, which did not owe allegiance to any 
central authority, came into existence. 

It was mainly through the disciples of Shavkh 
Ni?am al-Din Awliya^ that the Cishti order spread 


played a very important role in popularising the 

Cishti silsila in Bengal, Bihar and eastern U.P. 

When Ra^a Kans established his power in Bengal, 

Sayyid Nur Kutb-i 'Alam organized public opinion 

against him and persuaded Sultan Ibrahim Shark! 

of Djawnpur (1402-1440) to invade Bengal. Nur 

Kutb-i 'Alam and his descendants had a share in 
• • 

creating that religious stir which ultimately led to 
the rise of the Bhakti movement in Bengal and 
Bihar. 

The Cishtiyya order was introduced in the Deccan 
by Shavkh Burhan al-Din Gharib who settled at 
Dawlatabad and propagated the Ci^itl mystic 
principles. The city of Burhanpur was named after 
him. His disciple, .Shavkh Zayn al-Din, was the 
spiritual master of ‘Ala^ al-Din I^asan ^ah (1347- 
I 359 )» the founder of the Bahmani kingdom. Later 



(ii) ERA OF THE 


Sira^ al-Din 
Akhi Sira^ 

(d. 759/1357) 

(Gawf, 

Bengal) 

I 

*Ala^ al-Din b. 
As*ad Lahuri 
Bengali 
(d. 801/1398) 
(Pandwa) 


ICutb al-Din 
Munawwar 
(d. circa 760/ 
1358) (Hansi) 


Nur al-Dln 


Nasir al-Din 
Ciragh 

(d. 757/1356) 

(Dihli) 


Burhan al-Din 
Gharib (d. circa 
741/1340) 
(Dawlatabad) 

I 

Zayn al-Din 


Tadi al-Din Shir 
Suwar (d. circa 784/1382) 
(Namawl) 


Sayyid 

^usa)m 

(Nahrwala) 


Nur I:Cutb-i 
*Alam 

(d. 313/1410) 
(Pandwa) 


Sayyid Ashraf 
Diahanglr 

Simn^i (d. 808/1405) 
(Katota) 


Husam al-Din 
(d.822/i477) 
(Manikpur) 

I 

Ra^I Hamid 
^ah (d. 901/1495) 
(Manikpur) 

I 

yasan Tahir 
of Diawnpur 

(d. 901/1503) 
(Dihli) 


Sayyid 
Shams al-Din 
Tahir 

(Ranthambor) 


Sayyid Mu^iammad 
Gtsu DarSz 
(d. 826/1422) 
(Gulbarga) 

I 

Mir Sayyid 
Yad Allah 
(d, 849/1445) 

i 

Shavkh Piyara 
(d. 865/1460) 

I 

^ah j^alal 
Gu^rati (d, 881/1476) 

I 

Shavkh 
Muhammad 
(d. 900/1494). (Malawa, 
near Kanaw^) 

I 

Shavkh SaM Allah 
(grandfather of 
Shaykh *Abd 
al-Hakk Muhaddi^ 
Dihlawi) 
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(iii) RISE OF THE $ABIRIYYA BRANCH: 


Shavkh *Ala^ al-Din *Ali b. Abmad $abir 
(d. 691/1291) (Kalyar) 

I 

Shams al-Dln Turk (Panipat) 

I 

^al^ al-DIn Mahmud (Panipat) 

I 

Ahmad *Abd al-Hakk (d* S38/1434) (RadawlI) 

I 

Shavkh ^Arif (Radawli) 

I 

Shavkh Mul^ammad 

_I_ 


I- 

‘Abd al-IiCuddus 
(d. 944/1537) (Gangu) 

_I 


I 

*Abd al-Abad 
(father of Shavkh 
A^mad Sirhind!) 


I 

Muhammad $adik 

I 

Mul^ammad Dd^ud 

j_ 


^alal al-Din 
FSruki 
(Thanesar) 

(d. 990/1582) 

I 

Nizam al-Din 
Faruki (Balkh) 

(d. circa 1036/1626) 

I 

Abu Sa^id (Gangu) 

_I_ 


I 

Shavkh Kr 

I 

Kutb al-Din 

I 

Shavkh Hamid 
(d. 1033/1623) 

I 

^Abd al-Rah man 
(author of 
Mir^dt al‘Asrdr) 


- 1 

Shavkh Budh 

_I_ 


I 

Shavkh Man$ui 
^aykh ‘Alam 


r 

Shah Abu’l-Ma^ait 
(d. 1112/1700) 

Mul^ammad Sa^id 

I 

Sayyid Mul^ammad S 51 im 
(d. 1175/1761) 

Sayyid Mul^ammad ^Azam 
(d. 1227/1812) 

I 

Hafiz MusS Manikpurl 
(d. 1280/1863) 

I 

Sayyid Amanat ‘Ali 
(d. 1280/1863) 

I 

I;lafiz Muhammad Husayn 

(author of Anwar al-^Arifin) 


I 

Shaykh Saundha 

(d. 1119/1707) 

Muhammad Ikram 
(author of 
I^tibds al-Anwar) 


- 1 

Mutiibb Allah Sadrpuri 

(d. 1058/1648) (Allahabad) 

I 

Shah Mu^iammadi Fayya (3 
(d. 1107/1695) (Agra) 

Shah «Add al-Din 
(d. 1172/1758) 

I 

Shah «Abd al-Hadi 
(d. 1190/1776) (Amroha) 

I 

Shah 'Abd al-Bari 
(d. 1226/1811) 

I 

Sayyid 'Abd al-Rahim Fatimi 
(d. 1247/1831) (Balakot) 

I 

Miyan^i Nur Muhammad 
(d. 1259/1843) (Djhandjhana) 


I 

Ha^i Imdad Allah of 
Thana Bhawan (d. 1317/1899) 
(Mecca) 

I- ^ - r 


Muhammad Kasim Ashraf ^Ali 

Nanawtawi (d. 1295/1878) (Thana Bhawan) 
(founder of the I 

madrasa of Deoband) Sayyid Sulayman 

Nadawl (d. 1953) 
(Karachi) 

I- 


1 I 

Ra^iid Ahmad Ahmad Hasan 

(d. 1905) (Gangu) Muhaddith (d. 1911) (Amroha) 


T 


Mahmud I^asan, 
Shaykh al-Hind 
(d. 1920) (D( oband) 


Husayn Ahmad 
Madani (d. 1957) 
(Deoband) 


- 1 - 1 

I^alil Ahmad ‘Abd al-Rahman 

Anbethawi Muhaddith (Amroha) 

(d. 1927) (Medina) 

I 

Muhammad Ilyas 
Kandhlawi (d 1944) (Dihl!) 
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on, a disciple of ^ayl^ Na$Ir al-Din Ciragh, Sayyid 
Muhammad Gisu Daraz, set up a Ci^ti centre at 
Gulbarga. He was a prolific writer and a scholar of 
several languages. Through him the silsila spread in 
the Deccan and Gujarat. 

In Gujarat, the silsila was introduced by two 
less known disciples of I^wa^a Kutb al-Din— 
ShayWi Mahmud and ^ayldi Hamid al-Din. Later 
on, three disciples of Shavkh Ni?am al-Din Awliya*— 
Sayyid I^asan, Shaykh yusam al-Din Multani and 
^aykh Barak Allah reached there. But the work 
of organizing it on effective lines was undertaken by 
*Allama Kamal al-Din, a nephew of ^aykh Na$ir 
al-Din Ciragh. His son, SirS^ al-Din, refused to 
accede to the request of Firuz ^ah Bahmani (1397- 
1422), to settle in the Deccan and applied himself to 
the task of expanding the silsila in Gujarat. 
Besides, some other saints of the Cishti silsila 
settled in Gujarat. Shaykh Ya^^cub, a khalifa of 
^ayl^ Zayn al-Din Dawlatabadi, set up a Cishti 
^ana^dh at Nahrwala; Sayyid Kamal al-Din 
^azwinl, who belonged to the line of Gisu Daraz, 
settled at Bharoi, Shavkh Rukn al-Din Mawdud, 
another saint of the silsila, became a very popular 
figure in Gujarat. His disciple, Shaykh ‘Aziz Allah 
al-Muta wakkil-ila^llah, was the father of Shaykh 
Rabmat Allah, the spiritual mentor of Sultan 
Mahmud Begara (862-917/1458-1511). 

The Cishtiyya order was organized in Malwa by 
the following three disciples of Shaykh Nizam al-Din 
Awliya^: Shavkh Wadiih al-D!n Yusuf, Shavkh 
Kamal al-Din and MawlanS MughiA al-Din. Wadjih 
al-Din settled at Cand€rl, Shaykh KamSl-al-Din and 

Mawlana MughiA settled in Mandil. 

Very little is known about the founder the § 3 ibi- 
riyya branch, which came into prominence in the 
9th/i5th century when ShayWrt Abmad ‘Abd al-I^ablj: 


set up a great mystic centre at Rudawli. The main 
centres of this branch of the Ci^ti silsila were 
Kalyar (near Roorkee in the Saharanpur district 
of U.P.), Panipat, Rudawli (38 miles from Bara 
Bankl in Awadh), Gangu {23 miles u.c. of Saha¬ 
ranpur, in U.P.), Thanesar (near Panipat), Dihan- 
djhana (in Muzaffarnagar district, U.P.) Allahabad, 
Amroha (in the Muradabad district of U.P.) 
Deoband (in Saharanpur district, U.P.); Thana 
Bhawan (in Muzaffarnagar district, U.P.) and Na- 
nawta (in Saharanpur district). Shavkh ‘Abd al- 
Kuddus was the greatest figure of the $abiriyya 
branch. He left Rudawli in 1491, at the suggestion of 
the famous Afghan noble, ‘Umar Khan, and settled 
at ^ahabad, near Dihll. In 1526, when Babur 
sacked Shahabad, he went to Gangu and settled 
there. His epistolary collection, Maktubdt-i Kuddusi, 
contains letters addressed to Sikandar Lodi (1488- 
1517), Babur (1526-1530) Humayun (1530-1556) 
and a number of Af^an and Muiiial nobles. The 
relations of the Sabiriyya saints with the Mughal 
emj^rors were not always very cordial. Akbar 
(1556-1605) no doubt paid a visit to Shayl^ 
Dialal al-Din Faruki at Thanesar, but Diahangir 
(1605-1627) became hostile towards his disciple, 
Shaykh Nizam al-Din Faruki, because he had 
met the rebel prince, Khusraw. when he was 
passing through Thanesar. Jahangir forced him to 
leave India. Dara ^ukoh had great respect for and 
carried on correspondence with ^aykh Mubibb 
Allah, but Awrangzib was very critical of his 
religious views. Shah ‘Abd al-Rah!m joined the 
movement of Sayyid Abmad Shahid and died fighting 
at Balakot in 1830. Ha^i Imd§d All^h migrated from 
India in 1857 and settled at Mecca. He attracted a 
very large number of externalist scholars to his 
mystic fold. Many of the outstanding Indo-Muslim 


(iv) REVIVAL OF THE NI^AMIYYA BRANCH: 


I 

Nur Muhammad (d. 1205/1790) 
(Maharan, in Bahawalpur) 

j_ 


^ah Kalim Allah Diahanabad! 
(d. 1142/1729) (Dihli) 

I 

Shah Ni^am al-Din (d.1142/1729) 
(Awrangabad) 

I 

Shah Fakhr al-Din (d. 1199/1784) 
(Dihll) 

_^_ 


Mubammad ‘Akil 
(d. 1229/1813) 
(Cairan, Pan^ab) 

I 

Gul Muhammad 
Abmadpuri (d. 1243/1827) 
(author of Takmilah-i 
Siyar al-A wliyd^) 


I 

IJafiz Djamal 
(d. 1226/1811) 
(Multan) 

I 

Khuda Bakhsh 
(Multan) 


-1 

Shah Mubammad 

Sulayman (d. 1267/1850) 
(Taunsa, near Dera 
Ghazi Khan) 


-1 

Shah Niyaz Abmad 

(d. 1250/1834) (Bareilly) 

Sayyid Ni?am al-Din 
(Bareilly) 

I 

Shah Muhyi al-Din 
(Bareilly) 


1 - 

Allah Bakhsh (d. 1901) 

(Taunsa) 

I 

Hafi? Musa (d. 1906) 
(Taunsa) 


T 


Shams al-Din (d. 1300/1882) Mubammad ‘All 
(Siyal, Pan^ab) (d. 1266/1849) 


Ha^i Na^m al-Din 
(d. 1287/1870) (Fathpur, near 


I 

Mihr ‘All Shah 
(Gulra, Pandjab) 


(aayrabad, U.P.) ^hun^hunu, Ra^putana) 


- 1 

^ulam Haydar ‘Ali 

^ah (d. 1908) 
(Djalalpur, Pandjab) 


Hakim Muhammad 
IJasan (d. 1904) 
(Amroha) 
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^ulamd^ of the post-1857 period, like Mawlana 
Rashid Ahmad Muhaddi^ of Gangu, Mawlana 
Muhammad K 5 sim Nanawtawi, Mawlana Ashraf 
'Ali Thanawi, Mawlana Mahmud al-Hasan Deobandi, 
Sayyid Sulayman Nadawi, Mawlana I^usayn Ahmad 
Madani, Mawlana lOialll Ahmad, Mawlana Muham¬ 
mad Ilyas Kandhlawi, Mawlana Ahmad Hasan 
Muhaddi^ Amrohwi, may be counted amongst 
his spiritual descendants. Almost all the great 
^ulamd^ of Deoband are spiritually associated 
with the Ciyitiyya silsila through him. 

The Nizamiyya branch of the Ci^tiyya silsila was 
revitalised by ^ah Kalim Allah ^ahanabadi. He 
belonged to that famous family of architects which 
had built the Ta^ Maljall of Agra and the Diami^ 
Mas^id of Dihli, but he dedicated himself to 
spiritual work and infused new life into the almost 
defunct Cishti organization. After Shavkh Nasir al- 
Din Ciragh, he was the greatest Cishti saint who 
revived the old traditions and strove to build up a 
central organization of the silsila. His disciples 
spread in the distant south also. His chief ^altfa, 
^ayl^ Nizam al-Din, worked in Awrangabad. The 
latter’s son, Shah Fal^r al-Din, came to Dihli and 
set up a mystic centre there. It was through his two 
^alifas, ^ah Nur Muhammad of Maharan and 
Shah Niyaz Ahmad of Bareilly, that the silsila 
spread in the Pan^ab, N.W. Frontier, and U.P. 
Shah Nur Muhammad’s disciples set up ^dnakdhs 
at the following places in the Pandjab: Taunsa, 

Cadran, Kot Mithan, Ahmadpur, Multan, Siyal, 
Gulra, and DjalSlpur. ^ah Niyaz Ahmad worked 
mainly in Dihli and U.P. 

B: Ideology 

The early Cishti mystics of India had adopted 
the ^Awdrif al-Ma^drif of ^aykh Shihab al-Din 
Suhrawardl as their chief guide book. On it was 
based the organisation of their ^dnakdhs, and the 
elder saints taught it to their disciples. The Kashf 
al^Malidiub of Hu^wiri was also a very popular 
work and Shaykh Ni?am al-Din AwliyJ^ used to 
say: “For one who has no spiritual guide, the 
Kashf al-Mah^ub is enough’’. Apart from these 
two works, the malfuzdt (conversations) of Shavkh 
Nizam al-Din Awliya^, Shaykh Nasir al-Din Ciragfe, 
^aykh Burhan al-Din Gharib and Sayyid Mu¬ 
hammad Gisu-Daraz give a fairly accurate idea 
of the Cishti mystic ideology, (i) The cornerstone of 
Cishti ideology was the concept of wahdat al-wudiud 
(Unity of Being). It supplied the motive force to 
their mystic mission and determined their social 
outlook. The early Cishti saints, however, did not 
write anything about wahdat aUwu^ud. Mas’^ud 
Bakk’s Mir^dt al-^ Arif in and his diwdn, Niir al'^Ayn, 
gave currency to these ideas and his works became 
a popular study in the Cishti ^dna^dhs. Later on, 
Shavkh 'Abd al-Kuddus wrote a commentary on 
Ibn al-^Arabi’s books and he was followed by 
Shaykh Nizam al-Din Thanesari, who wrote two 

commentaries on ^Iraki’s Lama^dt. One of his 

• 

^alifaSy ^aykh ^Abd al-Karim Lahuri, wrote a 
Persian commentary on the Fusus al-^ikatn. 
Shavkh Muhibb Allah of Allahabad was a very 
powerful exponent of the ideology of wahddt al- 
wudiud. Awrangzib, who was more influenced by 
the school of Shavkh Ahmad Sirhindi, ordered his 
books to be burnt, (ii) The Ci^tis looked down 
upon possession of private property as a negation 
of faith in God. They rejected all worldly goods and 
material attractions {tark-i dunyd) and lived on 
futuhy which were not demanded as charity, {in) They 


believed in pacifism and non-violence and con¬ 
sidered retaliation and revenge as laws of the animal 
world. They lived and worked for a healthy social 
order—free from all dissensions and discriminations. 

(iv) In no form was contact with the state permitted. 
“There are two abuses among the mystics’’, says an 
early Cishti mystic, '^diirrat and muhallid. Muhallid 
is one who has no master; ^irrat is one who visits 
kings and their courts and asks people for money’’. 

(v) The summum bonum of a mystic’s life, according 
to Cishtls, is to live for the Lord alone. He should 
neither hope for Heaven nor fear Hell. Man’s Love 
towards God may be of three kinds: (a) mahabbat-i 
Isldtni, i.e., love which a new convert to Islam 
develops with God on account of his conversion to 
the new faith; (b) mahabbat-i muwahhibi, i.e., love 
which a man develops as a result of his ‘effort’ in 
the way of following the Prophet; and (c) mahabbat-i 
Mass, i.e., love which is the result of cosmic emotion. 
A mystic should develop the last one. (vi) The 
Cishti mystics did not demand formal conversion 
to Islam as a pre-requisite to initiation in mystic 
discipline. Formal conversion, they said, should not 
precede but follow a change in emotional life. The 
Ci^ti attitude contrasted sharply with the Suhraw- 
ardi principles in this respect. 

C: Practices 

The following practices were adopted by the 
Cishtis in order to harness all feelings and emotions 
in establishing communion with Allah: (i) Dhikr-i 
Djahr. reciting the names of Allah loudly, sitting in 
the prescribed posture at prescribed times; (ii) 
Dhikr-i f^afx, reciting the names of Allah silently; 
(iii) Pds-i Anfds, regulating the breath; (iv) Murd* 
f^dba, absorption in mystic contemplation; (v) Cilia, 
forty days of spiritual confinement in a lonely 
comer or cell for prayer and contemplation. The 
efficacy of audition parties {samd^) in attuning 
a mystic’s heart to the Infinite and the Eternal 
was also emphasised. Some Ci^ti mystics believed 
in Cilla-i ma^kus (“inverted Cilia*') also. One who 
practised it tied a rope to his feet and had his 
body lowered into a well, and offered prayers in 
this posture for forty nights. 

D. Literature 

The literature of the silsila may be considered 
under five heads: (a) malfuzdt (conversations) of the 
saints, (b) maktubdt (letters) of the saints (c) works 
on mystic ideology and practices, (d) biographical 
accounts of saints and (e) poetical works. Only 
major and representative works have been in¬ 
dicated here. 

(a) Malfuzat: The malfuz literature of the 
Cishti saints throws valuable light on their thought 
and activities. The art of wa//uz-writing was intro¬ 
duced in India by Amir Hasan Si^zi, who compiled 
the conversations of Shayl^ Nizam al-Din Awliya^ 
in his FawdHd al-Fu^dd, Nawal Kishore 1302. 
Other important collections of malfuzdt are the 
following: Khavr al-Madidlis, conversations of 
Shavkh Nasir al-Din Ciragh, compiled by Hamid 
Kalandar (ed. K. A. Nizami, Aligarh); Suriir al- 
Sudur, conversations of Shaykh Hamid al-Din Sufi, 
compiled by his grandson (MSS Habibgan^ and 
personal collection; see Proceedings of the Indian 
History Congress, Nagpur Session, 1950, 167-169); 
Ahsan al-Akwdl, conversations of ^aykh Burhan 
al-Din Gharib. compiled by Mawlana Hammad 
Kashani (MS personal collection, see J.Pak.H.S., 
vol, iii Part I, 40-41). Diawdmi^ al-Kaldm, con- 
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versations of Gisu-Daraz, compiled by Sayyid 
Mubammad Akbar Husayni (U^mangandi); Anwar 
al-^Uyun, conversations of ^ayl^ Ahmad *Abd 
al-IJa^k (compiled by Shavkh *Abd al-Kuddus), 
Aligarh 1905. LatdHf-i ^uddust, conversations of 
Shaykh ‘Abd al-Kuddus by Rukn al-Din, Delhi 
1311; Fakhr al-Tdlibtn (conversations of Shah 
Fakhr al-Din, compiled by Rukn al-DIn Fakhril. 
Delhi 1315; Ndfa^ al-Sdlikin, conversations of 
Shah SulaymSn of Taunsa, by Imam al-Dln, Lahore 
1285. The following collections of the conversations 
of the Cishtr saints, Anis al^Arwdh, Dalil al-^Arifin^ 
FawdHd al‘Salikin, Asrdr al-Awliyd^, Rdhat al~ 
Kulub, Rdbat al-Muhibbin, Miftdh al-^Ashi^in^ 
Afdal ol'FawdHd, are apocryphal, but are useful in 
so far as they represent the popular interpretation ol 
Cishti ideology. 

(b) Maktubat : SabdHj al-Suluk, letters of 
Abmad Fakir, Dihadidiar: Bakr al-Ma^dni, letters of 
Sayyid Dia^far Makki, Muradabad 1889; Makiubdi-i 
A^rafi, letters of Sayyid Ashraf Jahangir Simnani 
(MS Aligarh): Maktubat of Sayyid Nur Kutb-i 
^Alam (MS Aligarh); Maktubdt-i Kuddusi of Shavkh 
*Abd al-Kuddus (Delhi); Maktubdt-i Kalimi of 
^ah Kallm Allah Diahanabadi, Delhi 1301. Copies 
of some letters said to have been addressed by 
Khwadia Mu^in al-Din to Khwadia Kutb al-Din are 
also available, but their authenticity has not been 
established. 

(c) Works on mystic ideology and prac¬ 
tices: The two earliest Ci^ti works on mystic 
ideology are in the form of aphorisms—the Mulhamdt 
of Shaykh Carnal al-Din H 5 nswi, Alwar 1306, and 
Mu^ al-Ma^ani of Amir I^asan Si^zi (MS Muslim 
University Library, Aligarh). The Usdl al-Samd^ of 
Fa lth r al-Din Zarradl, Dihadidiar 1311, contains 
an exposition of Cishti attitude towards music 
parties. Amongst other Cishti works, the following 
may be particularly noted: Rukn al-Din ^Imad, 
^amdHl-i Anfiiyyd (MS As. Soc. of Bengal); ‘Abd 
al-^uddus, GhardHb al-Fu^dd (Muslim Press, Dihadi~ 
diar); Ni?am al-Din Balkhi, Riydd al-Kuds, Bidinor 
1887; Shah Kalim Allah, Murakka-i Kalimi, Delhi 
1308; Siwa al-Sabil (MS Rampur); Nizam al-Din 
Awrangaba<U, Nizam al-Kulub (Delhi 1309); Fakhr 
al-Din Dihlawi, Nizdm al-A^dHd (Urdu trans., 
Delhi 1312); Risdla ^Ayn al-Ya^in, Delhi. 

(d) Biographical works: The earliest bio¬ 
graphical account of the Cishti saints of the first 
cycle is found in Mir I^urd’s Siyar al-Awliyd^ 
compiled in the 8th/i4th century. Late in the 19th 
century, Khwadia Gul Muhammad Ahmadpuri 
wrote a Takmila to the Siyar al-Awliyd^, Delhi 1312. 
Other important biographical works include, Diamall. 
Siyar al-^Arifin, Delhi 1311; Nizam al-Din Yamani, 
LatdHf-i A^rafi, Delhi 1395; Tadi al-Din, Risdla 
fidl Khdnawdda-i Cisht (MS personal collection); 
Baha alias Radja, Risala Abwdl Pirdn-i Cisht (MS 
personal collection); ^Ali Asgjiar Cishti, Diawdhir’i 
Faridi, Lahore 1301; ‘Abd al-Rahman, Mir^dt al^ 
Asrdr (MSS, Storey 1005); Allah piya’, Siyar al^ 
A^^b, Lucknow 1881; Mu^in al-Din, Ma^dridi al~ 
Wildyat (MS personal collection); 'Ala’ al-Din 
Barnawi, CiMyya-i Bihishtiyya (MSS., Storey 1008); 
Akram Baraswi, I^tibds al-Anwdr, Lahore 1895; 
Muhammad Bulak, Matlub al-Tdlibin (MSS, Storey 
1014), Rawda al-Abfdb, Delhi 1304; Mir Shihab al- 
Din Ni?am, Mandhib-i Fa^riyya, Delhi 1315; 
Rahim Bakhsh, ^adiarat al-Anwdr MS, personal 
collection); Muhammad Husayn, Anwdr al-^Arifin, 
Lucknow 1876; Nadim al-Din, Mand^ib al-Mahbu- 
bayn, Lucknow 1876; ^ulam Muhammad Khan. 


Mand^ib-i Sulaymdni, Delhi 1871; Ahmad Akhtar 
Mirza, Mand^ib-i Faridi, Delhi 1314; Hadi 'All 
Mian, Mand^ib-i fidfiziyya, Kanpur 1305; Nitiiar 
'All, l^awdrih-i Hddwiyya, Delhi 1927. 

(e) Poetical works: The diwdns attributed to 
Miwadia Mu'in al-Din and Khwadia Kutb al-Din 
Bakhtiyar are apocryphal. The Swfwf al-Sudur says 
that Shavkh Hamid al-Din had left poetic composit¬ 
ions in Arabic, Persian and Hindwi. Only a few 
couplets are now available. The earliest poetical 
work of an Indian Cishti mystic is the Diwdn-i 
l^atndl al-Din Hdnswi, Delhi 1889. Amir Khusraw. 
though associated with the Ci^ti order, did not 
produce any work exclusively on mysticism, but 
some of his poems contain verses which throw light 
on mystic tendencies of the period. Mas'ud Bakk*s 
Diwdn, Yusuf Gada’s Tubfat al-NasdHh, Lahore 
1283, and Shah Niyaz Ahmad’s Diwdn-i Bdy Niydz, 
Agra 1348, are steeped in Cishti ideology. 

Bibliography: Besides works cited in the 
article, see: 'Abd al-Hakk Mubaddito, Akhbdr al- 
Akhydr, Delhi 1309; ^ulam Sarwar, Khazinat 
al-A^fiyd^, Lucknow 1873; Mushtak Ahmad, 
Anwdr al-^A^ibin, Uaydarabad 1332. 'Ashik 
Ilahi, Tadhkirat al-Khalil (Meerut); Sayyid 
'Abd al-Hayy, Nuzhat al-Khawdtir. Haydarabad; 
Ashraf 'Ali Thanawi, Al-Sunnat al-Djilliya fi 
*l-Cishtiyya al-^Uliyya, Delhi 1351; Muh. Habib: 
S^ykh Nasir al-Din Cirdgh as a Great Historical 
Personality, in Islamic Culture, April 1946; idem, 
CisjUi Mystic Records of the Sultanate Period, in 
Medieval India Quarterly, Vol. I, no. 2; K. A. 
Niztoi; Ta^rikh-i MashdH^-i Ci^i, Delhi 1953; 
idem, The Life and Times of Shay^ Farid al-Din 
Gandf-i SJtakar, Aligarh 1955; idem. Early Indo- 
Muslim Mystics and Their Attitude towards the 
State, in Islamic Culture, October i948-January 
1950. (K. A. Nizami) 

CiTR [see ghashiya] 

Ciwi-zAde. Ottoman family of scholars, 
two of whom held the office of Shavkh al-Isldm in 
the ioth/i6th century; they take their name from 
the mudarris Ciwi Ilyas of Menteshe (d. 900/1494-5). 

1. Muhyi al-Din Shaykh Mubammad (‘Ko^a 
Ciwizade’), the son of Ciwi Ilyas, b. 896/1490-1, was 
appointed Kadi of Cairo in 934/1527-8, Kadi ^asker 
of Anadolu in 944, and Shavkh al-Isldm (on the death 
of Sa'di Ef.) in Shawwal 945/Feb. 1539. He was 
dismissed (the first Shavkh al-Isldm not to hold 
office for life) in Ra^ab 948 (?or 949), on the pretext 
that he had given an unsound fatwd (Lutfi Pasha, 
Ta^rikh, 390): the real reason was probably his 
hostility to tasawwuf {SkakdHk [Medidi], 446, and 
cf. H. [Fliigel], iv, 429). In 952/1545 he replaced 
Abu ’ 1 -Su^ud, now Shavkh al-Isldm, as Kddi^asker 
of Rumeli, in which office he died (Sha'ban 954/ 

Sept. 1547). 

His brother ^Abdi Celebi, who trained the young 
Feridun was Bash-Defterddr from 954/1547 (cf. 
L. Forrer, Rustem Pascha, 145) until his death in 
960, and his son-in-law Hamid Ef. was Shavkh al- 
Isldm from 982/1574 to 985. 

2, Mubammad, son of the above, b. 937/1531, was 
successively Kddi of Damascus (977/1569), Cairo, 
Biirsa, Edirne and Istanbul, then Kddi ^asker of 
Anadolu (983/1575) and of Rumeli (985), in which 
posts he won a great reputation for uprightness. 
Having incun-ed the enmity of Sokollu Mebemmed 
Pasha, he was dismissed, but in 989/1581 he was 
re-appointed to Rumeli; he became Shavkh al-Isldm 
in the same year, and died in office (28 Dium. I 
995/6 May 1587)- 
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His son Muljammad Ef. (d. 1061/1651) and his 
grandson *Ata*ull 5 h Ef. (d. 1138/1725) both rose to 
be fCddi^asker. 

Works: Besides the recorded works of Muljyi 
al-DIn (H. IQi. [Fliigel] nos. 5990, 8721 [fetwds, — 
GAL II*, 569, to which add MS. Esad Ef. 958] and 
11585; GAL S II 642, S III 1304) and Muhammad 
(H. Kh* nos. 774 [MS. Nurd^ Osm. 2061, which is 
now lost] and 8805 [MSS. Nur-i^ Osm. 1959, 1 st. Un. 
Lib. AY 610/3]; GAL II* 573 [where the Nur-i' Osm. 
reference should read 2060]), there are in the various 
collections in the Siileymaniye Library of Istanbul 
several risdlas, attributed simply to ‘^ivizade*. 

Bibliography'. The main sources are, for 
Muhyi al-DIn, ShahaHk [Me^di], 446; for Muham¬ 
mad, ^Ata^’s dhayl to the ShahdHh^ 292; and for 
both, Taki al-DIn al-Tamlml, al-Tabakdt al-saniyya 
ft tarddfim al-l^anafiyya (in MS.). Further 
references in IA , s.v. Qivizade [M. Cavid Baysun]; 
detailed biographies of these and other members 
of the family in the unpublished thesis Qivizade 
ailesi by §erafettin Tun^ay (Istanbul Univ. Lib., 
Tez 1872). (V. L. Menage) 

CLAN [see al] 

COFFEE [see kahwa] 

COIMBRA [see kulumriya] 

COKA [see kumA^i] 

COKA ADASI, the Turkish name for Kythera 
(Cerigo), one of the Ionian islands. In early Ottoman 
times possession was disputed or shared between the 
Venetian state and the Venieri. Coka Adas! was an 
important post for watching shipping, especially 
after the loss of the Morea, and was often attacked. 
In 943-4/1537 the Turks carried off 7000 captives; 
many survivors fled to the Morea. Coka AdasI was 
again raided in 1571 and 1572, when an indecisive 
naval battle took place there. It was taken by the 
Turks in 1127/1715 but restored at the Peace of 
Passarovitz. It now became the easternmost Vene¬ 
tian colony and lost all importance, though it was 
again raided in the war of 1787-92. 

Bibliography: V. Lamansky, Secrets d'itat de 
Vertise, St. P6tersbourg 1884, 641-2, 660-70; C. 
Sathas, Mvrj^teta, vi, 1885, 286-311; allusions in 
many travellers and chroniclers, especially Ha^^I 
Khalifa. Tuhfat al-Kibdr. (C. F. Beckingham) 
COLEMERIK (old form, ^Olamerg or Djula- 
merik), a small town in eastern Anatolia, in the 
extreme south-east of the present-day region of 
Turkey,. 37° 45' N, 43® 48' E, altitude 5 - 4 i 3 ft. 
(1650 m.), surrounded by mountains of over 9,840 ft. 
(3000 m.), about 3 km. from the Great Zab, a 
tributary of the Tigris. It is the capital of the 
wildyet of HakkSri; in the 19th century it was the 
capital of a sandjak of the same name, in the 
wildyet of Van, formerly belonging to the hukumet 
of Hakk^I (Katib Celebi, Dnhdnniimd. 419). The 
place was destroyed in the First World War, but 
rebuilt again in 1935. At the census of 1950 it 
numbered 2,664 inhabitants (the ht^dd^ had 14,473 
inhabitants). There are hot sulphur springs nearby. 

Andreas assumes (cf. Pauly-Wissowa, i, 1699; see 
also M. Hartmann, BoA/an, in Mitteilungen der Vorder- 
asiatischen Gesellschaft 1896, 143) that Colemerik is 
identical with the t 6 of antiquity. This 

view is opposed by Marquart {Erdnshahr^ 158 f.). 
The place Colemerik has lent its name to a branch 
of the Kurds, the Diulamerkive: concerning these 
cf. Ibn Fadlallah al-^Umarl (Notices et Extraits 
xiii, 317 ff,). 

Bibliography: in addition to works already 
mentioned in the article: Ritter, Erdkunde, xi, 


625 ff.; E. Reclus, Nouvelle giographie universelle, 
ix, 429 ff.; G. Hoffmann, Ausziige au$ syriscken 
Akten persischer Martyrer, 230; W. F. Ainsworth, 
Travels and Researches in Asia Minor y ii, 283; 
S. Martin, Mimoires sur VArmdnie, i, 177 if.; 
H. Binder, Aus Kurdistan, 165; Lehmann-Haupt, 
Armenien einst und jetzt, passim; V. Cuinet, La 
Turquie d’Asie, ii, 716 ff.; Geographical Journal, 
xviii, 132; lA, iii, 441 f. (Besim Darkot). 

(Fr. Taeschner) 

golomb-b£ghar, chief town of the 

department of the Saoura (Organisation Commune 
des Regions Sahariennes), created by a decree of 
7 August 1957. 

This town is quite recent; before the French 
occupation, which dates from 13 November 1903, 
a few villages, with no historical importance, had 
been built unevenly along the banks of the Oued 
Bechar (Wadi Bashshar), which sustained a scanty 
group of palms. From 1857 the region had been 
explored by Captain de Colomb, whose name has 
been used for the new town; to this has been joined 
the name Bechar which, according to local tradition, 
derives from the fact that a Muslim sent to explore 
the region by a Turkish sultan (?) of the 15th 
century, brought back a flask of clear water; hence 
the epithet, taken from the root b . sh.r (to bring 
good news), which would be given to him and to the 
region from which he came. 

The French occupation, following on Franco- 
Moroccan talks, was designed to protect southern 
Oran against incursions of Berber tribes from 
Tafilalt and neighbouring regions. At first a military 
post, Colomb-B6char became in 1905 the terminal 
of a railway line from Oran Tell, and an important 
caravan centre, then in 1919 the main town of a 
mixed commune and in 1930 the main town of the 
territory of Ain Sefra (^Ayn §afra^) (territories of 
southern Algeria). At the time of the Second World 
War, the coal mines which had been discovered in 
1917 in the neighbourhood of the town were fully 
exploited, from 1941; at the same time the decision 
was made to build the railway from the Mediterranean 
to the Niger, which gave a new stimulus to the town. 
Since the war the output from the surrounding coal 
basin has remained at roughly 300,000 tons a year; 
in 1956 plans were made to build a thermo-electric 
power station, and important mineral deposits were 
discovered in the region. Finally the French govern¬ 
ment has installed at Colomb-Bechar and in the 
surrounding district an important practice centre 
for guided missiles. The result of this is that the 
population has risen from 750 inhabitants in 1906, 
to more than 16,500 in 1954, 3,350 of whom are 
Europeans (according to the census of 1954}. 

Bibliography: Dr L. C6ard, Voasis de 
Colomb-Bichar, in Arch, de Vlnst. Pasteur d'Algerie, 
1933, and Bull. ComiU Afrique Franfaise, 1931, 
(nos. 4 to 7); A. G. P. Martin, Les oasis sahariennes, 
Algiers 1908 ; Lyautey, Vers le Maroc. Lettres du 
Sud-Oranais (1903-06), Paris 1937; I. Eberhardt, 
Dans Vombre chaude de VIslam, Paris 1926; 
J. P. Cambo, Le "'combinat” de Colomb-Bdchar, 
in Encycl. mens. d'O.-M., suppl. to no. 47 (July 
1954), doc. no. 30. (R. Le Tourneau) 

GOLUMN [see 'AmOd] 

GOMMERGE [see tidjara] 
GOMMUNIGATIONS [see barId, TarIk, 
ULAK, etc.] 

GOMORS [see kumr] 

GOMPANIONS'[see §ahaba] 

GONAKRY [see konakry]. 
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CONGO, River and Country in Africa. The river 
forms the sole outlet of the great Central African 
basin, which is limited on the east by the western 
flanks of the Great Rift, on the north by the Monga 
mountains, on the west by the Cristal range, and 
on the south by the Lunda plateau. Since its tribu¬ 
taries drain areas both to the north and to the south 
of the Equator, the Congo maintains a relatively 
constant flow. Its waterways are broken here and 
there by cataracts, especially between Stanley Pool 
and the sea, but they nevertheless provide long 
navigable stretches which have permitted a certain 
amount of movement, both of people and of trade, 
through an otherwise impenetrable forest region. 
In the recesses of the great forests Africa’s most 
primitive people, the pygmies, have maintained to 
this day a distinctive way of life based mainly on 
hunting and gathering. Along or near the rivers, 
and nowadays increasingly along the roads which 
are beginning to traverse the forest region, live 
negroid tribes, most of whom speak languages of 
the Bantu family, and all of whom use iron tools 
and are to some degree cultivators as well as hunters 
and fishermen. Doubtless on account of their 
relative inaccessibility, the forest tribes have in 
general remained the most backward of the Bantu 
peoples. 

It is only the central part of the Congo basin, 
however, which is densely forested. The higher 
country all round its periphery is mostly covered 
with the light forest known as “orchard bush”, in 
which grain crops can be grown by the simple, 
“slash and burn’’ system of shifting cultivation. 
In the east and in the west there are even conside¬ 
rable stretches of open savannah grasslands suitable 
for cattle-raising. Above all, these peripheral regions 
have been relatively open to the influences of migrat¬ 
ion and conquest, and it is consequently in these 
regions that the indigenous peoples have achieved 
their most significant political groupings. To the 
north of the forest on the Nile-Congo watershed the 
multiple states of the Zande are the result of seven¬ 
teenth and eighteenth century colonization and 
conquest from the southern fringes of the Sudan. 
To the east of the forest, in the highlands of the 
Western Rift, the Kingdoms of Ruanda and Urundi 
and their related states are the creation of con¬ 
quering immigrants from the Nilotic Sudan or 
South-West Ethiopia, who appear to have been in 
the area since the fourteenth or fifteenth centuries. 
To the west of the forest, in the highlands of light 
bush and open savannah separating the Congo 
basin from the Atlantic seaboard, the important 
kingdom of the Bakongo, with which the Portuguese 
entered into relations towards the end of the fifteenth 
century, and which then extended its influence in 
some sense from the Gaboon to Angola, had been 
built by another immigrant minority, stemming 
perhaps from the direction of Lake Chad. The 
Congo kingdom had many southward offshoots, 
among them certainly the kingdom of the Bakuba 
on the upper Kasai. The Luba-Lunda states of the 
Congo-Zambezi watershed, were equally founded by 
immigrants, but whether these came from the west 
or the east of the forest is not yet established. 

The ideas diffused into western Bantu Africa by 
these movements were essentially remnants from 
the ancient world of the Nile Valley. They came 
from the still unislamized southern fringes of the 
Sudan. Meanwhile, for nearly four hundred years, 
from the late fifteenth century to the mid-nineteenth, 
European influences played remotely on a Congo 


basin whose inhabitants were still solidly pagan and 
animist. The dominant European interest in the 
region was the slave-trade, which soon undermined 
and killed off the early attempts at Christian 
evangelization. Portuguese mulatto traders, called 
pombeiros, operating from Loanda and other ports 
in Angola during the seventeenth and eighteenth 
centuries, penetrated deeply into the southern 
periphery of the Congo basin, and it is likely that 
in the copper-bearing region of the Katanga they 
occasionally encountered traders from the Swahili 
ports on the East African coast, who were probably 
no more seriously Muslims than the pombeiros were 
Christian. The indications are, indeed, that such 
early long-distance trade as there was in eastern 
Bantu Africa before the nineteenth century was 
conducted more by Africans from such interior 
tribes as the Nyamwezi and the Bisa than by coast- 
men whether Arab or Swahili. 

It was not, therefore, until the nineteenth century, 
with the penetration of the southern Sudan by slave 
and ivory traders from Egypt, and still more with 
the penetration of East Africa by subjects of the 
Busa^idi dynasty of Zanzibar, that Muslims began 
in any numbers to reach the borders of the Congo 
basin. The Arab settlement at Ujiji, from which 
dhows crossed to the Congolese shore of the Tanga¬ 
nyika Lake, was founded within a few years of 1840. 
It was from then until the partition and occupation 
of tropical Africa by the European powers in the 
late ‘eighties and early’ nineties of the century that 
the serious commercial exploitation of the eastern 
and central parts of the Congo Basin by Muslim 
Arabs and Swahili mainly took place. The foundation 
by King Leopold II of the Belgians of the Congo 
Independent State resulted in the suppression of 
the slave-trade and in the elimination of the Arab 
and Swahili war-lords whose activities had been so 
vividly described by Livingstone, Stanley and other 
explorers. But many of the Arabs and their East 
African followers settled permanently in the Congo 
under its new colonial administration, and, as in 
so many other parts of Africa, the transition from 
freebooting exploitation to a more settled form of 
petty commerce marked an intensification of religious 
proselytism. 

The great majority of the Congo Muslims, who 
number to-day about 200,000, are ^afi'is and 
belong to the Kadirl tarika. There are a few hundred 
Khodias [?.v.], mainly in Ruanda-Urundi and in the 
eastern part of the Kivu Province, also in Stanley¬ 
ville and Kasongo; they are active in trade, and 
are well-organized and well instructed. The Abmad- 
iyya [g.v.] number only a few dozens, but are active 
in propaganda by distributing books and literature. 

In the Eastern Province, the Kivu Province and 
Ruanda-Urundi there are at least 175 recognized 
mosques. There are Kur^anic schools at Rumungwe, 
Lake Nyanza, Stanleyville, Ponthierville, Kirundu 
and Kindu. The great centre of attraction, however, 
is Ujiji, where there is an important madrasa, 
attended by young people who desire a little in¬ 
struction in Arabic. 

Islamized villages have a mosque, a brotherhood 
banner (drapeau de confrerie), a mu^allimu and an 
imam. Unlike the Zanzibaris, the Muslims of the 
eastern Congo are not well instructed. There are 
some who read al-Damlri or al-Suyuti. But in general 
their reading matter is limited to popular devotional 
books of the Kadiriyya. The initiation to the 
Tarika, in the form known as muridi, which is 
widespread in S6n6gal too, is also highly esteemed 
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by the negro, who finds membership both dignified 
and authoritative. The mosques which are specially 
designed are of the Zanzibar type, but the majority 
are nothing more than large huts. Only a few 
educated people know any Arabic. The lingua 
franca is Kiswahill, the Bantu language showing 
some Arabic influence, which is spoken as a mother 
tongue by the people of the Zanzibar coast. The 
negro Muslims who have started to enter the western 
Congo from the North, from the Middle Congo 
Republic and Chad, sometimes have a much higher 
cultural standard. Many of them are merchants, 
who sell books of devotion and talismans inscribed 
in Arabic. The Muslim customary courts are be¬ 
coming increasingly subject to a Shafi^i version of 
the shari^a. 

The limited cultural level to which black Muslims 
attain, leaves them with too little Arabic and even 
with too little Swahili to understand the Islamic 
propaganda broadcast by radio. Among the books 
currently in favour one finds, besides the Kurban, 
the Mi^rddf of al-Dardir, a work by a Zanzibar 
Shayl^ called Hasan b. Amir al-Shirazi; al-^Ikd al‘ 
ikydn ^ald Mawlid al'Diildnix the Kitdb DaldHl al- 
Khayrdt, enriched with numerous accessory texts 
such as the Ifizb al-Barr, the liizb al-Bahr, the 
liizb al-Nasr of al-Sha^ili, etc. To this should 
be added the full or partial Swahili translation 
of the Kurban, published by the Ahmadiyya Society 
of Lahore, the surat Yasin in Swahili, a treatise on 
Mirathi (inheritance) by ^ayikh al-ShlrazI, and 
a very popular treatise on prayer called “Sula na 
Manrisho Yake”. 

Bibliography J. B. Labat, Relation historique 
de VEthiopie occidentale, contenant la description 
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1753; Abb^ Proyart, Histoire du Loango, Kakongo 
et autres royaumes d'Afrique, Paris 1778; R- 
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1926; Notes et PJudes Documentaires, no. 1152 
{1947), no. 1642 (1952); Lieut. L. Nekkech, Le 
Mouridisme depuis 1912, St. Louis du Senegal 
1952; J. Maes and Boone, Les peuplades du Congo 
Beige, Brussels 1931; idem, Bibliographic du 
Musde du Congo Beige sous le litre: Bibliographic 
dthnographique du Congo Beige, Brussels 1932; 
Foureau, D'Alger au Congo par le Tchad, Paris 
1902; Casati, Died anni in Equatoria, Milan 1891; 
R. P. Sacleux, Dictionnaire Swahili-Fran^ais (with 
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questions; P. Ceulemans, La Question Arabe et 
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Through the dark continent, 2 vols., London 1878; 
idem, Twenty-five years’ progress in Equatorial 
Africa, London 1897; idem. In darkest Africa, 
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VA.E.F., Paris n.d., 17; G. Eichtal, De Vitat 
actuel et de Vavenir de ITslamisme dans VAfrique 
centrale, Paris 1841; D. Westermann, Geschichte 
Afrikas, Wiemar 1952; A. Abel, Documents con- 
cernant le Bahr al Ghazal (1893-1894), in Bulletin 
de VAcademic Royale des Sciences coloniales, 1954, 
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(Ed., article based on information supplied by 
A. Abel and R. A. Oliver). 

CONSTANTINE [see ^ustantina] 
CONSTANTINOPLE [see Istanbul] 
CONSTANTINUS AFRICANUS (Constantine 
the African), who first introduced Arab medicine 
into Europe, was born in Tunis in the early 5th/iith 
century (1010 or 1015 A.D.), and died at Monte 
Cassino in 1087. 

His arrival in Salerno marked the beginning of 
what historians have labelled the ‘golden age’ of 
its famous medical school. But about the life of the 
man himself singularly little is known, and the 
details can only be sketched in conjecturally. 

Various facts relating to him are to be found in 
the works of Petrus Diaconus who entered Monte 
Cassino in 509/1115, less than 30 years after Con¬ 
stantine’s death. But they were adapted to suit 
the purposes of a story rather than set down ob¬ 
jectively for their own sake. Like most other science 
historians, Petrus Diaconus traces Constantine’s 
place of birth to Carthage (he probably means 
Tunis). By the age of 39 or 40, after many adventures, 
he had found his way to Italy. Petrus asserts that 
beforehand he had travelled to Egypt, Baghdad, 
India and Ethiopia, learning on the way Hebrew, 
Syriac, Chaldean, Greek, Ethiopian and even ‘Indian’, 
His great talents roused such jealousy upon his 
return to Tunisia that, in order to avoid any harmful 
consequences, he left the country for Sicily. Karl 
Sudhoff is at variance with Petrus, and maintains 
that he journeyed to Italy as a merchant. It is there 
that he is said to have become acquainted with the 
reigning prince’s brother, who was a doctor. His 
experiences made him realise the poverty of medical 
literature in Latin, and he returned to study medicine 
for three years in Tunisia; then, having collected 
together several treatises on Arab medicine, he 
departed, with his precious treasure, for southern 
Italy. The ship ran into a storm off the coast of 
Lucania, outside the gulf of Policastro, and the 
manuscripts were badly damaged. Constantine 
managed to salvage some of them, and when he 
arrived in Salerno he became a Christian convert. 

It is not yet possible to establish the exact date 
of these events. But it is certain that he translated 
into Latin the best works on Arab medicine which 
had appeared up to the 5th/iith century, albeit 
omitting to acknowledge the names of their authors 
and thus earning the reputation of a plagiarist. He 
adapted the writings to the conditions of his new 
homeland, Italy. Many passages which he considered 
prolix were condensed, and other parts where the 
meaning remained obscure were simply translated 
literally. Nevertheless, Constantine’s work infused 
new life into the medical school of Salerno, and 
indeed into the teaching of medicine in Europe for 
centuries to come. The most important translations 
are: (i) works of Greek origin which had been 
translated into Arabic, especially by Hunayn b. 
Ishak and his followers: maxims, prognoses and diet 
in the severe illnesses of Hippocrates, together with 
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notes by Galen, the Great Therapeutics of Galen 
{megatechne) and the Small Therapeutics to Glaucon 
{microtechne), and pseudo-Galenian works; Uunayn 
b. Isbak’s edition of Galen’s introduction to 
therapeutics, with notes by ^All b. Ridwan (an 
Egyptian doctor of the 5th/iith century) (ii) works 
by Arab authors: the Oculistics (ai-'asAr makdldi 
fi *l-^ayn of Hunayn b. Ishak {Constantini liber de 
oculis) ; the works of Ishak b. Sulayman al-Isra^li 
(about 286/900) on the elements, urine, fever and 
diet; the Zdd aUMusafir of Ibn al-Diazzar, translated 
under the title Viaticum\ the medical encyclopaedia 
Kdmil al~$ind^a al-Tibbiyya of ‘All b. al*‘Abbas al- 
Ma^usi (Persian, 4th/ioth century) translated under 
the title Pantechne; Constantine’s book De Melan¬ 
cholia was originally the Kitdb al-Mali^uliyd of 
Ishak b. ‘Imran (late gth-early loth century). 
Finally, Constantine translated and claimed the 
authorship of several less important works by al- 
RazI and others unknown by name. 

The works were poorly translated into Latin 
and full of technical Arab expressions which had 
simply been transcribed. Constantine was never¬ 
theless responsible for extending the knowledge of 
classical medicine as it existed in Europe at the 
beginning of the Middle Ages, and bringing into 
circulation many important Greek and Arab works. 

Bibliography. Becavin, Vicole de Salerne et 
la medecine salernitaine (Ph. D. thesis in medicine), 
Paris 1888; B. Ben Yahia, Les origines arabes de 
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156-162; idem, Constantin VAfricain et Vdcole de 
Salerne, in CT, iii/3, (1955), 49 - 59 ; Choulant, 
Handbuch d. BUcherkunde f. d. dltere Medezin, 
Leipzig 1841, 253-56; R. Creuz, Der Arzt 
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cap. 25, in Fabricius, Bibl. Grec. xiii, 123; 
Modestino del Gaizo, La scuola medica di 
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Wien, xxix (1903); H. Lehmann, Die Arbeitsweise 
des Const. Afri. und d. Joh. Africius, in Archiv 
f. Gesch. d. Mathematik. xii (1930), 272-81; E. H. 
Meyer, Geschichte der Botanik, iii, (1856), 471, 484; 
A. Mieli, La science arabe et son rdle dans revolution 
scientifique mondiale, Leiden 1939; A. Mosolff, 
Zahnheilkundliche Randbemerkungen zu einem Via¬ 
ticum-Text, thesis Leipzig 1924, in Isis vii, 1925, 
536; M. Neuburger, Geschichte der Medizin,Si\iit- 
gart 1911, ii, 287 ff., K. Nord, Zahnheilkundliches 
aus den Schriften Konstantins von Africa, thesis etc., 
Leipzig 1922; S. di Renzi, Storia documentata 
della scuola medica di Salerno, ii, Naples 1857, 
802; Ch. Singer, A Legend of Salerno, in John 
Hopkins Hospital Bui., xxviii, 64-69; idem, The 
original of the medical school of Salerno, in Essays 
presented to Sudhoff, 38, Zurich 1923, in Isis, vii, 
535; idem, Introd. to the History of Science,., 
M. Steinschneider, Die europdischen Vbersetzungen 
zu dem Arabischen, in S. B. Ak. Wien, cxil-cli; 


idem, Virchow's Archiv, xxxvii, 351-410; K. 
Sudhoff, Konstantin der Afrikaner und Medizi- 
nisches von Salerno, in Sudhoffs Arch. d. Gesch. d. 
Medizin, xxiii, 293-98; L. Thorndike, A History 
of magic and experimental science, New York 1922, 
chap, xxxii. (B. Ben Yahia) 

CONSTANZA [see k 6 stendje] 

CONSUL (Arab. Kunsul; Pers. Kunsul; Turk, 
Konsolos), consuls as representatives of the 
interests of foreign states in Islamic countries (and 
similarly in Byzantium). The institution of the 
consul was formed in the 12th and 13th centuries in 
the Italian merchant republics. The Genoese put their 
possessions in the Crimea (see KIrIm); since 1266), 
nominally subject to the IGian of the Golden Horde, 
in the charge of a consul (B. Spuler: Die Goldene 
Horde, Leipzig 1943, 392-8, with further bibl.; 
E. S. Zevakin and N. A. Pendko: Oderki po istorii 
genuezski^ koloniy ..{^Sketches on the History of 
the Genoese Colonies*) in Istoriieskiye Zapiski 3, 
1938, 72-129). For the most part called Bailo [see 
BALYOs] until the 15th century, these representatives 
of foreign states in Islamic countries (for the first 
time in 1238, when Venice had a representative in 
Egypt) were occupied above all with the protection 
of the merchants of their nations, the adjustment 
of difficulties among them, and the regulation of all 
questions having to do with trade. 

It was only when Ottoman hegemony extended 
over the entire east and south coasts of the Mediter¬ 
ranean as well as the Balkan peninsula, that it 
became necessary to grant to the ambassadors of the 
individual powers at Constantinople consuls in other 
places. For the first time in 1528, France obtained 
the right to provide its own consul in Alexandria, 
recently become Ottoman. He was able in all circum¬ 
stances to negotiate directly on behalf of his coun¬ 
trymen with the local authorities, to adjust internal 
difficulties and to regulate financial conditions (in¬ 
cluding questions of inheritance). He might import 
his personal needs free of customs, and ships des¬ 
patched by him were not subject to distraint or 
injury. The right to maintain a consul was extended 
to other cities in the treaty between the Porte and 
France in 1535, thus granting the latter a considerable 
extension of its influence, especially along the Syrian- 
Lebanese coast as well as in Asia Minor (a consulate 
in Aleppo since 1557; cf. the maps of the French 
Consulates in 1715 in P. Masson, Histoire du Commerce 
Francis .. ., Paris 1896, p. xxxviii of the appendix). 
In 1580 England received corresponding rights. 
Between 1606-15 the German Emperor followed and 
later in the 17th century Venice, the Netherlands and 
Sweden. Only after the Peace of Kiicuk Kaynar^a 
[g.v.] in 1774, could Russia establish consulates (in 
particular in the Balkans and the Holy Land). 
Persia followed in 1839. All consuls, as well as 
ambassadors, were regarded as hostages to guarantee 
the behaviour of their home powers, and were 
repeatedly arrested and otherwise impeded. 

Out of the consular rights the “Capitulations” 
developed, confirmed for the first time specifically 
in a treaty with France in 1740 (though in fact 
existing already in the i6th century). They conceded 
to the consuls extensive juridical and civil rights, 
and released foreign subjects more and more from 
local jurisdiction (for details cf. Torkiye, History). 
Beside these, local Honorary Consuls appeared in 
increasing number in the 19th century, who held 
certain diplomatic rights, so that this position was 
much sought after. From 1862 Turkey fought with 
growing intensity against the distortion of this 


CONSUL — CORBADjI 


6i 


privilege, and a considerable limitation of the 
abuses was attained. After the gradual abrogation 
of the Capitulations combined with the renunciation 
of them by foreign states, the consuls in the Islamic 
world assumed the same position which they occupy 
internationally today. 

In her own behalf Turkey first appointed consuls j 
in foreign lands in 1802 (Turk, ^ehbender; or, 
rarely at first, Konsolos)^ frequently from among 
Greeks and Levantines in the first decades. 

Bibliography'. General: A. M. Candioti, 
Historia de la insHtucidn consular, Buenos Aires 
1925. Near East: F. Martens, Das Kottsularwesen 
und die Konsularjurisdiktion in Orient, Berlin 1874; 

M. Tayyib Gokbilgin in lA, vi, 836-40 (with 
further bibl.); B. Spuler, Die europ. Diplomatie in 
Konstantinopel . . ., in Jakrbucher fiir KuUur u. 
Geschichte der Slaven, New Series, xi (1935), 208-10 
(Consuls, with literature and catalogue of the Con¬ 
sulates) ; Frasherli Mehdl, Imtiydzdt-i edinebiyye- 
nin tatbi^dt-i Hddirasi, Samsun 1325/1907; Sdl- 
ndme-i Nezdret-i l^dridiiye, Constantinople 1885 
and often. 

Individual States: E. Watbled in RA, xvi/ 
1872, 20 ff.; F. Rey: La protection diplomatique et 
consulaire dans les ^chelles du Levant et de Barbarie, 
Paris 1899; N. G. Svoronos: Inventaire des 
correspondances des Consuls de France au Levant, 
i: Salonique et Cavalle (1686-1792), Paris 1951; 
Ahmed Refik, Turkler ve kralife Elizabeth, Con¬ 
stantinople 1932; M. Epstein, The early history 
of the Levant company {to 1640), London 1908; 
A. N. Kurat, Turk-ingiliz munasebetlerinin ddf- 
langict ve geli^mesi, Ankara 1953. 

Capitulations: F. A. Belin, Des capitulations 
et des traitis de la France en Orient, Paris 1870; 

N. Sousa, The capitulatory regime of Turkey. Its 
history, origin and nature, Baltimore I 933 *» O. 
Nebioglu, Die Auswirkungen der Kapitulationen 
auf die tiirk. Wirtschaft, Jena 1941; Habib Abi 
Chahla, Uextinction des capitulations en Turquie '■ 
et dans les regions arabes, Paris 1924. 

Juridical: G. Aristarchi Bey, Legislation 
Ottomane, 7 vols, Constantinople 1873-88 (esp. ii, 

403-9)* 

See further: Gibb and Bowen: Islamic 
Society and the West, i/i and 2, London 1950-7; and 
the articles Balyos, BeratlI, Imtiyaz, Musta’- 
MiN, and Wenedik (Venezia); TOrkiye, His¬ 
tory; Misr, History (including the collections of 
documents mentioned there). (B. Spuler) 
COPAN-ATA (Turkish “Father-Shepherd”), the 
name of a row of hills Va roile long on the southern 
bank of the Zarafshan [q.v.'\, close by the city walls 
of Samarl^and [q.v.]. There is no written evidence for 
this name before the 19th century; up to the i8th 
century, it was referred to in written sources 
(Persian) as Kuhak (‘little mountain’), and the 
Zarafshan (only known as such in the written 
language since the i8th century) also sometimes 
carried this name. Under the name of Kuhak, the 
range is mentioned in Istakhri [BGA I, 318), and it 
contained quarries and clay pits for Samarkand. 

There is an aetiological legend which gives the 
following explanation: “well over a thousand years 
before Muhammad” there was an enemy besieging 
Samarkand. The inhabitants of the town prayed 
fervently for deliverance, and in answer a mountain 
came and buried the attackers, having been trans¬ 
planted from Syria, complete with a shepherd on it. 
Copan-Ata is also regarded as a Muslim saint, and 
the shrine to him, which is on the summit of the hill. 


is attributed to Timur (thus in al-Kandiyya, 
partly edited by W. Barthold, Turkestan, MSS. 
/, St. Petersburg 1900, 48/51). 

Upon the Copan-Ata the troops of the Khan 
of Bukhara made a vain attempt to oppose the 
advancing Russians under general Konstatin Petrovi6 
von Kauffmann on May 13th (new style) 1868. The 
latter succeeded in occupying Samarkand the 
following day, and since then it has belonged to 
Russia. 

Bibliography. W. Barthold, Turkestan, 86; 
Le Strange, 464.—On individual aspects: 
V. Vyatkin, in the Spravocnie kniiki Samarkand- 
skoy oblasti vi-viii, Samarkand 1893/1901; Abu 
Tahir Khodia. Samariyya, Persian ed. by N. 
Veselovskiy, St. Petersburg 1904. —Illustra¬ 
tions: G. Pankrat’ye, AVbbom istorUeskikh 
pamyatnikov goroda Samarkanda, no. 31 and 38 
(Shrine and remains of a mediaeval bridge). 

(W. Barthold-[B. Spuler]) 

COPTS [see ^ibt] 

GORAN [see i^ur’an] 

CORBADjI (literally: soup-provider), (i) The 
title applied among the Janissaries to commanders 
of the orta% and the agha bolukleri, though in 
official Ottoman terminology the commanders of 
the diemd^at ortalari were known as Serpiyddegdn 
or (the Turkish equivalent of this Persian term) 
Yayaba^i, while commanders of the agha bdliikleri 
were called Odaba^i. 

As the loi diemd^at ortalari were prior in foun¬ 
dation to the 61 agha bdliikleri, the Corba^is of the 
former had certain privileges over those of the 
latter: on frontier duty they kept the keys of the 
fortresses; they could ride on horseback in the 
presence of their superiors; they wore yellow gaiters 
and shoes. In the agha bdliikleri, on the other hand, 
yellow gaiters and shoes were the prerogative of 
the Odiak Ket^uddsl and the Muh^ir Agha, the 
other Corbadih wearing red. 

The crested headdress generally worn on cere¬ 
monial occasions by the Corbadiis was called k<^lafat 
or corbadil keiesi. The crest of the Yayaba^ts’ 
kalafdt was of cranes’ feathers, whereas that of 
Corbadiis of the agha bdliikleri was of herons’ feathers. 
The ordinary headdress of all Corba^ls was a red 
kalafdt narrow at the bottom and broad at the top. 
The Corba^i applied the bastinado to minor offenders 
among his men. His aide was known as the Corba^i 
Yamaghi. 

Sometimes the Corbadiis were entrusted with 
p>olice duties, thus performing the function of the 
Suba^l. At the Cardak, the customs station by the 
Yemish quay in Istanbul, there was a Cardak 
Corbaditsl, who commanded the 56th Janissary orta, 
assisted the k^di of Istanbul who supervised the 
city's food-supply, and was responsible for main¬ 
taining public order in this locality. 

Yayaba^is were appointed to collect the dev^irme 
boys who were recruited into the ^Adiemt Odiaghl 
from the provinces. The Corba^ls of the ^Adiemi 
Od^aghi were under the orders of its commander, 
the Istanbul Aghasi. 

(2) The title of Corbadil was also given to the 
village notables called Mukhtar and Ak-^akal, who 
entertained travellers. Later, until a half-century 
ago, it became an appellation of merchants and rich 
Christians. In colloquial Turkish it is still used for 
‘boss’, ‘skipper’. 

Bibliography : Kawdnln-i Yenideriydn; I. H. 
Uzun5ar§ili, Kapikulu ocaklart, Ankara 1943; 
idem, Tarihi Lugat; ^ewad Pasha, Ta^rikh-i 
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^Askerui ^Othmdniy Istanbul 1297; Mahmud 
Shewket Pasha, ^Othmdnll teshkildt we ^iydfet i 
^askeriyyesi, Istanbul 1325; Ahmed Wefik Pasha, 
Lehdie-i ^O^mdnt; Marsigli, L'etat militaire de 
Vempire Ottoman, Paris 1732 = Naznii Bey, Os- 
manlt imparatorlugunun zuhur ve terakkisinden 
inhitdti zamantna kadar askeri vaziyeti, Ankara 
1934; M. d’Ohsson, Tableau gdndral. . Paris 
1788-1824; The Military Costume of Turkey, 
London 1818; M. Z. Pakahn, Tarih deyimleri ve 
terimleri, Istanbul 1946-56. 

(I. H. UzUN^AR^ILl) 

CORDOVA [see kurtuba] 

COREA [see al-sila] 

CORINTH [see kordos] 

CORLU, town in E. Thrace, the Byzantine 
T^oopooXo^ (for the various forms of the ancient 
name see Pauly-Wissowa, s.v. Tzurulon (E. Over¬ 
hummer]); it lies on the main road and railway 
between Istanbul and Edirne, 155 kms. by rail from 
Istanbul, facing N. over the Corlu Su, a tributary 
of the Ergene. The town was taken by the Ottomans 
early in the reign of Muras I. In Dium. I 917/Aug. 
1511 Bayezid II defeated Prince Selim near Corlu, 
at a place called Slrt-koyit by Lutf! Pa^a (TaViM, 
1st. 1341, 202). 

There were extensive waMs at Corlu for Mehemmed 
IPs kulliyye at Istanbul (cf. M. Tayyib Gdkbilgin, 
Edirne ve Pasa Livasl, 1 st. 1952, 300 ff.). When 
Ewliya Celebi visited it in 1061/1651 {Seyahat-ndme, 
III, 295 ff.) it had 3000 houses, in 15 Moslem and 
J5 Christian makalles, and was thriving centre of 
trade with 18 ^dns. It was in a rich sheep-rearing 
region and was renowned for its cheese. At this time 
it was the centre of one of the five ^addH of the 
sandjak of Vize (I^a^^i I^alfa, Djihdn-numd = 
Hammer, Rumeli und Bosna, Vienna 1812, 19). It 
was the third stage on the main road from Istanbul: 
in 1717 Lady Mary Wortley Montague visited a 
^ona^ built here as a rest-house for the Sultan 
(Letter xxxv). 

Corlu is now the centre of a kaza of the vilayet of 
Tekirdag, population of the town (1955) 17,025. 

(V. L. Manage) 

CORLULU [see ^alI pasha] 

COROMANDEL [see ma^bar] 

CORUH (Corukh). I. River in the extreme 
north-east of Anatolia, flowing mainly through 
Turkey, but emptying into the Soviet Russian area 
of the Black Sea. 

II. Wildyet on the Black Sea, called after 
the river of the same name (cf. I) in the extreme 
north-east of Turkey. The modern vilayet of Coruh 
covers roughly the same area as the former sandiah 
of Lazistan which belonged to the wildyet of Trabzon 
(Trebizond). Until the war between Russia and 
Turkey in 1878 (Treaty of San Stefano), Batum was 
the capital of the san^ak of Lazistan. Subsequently, 
the capital of the sandfak, or of the wildyet, Lazistan 
became Rize. In 1935, Rize became a vilayet of 
its own, and Artvin became the capital of the 
remainder of the vilayet of Coruh. According to the 
last census (1950) the vilayet of Coruh had 174,511 
inhabitants, and its capital Artvin had 4,547 
inhabitants. Its Kadd’s are: Artvin, Ardanud, 
Bordka, FindIkll, Hopa, SavSat and Yusufeli. 

Bibliography: G. Jaschke, Die grosseren 
Verwaliungsbezirke der Turkei seit 1918, in MSOS, 
38th Annual number, (1935), ii, 81-104. 

(Fr. Taeschner) 

CORUM, town in the north of Central Anatolia, 
40® 34' north, 34° 55' east, some 7 km. east of the 


Corum Cay, a tributary of the Mecitdzii, which in 
turn flows into the Cekerek Irmak, a tributary of 
the Yesil Irmak. It lies in a large fertile valley and 
is the capital of the wildyet of the same name. The 
wildyet has the following kadd’s: Corum, Alaca, 
Iskilip, Mecitozii, Osmancik and Sungurlu. Before 
the Republic, the kadd^ of Corum formed part of the 
sandiak of Yozgat belonging to the wildyet of 
Ankara, formerly a sandiak {liwa^) in the Eydlet of 
Siwas (or Rum). According to the last census (in 
1950), the town had 22,835 inhabitants, the kadd'^ 
had 87,965, and the wildyet 342,290. 

Corum has erroneously been taken to be the 
Tavium of antiquity. The latter has been proved 
to have been situated near Nefezkoy, south of 
Sungurlu, in the wildyet of Yozgat (concerning this, 
cf. the article on Tavium by W. Ruge in Pauly- 
Wissowa, iv, cols. 2524-26). 

The modern Corum shows few traces of historical 
interest. Its main Mosque, Ulu ^am*^, is a modern 
building (1909), but probably erected on the foun¬ 
dations of an older building of the i8th or 19th 
century. It contains a beautiful large Minbar of late 
Sal^uk times, which is said to have come from 
Karahisar. 

The village of Elvan6elebi, some 20 km. east of 
Corum, belongs to the Kaza Mecitozii in the 
wildyet of Corum. There are the Tekye (mentioned 
by Katib Celebi, Diihdnniimd. 625, 1 . 20, as Shevkh 
‘Ulwan Tekyesi, and also by Ewliya Celebi, Seydhat- 
ndme, ii, 410, 1 . 8), turbe and mosque of Elvan 
Celebi, the son of the famous poet 'Ashlk Pasha 
(died in 733/1333, [^.v.]), and descendant of Baba 
Ilyas, the founder of the Dervish Order of the 
Baba^iyya [see baba^I]. The shrine of Elvan Celebi 
used to be a much frequented place of pilgrimage. 
Dernschwam visited it as a member of the retinue 
of the Imperial Envoy Busbecq in 1555 on his way 
to Amasya (cf. Hans Dernschwam’s Tagebuch einer 
Reise nach Konstantinopel und Kleinasien (1553/55), 
ed. Franz Babinger, Munich and Leipzig 1923, 
201-203, with a not particularly clear plan in Dern- 
schwam’s hand); concerning Elvan Celebi in general, 
cf. Neset Koseoglu, Elvan (^elebi, in the periodical 
i^orumlu, of 1944, no. 46, 1373-79; no. 47, 1405-08; 
no. 48, 1437-41; in no. 11 of 1939 there are pictures 
of the shrine of Elvan Celebi). 

In some kaddh of the unldyet of Corum there are 
famous Hittite excavations, particularly Bogazkoy 
(Hattu§a§) in the kadd^ of Sungurlu, and also Alaca 
Hiiyuk in the kadd^ of Alaca. 

Bibliography: S. Sami, Kdmus al-AHdm, iii, 

1886 f.; Katib Celebi, DHhanniimd. 625; Ewliya 

Celebi, Seydbat-ndme, ii, 407-410. 

(Fr. Taeschner) 

COS [see istankoy] 

COSTUME [see libas] 

COTE D’IVOIRE, the usual name of the Ivory 
Coast, a Republic, and member of the French 
Community. It is situated on the coast of the Gulf 
of Guinea, adjoins Ghana to the east, Liberia and 
the Republic of Guinea to the west, and the 
French Sudan and the Upper Volta to the North. 
It extends over 519,000 square kilometres and has 
a population of 2,500,000, including 12,000 non- 
Africans. 

Although the first French settlements on the 
coast were founded at the end of the seventeenth 
century, colonization dates only from the end of the 
nineteenth century. The Ivory Coast became a 
self-governing colony in 1893, then, in 1900, it 
became part of the Government-General of French 
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West Africa. In 1957 it enjoyed a semi-autonomous 
domestic regime within the group of territories, 
with its Territorial Assembly and Government 
Council at Abidjan. Its administrative organization 
is that of the rest of French West Africa: circles, 
subdivisions and communes. After the referendum 
of 1958 the Ivory Coast, with its new status of 
autonomous Republic, refused to federate with the 
new state of Mali (formed by the union of Senegal 
with the French Soudan), and formed with the 
former territories of Upper-Volta, Dahomey and 
Niger the Benin-Sahil Alliance. 

From south to north, it covers a narrow belt of 
lagoons, a densely forested belt about 300 kilometres 
wide, and, finally, a belt of Sudan type savanna. In 
the south, the population belongs to the Guinean and 
Apollonian groups, and, in the North, to the Sudanese 
and Voltaic groups. 

The economy is based on agriculture (coffee, timber, 
bananas, cocoa, oil, cotton) with a little livestock¬ 
rearing and fishing. Industrialization has hardly been 
tackled, altho\igh some prospecting has been under¬ 
taken with a view to mining. The chief towns are: 
Abidjan, the capital and port (130,000), Bouake 
(25,000), Grand-Bassam, Bondoukou. 

The influence of Christianity is widespread in the 
south, with 160,000 Catholics, 65,000 Protestants, 
and syncretistic sects. 

The number of Muslims is about 450,000, found 
mainly in the north, especially among the Malinke 
or Mand6 tribes. But at the same time Islam seems 
to be making rapid inroads among the animist tribes 
of the Savannas and among the town immigrants. 

The first Islamic settlement on the Ivory Coast 
must go back to the thirteenth century, at the height 
of the MSli ascendancy throughout the north of the 
country. The chief centres were Touba, Kong, 
Bondoukou, Odienn6 and Seguda. Muslim influence 
seems to have receded after the collapse of the 
Malink6 power (15th century). It had a reflux of 
strength during the first half of the nineteenth 
century, when the influence of El Ha^ Omar Tall 
made itself felt throughout the whole of western 
Sudan. At the end of the century, Samory Tour6 
lent his authority to proselytizing, and forcibly— 
albeit temporarily—converted a section of the 
Senoufo animists of the North. But, at the same time, 
he massacred the Malink6 Muslims that resisted his 
conquest, and, above all, annihilated, in 1897, the 
kingdom of Kong which had remained the main seat 
of Islamic culture in the region. After the defeat 
of Samory, Islam fell into another temporary 
decline, from which it recovered fairly quickly, 
thanks to the sociological conjuncture that arose 
out of colonization. 

It was spread by the influence of the Dioula, 
Malink6, or sometimes Hausa, traders, who had 
settled along the great trade routes and dealt 
chiefly in cola with the farmers from the forest 
region. Every year it made further progress towards 
the South, and eventually counted converts even 
among the coastal population. In addition to the 
traditional centres are found to-day important 
centres at Man, Bouak6, Gagnoa, Bouna, Daloa, 
Samat 6 gu 61 a and Boundiala, as well as Abidjan. 

The chief brotherhood is the Ti^aniyya, which 
forms the majority everywhere except at Man. Its 
adherents are divided more or less equally between 
the “twelve grains” who owe obedience to El Hadj 
Omar, and the “eleven grains” or Hamallists, 
followers of Shavkh Hama Allah. Hamallism has, 
in addition, given rise to a new way, known as 


Ya'kubite after its founder, Yakouba Sylla, whose 
teaching is reminiscent of that of the Senegalese 
Mourids of Ahmadou Bamba (work of the ialib^ on 
behalf of the Shavkh. importance of economic 
activity). 

The Kadiriyya brotherhood exists in all regions, 
but is as important as the Ti^aniyya only in the 
Man district. It is considered favourable to the 
interests of the Wahhabis, whose importance has 
developed considerably since 1946 under the in¬ 
fluence of rich Mecca pilgrims and of Karomoko 
(scholars) educated in Egypt or Arabia. The chief 
Wahhabite centre is Bouake. 

Occasional Mahdists are to be found—these seem 
to be under Wahhabite influence. And, on the 
coast, is a small Ahmadiyya community, formed 
around natives of Ghana and Nigeria. Certain 
dissident sects of the coastal region show Christian, 
Muslim and animist influences. 

The level of Islamic teaching has never recovered 
from the massacres of Samory Toure, in spite of the 
recent endeavours of the young Wahhabis and of 
certain Hamallists. 

Bibliography: Marty, Etudes sur VIslam en 
C 6 te d'Ivoire^ Paris 1922; Gouilly, VIslam dans 
VAOF, Paris 1952; Le Grip, Aspects actuels de 
VIslam en AOF, in VAfrique et VAsie, Paris 1953 
and 1954; Cardaire, VIslam et le terroir africain, 
Koulouba (Soudan) 1954; Trimingham, Islam in 
West Africa, Oxford 1958. (P. Alexandre) 

COWDORS [see Cawdors] 

CRAG [see kerak] 

CRAG DES GHEVALIERS [see hi?n al-akradJ 
GREATION [see huduth, ibdaS khah^'I 
GREED [see 'ai^Ida] 

GRETE [see iii:RlTi^] 

GRIMEA [see i^dRiMj 
GROJA [see kroyoJ 

CRUSADES. Originally applied to military 
and religious expeditions organized in Western 
Europe and intended to take back from and defend 
against Islam the Holy Places of Palestine and 
nearby Syria, the term was later extended to all 
wars waged against “infidels” and even to any 
undertaking carried out in the name of a worthy 
or supposedly worthy cause; naturally these 
extensions of meaning are not part of our present 
concern. 

The first Crusade (1096-99), following on from 
expeditions against the Muslims in the West, led 
to the establishment around Jerusalem, Tripoli, 
Antioch and Edessa of four States constituting 
(and later including Cyprus, then the Latin Empire 
of Constantinople) the Latin East, which from then 
on until the recapture of its last citadel Acre by the 
Muslims in 1291 was an essential factor in the 
history of the Middle East. The second Crusade 
started by the fall of Edessa bore no concrete 
results; the third, started by the fall of Jerusalem, 
ensured the maintenance of “Frankish” possessions 
on the Syro-Palestinian coast; the fourth was only 
concerned with Constantinople, the fifth failed at 
Damietta in Egypt, the sixth was more of a diplo¬ 
matic journey by Frederick II and brought about 
the temporary restitution of Jerusalem to the 
Franks, the seventh led by St. Louis after the loss 
once more of the Holy City ended in another 
disaster at Damietta and the eighth, which brought 
the same king to Tunis, ended with his death. One 
might add to this traditional number of Crusades 
other less important ones and later Crusades against 
the Ottomans (Nicopolis, Varna, etc.). The Crusades 
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in Syria-Palestine alone had a lasting effect on the 
history of Muslim countries, in view of the Frankish 
dominance in the East, uninterrupted for nearly 
two centuries, which was initiated by the first 
Crusade and maintained by those that followed. 

In an encyclopaedia of Islam there can of course 
be no question of giving the history even of only 
these Crusades in its entirety; it would even be 
somewhat odd to speak of them at all, were it not 
that the Crusades when considered in terms of Islam 
give rise to certain problems which alone will be 
discussed here. 

The specific character of the Crusades was not 
and could not be understood by Muslims. The very 
term, fiurub al-salibiyya, used to designate them in 
modern Arab literature, was unknown to ancient 
authors, who referred to Crusaders by the plain 
ethnical term “Franks”, and seems to have made 
its appearance during the Ottoman period in 
Christian circles of the East influenced by French 
culture. The theory of the Crusade, a war for the 
defence or liberation of oppressed co-religionists, 
differs from the theory of the djihdd, a war for the 
expansion of Islam; but in practice almost the very 
reverse appears to have obtained at the time of the 
first Crusade, djihdd in the majority of Muslim 
countries being no more than a memory and Christen¬ 
dom from the time of Charlemagne onwards having 
elaborated campaigns for the expansion of Christi¬ 
anity by force of arms. No doubt, in one sense the 
Crusades appear as a reaction, which had gradually 
been desired and made possible, against the humiliat¬ 
ion of four centuries caused by the Muslim conquest 
of half the Mediterranean basin; but the example of 
Spain and Sicily proves that the Christian West did 
not need any deterioration in the generally reasonable 
treatment of Christians in Muslim countries as a spur 
to move onto the offensive or counter-offensive. In 
the East it is true that the Turkoman invasion of 
Asia Minor revived amongst a particular social 
group the tradition of Muslim Holy War in the form 
of ghazwa, bringing disaster to Byzantine Christen¬ 
dom; but in the old Muslim countries and particularly 
in Palestine the forming of the Sal^ukid Empire 
brought no fundamental change to the lot of autoch¬ 
thonous Christians or to the treatment of foreign 
pilgrims; the precise motivation of crusading, 
however sincere it was, could riot therefore occur to 
the Muslim mind. Muslims obviously saw that they 
were dealing with Christian warriors who as such 
were attacking Islam, but apart from the distance 
from which they came they saw in them roughly the 
equivalent of the Byzantines whose Christian- 
inspired attacks and counter-attacks they had been 
sustaining for two centuries. 

The Crusaders’ conquests only affected territory 
which was incompletely Islamized, relatively small 
and quickly reduced by gradual Muslim reconquest, 
and even in Syria-Palestine did not reach any of 
the large Muslim centres. Nevertheless, the constant 
menace to vital sea and land routes between Muslim 
countries in the Middle East, the knowledge of 
Muslim abasement under Frankish rule, above all 
the repetition of' Crusades, the non-assimilation of 
Franks into the native milieu and the permanence 
of a state of at least “cold” war finally conferred 
indisputable importance on the Crusades and the 
existence of the so-called “Latin” East in the 
history of Middle Eastern Islam. It would be interest¬ 
ing to examine more thoroughly than has hitherto 
been the case how Muslims, according to time and 
place, reacted to this phenomenom. 


The Crusades found the Muslim Middle East in 
a state of division and dissension which alone made 
their initial success possible. Preceding generations 
had seen many examples of Islamo-Christian 
co-operation in Syria even against other Christians 
or Muslims. Although the Frankish invasion brought 
death or exile to many Muslims in Syria-Palestine, 
minor chieftains and certain isolated populations 
apparently at first assumed that it would be possible 
to adapt themselves to a state of small-scale war 
alternating with periods of peace, such as the former 
lord of Shayzar, Usama b. Munki^, by drawing on 
his early memories, was able to depict for us in his 
Memoirs. Soon, however, more directly threatened 
or more intensely Muslim communities, angered 
by the disgraceful indifference to the Frankish 
danger of Muslims beyond Syria-Palestine, attempted 
to rouse them from it by for example demonstrating 
in Baghdad. Although individual volunteers, sub¬ 
sidies (particularly for prisoners’ ransoms) and 
exhortations were sometimes forthcoming from the 
rest of the Muslim world, the backbone of resistance 
came really from the immediate neighbours of the 
Franks. A necessary condition for that, and this 
was bound to be one consequence of the Crusades, 
was some degree of rapprochement between various 
Muslim elements which only recently had been 
suspicious of each other: Arabs from the plains and 
the towns, Turks from the official armies that had 
come into being under the Sal^ul^id regime, 
Turkomans lacking discipline but ready for ghazwa, 
warlike Kurds joining up with the Turkish armies 
that shortly before they had been fighting and so on. 
^azlra constituted the hinterland, a source of 
manpower, such as Syria with its meagre resources 
could never be, and there followed a process of 
political unification between the two regions 
(remaining however somewhat incomplete in Dia- 
zira). From a religious point of view, the Frankish 
menace certainly contributed without being its sole 
cause to the progress of Sunnism, which was already 
developed in the Saldjukid domains of Irano- 
Mesopotamia, but until then scarcely of any import¬ 
ance in Syria. For one thing, intransigent elements 
denounced the heterodox as accomplices of the 
Franks and responsible for the misfortunes of Islam; 
more important, however, moderate Shills and even 
sometimes the Fatimids, no longer sustained by 
unanimous Isma'Ilism, in the face of common 
enemies rallied to the Sunni Turkish princes; the 
only group to remain outside this alliance were the 
Assassins, violent and irreconcilable enemies of 
Sunni orthodoxy, who were massacred by the 
Muslim majority and who sometimes collaborated 
with the Franks from their frontier strongholds. 
Naturally, the anti-Crusade movement never 
affected the whole of the Muslim population even 
amongst the neighbours of the Franks; devout 
Muslims lamented the fact that some of their 
brethren, who were subjects or neighbours of the 
Franks, found it less dangerous to come to terms 
with them than to fight them and minor princes 
were hesitant about involving themselves in coalit¬ 
ions which could only serve to increase the authority 
of the more important. The ability of Zengl, Nur 
al-Din and Saladin lay in realizing, each in his own 
manner, that the struggle against the Franks, by 
necessitating and favouring the unification of Mus¬ 
lims, played into the hands of anyone able to lead 
such a movement, although it is not possible for us 
of course, any more no doubt than it was for them, 
to say how far they were prompted by ardent con- 
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viction and how far by self-interest. This policy 
appeared to reach its final objective when after 
Jerusalem Saladin conquered almost the whole of 
the Latin East. 

It would be interesting to know whether in the 
Muslim States concerned the war against the 
Franks or their neighbours brought about any 
deeper or broader changes than this partial “moral 
rearmament”. The period of the Crusades certainly 
coincides with a remarkable rise of inland Syria, 
starting with Damascus, then of Egypt which 
replaced Bagdad, linked too closely with the 
Iranian States, as the liveliest area of Arab Islam; 
but it is difficult to indicate the exact role of the 
various factors in this development, as it is to say 
whether the militarization of ihe politico-social order 
common to the whole of the Muslim world was 
more extensive here than elsewhere. In the art of 
warfare it is probable that some progress in siege 
armament and artillery is due to contact with the 
Franks; the mutual borrowings which appear to 
have taken place between the two sides in the tech¬ 
nique of fortification have still never been properly 
studied. Peaceful trading relations between Frankish 
and Muslim territories co-existed with war; but 
Alexandria, not Acre, was the great international 
trading centre of the Mediterranean and the fall of 
the Latin East was to have little effect on commerce. 

It would be normal to expect the anti-Frankish 
reaction to have brought about some original 
movement of ideas. But Islam was no longer in a 
progressive phase and the conflict was after all 
limited. Subject to future research, therefore, the 
impression is that there was not really any ideological 
fermentation. The ancient themes of dlihad were 
rediscovered, the old accounts (pseudo-Wai^Idl) of 
the Conquests and anti-Byzantine ghazwa were taken 
out and developed, emphasis was laid on devo¬ 
tion to the holy places of Jerusalem: but there 
was nothing really new and it must be admitted 
that the struggle against the Crusaders did not give 
rise to any doctrinal study of holy war or any 
popular works comparable with the epics about the 
Conquests or anti-Byzantine wars. 

Furthermore, diplomatically, whereas Saladin in 
particular tried to play off Westerners and Byzan¬ 
tines against each other, no unity comparable with 
the unity, however slight, of Western Christendom 
against Islam was ever achieved between the East 
and West of the Muslim world, for each part was 
involved in its own struggles with neighbouring 
Christians. Even in the East, leaving aside the 
Iranian                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                   ly in the presence of the aforementioned 
condiuons. He who lives independently who fluctuates between his house and 
their hostelry is included in them. 

Problem: what is given as endowment to the hostelry of Sufis is more 
extensive than themselves , for being given as endowment means that it should 
be spent on their interests. Having been so, the non-Sufis then has the right to 
share food with them on their own accord, once or twice, for the matter of food 
is based on tolerance. It is permissible for anyone, with whom there is benefit for 
them, to share food with them by their consent. It is also permissible for him to 
whom they bring to attract his heart to them, like a jurisprudent, a judge, a 
learned, a trader, or a worker, provided that it should not be permanent, in the 
sense that a non-Sufi is not allowed to co-habit and share food with Sufis 
permanently even by their consent, for they have no right to change the 
conditions of endowment which do not allow for anyone outside them to share 
them. 
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But if a jurisprudent puts on their uniform and has their conduct, he is 
allowed to co-habit with them, provided that his being a jurisprudent does not 
contradict his being a Sufi. On the other hand, ignorance is not a prerequisite in 
Sufism in the sight of anyone well-acquainted with Sufism. Let none be deceived 
by the superstitious statement of the foolish that knowledge is a veil, since 
ignorance is a veil; and we’ve already mentioned the interpretation of that 
statement in the Book of Knowledge, and that the veil is the blameworthy and 
not the praiseworthy knowledge, and we've distinguished the praiseworthy from 
the blameworthy knowledge, and explained the differences between them. But if 
a jurisprudent does not put on their uniform nor does he abide by their manners, 
they have the right to prevent him from co-habiting with them. But if they accept 
him to co-habit with them, it is lawful for him to share food with them. The lack 
of uniform might be repaired by co-habitation, but by the consent of those of 
uniform. 

Those matters are subject to the mules of usage and practice. They have 
opposing extremes, which are evident in terms of affirmation and negation. But 
at the same time, they have middle things which are suspicious; and if one avoids 
them, he will keep his religion and honour blameless as we've alerted in the 
chapters of what is suspicious. 

Problem: it was asked about the difference between bribe and gift: although 
each is given by consent, and is not free from purpose, one of them is prohibited 
and the other is not. I say that giving property does not occur but for the sake of 
a certain purpose. But the purpose might be deferred like the reward, or on time, 
and the latter might be either in the form of money, or in the form of act and 
help to achieve a particular goal, or to come closer to the heart of him to whom it 
is given, by seeking his love, either for the sake of love in itself, or as an access to 
what is beyond it. 

Five divisions then could be elicited: 

The first pertains to the deferred reward in the hereafter, and it is because 
the one who is given might be in need, learned, of religious ancestry, righteous 
ot religious. It is unlawful for a taker to take what he knows to be given for his 
need unless he is really in need; and it is unlawful for him to take what he 
knows to be given for the honour of his ancestry if he is liar in his claim; and it 
is unlawful for him to take what he knows to be given for his knowledge unless 
he is in the same status of knowledge as thought by the giver, in the sense that 
if the giver imagines him to be perfect in knowledge, and this is the cause that 
prompts him to give, and the taker is not perfect in knowledge, it is unlawful 
for him to take it; and similarly, it is not lawful for one who is given for his 
righteousness to take if he is inwardly dissolute, to such extent as if the giver 
knows, he will not give him. How rare are those righteous to whom the hearts 
remain attached by the exposure of their innermost mysteries, but it is the 
screening of Allah which endears the creatures to each other. The pious used to 
deputize in buying for them the one who does not know their reality, in order 
not to lead to leniency in selling, for fear this might belong to the devouring by 
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religion. This is, to be sure, of great risk, unlike knowledge, poverty and 


ancestry. For this reason, taking by religion should be avoided as possible as it 
could be. 


The second division is that which aims at an immediate purpose, like the 
poor’s gift to a rich, in covet of his good reward. This gift is conditional on 
reward, and the ruling pertinent to it is not hidden. It becomes lawful at the time 
of fulfilling the coveted reward. 


The third pertains to the seeking help by a particular aid, like the one who is 
in need of the ruler, and he gives a gift to the ruler’s deputy, retinue, or anyone 
who has authority with him. This gift is also conditional on reward which is 
known by presumption. Such deed, which is the reward then should be 
considered: if it is unlawful, like seeking to have an unlawful annuity, wronging a 
certain person, or the like of that, taking becomes unlawful. If it obligatory, like 
averting injustice from every wronged one on the part of him who has the power 
to do it, or giving witness from him upon whom it is due, taking also becomes 
unlawful, and this is the bribe in which there is no doubt that it is unlawful. If it is 
permissible, not obligatory nor unlawful, and it causes trouble in such a way that 
in the event of knowing it, paying charge for it is permissible, what is taken then 
is lawful, and it is like the present. It is like the demand which is executed with 
difficulty and effort: “Convey that story to the hand of the ruler and you shall 


have a Dinar for it” or: “Suggest to so and so to appoint me for such and such a 
job”, and the like of that. 


This is similar to what the deputy takes from the foes in front of the judge. 
This present is not unlawful, so long as he does not seek to do the unlawful. If 
the objective is to be achieved through a word in which there is no effort to be 
exerted, but it needs to be said by such of endued with authority, like your saying 
to the porter: “Close not the door of the ruler at his face”, or “Give that story to 
the ruler”, it is then unlawful, for in this case, it is a compensation for authority, 
for which nothing in Sharia provides evidence: on the contrary, its being 
forbidden is proven as we shall explain later in the discussion of the gifts of 
kings. Similar to that is the physician’s taking of compensation for only a single 
word therewith to highlight a medicine which none other than him knows. 
Different from that is the skilled craftsman, like a polisher, who removes the 
crookedness of sword or mirror only with a single strike, due to his good 
acquaintance with the place of defect: by a single strike, he could increase so 
much the value of the sword of the mirror. There is no harm to take charge for 
that, for such crafts are not learnt but after a great effort and suffering 
experienced by the craftsman, with the intention to lighten difficulty and effort 
from himself across time. 


The fourth is to aim at loving, and attracting the hart of the person to whom 
a gift is given, with no purpose other than removing loneliness, affirming 
companionship, and be kind and affectionate to hearts. This is intended for the 
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rational, and encouraged under Sharia. It is narrated that the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “Exchange gifts perchance you 
will come to love each other.” (This narration is reported by Al-Baihaqi on the 
authority of Abu Hurairah). But generally speaking, one could hardly aim at 
loving just for the sake of loving in so much as for a particular benefit to be 
gained through that loving. But as this benefit is not determined, and there is no 
particular motive to prompt him at the moment to give that thing, it is called a 
gift, and it is lawful to take it. as 

The fifth is to seek nearness to his heart, and gain his love, not only for the 
sake of loving nor for removing his loneliness through him, but also to achieve 
certain purposes through him, which are limited in kind, but countless in item, 
and had it not been for his authority and majesty, he would have given no gifts to 
him. If his authority is because of knowledge and good ancestry, the matter is 
easier, and taking the gift is undesirable, since it resembles bribe, although it is a 
gift in appearance. But if he has got his authority because of a job in which he 
was appointed, like the office of judge, custodianship, guardianship, collecting the 
objects of charity and almsgiving, or any of those jobs relating to ruling, or even 
his being in charge of an endowment, and had it not been for this job, no present 
or gift would have been given to him, then, it is a bribe that is offered in the form 
of a present. 

That’s because the immediate purpose is to seek nearness and gain loving, the 
matter is limited. If somebody else is appointed in his place, surely, the gift would 
be given to him. This thing is severely undesirable, by consensus, although they 
differ about its being lawful or unlawful. The indication thereof is not the same, 
since it is fluctuant between the bribe and the present, and if the analogous 
resemblance is contradictory, in the absence of any traditions or narrations, it 
becomes incumbent to incline to the more praiseworthy of them. 

There are many narrations which warn of that matter. It is narrated that 
the Messenger of Allah “‘Allah’s blessing and peace be upon him” said: “A 
time will come upon a people, when they will make lawful what is illegal in the 
form of the present, and killing in the form of admonition, i.e. the innocent is 
killed in order to admonish the laymen.” When Ibn Mas’ud was asked about 
the illegal thing he said: “A man fulfills the need of another, who, in turn, 
gives him a gift in return for that.” Perhaps he fulfilled that need with a single 
word, in which there is no effort, or by way of bestowal, for which he wants 
no charge. He then should not take anything afterwards in the form of 
compensation. 

It is reported that once Masrug made his good offices for a man, who gave 
him a slave-girl as a gift, thereupon Masruq grew angry and said: “Had I known 
what is in your heart, surely, I would not have talked about your affair, and I 
would not talk about what remains of it.” when Tawus was asked about the gifts 
of the ruler he said: “Those are illegal.” Umar “Allah be pleased with him” took 
back the money of the loan taken by his two sons from the treasury and said to 
them: “Had it not been for your position form me, you would have not been 
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given it.” he learnt that they were given it just because of the authority of ruling. 
Once, the wife of Abu Ubaidah gave perfume as a gift to the Roman queen who 
rewarded it by a lot of diamonds. Umar took the diamonds and sold them, and 


gave back the price of perfume to the wife of Abu Ubaidah, and depositert the 
remaining in the Muslim treasury. 


According to Jabir and Abu Hurairah : “The gifts of rulers are things taken by 
way of misappropriation.” When Umar Ibn Abd Al-Aziz rejected the gift it was 
said to him that the Messenger of Allah “Allah’s blessing and peace be upon 
him” accepted the gift, thereupon he said: “It was a gift for him, but now it is a 
bribe for us.” (This narration of the Prophet’s accepting the gift is reported by 
Al-Bukhari on the authority of A’ishah). He means that “they used to come close 
to him because of His Prophethood, and not because of his guardianship, while 
we are given for the sake of our guardianship.” 


More obvious is the following narration on the authority of Abu Humaid As- 
Sa'idi: The Messenger of Allah “Allah’s blessing and peace be upon him” 
appointed a man from the Azd tribe called Ibn Al-Lutbiyyah, to collect the 
obligatory charity from Banu Sulaim. When he returned, The Messenger of Allah 
“Allah’s blessing and peace be upon him” asked him to render his account. He 
said: “This wealth is for you (i.e. for the treasury of Muslims) and this is a gift 
(presented to me).” The Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “You should have remained in the house of your father and your 
mother, until your gift came to you if you spoke the truth.” 


Then he addressed us. He praised Allah and extolled Him. afterwards he 
said: “I appoint a man from you to a responsible position sharing with the 
authority that Allah has entrusted to me, and he comes to me saying: This 
wealth is for you (i.e. for the treasury of Muslims) and this is a gift presented to 
me. Why did he not remain in the house of his father and his mother and his 
gift came to him, if he spoke the truth? By Allah, there is no one of you who _. 
will take anything from (the public funds) illegally, but that he will meet his 
Lord carrying it on himself on the Day of judgment . I will recognize any one of 
you meeting Allah and carrying a growling camel, or a cow bellowing or a goat 
bleating.” Then he raised his hands so high that the whiteness of his armpits 


could be visible. Then he said: “O my Lord, I have conveyed (Your 
Commandments).” 


Being proven, the judge of guardian then should suppose to be in the house 
of his father or mother: it is permissible for him to take in his guardianship what 
he would be given if he is ousted and remains in the house of his mother, and it 
is unlawful for him to take what he knows to be given to him only because of his 
guardianship. What seems problematic and difficult upon him to verify, 
concerning the presents of his friends, and whether they would have given him 
had he remained outside his job, he should render it suspicious, which he should 
avoid. 





friendship and company with various kinds of people 


It is the fifth book of the quarter of customs of life 
In the Name of Allah, Most Gracious, Most Merciful. 


Praise be to Allah, Who has encompassed the best of His servants (i.e. 
mankind) with favours and graces, and made their hearts adhere in love to each 
other, thereby they have come, by the blessing of Allah, to be brothers (after they 
had been enemies), and removed hatred and grudges from their chests, thereby 
they remain in this world friends and in the hereafter they will be companions. 
Allah’s blessing and peace be upon Muhammad, the best-chosen, and upon his 
family and companions who followed him and imitated his conduct in words and 
deeds, in justice and good conduct. 


To go further: to love each other for the Sake of Allah Almighty, and become 
brothers in the religion of Allah Almighty are among the best acts of worship, 
and the nicest service to be benefited in the course of habits. There are many 
conditions with which the companions and lovers for the Sake of Allah Almighty 
join each other, as well as there are rights and observing them brotherhood 
becomes purely free from the dirt of evil and suggestions of Satan. By observing 
the rights thereof, one becomes close to Allah Almighty, and by safeguarding 
them, the high degrees are attained. We are going to clarify the purposes of this 
book in three chapters: 


The first chapter pertains to the virtue, conditions, degrees and merits of 
brotherhood and affection in (the religion of) Allah Almighty. 


The second chapter pertains to the rights, etiquettes, reality and requirements 
of companionship. 


The third chapter pertains to the right of the Muslim, kinship tes, 
neighbourhood, and anyone in one’s possession, and the way of companionship. 


CHAPTER ONE: 
VIRTUE, CONDITIONS, DEGREES AND MERITS OF BROTHERHOOD AND 
AFFECTION IN (THE RELIGION OF) ALLAH 
Virtue Of Affection And Brotherhood 


It should be known to you that affection is the fruit of the good manners, 
whereas division is the fruit of the bad manners, since the good manners 


summon mutual love, affection and agreement, and the bad manners lead to 
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mutual hatred, envy and desertion. When the plant is praiseworthy, of a surety, 
the fruit thereof should be praiseworthy. The virtue of the good manners is not 
hidden in religion. It is with it that Allah Almighty praised His Messenger when 
He said describing him: “And you (stand) on an exalted standard of character.” 
(Al-Qalam 4) 


From among the Prophetic narrations, a mention might be made of the 
following: 


It is narrated that the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “The people will enter the Garden most because of Allah-fearingness 
and good manners.” (This narration is reported by At-Tirmidhi and Al-Hakim on 
the authority of Abu Hurairah). It is further narrated on the authority of Usamah 
Ibn Sharik that he said: We said: “O Messenger of Allah! What is the best to be 
given to mankind?” he said: “Good manners.” (This narration is reported by Ibn 
Majah, with authentic chain of transmission). It is narrated that the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: “I’ve been sent (as a 
Messenger by Allah Almighty) to perfect the good manners.” (This narration 1s 
reported by Ahmad, Al-Baihaqi and Al-Hakim on the authority of Abu Hurairah). 


It is further narrated that the Messenger of Allah “Allah’s blessing and peace 
be upon him” said: “The heaviest thing to be placed in the scale of deeds is the 
good manners.” (This narration if reported by Abu Dawud and At-Tirmidhi on 
the authority of Abu Ad-Darda’, and At-Tirmidhi describes it as good and 
authentic). the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Allah never makes good the character and figure of a man whom He causes to 
taste the fire (of Hell).” (This narration is reported by Ibn Adi, At-Tabarani and 
AJ-Baihaqi on the authority of Abu Hurairah). The Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “O Abu Hurairah! I advise you to abide by 
good conduct.” Abu Hurairah “Allah be pleased with him” said: “What does the 
good conduct mean O Messenger of Allah?” the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “It is to maintain kinship ties with him 
who severs kinship ties with you, excuse him who wrongs you, and give him who 
withholds from you.” (This narration is reported by Al-Baihagi on the authority 
of Al-Hassan from Abu Hurairah, although he did not hear from him directly). 


It is obvious that the affection and disappearance of loneliness is the resulting 
fruit of the good conduct, and when the plant is good, of a surety, the resulting 
fruit will be good. Why not since there are so many sufficient and satisfactory 
Holy Verses, Prophetic narrations and traditions in praising affability given that 
the tie is the piety, faith and the love for Allah Almighty? 


In demonstration of His Favour upon them, by making their hearts adhere 
in love to each other: “And (moreover) He has put affection between their 
hearts: not if you had spent all that is in the earth, could you have produced 
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that affection, but Allah has done it: for He is Exalted in might, Wise.” (Al- 
Anfal 63) 


PSS pip a SE ee ese Ree AAT ey aT ee en ee 
240} we at abl (Ss Bg gl aero 1G Wee 23Yl gb cal y p75 . cals > 
fae ee 
CIAL pF 


He also says: “and He joined your hearts in love, so that by His Grace, you 
became brethren.” (Al Imran 103) 
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In criticizing division, He Almighty says: “And hold fast, all together, by 
the Rope which Allah (stretches out for you), and be not divided among 
yourselves; and remember with gratitude Allah's favour on you; for you were 
enemies and He joined your hearts in love, so that by His Grace, you became 
brethren; and you were on the brink of the Pit of Fire, and He saved you from 


it. Thus does Allah make His Signs clear to you: that you may be guided.” (Al 
Imran 103) 
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The Messenger of Allah “Allah’s blessing and peace be upon him” said: “The 
one who Is the nearest to me in position is him, who has the best conduct among 
you, who are tractable (in their treatment with others), who have affection 
(towards the people), and put affection (in the hearts of people).” (This narration 
is reported by At-Tabarani on the authority of Jabir). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “The faithful believer is he, who has affection (towards the people), who is 
loved (by others); and there is no good in a believer who neither has affection 
(towards others), nor is loved (by others).” (This narration is reported by At- 
Tabarani and Ahmad on the authority of Sahl Ibn Sa’d; and narrated and 
authenticated by Al-Hakim on the authority of Abu Hurairah). 

In praising brotherhood in religion, the Messenger of Allah “Allah’s blessing 
and peace be upon him” said: “Whomever Allah intends good , He bestows upon 
him (the blessing of) a righteous friend: whenever he forgets, he will remind him, 
and whenever he remembers, he will aid him.” (This narration is strange in word). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “The example of the two brothers (in the religion of Allah) whenever they 
meet is like the example of two hands, each of which washes the other; and nwo 
faithful believers never meet but that Allah Almighty benefits each of them good 
from the other.” (This narration is reported by As-Sulami and Abu Mansur Ad- 
Dailami on the authority of Anas). 
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The Messenger of Allah “‘Allah’s blessing and peace be upon him” said: in 
exhortation to the brotherhood for the Sake of Allah Almighty: “He, who takes 
somebody for brother for the Sake of Allah Almighty, Allah raises him up a 
degree in the Garden, which he could not attain by anything of his deeds.” (This 
narration is reported by Ibn Abu Ad-Dunya on the authority of Anas). It is 
reported that Abu Idris Al-Khawlani said to Mu’adh “Allah be pleased with him”: 
“I love you for the Sake of Allah.” He said to him: “Then, receive the glad tidings 
and receive the glad tidings once again, for I heard the Messenger of Allah 
“Allah’s blessing and peace be upon him” having said: “A group of people will 
have chairs set up for them round the Throne (of Majesty) on the Day of 
Judgement, whose faces will be like the full moon; and when the people will be 
scared, they will not be scared, and when the people will fear, they will not fear: 
they are the devotees of Allah upon whom there shall be no fear, and they will 
not grieve.” It was said: “Who are those O Messenger of Allah?” he said: “They 
are those who love each other for the Sake of Allah Almighty.” (This narration is 
reported by Ahmad and Al-Hakim on the authority of Abu Idris Al-Khawlani 
from Mu’adh). 

It is further narrated on the authority of Abu Hurairah “Allah be pleased with 
him” that he said the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “There will be round the Throne (of Majesty) pulpits of light, having 
over them people whose dress will be of light, and whose faces will be of light, 
and they will be neither Prophets nor martyrs, and the Prophets and martyrs will 
envy them.” They said: “O Messenger of Allah! Describe them to us.” He said: 
“They are these who love each other for the Sake of Allah Almighty, sit with each 
other for the Sake of Allah Almighty, and visit each other for the Sake of Allah 
Almighty.” (This narration is reported by An-Nasa’i on the authority of Abu 
Hurairah). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “There is no two persons who love each other for the Sake of Allah but that 
the dearer of them to Allah Almighty is the one who loves his companion more.” 
(This narration is reported by Al-Hakim and Ibn Hibban on the authority of 
Anas). 

It is said that if one of two brothers in (the religion of) Allah is higher in 
station than the other, he will raise him to the same station, until he joins him in 
the same way as the offspring join their parents, and the members of the family 
join each other. That’s because if brotherhood is gained in (the religion of) Allah, 
it will not be less than the brotherhood gained through blood relation. In 
confirmation of that, Allah Almighty says: “And those who believe and whose 
families follow them in Faith, to them shall We join their families: nor shall We 
deprive them (of the fruit) of aught of their works: (Yet) is each individual in 
pledge for his deeds.” (At-Tur 21) 
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The Messenger of Allah “Allah’s blessing and peace be upon him” said: Allah 
Almighty says: “My love is a fact to those who visit each others for My Sake; and 
My Love is a fact to those who love each other for My Sake; and My Love is a 
fact to those who give each other for My Sake; and My Love is a fact to those 
who help each other for My Sake.” (This narration is reported by Ahmad on the 
authority of Amr Ibn Abasah and Ubadah Ibn As-Samit; and it is narrated and 
authenticated by Al-Hakim). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: Allah 
Almighty will say on the Day of Judgement: “Where are those who love each 
other by My Glory? I will shade them today in My Shade, on the day on which 
there is no shade but Mine.” (This narration is reported by Muslim). 


The Prophet “Allah’s blessing and peace be upon him” said: “Allah will give 
shade, to seven, on the Day when there will be no shade but His. (These seven 
persons are) a just ruler, a youth who has been brought up in the worship of 
Allah (i.e. worships Allah sincerely from childhood), a man whose heart is 
attached to the mosques (i.e. to pray the compulsory prayers in the mosque in 
congregation), two persons who love each other only for Allah's sake and they 
meet and part in Allah's cause only, a man who refuses the call of a charming 
woman of noble birth for illicit intercourse with her and says: “I am afraid of 
Allah, a man who gives charitable gifts so secretly that his left hand does not 
know what his right hand has given (i.e. nobody knows how much he has given 
in charity), and a person who remembers Allah in seclusion and his eyes are then 
flooded with tears." (This narration is reported by both Al-Bukhari and Muslim 
on the authority of Abu Hurairah). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “No 
man visits another for the Sake of Allah, out of longing for him, and desire for 
meeting him, but that an angel calls him from behind him saying: “Blessed be 
you, and blessed be your walk, and blessed be the Garden for you.” (This 
narration is reported by Ibn Adi on the authority of Anas). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “A 
man visited a brother of him in (the religion of) Allah, thereupon Allah made an 
angel lies in wait of him, and he asked him: “Where are you going?” he said: “I’m 
going to visit my brother so and so.” He asked him: “Do you have any need from 
him?” he answered in the negative. He asked: “Is it because of tie kinship?” he 
answered in the negative. He asked: “Then, are you under obligation to him?” he 
answered in the negative. He further asked: “Then, what is the reason for your 
visit?” he said: “I love him in (the religion of) Allah.” On that he said: “(Then, 
you should know that) Allah Almighty has sent me to inform you that He loves 
you because of your love for your brother, and that He has assured the Garden to 
you.” (This narration is reported by Muslim on the authority of Abu Hurairah). 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “The most trustworthy handhold of faith is the love and hate in (the religion 
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of) Allah.” (This narration is reported by Ahmad on the authority of Al-Bara’ Ibn 
Azib). 

For this reason, one should have enemies to dislike in (the religion of) Allah 
as well as he has friends and brothers to love in the religion of Allah. It is 
reported that Allah Almighty revealed to one of the Prophets: “In regard to your 
asceticism in this world, no doubt, you have hastened to receive comfort; and in 
regard to devoting yourself to worship Me, of a surety, you’ve attained power and 
honour with My Power and Honour. But, have you ever taken for enemy anyone 
of My enemies for My Sake? Have you ever taken for friend anyone of My 
friends just for My Sake?” 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “O 
Allah! Make not me under obligation to a dissolute person; therewith You shall 
endow him with my love.” 


It is reported that Allah Almighty revealed to Jesus “Peace be upon him”: 
“Were you to worship me as much as is equal to the entire inhabitants of the 
heavens and earth, but without loving anyone for the Sake of Allah, nor disliking 
anyone for the Sake of Allah, your worship would not avail you in the least.” 
According to Jesus “Peace be upon him”: “Endear yourselves to Allah Almighty 
by disliking the sinful, and come close to Him by keeping yourselves away from 
them, and seek the Good Pleasure of Allah Almighty by having aversion and 
displeasure with them.” They asked him: “O Spirit of Allah! Then, with whom 
should we sit?” he said: “Sit with such of people as seeing whom reminds you of 
Allah, such of people as whose speech increases your deeds, and such of people 
as whose deed frightens you in the hereafter.” 


It is reported from the narrations of the old generations that Allah Almighty 
revealed to Moses: “O son of Imran! Be wakeful, and take for yourself brothers 


and such of friends as does not helps you to make Me pleased should be one of 
your enemies.” 


It is reported that Allah Almighty revealed to (the Prophet) David “Peace be 
upon him”: “O David! Why do I see you sole in seclusion?” he said: “O my God! 
I’ve forsaken the creatures for Your Sake.” on that he said to him: “O David! Be 
wakeful, and take for yourself companions, and forsake such of friends as does 
not helps you to make Me pleased for he is one of your enemies, who hardens 
your heart, and keeps you away from Me.” 


It is reported in the narrations of David that he said: “O Lord! Why should I 
gain the love of all the people and at the same time, keep myself safe (from evil) 
in my relation with You?” he said: “Deal with the people according to their 
manners, and make good your conduct in your relation with Me.” He said to him 
according to another version: “Deal with the people of the world according to 
the conduct of the world, and deal with the people of the hereafter according to 
the conduct of the hereafter.” 
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The Messenger of Allah “Allah’s blessing and peace be upon him” said: “The 
dearest among you to Allah Almighty are those who have affection (to the 
people) and put affection (in the hearts of people); and the most hateful among 
you to Allah Almighty are those who go about with calumnies among the people, 
who divide the brothers.” (This narration is reported by At-Tabarani on the 
authority of Abu Hurairah). 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “Allah Almighty has an angel, half of whom is from fire and the other half is 
from ice. He says: “O Allah! As You’ve made both fire and ice adhere to each 
other, make the hearts of the righteous among Your slaves adhere in love to each 
other.” (This narration is reported by Ibn Hibban on the authority of Mu’adh Ibn 
Jabal and Al-Irbad Ibn Sariyah). 

The Messenger of Allah “Allah’s blessing and peace be upon him” also said: 
“No servant (of Allah) takes a new brother for the Sake of Allah but that Allah 
Almighty creates a new degree in the Garden.” (This is narrated by Ibn Abu Ad- 
Dunya on the authority of Anas). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“These who love each other for the Sake of Allah will be on a pillar of red pearl, 
on the top of which there will be seventy thousand chambers from which they 
look over the people of the Garden, and their beauty lights up for the inhabitants 
of the Garden as much as the sun lights up for the people of the world. The 
inhabitants of the Garden say: “Let’s come to look at those who love each other 
for the Sake of Allah.” their beauty lights up for the inhabitants of the Garden as 
much as the sun lights up for the people of the world. They will have dress of 
green silk, and on whose faces the following will be written: “They are those who 
love each other for the Sake of Allah.” (This narration is reported by At-Tirmidhi 
on the authority of Ibn Mas’ud). 

In regard to the traditions, let’s mention the following: 

Ali “Allah be pleased with him” said: “I advise you to adhere to your 
brothers, for they are the equipment in both world and hereafter. Do you not 
pay your attention to the statement of the denizens of the fire: “Now, then, we 
have none to intercede (for us) Nor a single friend to feel (for us).” (Ash- 
Shu’ara’ 100:101) 
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Ibn Umar “Allah be pleased with them” said: “By Allah, if I fast during the 
day, and do not leave fasting, and stand (for supererogatory prayer) at night, and 
do not sleep, and spend all of my property in the Cause of Allah, and die on the 
day I shall die, having in my heart no love for the obedient of Allah Almighty and 
hatred for the sinful disobedient of Allah, nothing of my good deeds will avail me 
aught.” 


At his death, Ibn Simak said: “O Allah! If you know that I used to disobey 
you, I, at the same time, used to love him who obeys You. So, please, make it an 
act of worship of me to You.” 
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In opposition to him, Al-Hassan said: “O mankind! Let not you be deceived 
by the fact that one shall be resurrected in the company of whomever he loves. 
Of a surety, you will not join the righteous and pious but by virtue of their deeds. 
The Jews and Christians love their Prophets, but they will not be resurrected in 
their company.” This refers to the fact that the mere love, without imitating them 
in only some and not all of their deeds avails naught. 


According to Al-Fudail: “Do you like to live in the Paradise, and be in the 
neighbourhood of Allah the Most Gracious in His abode in the company of the 
Prophets, truly believers and sincere lovers of truth, martyrs and righteous? With 
which deed have you done? With which desire or lust have you left? With which 
anger have you suppressed? With which kinship tie that is cut off have you kept? 
With which slip or error of your brother have you forgiven? With which relative 
have you kept yourself away from for the Sake of Allah? With which alien have 
you draw close to you for the Sake of Allah?” 


It is reported that Allah Almighty revealed to Moses “Peace be upon him”: 
“Have you ever done a deed to Me?” he said: “O my God! I’ve prayed for You, 
observed fasts, paid almsgiving, and practiced regular charity.” On that he said: 
“The prayer will be a proof in your favour (on the Day of Judgement). Fasting is 
a shield (to protect you). Almsgiving is a shade (to safeguard you). And the 
obligatory charity is a light (to guide you to the truth). Which deed then have you 
done for My Sake?” Moses said: “O my God! Guide me to a deed which is to be 
for Your Sake.” He said: “O Moses! Have you ever taken for friend anyone for 
My Sake? Have you ever taken for enemy anyone for My Sake?” Moses came to 
know that the best of deeds is the love and hate for the Sake of Allah Almighty. 

According to Ibn Mas’ud: “If a man stands in between the Corner and the 
Station (of Abraham) worshipping Allah Almighty for seventy years, Allah 
Almighty will raise him on the Day of Judgement with whomever he loves.” 

According to Al-Hassan : “To cut off relation with the dissolute person is an 
act of worship to Allah Almighty.” 

A man said to Muhammad Ibn Wasi’: “T verily love you for the Sake of Allah.” 
On that he said to him: “Let him for Whom you love me love you!” then, he 
turned his face and said (by way of supplication): “O Allah! I seek refuge with You 
from loving (anyone) for Your Sake, and You dislike me.” 

A man entered upon Dawud At-Ta'i to visit him, thereupon he asked him: 
“What is your need (from me to fulfill it to you)?” he said: “I’ve come just to 
visit you.” He said to him: “As for you, you’ve done well when you visited me. 
But consider what will befall me if it is said to me: ‘Who are you in order to 
be visited? Are you from amongst the ascetics? No , by Allah. Are you from 
amongst the worshippers? No, by Allah. Are you from amongst the 
righteous? No by Allah.” Then, he went on censuring himself saying: “When 
I was a youth, I was a dissolute, and when I’ve grown up, I became of those 
who like to be seen of men. By Allah, he who likes to be seen of men is worse 
than the dissolute.” 
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Umar “Allah be pleased with him” said: “If anyone of you receives affection 
and kindness from his brother, let him hold fast to that, for it rarely occurs,” 


According to Mujahid: “When these who love each other for the Sake of 
Allah meet and smile to each other, their mistakes and sins fall out of them in 


the same way as the leaves fall out of the trees in winter when they become 
dry.” 


According to Al-Fudail : “A man’s look at the face of his brother by way of 
affection and mercy is an act of worship.” 


Exposition Of The Meaning of Brotherhood For The Sake Of Allah, 
And The Way Of Discriminating It From The Brotherhood For The 
Sake Of This World 


It should be known to you that the love and hate for the Sake of Allah are 
abstruse, and what we are going to mention shall uncover that. Let’s begin by 
saying that company is divided into that which occurs by chance, like the 
company because of neighbourhood, because of gathering in an office, school, 
market, at the gate of the ruler, on journey; and that which occurs optionally and 
intentionally, and it is that which we intend to clarify, since the brotherhood in 
religion is included in that division, for there is no reward to be given but for the 
optional acts, to which one is exhorted to do. The company is to sit with or be a 
neighbour of someone else, whom one intends only if he loves him. That’s 
because the unloved person is always avoided by others, who keep away from 
them, and refrain from mixing with him. 


In regard to the loved one, he becomes the object of love either for his own 
self , and not for the sake of having through him an access to anyone, or anything 
else, or for having through him an access to anything or anyone else. That 
intended thing might be limited to this world with its delights and pleasures, or 
related with the hereafter, or related with Allah Almighty. This results in four 
divisions. 

The first division, i.e. to love a person just for his own self, it is possible, that 
he is the object of your love, in a way that causes you to take pleasure in seeing 
him, recognizing him, considering and appreciating his good manners and 
conduct. That’s because every beautiful is pleasant in itself in the sight of him 
who perceives its beauty, and every pleasant is loved, and pleasure always results 
from appreciation, and appreciation results from relevance, agreement and 
conformity of dispositions. On the other hand, what you appreciate might lie in 
the apparent image, i.e. the good features, or the internal image, i.e. the perfect 
mind and good manners. However, the good conduct necessarily results from the 
good acts, as well as the perfect mind results from the abundance of knowledge. 
All of that is appreciated by the sound disposition and straight mind, and every 
appreciated is an object of pleasure and love. 


The matter of affinity among hearts is more difficult and abstruse. Two 
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persons might become strongly sociable to each other, even in the absence of the 
good picture and features, but it results from a relevance which imposes affability 
and agreement. As a matter of fact, the similar things always are attracted to each 
other by nature. The internal things are hidden, and they have subtle reasons 
which none of the human beings has the power to be well-acquainted with. How 
beautiful did The Messenger of Allah “Alah’s blessing and peace be upon him” 
express this fact when he said (according to the narration of Muslim on the 
authority of Abu Hurairah “Allah be pleased with him”): “Souls are mobilized 
troops, and those from amongst them who are familiar to each other (in the 
heaven) would have affinity with one another (in the world) and those from 
amongst them who opposed each other (in the Heaven) would also be different 
(in the world).” 


Dissimilarity then results from opposition, whereas affinity results from 
familiarity described as mutual recognition. It is narrated in another version: 
“Souls are mobilized soldiers, and they meet and sense each other in the air.” 
(This narration is reported by At-Tabarani on the authority of Ali). In 
interpretation of that, some scholars say that Allah Almighty created souls, and 
split them into halves and made them go round the Throne (of Authority), and 
any two souls belonging to two different halves recognize each other, and meet in 
the world, become in touch, and so on. 


In confirmation of that, The Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “The souls of two faithful believers meet each other 
while their bodies are a day-and-night journey far from each other, even 
without anyone of them having seen the other.” (This narration is reported by 
Ahmad on the authority of Abdullah Ibn Amr). It is narrated that there was a 
woman in Mecca, who used to make the women laugh, and in Medina, there 
was another (similar to her). The Meccan woman came as a guest on the 
Medinian woman, and when she visited A’ishah “Allah be pleased with her”, 
she made her laugh, and A’ishah asked him where she had stayed as a guest. 
She mentioned to her female-companion, thereupon A’ishah said: “Allah and 


His Messenger have told the truth.” (This story is reported by Al-Hassan Ibn 
Sufyan). 


The truth of matter is hat vision and experience confirm such affinity, and 
affinity results from conformity of dispositions, and conformity of natures and 
characters inwardly and outwardly is understandable. But it is not within the 
power of a human being to know the reasons that impose such conformity, and it 
is of no significance to delve into things whose mysteries are not disclosed to 
mankind, for we are given of knowledge but a little. Experience and vision are 
sufficient for us to trust that, which is confirmed by many Prophetic narrations 
and traditions. 


It is narrated that The Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “If a believer enters into a gathering having one hundred 
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hypocrites and only one believer, he would not feel rest until he sits by the side of 
that (believer); and if a hypocrite enters into a gathering having one hundred 
believers and only one hypocrite, he would not feel rest until he sits by the side of 
that (hypocrite).” This provides evidence to the fact that the similar things are 
always attracted to each other by nature even though unconsciously. Malik Ibn 
Dinar used to say: “No two persons in every ten agree with one another but that 
they should share in some characteristics. That’s because the people are of 
various kinds like the kinds of birds, and no two kinds of birds match in flight 
but that there should be relevance between them.” One day, he saw a crow flying 
in the company of a pigeon, thereupon he was astonished and said: “They agree 
although they are of different kinds.” But when they flew together, they were 
lame, thereupon he said: “It is that in which they agree with each other.” 


For this reason, a wise man says that each man becomes affable to his 
match, in the same way as each bird flies by the side of its match. If two 
persons become companions for a period of time, during which they have not 
agreed with one another, they should inevitably depart from one another. This 
hidden meaning has been made outbid poets as represented in the following 
poetic verses: “A man asked why you have left one another, thereupon I 
answer him with an impartial statement, ie. our different kinds have not 
matched, and the people are of various kinds and it is not that all should 
match.” 


It seemed then that man might be loved for his own self and not for the sake 
of a benefit to be obtained from him, whether at present or in the future, but he 
is loved just because of the agreement and relevance of nature and character, 
inwardly and outwardly. The love of beauty just for the sake of beauty is included 
in that division, if the purpose is not to fulfill the sexual desire, for one takes 
pleasure of the beautiful image in itself, that one, for example, enjoy of looking at 
fruits, lights, flowers, running water, and greenery, just for the sake of themselves 
and no more. 


But the love for the Sake of Allah is not included in it, for it occurs by nature 
and desire. This might be imagined to occur on the part of him, who has no faith 
in Allah. But if this love is caused by a blameworthy purpose, it becomes 
blameworthy in itself, like the love of a beautiful image just to fulfill the sexual 
desire, whereas it is not lawful to fulfill it; and if it is not caused by a blameworthy 
purpose, it becomes permissible, i.e. not blameworthy not praiseworthy, for love 
is either praiseworthy, or blameworthy, or permissible which is not one of both. 


The second division is to be loved to attain something else other than 
himself, and in this way, he is only an access to another loved thing. But the 
access to the loved thing is also loved. Although the real loved thing is that which 
one seeks to reach, but the way to that loved thing is also loved. For this reason, 
the people love silver and gold, not in themselves as they are not food nor 
clothes in so much as they are kept as a means to other loved things. one might 
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love another in the same way as he loves gold and silver, as a means to attain a 
particular majesty, property, or knowledge, just as a man loves a ruler to get 
benefit of his property or majesty, which causes him to love his retinue to allure 
him to that ruler. 


If the attainable benefit is limited to this world, the love then will not be for 
the Sake of Allah; and if it is not limited to this world, but only the world is 
intended therewith, it will not belong to the love for the Sake of Allah, and the 
pupil’s love for his teacher is typical of that, for he loves him only to obtain 
knowledge from him, and thus it is knowledge that is the object of his love. If 
knowledge is intended not to come close therewith to Allah Almighty in so much 
as to attain majesty, authority and recognition of people, then, his real object of 
love will be majesty and people’s recognition, and knowledge is only a means to 
it, and the teacher is only an access to reach that knowledge. Of a surety, nothing 
of that belongs to the love for the Sake of Allah Almighty, for this might be 
imagined to happen on the part of him who has no faith in Allah Almighty. This 
kind also is divided into blameworthy and permissible. If it is intended to attain 
therewith blameworthy purposes, like oppression or illegal usurpation of the 
property of the orphans, and wronging people through judges and governors, it 
will be blameworthy; and if it is intended to reach a permissible thing, the means 
then should take the same ruling to the attainable thing, since it is to follow it, 
and it is not independent. 
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The third division is to be loved, not for his own self, but for another thing, 
which pertains not to the world but to the hereafter. This concept is apparent, in 
which there is no ambiguity. The typical example is that a pupil loves his teacher, 
for through him he obtains knowledge and work, and both knowledge and work 
are intended to attain felicity in the hereafter. This belongs to those who love for 
the Sake of Allah Almighty. The same is he who loves his pupil, for he receives 
knowledge from him, with which he attains the rank of teaching, with which he 
rises up to the degree of exaltation in the dominion of the heaven, according to 
the statement of Jesus “Peace be upon him”: “He, who learns, acts upon what he 
learns, and teaches what he learns will be called a great in the dominion of the 
heavens.” 


Since teaching could not be achieved but through a learner, he (the pupil) 
comes to be an instrument, with which this perfection is attained. Thus, if he 
loves him as being an instrument, by making his breast a farm for sowing the 
seeds of his knowledge, which is the cause of upgrading him to the degree of 
exaltation in the dominion of the heavens, he then is included in the group of 
lovers for the Sake of Allah. Moreover, he, who spends his wealth in charity for 
the Sake of Allah, and gathers the guests (from among the poor and indigent) and 
serve them with the various kinds of delicious and good food, in order to come 
close to Allah Almighty, he is included in the group of lovers for the Sake of 
Allah Almighty. Similarly, if one loves a person who conveys his almsgiving to 
those who deserve it, he will love him for the Sake of Allah. 
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Let’s go further to say that if one loves the one who serves him, who washes 
his dress with his own hand, clean his house and cook his food, in order to 
devote himself to knowledge and work, and the intention of using him in service 
is to occupy himself to the worship of Allah Almighty, he is then a lover for the 
Sake of Allah Almighty. Moreover, if he has the one who spends on him from his 
own property, provides him with his clothes, food, house and all of his needs in 
this world with the intention to enable him devote himself to knowledge and 
work, which draw one close to Allah Almighty, he is then a lover for the Sake of 
Allah Almighty. A group of the wealthy maintained a group of the righteous 
predecessors with their sufficient sustenance, and both the giver and taker were 
among the lovers for the Sake of Allah Almighty. 


Additionally, let’s say that if one marries a righteous woman in order to 
safeguard himself therewith from the obsessive doubts roused by Satan, 
perchance he would protect his religion with her, or have a good child from her 
to invoke good for him, and he loves his wife because she acts as an instrument 
to achieve those religious purposes, he is then a lover for the Sake of Allah 
Almighty. For this reason, there are many narrations about the abundance of 
teward for spending upon one’s dependents, and even for one’s putting the 
morsel of food in the mouth of his wife. 


Furthermore, if one does not care but to have love for Allah, meet Him, 
or even attain His good pleasure, and at the same time he loves anything else, 
he will be a lover for the Sake of Allah, for nothing is imagined to be loved in 
the absence of its relevance with that which is loved by him, i.e. the good 
pleasure of Allah Almighty. Therefore, if one combines in his heart two things 
in love, i.e. the love of Allah and the love of the world, and at the same time, 
he loves a thing that is fit for being a means to attain anyone of both through 
it, he will be of the lovers for the Sake of Allah if he loves that thing for such 
fit. Typical is the pupil who loves his teacher, who teaches him the religion, 
and suffices him the requirements of this world, by providing him with 
wealth, and he loves him in pursuit of comfort in the world, and the 
happiness in the hereafter, to which he is a means, he is then a lover for the 
Sake of Allah Almighty. 


It is not a prerequisite for the love for the Sake of Allah not to love anything 
belonging to the material benefits of this world, since the invocations which the 
Prophets “Peace be upon them” were commanded to supplicate Allah therewith 
combine both the world and the hereafter. Take for example the invocation: “O 
our Lord! Give us a good deed in this world and a good deed in the hereafter, 
and save us from the punishment of the fire (of Hell).” In his invocation, Jesus 
“Peace be upon him” said: “O Allah! Make not my enemy gloat over my 
misfortunes, and harm not my friend because of me, and make not my greatest 
affliction in my religion, and make not the (material benefits of the) world my 
main concern.” Thus, he adverted the gloating of the enemy over his misfortunes 
in the world, and did not ask Allah to remove the world from his concerns, but 
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just not to make it his main concern. 


In his supplication, our Prophet the Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “O Allah! Bestow upon me mercy therewith I attain the 
honour of Your Bounty in the world and the hereafter.” (This narration is 
reported by At-Tirmidhi on the authority of Ibn Abbas). He further said in 
another supplication: “O Allah! Provide me with power against the trial of this 
world and the hereafter.” (This narration is reported by Ahmad on the authority 
of Bishr Ibn Arta’ah). 


In brief, if the love for happiness in the hereafter does not contradict the love 
for the Sake of Allah Almighty, then, how should the love for safety, health, 
sufficiency and honour in this world contradict the love for the Sake of Allah 
Almighty? Both the world and the hereafter are two sates, one of which is nearer 
than the other: how is it thought of a man to love his fortunes in the future 
without loving them at present? The reason why he loves his fortunes in the 
future is that the future itself will come to be the present, and this is why the 
present is required. But the present fortunes are divided into those which 
contradict and hinder those of the hereafter, and it is those which the Prophets 
and devotees of Allah avoided, and ordered the people to avoid; and those which 
contradict not the hereafter, and it is those which they did not refrain themselves 
from, like marriage, eating the lawful, etc. 


The rational then should dislike what contradicts the fortunes of the 
hereafter, and loves it not, ie. he should dislike it by his mind, and not 
necessarily by his nature, like, for instance, his dislike to have a delicious kind 
of food of one of the kings he knows that if he gets it, his hand will be cut 
off, or his head will be chopped off. We do not mean the food which he 
desires for not by nature, nor takes pleasure in, but we mean that his mind 
forbids him forcefully to get it, which gives rise in him to the aversion of the 
harm he might receive. 


The point is that if one loves his teacher because he condoles him (with 
money) and teaches him, or if the teacher loves his pupil because he learns 
from, and serve him, which means that one of those fortunes pertains to the 
present, and the other to the future, they will belong to the lovers for the Sake 
of Allah Almighty, but on the condition that if he withholds knowledge from 
him, or it is difficult upon him to obtain it, in view of shortage of his love 
because of missing it, such of love as decreases because of missing it is then for 
the Sake of Allah Almighty, for which he shall receive the reward of love for 
the Sake of Allah Almighty. It is not shameful to have strong love for a man 
because of certain purposes, in such a way that the decrease of some of them 
leads to the decrease of your love for him, and the increase leads to the increase 
of your love. 


You love gold more than you love silver, even if both are equal in value, and 
that’s because gold is an access to more objectives and goals than silver is. This 
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confirms the fact that the love increases by the increase of the achieved purpose. 
It is not impossible to combine the worldly purposes and the hereafter purposes, 
and being so, it is included in the love for the Sake of Allah Almighty. That’s, 
such of love as is based on the faith in Allah Almighty and the Last Day is love 
for the Sake of Allah. Similarly, such of increase of love as is based on the faith in 
Allah belongs to the love for the Sake of Allah. But even, if it remains, it could 
hardly be obtained. According to Al-Jariri: “The people in the first generation 
dealt with each other on the basis of the religion until they fell short of religion; 
and in the second generation, they dealt with each other on the basis of loyalty 
until loyalty vanished; and in the third generation, they dealt with each other on 


the basis of gallantry, until gallantry disappeared; and there remains nothing but 
fear and hope. 


The fourth division is that one loves for the Sake of, and in the religion of 
Allah, neither to obtain knowledge nor to get work from him, nor to utilize him 
to achieve a certain purpose. This is the highest degree, most subtle and most 
abstruse kind of love. This division is possible, for one of the effects of the 
prevalent love is to transcend the beloved to everything pertaining to him. If one 
has a strong love for a man, he will love the one who loves him, the oen who is 
loved by him, the one who serves him, the one who praises and appreciates him, 
and the one who hastens to please him. It is not surprising to hear Bagiyyah Ibn 
Al-Walid saying that if a believer loves another believer, he will love even his dog. 
This is the same as he says. 


That is confirmed by the experience of lovers and confirmed by the poetry of 
poets. For this reason, he keeps the garment of the beloved, and hides it as a 
reminder of him, loves his house and the region where he lives, and even the 
neighbours who see him. Listen for instance to the mad of Banu Amir who says: 
“When I come upon the dwelling places, i.e. the dwelling places where Laila lives, 
I kiss those walls and fences. However, the dwelling places themselves do not 
fascinate my heart, but it is the love for the one who lives in those dwelling 
places.” The experience and vision then confirm that love which transcends the 
self of the beloved to his surroundings and relations, no matter how far they 
might be. But this is achieved only because of the excessive love. The level of 
transcendence varies according to the strength and excess of love. 


Similarly, if the love for Allah becomes strong, and prevails over the heart and 
possesses it entirely, and reaches the point of having no care (but about Him), it 
will then transcend to anything else, for all things other than Him are but effects 
of His Power. Whoever loves a man, loves also his making, handwriting, and all 
of his acts. For this reason, it was the habit of the Messenger of Allah “Allah’s 
blessing and peace be upon him” that whenever a bunch of fruits of the first 
pluck was brought to him, he would pass it over his eyes and honour it by saying: 
“It is still a newly created by our Lord Almighty.” (This narration is reported by 
At-Tabarani on the authority of Ibn Abbas; Abu Dawud and Al-Baihagi on the 
authority of Abu Hurairah). 
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One loves Allah Almighty sometimes because the sincere hope for His 
Promise and His Bliss that is expected in the hereafter, sometimes due to His 
previous favours and blessings upon the lover, and sometimes for His Own Self, 
and not anything else, and this is the most subtle and highest degree of love a 
lover might have. This matter will be explained with verification in the Book of 
Loving in the quarter of saviors, Allah Willing. If one loves Allah Almighty, and 
this love is strong, it will transcend to imply anything relating to Him, to the 
extent that it might imply also what is hateful and painful in itself. But the excess 
of love weakens the sense of aversion and pain, and the cheerfulness of the act of 
the beloved upon him, and intending him with that pain covers up the sense of it. 
It is like the cheerfulness of a beat or a pinch from the part of the beloved which 
carries blame for the lover: the power of love raises cheerfulness which covers up 
the sense of pain. 


Some people loved Allah Almighty so much extremely that they said: “We do 
not differentiate between trial and blessing, since all come from Allah, and we do 
not cheer but with what pleases Him.” Another one said: “I do not like to attain 
the forgiveness of Allah by disobedience of Allah.” Samnun said: “I have no 
portion in anything else other than You, so, test me in whatever way You like.” 
This will be explained with verification in the Book of Loving. What is meant 
here is that if the love for Allah becomes strong, it will result in loving him who 
serves and worships Allah Almighty in terms of knowledge and work, loving him 
who has a quality that pleases Allah Almighty, like the good manners, and abiding 
by the etiquette of Sharia. 


If there is a lover for Allah and the hereafter, who is told about two men, one 
is a learned worshipper, and the other is ignorant wicked, he will incline to the 
former. But this inclination decreases and increases in accordance with the 
strength of his faith on the one hand, and of his love for Allah Almighty on the 
other hand. If this inclination is not affected by their being present or absent 
from him, i.e. he knows that he will receive no good nor evil from them in the 
world and the hereafter, such inclination then is a love for the Sake of Allah 
Almighty, and in the religion of Allah, without no fortune he expects from him. 
He loves him only because Allah Almighty loves him, and is pleased with him, 
and because he loves Allah Almighty and is occupied by the worship of Allah 
Almighty. But in the event of weakness, it will have no effect, and thus he shall 
receive no reward for it; and if it becomes strong, it will lead him to have 
allegiance to him, support and help him, protect him with his own soul, property 
and tongue. The people vary in that effect according to their disparity in love of 
Allah Almighty. 

If love is limited to only getting a fortune from the loved, whether at present 
or in the future, of a surety, there will be no love for the dead from amongst the 
learned and worshippers, or from amongst the companions and followers, or 
even from amongst the Prophets who perished “Peace be upon all of them”. But 
the love for all of them is lurking in the heart of every Muslim, as shown from his 
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anger when anyone of them is criticized by the enemies of Islam, and his 
cheerfulness when they are praised or appreciated. This love is for the Sake of 
Allah Almighty, for they are His private devotees and worshippers. There is no 
doubt that if one loves a good king, he would love his private devotees, servants, 
and relations, and in total, all that he loves. 


But it is the habit that the love is put to test in comparison with the fortunes 
of oneself. It might prevail to the extent that one will have no fortune but what 
pertains to the beloved. How good is the expression of the poet who says in a 
form of a poetic verse: “I like to keep relation with him, although he likes to 
desert me, thereupon I will leave what I like for the sake of what he likes.” Listen 
to the other expression: “No pain shall I receive from my wound in case it 
pleases you.” 


The love might lead to getting some fortunes, like the one who concedes to 
his beloved to share him in half, one-third or one-tenth his property, since it is 
with the amount of property that the love is scaled, for the degree of the love one 
has for the beloved is determined in proportion to the amount of another loved 
thing to be left for him. If the loved possesses the heart entirely, it will leave 
nothing to be loved other than it, and thus he will keep nothing for himself. The 
example of Abu Bakr As-Siddiq is typical of this case. He left for himself neither 
family nor property, after he had handed over his daughter who was the pleasure 
of his eye (i.e. A’ishah whom she gave in marriage to the Prophet), and spent the 
whole of his property in the Cause of Allah Almighty. 


In this respect, it is narrated on the authority of Ibn Umar “Allah be pleased 
with both” that he said: while the Messenger of Allah “Allah’s blessing and peace 
be upon him” was sitting, and Abu Bakr was sitting with him, having a garment 
which he had patched with patches on the chest, Gabriel “Peace be upon him” 
came down, and saluted him with peace on behalf of Allah Almighty, and asked 
him: “O Messenger of Allah! Why am I seeing Abu Bakr having a garment which 
he had patched with patches on his chest?” he said: “He spent the whole of his 
property on me before the conquest (of Mecca).” He said: “Then, salute him with 
peace on behalf of Allah and tell him that Allah Almighty asks him: ‘Are you 
pleased or displeased with Me because of this state of poverty you are suffering 
from?” the Messenger of Allah “Allah’s blessing and peace be upon him” turned 
his face to Abu Bakr and said: “O Abu Bakr! This is Gabriel, and he salutes you 
with peace on behalf of Allah Almighty and asks you on His behalf whether you 
are pleased or displeased with Him because of this state of poverty you are 
suffering from.” On that Abu Bakr “Allah be pleased with him” wept and said: 
“Should I be displeased with my Lord? Of a surety, I’m well-pleased with my 
Lord.” (This narration is reported by Ibn Hibban and Al-Aqili). 


To conclude, whoever loves a learned, a worshipper, or anyone in desire for 
knowledge of good, loves him for the Sake of and in the religion of Allah 
Almighty, for which he shall receive reward according to the strength of that 
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love. This is the exposition of the love for the Sake of Allah and its degrees, and 
the hate for the Sake of Allah is similar, but let’s explain it in more detail. 


Exposition Of The Hate For The Sake Of Allah Almighty 


It should be known to you that whoever loves for the Sake of Allah should 
also hate for the Sake of Allah Almighty. If you love a man because he obeys 
Allah and is loved by Him, you should hate him if he disobeys Allah and is 
disliked by Him. That’s because if one loves for a certain reason, he should 
dislike for its opposite. Those are inseparably connected. Each of love and 
hate is a hidden disease in the heart, and anyone of them appears when it 
prevails over the other, and the cause of its appearance results from the 
appearance of the acts of the loved or the disliked persons in closeness and 
remoteness, opposition and agreement. Once each appears in act, it is called 
allegiance or enmity. For this reason, Allah Almighty says: “Have you ever 
taken for friend anyone for My Sake? have you ever taken for enemy anyone 
for My Sake?” 


This is clear in connection with him who demonstrates his acts of worship, 
thereupon you could over him, or his wickedness, dissoluteness and bad 
manners, thereupon you could dislike him. But the problem is when the acts of 
worship mix with the sins, you then might ask:" How should I combine both love 
and hate as they are contradictory?” this means that they also have contradictory 
results in terms of agreement and opposition, allegiance and enmity. Let me say 
that this is not contradictory in relation to Allah Almighty, as well as the human 
fortunes. 


If a particular man has many characteristics some of which you love and 
others you dislike, you then will love him in part and dislike him in part. How 
many a beautiful but wicked wives, and an intelligent helpful but dissolute son! 
Both are loved in part and disliked in part, and one will have two states with 
them: suppose that he has three children, one intelligent dutiful, and the other 
stupid disobedient, and the third stupid dutiful or intelligent disobedient. In this 
case, he will have three states with them, which differ in accordance with the 
difference of their characteristics. As such you should have three degrees of 
dealing with him over whom wickedness prevails, and him over whom good 
prevails, and him in whom both combine. This is by giving every quality its 
portion of love and hate, alienation and devotion, companionship and boycott, 
etc. 


But, you might argue that every Muslim is an obedient by his Islam, then, 
how should I dislike him in spite of his Islam? Let me say that you should love 
him for his Islam, and dislike him for his disobedience, and treat him as being 
of a degree less than the disbeliever and wicked, and this differentiation 
between both states is for the Sake of Islam, and in fulfillment of its rights. The 
crime against and obedience to Allah Almighty is the same as the crime against 
and the obedience to you. Thus, if one agrees with you on a certain thing, and 
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disagrees with you on another, you should stand in a middle way between 
withdrawal and coming, devotion and refraining, showing love for him, and 
having desertion from him. Do not honour him in the same way as you honour 
him who agrees with you on all of your objectives, and you should not disgrace 
him in the same way as you disgrace him who disagrees with you on all of your 
goals. This middling sometimes inclines to the extreme of disgrace when the 
disagreement is prevalent, and sometimes to the extreme of adulation and 
honouring when the agreement is prevalent. This is the way of dealing with him 
who obeys and disobeys Allah Almighty, and pleases and displeases Him. 

But you may ask: “How should I demonstrate such dislike?” let me say that 
in regard to words, it is to cease from talking to him one time, or to aggravate 
your speech to him at another time. In regard to act, it is to cease to help him 
one time, or seek to spoil his plots and evil schemes at another time. However, 
some of those are more grievious than others, and they differ by the difference 
of the degrees of wickedness and dissoluteness. If it is no more than a slip, 
which he is thought to show regrets for it, and do not insist on doing it, it is 
preferable here to screen and overlook it. But if he does it persistently, be it 
major or minor, then, if affection and companionship are confirmed between 
you, another ruling should be followed, and it will be explained later. But if the 
brotherhood and companionship are not confirmed between you, then, the 
effects of hate should be shown, by turning away from him, not caring about 
him, or by dealing with him slightly and aggravating the speech to him, and this 
is more grievous than turning away, and it varies according to the severity of 
sin. 

The signs of hate also might be shown in act and this is of two degrees: the 
first is to cease to help and support him, and it is less than the other, and the 
other is to seek to spoil his evil plots and schemes, in the same way as one does 
with his hateful enemies. This is necessary in so much as it blocks the way to sin 
in his face. But if it is of no benefit, then, do it not. The example is about a man 
who disobeys Allah Almighty by drinking alcohol, and he proposes to marry a 
woman, and if it is made easy fro him to marry her, he would be envied because 
of her in terms of wealth, beauty and noble ancestry, but this will not hinder him 
from drinking wine. In this case, if you have the power to help him achieve his 
goal, or spoil his endeavour, it is not fitting for you to seek to spoil his 
endeavour. In regard to helping him, if you do not help him, in order to show to 
him your displeasure with him because of his dissoluteness, there will be no harm 
in that. But at the same time, it is incumbent upon you not to leave it completely, 
for you might have the intention to be kind to him, and help him out of your 
compassion and pity for him, so that he would have faith in your kindness, and 
thus accept your advice, this is will be good from you. 

But if he does not seem to accept your advice, but you see it better to help 
him achieve his purpose in fulfillment of the right of Islam he has upon you, it 
will be good from you, even if his sin is against you or anyone of your relations. 
It is in this connection that Allah Almighty revealed: “Let not those among you 
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who ate endued with grace and amplitude of means resolve by oath against 
helping their kinsmen, those in want, and those who have left their homes in 
Allah's cause: let them forgive and overlook: do you not wish that Allah should 
forgive you? For Allah is Oft-Forgiving, Most Merciful.” (An-Nur 22) 
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This was when Mistah Ibn Uthathah was involved in the true speech 
(fabricated about A’ishah) and Abu Bakr “Allah be pleased with him” took oath 
to withhold sustenance from him, and he used to aid him with property. On that 
occasion, the Holy Verse was revealed in spite of the grievous crime of Mistah, 
and which sin is more grievous than slandering the women of the Messenger of 
Allah “‘Allah’s blessing and peace be upon him”, and speaking bad about the like 
of A’ishah “Allah be pleased with her”? The crime seemed as though it was 
committed against As-Siddiq “Allah be pleased with him”. 

But to excuse him who wrongs you, and do good to him who does evil to 
you are characteristic of the good manners of the faithful believers and sincere 
lovers of truth. One might do good to the one who wrongs him, but it is not 
up to you to do good to him who wrongs others and disobeys Allah 
therewith, for your doing good to him is to do evil to the wronged one; and of 
a surety, it is more preferable to observe the right of the wronged, and to 
strengthen his spirits by turning away from his wrongdoer is much dearer to 
Allah Almighty than to strengthen the spirits of the wrongdoer. But if the 
wronged is you, it is more fitting for you to excuse and forgive your 
wrongdoer. 

However, the predecessors had ways to show hatred and displeasure with the 
sinful, although they all agreed that displeasure and hatred should be 
demonstrated to wrongdoers, religious innovators and disobedient of Allah with 
a transitive sin. But the sinful whose sin is limited to himself had a different way 
of treatment. Some of the predecessors looked with the eye of mercy to all the 
sinful, and others severely disapproved of them, and preferred to desert them. It 
is said that Ahmad Ibn Hanbal used to desert these of the high status (in 
knowledge and social class) even for the least word of evil, to the extent that he 
deserted Yahya Ibn Ma’in for his statement: “I beg nothing from anyone, and if 
something is brought to me from the ruler, I would accept it.” he also deserted 
Al-Harith Al-Muhasibi for his composition in reply to the Mu’tazilah, under the 
pretext that in order to establish such composition, he should first relate their 
arguments to be able to reply to them. Furthermore, he forsook Abu Thawr for 
his interpretation of the statement of the Messenger of Allah “Allah’s blessing 
and peace be upon him”: “Verily, Allah created Adam on His Image.” (This 
narration is reported by Muslim on the authority of Abu Hurairah). 

This matter differs by the difference of intentions, and the intentions differ by 
the difference of states. If they are more inclined to consider the people’s being 
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forced by necessity, and their failure to change what is doomed to them, they will 
indulge in showing hatred and enmity, and it might be acceptable. But at the same 
time this might be confused with flattery and adulation, for among the greatest 
motive to look over sins are flattery, considering hearts and fearing their 
abandonment and desertion. Satan might confuse it upon the foolish stupid, 
giving him the false impression that he looks with the eye of mercy. The trial here 
is to look with the eye of mercy to the one who commits a crime against him, 
saying that he has been forced (by Allah) to do it, and caution could not avail 
from fate, and how should he not do it since he was doomed to do it? That 
person might have a true intention to look over such of crimes as committed 
against Allah Almighty. But in case he is enraged when a crime is committed 
against him, and satisfied only with showing mercy when a crime is committed 
against Allah Almighty, he is a flatterer, that is deceived by one of Satan’s plots. 
So, let him be careful of it. 

But, you may argue that the least degree of hatred and dislike is to desert, 
forsake, and sever relation and withhold aid from the sinful: is it incumbent to do 
so in such a way that man becomes sinful in the event of leaving it? let’s reply by 
saying that it is not obligatory. We know that those who drank alcohol and 
committed fornication during the lifetime of the Messenger of Allah “Allah’s 
blessing and peace be upon him” and his companions were not forsaken entirely. 
They had different way of treating them: many aggravated speech to some of 
them, many showed displeasure and dislike to some, many turned away and 
deserted others, and many looked with the eye of mercy to others,, favouring not 
desertion and abandonment. 

Those are subtle ways of treatment adopted by the followers of the way to the 
hereafter; and the act of each of them is determined by his state and time, and the 
states in this matter are either undesirable or encouraged. The encouraged among 
them take the position of meritorious and not obligatory things, whereas the 
undesirable among them do not reach the degree of prohibition. However, as far 
as the legally competent is concerned, the origin of knowledge and love belongs 
to Allah Almighty, and this might not transcend the beloved to anyone or 
anything else. It is the excessive and possessing love that transcends. This is 
neither included under the Fatwas of jurisprudents, nor under the evident 
obligation of the laymen. 


The Degrees Of Those Disliked For The Sake Of Allah Almighty, 
And The Way Of Dealing With Them 


Indeed, you might argue that if showing displeasure and enmity for the Sake 
of Allah Almighty is not really obligatory in so much as it is encouraged, given 
that the sinful and dissolute persons are of different degrees: how should one 
attain surplus reward by dealing with them? Should he deal with all of them on 
equal footing? 

It should be known to you that the opposition to Allah Almighty is either in 
faith or in act. The opposition in faith might result from religious innovation or 
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from disbelief. The religious innovator might invite others to his innovation, or 
keep silent; and the silent does so either (unwillingly) because of his failure (to 
invite to his religious innovation), or willingly. 

Three divisions then could be elicited from the corruption of faith: 

The first pertains to the disbelief: if he is in war (with Muslims), he deserves 
to be killed or enslaved, and this is the extreme humiliation he might receive. The 
Non-Muslim (who live under Muslims protection), it is impermissible to harm 
him by no more than turning away from him, regarding him with slightness, 
through forcing him to the narrowest of streets, and not taking the initiative to 
salute him with peace, and if he salutes you saying: “Peace be upon you”, you 
should reply: “And the same be upon you”. But it is preferable to desist from 
mixing with him, having dealings with him, and sharing food or drink with him. 
But it is severely undesirable to be delightfully extroversive with him, and let 
oneself go freely in treating him in the same way as one lets himself go freely in 
treating his friends. 

The undesirability here is about to reach the point of prohibition, as stated by 
Allah Almighty: “You will not find any people who believe in Allah and the Last 
Day, loving those who resist Allah and His Messenger, even though they were 
their fathers or their sons, or their brothers, or their kindred. For such He has 
written Faith in their hearts, and strengthened them with a spirit from Himself. 
And He will admit them to Gardens beneath which Rivers flow, to dwell therein 
(forever). Allah will be well pleased with them, and they with Him. They are the 
Party of Allah. Truly it is the Party of Allah that will achieve Felicity.” (Al- 
Mujadilah 22) 
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It is reported that the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “Let not the (cooking) fires of a Muslim and a pagan be visible to each 
other.” (i.e. they should not live adjacent to each other) (This narration is 
reported by Abu Dawud on the authority of Jarir). Allah Almighty says: “O you 
who believe! Take not My enemies and yours as friends (or protectors), offering 
them (your) love, even though they have rejected the Truth that has come to you, 
and have (on the contrary) driven out the Messenger and yourselves (from your 
homes), (simply) because you believe in Allah your Lord! If you have come out to 
strive in My Way and to Seek My Good Pleasure, (take them not as friends), 
holding secret converse of love (and friendship) with them: for I know full well 
all that you conceal and all that you reveal. And any of you that do this has 
strayed from the Straight Path.” (Al-Mumtahanah 1) 
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The second pertains to the religious innovator who invites others to his 
innovation: if his religious innovation stems from and causes disbelief, his matter 
is more grievous than the non-Muslim who lives under Muslims protection, for 
he is not approved to live among Muslims due to the Jizyah, nor is he to be 
tolerated under the contract of protection of Muslims (given to the non- 
Muslims). But if such religious innovation causes no disbelief, his matter with 
Allah is less grievous than the disbeliever. But the disapproval of his act should 
be stronger than that of the disbeliever, for the evil of the disbeliever is 
intransitive, for the Muslims do not turn to him under the conviction of his 
disbelief: he does not claim or ascribe himself to Islam. 

This is unlike the religious innovator who invites to his innovation, and claims 
that it is the right: it is the cause of tempting the creatures, and this is why his evil 
is transitive. For this reason, it is more desirable to show dislike and enmity to 
him, forsake him, despise and slander him because of his religious innovation, 
and cause the people to refrain from him. If he salutes you with peace in privacy, 
there is no harm to return salutation to him, and if you know that not to speak to 
him, and turn away from him, and abstain from returning salutation to him would 
deform his religious innovation within himself, then, it is preferable not to return 
salutation to him, for the return of salutation, regardless of its being obligatory, 
lapses because of the smallest purpose in which there lies public interest for 
Muslims, and if it is to lapse by one’s being in the bathroom or answering the call 
of nature, then, the purpose of forceful forbidding (from evil) is more preferable. 
If he is in public, it is preferable not to return salutation to him, in order to cause 
the people to refrain from him, and deform his religious innovation in their eyes. 

Moreover, it is favourable to refrain from showing kinds to him, and helping 
him, particularly in what seems to the people. In this respect, the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: “He, who scolds a religious 
innovator, Allah Almighty fill his heart with security and faith; and he, who puts a 
religious innovator to humiliation, Allah Almighty will secure him on the day of 
the great terror, or will receive him with good pleasure and delight, for he (the 
religious innovator) derides what was revealed upon Muhammad the Messenger 
of Allah “Allah’s blessing and peace be upon him”.” (This narration is reported 
by Abu Na’im and Al-Harawi on the authority of Ibn Umar). 

The third pertains to the religious innovator from amongst the laymen, who 
could not invite to his innovation, and there is no fear that the others might 
imitate him. His affair is less grievious, and it is preferable not to aggravate 
speech to him, or humiliate and despise him harshly: on the contrary, it is better 
to be kind to advise him, for the hearts of the laymen turn quickly from one state 
to another. If the advice is of no benefit, and refraining from him is thought to 
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deform his innovation within himself, then, it is desirable to refrain from him. If 
he is learnt not to be influenced by that, due to his rigid nature and having the 
corrupt faith deep-rooted in his heart, it is also desirable to turn away from him, 
for if the religious innovation is not deformed openly and explicitly, it might 
become widespread among the people, and its impact become public. 

The sinful by his act and work, and not by his faith is one of three: one who 
harms others directly, like injustice, anger, false witness, backbiting, talebearing, 
going about with calumnies among the people, and the like of it, the one who has 
his sin not limited to himself, and at the same time, causes harm to others 
indirectly, like the owner of a tavern, who gathers women and men in one place, 
and prepares the means and causes of drinking and corruption and debauchery, 
or the one who does not invite others to his corrupt practices, like him, who 
drinks wine and commits adultery. The latter, who drinks and commits adultery, 
without inviting others to his act, might disobey Allah through a major or a 
minor sin, and he might or might not persist in doing sin. 

Three divisions then might be obtained from those, and each is of different 
degrees and levels, some of which are more grievous and difficult than others. 
Let’s review all of them equally. 

The first division is the most grievous, and it is that which cause damage to 
the people, like injustice, usurpation, false witness, talebearing, backbiting, and 
going about with calumnies among the people. In regard to those, it is preferable 
to turn away from them, not mix with them, and abstain from dealing with them, 
for the sin because of which the people receive harm is so much grievious. On 
the other hand, those are divided into different kinds: the doers of wrongness in 
blood, the doers of wrongness in property, the doers of wrongness in honour, 
and so on; and some of those are graver than others. For this reason, it is firmly 
desirable to despise them, and turn away form them. However, if humiliating 
them is expected to forbid them even forcefully from their evil, then, it becomes 
strongly desirable. 

The second pertains to the owner of the tavern, who prepares the means and 
causes of corruption, and makes it easy for the people to delve into it: although 
he causes no harm to the people in their world, he causes damage to their 
religion, in spite of doing so by their own will. Although he is closer to the 
former he is less in degree. That’s because a servant’s sin to be done against his 
Lord is more likely to be forgiven, but as it is transitive to others, it is so much 
grievous. In this case, it is required to despise him, put him to humiliation, cut off 
relation with him, and even refrain from returning salutation if it will lead to 
scolding him or anyone like him. 


The third pertains to him whose dissoluteness is limited to himself , by 
drinking wine, forsaking an obligatory duty, or committing what is forbidden: in 
this case, the matter is less heinous so long as it is limited to himself. But if he is 
seen to commit it, he should be forbidden with anything means available which 
might prevent him, even if by beating or despising and deriding him, for it is 
obligatory to forbid evil. If he finishes form it, and he is learnt to persist in doing 
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it usually, and at the same time, he is thought with certainty to be forbidden by 
advising him, in this case, giving him advice becomes binding; and if it is not 
thought with certainty, but it is expected, it is then better to advise him, and scold 
him gently or harshly if it is more beneficial. 


But in case he persists in doing the sin, and it is of no profit to him to advise 
him, then, to refrain from returning salutation to him, and desist from mixing 
with him are questionable, and the scholars have different ways in dealing with 
such case. The sound opinion is that matter differs according to the difference of 
the man’s intention, in which case it should be relied on the statement: “The 
(rewards of) deeds depend upon the intentions (which the doer has at the time of 
doing them).” It is out of humbleness to be kind to the people, and look at them 
with the eye of mercy and compassion, whereas it is out of forceful forbiddance 
and scolding to deal with them harshly and violently and turn away from them. 

In both cases, the advice of the heart should be sought, and what one sees to 
be more inclined and much closer to his nature and disposition, let him then 
adopt its opposite, for his scorn and violence might be out of haughtiness and 
arrogance, and pleasure of showing supremacy and misleading by what is thought 
to be righteousness, whereas his gentleness and kindness might result from his 
flattery and adulation, and be caused by the desire to attract his heart to do a 
certain thing, or by fear of the effect of his desertion and abandonment in view 
of his property or majesty. 

All of that is motivated by the devil, and far from the acts of the seeker for 
the hereafter. Everyone having the desire for the acts of religion should 
endeavour to inspect about the subtleties of those things, and watch those states, 
and it is the heart which ultimately gives counsel, in which one sometimes hits the 
target in his endeavour, and sometimes misses the mark, and at other times, he 
hastens to follow his desires unknowingly, and in may cases, one might hasten to 
do a thing, thinking, out of his haughtiness, that he works for the Sake of Allah 
Almighty, and follows the way to the hereafter. The finest details of that will be 
exposed later in the Book of Haughtiness in the quarter of destructives. 

In confirmation of the fact that the matter is less heinous in regard to the 
dissoluteness that is limited to one and his Lord only, it is narrated that a 
drunk was beaten in front of the Messenger of Allah “Allah’s blessing and 
peace be upon him”, but in spite of that, he persisted in drinking wine. One of 
the companions aid: “May Allah curse him! How often he drinks!” on that the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “Be not in 
the aid of Satan against your brother.” (This narration is reported by Al- 
Bukhari on the authority of Abu Hurairah). This refers to the fact that to be 
kind and gentle (in advice) is more preferable than to aggravate speech and 
punishment. 


Exposition of Conditions Required For Whomever 
One Chooses As Companion 


It should be known that it is not all men are fitting for company. the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “One imitates 
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the ways of his friend. So, let anyone of you consider whomever he takes for 
friend.” (This narration is reported by Abu Dawud and At-Tirmidhi on the 
authority of Abu Hurairah). Such one should have many characteristics and 
qualities, because of which you desire for his company. Those conditions differ 
by the difference of the benefits and purposes required from such company. The 
condition in this sense is that thing which is required for one to get what is 
intended. The conditions are held according to what is intended. 

The benefits to be obtained from the company might be religious or 
worldly. Typical of the worldly benefits is to make use of wealth or majesty, or 
to remove loneliness by vision and neighbourhood, and this is not our topic 
now. The religious benefits has many and different purposes, such as to make 
use of knowledge and work, to take majesty as a shield to protect one from 
what disturbs the heart, and keep off worship, to utilize money to be satisfied 
therewith from wasting time in getting earnings, to seek the aid in the serious 
matters, which makes it an equipment at the time of adversity and a means of 
power at the time of ease, to get blessing of invocation, to expect intercession 
in the hereafter, depending upon the statement of one of the righteous 
predecessors: “Have much brothers (in the religion and for the Sake of Allah), 
for every faithful believer will be given permission to intercede in the 
hereafter, perchance you will be included in the intercession of anyone of your 
brothers.” 

In interpretation of the following statement of Allah Almighty: “And He 
listens to those who believe and do deeds of righteousness, and gives them 
increase of His Bounty” (Ash-Shura 26) 
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It is said that this implies they will be given the permission to intercede for 
their brothers, for which He will admit them to the Garden with them. It is said 
that if Allah Almighty forgives for anyone of His servants, He gives him 
permission to intercede for his brothers. This is why a group from amongst the 
righteous predecessors exhorted to establish company, intermixing and mutual 
affection and disliked isolation and solitude. Anyone of those different benefits 
summons particular conditions, without which it could not be obtained, and we 
are going to explain the matter in more details. 


In total, the one whose company is favoured should have five general 
characteristics: he should be rational, of good manners, not dissolute or religious 
innovator, nor keen on the (material benefits of this) world. 


The mind represents the capital, and it is the principle, for there is no good in 
accompanying the foolish one, for loneliness and cutting off relations are its 
expected consequence. According to Ali “Allah be pleased with him”: “Do not 
take or company the brother of ignorance, and keep yourself away from him. 
How many an ignorant who ruined a forbearing person, when he established a 
bond of brotherhood with him. A man should be compared with his companion 
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in terms of characteristics and qualities, for the similar things always gather 
together, and the hearts always recognize in case they are familiar to each other.” 


Why not since the foolish one might harm you unknowingly from where he 
wants to benefit and help you? For this reason, a poet says: “I feel secure from an 
enemy who is rational more than I do from a friend possessed by madness. That 


is because the mind always has one way while the ways of madness are different 
and unknown.” 


For this reason, it 1s said that to boycott a foolish person is an act of worship 
therewith one comes close to Allah Almighty. According to Sufyan Ath-Thawri : 
“Looking at the face of a foolish person is a written mistake.” The intended 
rational is he, who understands the realities of things whether by himself or 
through anyone else. 


The second is the good manners, and it is a necessary characteristic, for 
how many a rational who understands the realities of things, but when he is 
possessed by anger, desire, niggardliness, cowardice, or any of such feelings, 
he will respond to his inclination, and disagree with what is known by his 
mind to be right and this is for nothing other than his failure to suppress his 
evil characteristics and amend his bad qualities and thus there is no good in 
his company. 


Furthermore, no benefit lies in the company of the dissolute who persists 
in dissoluteness, for the one who fears Allah Almighty does not persist in 
doing the major sins, and the one who does not fear Allah, one could not feel 
secure from his evil and his friendship is not reliable, for he always changes by 
the change of purposes and desires. In confirmation of that, Allah Almighty 
says: “nor obey any whose heart We have permitted to neglect the 
remembrance of Us, one who follows his own desires, whose case has gone 
beyond all bounds.” (Al-Kahf 28) 
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He further says: "Therefore let not such as believe not therein but follow their 

own lusts, divert you therefrom, lest you perish!" (Ta Ha 16) 
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He says too: “Therefore shun those who turn away from Our Message and 
desire nothing but the life of this world.” (An-Najm 29) 
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Allah Almighty also says: “and follow the way of those who turn to Me (in 
love).” (Luqman 15) 
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This implies, therefore, to forbid forcefully from the company of the 
dissolute. 


In regard to the religious innovator, his company carries the risk of spreading 
the religious innovation among the people, and this is why he deserves 
abandonment and desertion. How should its company be favoured although 
Umar Ibn Al-Khattab “Allah be pleased with him” said in exhortation to seeking 
religiousness of the friend, according to the narration of Sa’id Ibn Al-Musayyab: 
“J advise you to abide by the brothers of truth, in whose shade you live, for they 
are adornment at the time of ease, and equipment at the ume of adversity. Have 
the best faith and expectation from your brother until the opposite comes to you 
from him. You should also get isolated from your enemy and beware of your 
friend, barring the trustworthy among the people, and there is no trustworthy but 
him who fears Allah. So, accompany not the dissolute lest you would learn 
something from his dissoluteness, and inform him not about your secrets, and 
consult in your matters only him who fears Allah Almighty.” 


As far as the good manners are concerned, they are combined together in the 
recommendation of Algamah Al-Utaridi to his son when death approached him: 
“O my son! If you are in need of having company of men, then, you should 
accompany such of men as if you serve him, he would shield you, and when you 
are in his company, he would adorn you, and when you fall short of sustenance, 
he would provide you. Accompany such of men as when you stretch your hand 
with good, he would stretch his hand (with the like of it), and when he sees good 
from you, he would appreciate it, and when he sees an evil from you, he would 
screen it. Accompany the one who, if you beg him, he would give you, and if you 
do not ask him, he would take the initiative to help you, and when you are 
afflicted with a calamity, he would console you. Accompany him who, when you 
say, he would make belief of you, and when you are engaged in a matter, he 
would hearken to you, and when you fall in dispute, he would give you 
preference over himself.” In this way, he combined all rights of company, and 
put the condition that the companion should fulfill all its prerequisites. According 
to Ibn Aktham: “When that was offered to Al-Ma’mun he asked: “Do you know 
why he had recommended him to do so?” he answered in the negative, thereupon 
he said: “Because he wanted him not to accompany anyone (for there is none to 
combine all of those characteristics and conditions).” 


According to a belletrist: “Take for companion not but the one who keeps 
your secret, screens your defect, helps you face your calamities, and gives you 
preference in your absence, publicizes your good deeds among the people, and 
conceals your evil deeds (from them): if such is not available, then, take none for 
companion.” 


According to Ali “Allah be pleased with him”: “Your true brother is him who 
is always with you, and (favours to) harm himself for your benefit, and when you 
are broken by time, he would consume himself in order to bring you back 
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together.” One of the learned said: “Take for companion one of two men: a man 
from whom you learn anything in your religion, therewith he would benefit you, 
and a man whom you instruct in anything of his religion, which he would accept 
from you. But you should escape from the company of the third (kind of men 
who has none of both).” 

According to another man: “The people are of four kinds: one is wholly 
sweet, from whom none would be satiated, the other wholly bitter from whom 
none could eat, the third acid in part, from whom you should take before he 
takes from you, and the fourth salty in part, from whom you should take only 
what fulfills your need.” 

Jafar As-Sadigq “Allah be pleased with him” said: “Take not five kinds of men 
for companion: the liar, with whom you might be deceived, for he likes the 
mirage which shows the far as near to you and the near as fat from you; the 
foolish person, from whom you get no benefit, for when he likes to avail you, he 
would harm you (even unknowingly); the niggard, for he withholds from you 
what you need most; the coward, for he always surrenders you and flees away 
from you at the time of adversity; and the dissolute, for he is apt to sell you even 
with a meal our less.” He was asked: “What is less than it?” he said: “It is to covet 
of it, and fail to get it.” 

According to Al-Junaid : “It is much dearer to me to have a dissolute person 
of good manners accompany me than to have a reciter of bad manners 
accompany me.” According to Ibn Abu Al-Hawari: “My teacher said to me: ‘O 
Ahmad! Take for companion but one of two men: a man whom you accompany 
in the matter of your world, and a man with whom you increase in good and 
benefit in the matter of your hereafter; and to engage in anything other than 
those two is great silliness’.” According to Sahl Ibn Abdullah: “Avoid the 
company of three kinds of people: the heedless tyrants, the adulating reciters, and 
the ignorant Sufis.” 

It should be known that all of those statements do not encompass all 
purposes of the company to the same extent as we’ve already mentioned, in 
terms of observing the different goals and conditions of company. To be sure, 
the conditions of company intended for the worldly benefits are unlike those of 
the company intended for the hereafter, and so on. Brotherhood is of different 
purposes, as Bishr said: “The brothers are of three kinds: a brother for your 
hereafter, a brother for your world, and a brother thereby you remove your 
loneliness.” Those three purposes could hardly be combined in one person, but 
they disperse among different people , which implies that the conditions also 
disperse among them. 

According to Al-Ma’mun: “The brothers are of three kinds: one is like 
nutrition, whom one could not dispense with, the second is like medicine, whom 
one needs from time to time, and the third is like the disease, whom none ever 
needs, although one might be afflicted with; and it is him, who could remove 
loneliness nor could he benefit (his companion).” 


304. (—-  ___ The quarter of the habits of life 

It is said that the society of people is like a cluster of trees and plants, one of 
which has shade with out fruits, and it is like him, with whom one benefits in the 
world but not in the hereafter, for the benefit of the world is like the shade which 
disappears quickly; and one has fruits but with no shade, and it is like him, with 
whom one benefits in the hereafter and not in this world; and one has both shade 
and fruits; and one has none of both, and its like from among the animals is the 
mouse or the scorpion. Allah says in connection with him: “(Perhaps) they call on 
one whose hurt is nearer than his profit: evil, indeed, is the patron, and evil the 
companion (for help)!” (Al-Hajj 13) 
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According to a poet: “The people are different in taste and they are not equal 
like plants: one has sweet fruits which are pleasant in flavor, and another has no 
taste, since it has no fruits at all.’ If one could not find anyone to accompany 
him, with whom he could attain at least one of those goals, then, it is preferable 
for him to remain lonely. It is reported that Abu Dharr “Allah be pleased with 
him” said: “Loneliness is better than the evil sitter, and the righteous good sitter 


is better than loneliness.” This narration is reported from the Prophet but it is 
Marfu’. 


In regard to religiousness and not dissoluteness, Allah Almighty says: “and 
follow the way of those who turn to Me (in love).”” (Luqman 15) 
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To be sure, the vision of dissoluteness and depravity facilitates the sin 
upon the heart, and hinders the heart from refraining from it. According to 
Sa’id Ibn Al-Musayyab : “Look not at the wrongdoers, lest your good deeds 
would become fruitless.” There is no safe in mixing with them, for safety lies 
in cutting off relation with them. Allah Almighty says in confirmation of that: 
“And the servants of (Allah) Most Gracious are those who walk on the earth 


in humility, and when the ignorant address them, they say, "Peace!"” (Al- 
Furgan 63) 
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It means that you would be safe from our sin, as well as we would be safe 
from your evil. 


This is what we like to mention about the meanings related to brotherhood, 
its conditions and benefits. Let’s follow by making a mention of its rights and 
requirements, and the ways of establishing it. to be sure, the company of the one 
who is keen on the (material benefit of) this world is a deadly poison, for natures 
are predisposed to imitate and follow each other. Moreover, one might take 
stealthily from the nature of another: to sit with him who is keen on (the material 
benefits of) this world motivates such keenness, and to sit with an ascetic gives 
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rise to asceticism. For this reason, it is unfavorable to accompany the seekers 
for this world, as well as it is favourable to accompany the seekers for the 
hereafter. According to Ali Ibn Abu Talib “Allah be pleased with him”: “Give 
life to the acts of worship by sitting in the company of him of whom one feels 
shy.” According to Ahmad Ibn Hanbal “Allah’s mercy be upon him”: “Nothing 
makes me fall into adversity but the company of him of whom I feel no shy.” 
According to Luqman : “O my son! Sit in the company of the learned, and race 
to be close to them as much as you could, for hearts are brought to life with 
wisdom in the same way as the dead land is brought to life with the rainfall.” 


CHAPTER TWO: 
ON RIGHTS OF BROTHERHOOD AND COMPANY 


It should be known that the contract of brotherhood is a bond of connection 
between two persons, in the same way as the contract of marriage is a bond-of 
connection between a couple . Furthermore, as well as the bond of marriage 
requires many rights to be fulfilled, in accomplishment of the conditions of 
marriage, as we’ve already explained in the Book of Etiquette of Marriage, the 
same does the contract of brotherhood. Your brother has a right on you in terms 
of property and soul, heart and tongue, through forgiveness and invocation, 
sincerity and loyalty, making things easy and keeping from ostentation and 
overburdening. All of those are included under eight rights: 


The first right pertains to property. The Messenger of Allah “Allah’s blessing 
and peace be upon him” said: “The example of the two brothers is like the 
example of two hands, each of which washes the other.” He likens them to both 
hands, and not to a hand and a leg for they both co-operate to achieve the same 
purpose, and so do the brothers, whose brotherhood is only accomplished if they 
go hand in hand to achieve the same purpose. In this point, they are like the one 
person. This requires that both should share at both times of ease and adversity, 
at present and in the future, to rise above favoritism and partiality. 


There are three degrees for the brothers to console each other with property: 
the lowest is to treat him like your slave or servant, and this requires you to cover 
his needs from your surplus property, in the sense that if he has a certain need, 
and you have what is beyond your need, you should hasten to give him, without 
forcing him to begging. But the extreme indulgence in the right of brotherhood 
upon you is to compel him to begging. 


The second degree is to treat him like yourself, and accept to make him share 
you in your property and agree even to give him half of it. in this issue, Al-Hassan 
said: “One of those brothers used even to split his lower garment into two halves 
between him and his brother.” 


The third degree which is the highest is to give him preference over yourself, 
and give precedence to his needs over yours. This is the degree of the faithful 
believers and sincere lovers of truth, and the furthest point that those who love 
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each other for the Sake of Allah might reach. Among the fruits of this degree is 
to sacrifice oneself for the sake of his brother. In this respect, it is narrated that a 
group of Sufis were calumniated about with one of the rulers, and their heads 
were commanded to be chopped off. They included Abu Al-Hussain An-Nuri. 
When he asked the swordsman to be the first to be killed, and he was asked 
about that, he said: “I like to spare the lives of my brothers for that moment.” 
This was the cause of saving the lives of all of them. 


If none of those three degrees is missing in your relation with your friend, you 
should know that the contract of brotherhood has not yet been established inside 
yourselves, and what connects only is a formal intermixing which has no reality in 
the mind and religion. According to Maimun Ibn Muhran : “He, who accepts not 
to give his brothers preference over himself, let him then hold the bond of 
brotherhood with the dead.” 


As to the lowest degree, it is unacceptable in the sight of the men of religion. 
In this issue, it is narrated that Utbah Al-Ghulam came to the house of a person 
with whom he had established the bond of brotherhood, and said to him: “I need 
four thousand (Dirhams) from your property.” He told him to take only two 
thousands, thereupon he turned away from him and said: “You’ve given 
preference to this world over Allah Almighty. Do you not feel shy when the 
brotherhood in (the religion of) Allah is called and you are referred to (as one of 
those brothers)?” if you have a brother (in the religion of Allah) in the lowest 
degree of brotherhood, deal with him not in the material benefits of this world. 
Abu Hazim said: “If you have a brother in (the religion of) Allah, deal with him 
not in the material benefits of this world.” He refers here to the brotherhood of 
the lowest degree. 


In relation to the highest degree of brotherhood, it is that which described by 
Allah Almighty in His saying: “Those who hearken to their Lord, and establish 
regular prayer; who (conduct) their affairs by mutual Consultation; who spend 
out of what We bestow on them for Sustenance.” (Ash-Shura 38) 
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Ie. they mix with each other concerning property, with none of them 
distinguishing his belongings from those of the others. Moreover, some of them 


used not to take for companion the one who said ‘my sandal’, because by so 
doing, he would ascribe it to himself. 


It is reported that Fath Al-Mawsili visited his one of his brothers (in the 
religion of Allah) and he was absent. He told his wife to bring his box to him, 
which he opened and took his needs from. When the man came back and his 
slave-girl told him, he said to her: “If you are true to what you’ve said: you will be 
free (for the Sake of Allah)” out of cheerfulness of what he had done. 


It is further reported that a man came to Abu Huraitah “Allah be pleased 
with him” and said: “I like to establish a bond of brotherhood with you for the 


Book five: etiquettes of sociability, brotherhood -——————-—————_ 307 


Sake of Allah.” He asked him: “Do you know what the right of brotherhood (in 
the religion of Allah) is?” he said: “Then, teach it to me.” He said: “It makes you 
see that you have no more right over your Dinar and Dirham (money) than me.” 
He said: “I’ve not yet attained such a station.” On that he told him to go away 
from him. 


Ali Ibn Al-Hussain “Allah be pleased with him” said to a man: “Do anyone of 
you get his hand into the pocket and case of his brother and take what he likes 
even without his leave?” he answered in the negative, thereupon he commented: 
“Then, you are not real brothers (in religion of Allah).” Some people visited Al- 
Hassan “Allah be pleased with him” and asked him: “O Abu Sa’id! Have you 
prayed?” he answered in the affirmative, and they said: “The people of market 
have not yet prayed.” On that he said: “Who should take his religion from the 
people of market? I was reported that anyone of them might withhold even a 
single Dirham from his brother.” He said it with exclamation. 


A man came to Ibrahim Ibn Adham “Allah’s mercy be upon him” while he 
was on his way to Jerusalem, and said to him: “I like to be your company (on 
that journey).” He said: “But on the condition that I should have more control 
Over your own things than you have.” He answered in the negative, thereupon 
he said: “No doubt, your truthfulness has appealed me.” It was the habit of 
Ibrahim that whenever he accompanied a man, he would not disagree with him, 
for he used to accompany only him who would agree with him. Once, his 
companion was a maker of laces. On one station during the journey, a man 
gave Ibrahim as a gift a bowl of porridge with meat. Ibrahim opened the bag of 
his companion, and took a bunch of laces which he placed in the bowl, and 
gave it back to the man of the gift. When his companion came and asked about 
the bunch of laces, he said to him: “This is (the reward of) the porridge I’ve 
eaten.” He said: “Why have you not given him two or three (instead of one)?” 
on another occasion, he gave a donkey belonging to his companion to a man 
who was walking on foot, and when his companion came back he kept silent 
and did not dislike it. 


It is reported on the authority of Ibn Umar that he said: A man from among 
the companions of the Messenger of Allah “Allah’s blessing and peace be upon 
him” the head of a sheep, thereupon he said: “My brother so and so is more 
needy than me.” He sent it to him, and the latter sent it to a third one (under 
pretext that he was more needy than him). They kept sending it from one to 
another until it returned to the first one, after it had fallen in the hands of seven 
men. 


It is further reported that Masruq fell in debt, and his brother Khaithamah 
was also in debt. Masrug went and fulfilled the debt of his brother without his 
knowledge, by the time his brother went to fulfill the debt of Masruq without his 
knowledge. It is narrated that when the Messenger of Allah “Allah’s blessing and 
peace be upon him” established the bond of brotherhood between Abd Ar- 
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Rahman Ibn Awf and Sa’d Ibn Ar-Rabie, the latter gave him preference over 
himself with property and soul, thereupon Abd Ar-Rahman said: “May Allah 


bless you in them.” (This narration is reported by Al-Bukhari on the authority of 
Anas). 


Of a surety, giving one’s companion preference over himself is better than 
dealing with him as his equal. In this respect, it is reported that Abu Sulaiman 
Ad-Darimi: “Were the whole of this world to be in my possession, and I have the 
power to put it in the mouth of anyone of my brothers, surely, I would have 
regarded it very little for him.” He further said: “When I give one of my brother a 
morsel of food, I experience its taste in my mouth.” Spending on the brothers (in 
the religion of Allah) was better than giving the poor by way of charity. Ali Ibn 
Abu Talib “Allah be pleased with him” said: “To give twenty Dirhams to one of 
my brothers (in the religion of Allah) is dearer to me than to give one hundred 
Dirhams to the needy and indigent.” He further said: “To make a Sa’ of food and 
invite my brothers in the religion of Allah to share food is much dearer to me 
than to emancipate a slave (for the Sake of Allah).” 


All the people, in giving preference to each other over themselves, imitated 
the conduct of the Messenger of Allah “Allah’s blessing and peace be upon 
him.” And got two teeth-cleansing sticks , one crooked and the other straight, 
which he gave to his companion. He said to him: “O Messenger of Allah! You 
have more right than me to take the straight one.” On that the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: “No man takes for 
companion one of men even for an hour of the day but that he will be 
questioned about his company, and whether he has established or wasted the 
right of Allah Almighty.” He refers here to the fact that by giving preference to 
one’s companion over himself, one establishes the right of Allah pertaining to 
the company. 


Once, the Messenger of Allah “Allah’s blessing and peace be upon him” went 
out to a well to take bath, thereupon Hudhaifah Ibn Al-Yaman “Allah be pleased 
with him” held the garment and stood to screen the Messenger of Allah “Allah’s 
blessing and peace be upon him” while he was taking bath, and when he finished 
he sat down, and Hudhaifah stood to take bath, thereupon the Messenger of 
Allah “Allah’s blessing and peace be upon him” took the garment and stood to 
screen Hudhaifah from the eyes of the people, and Hudhaifah rejected and said: 
“Let my father and mother sacrifice their lives for you O Messenger of Allah! Do 
not do so.” But the Messenger of Allah “Allah’s blessing and peace be upon him” 
insisted on screening him with the garment untl he finished from his bath. the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: No two men 
becomes companions but that the dearer among them to Allah Almighty is the 
one who assumes more gentle and kind attitude towards his companion.” 


It is reported that both Malik Ibn Dinar and Muhammad Ibn Wasi’ entered 
the house of Al-Hassan and he was absent. Muhammad Ibn Wasi’ brought out a 
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basket of food form underneath the bed of Al-Hassan and went on eating. Malik 
said to him: “Stop unti] the owner of the house comes.” Muhammad paid no 
attention to his saying and went on eating. Malik was simpler and better of 
conduct. When Al-Hassan entered he said (addressing Malik): “As such we were 
not to feel shy of each other until you and your companions appeared.” By this 
statement, he refers to the fact that behaving without reluctance in the houses of 
the brothers is a sign of pureness in the relation of friendship and brotherhood. 


Why not given the statement of Allah Almighty: “or in houses of which the 
keys are in your possession, or in the house of a sincere friend of yours”? (An- 
Nur 61) 


It was the habit of one to give the keys of his house to his brother, and give 
him the power of authority to dispose of his possessions, and before that 
revelation, his brother used to feel shy of eating in his house (without his leave) 
by way of piety until Allah Almighty revealed that statement, thereby He gave 


one’s brother permission to behave without reluctance in the food of their 
brothers and friends. 


The second right is to help with one’s own soul to fulfill the needs of his 
brother before begging, and give them precedence over one’s own needs. It is of 
several degrees, like the consoling with property. The lowest degree is to fulfill 
the need of one’s friend whenever he is requested and has the power to do so, 
but with delight and cheerfulness, and demonstrating happiness and accepting to 
be under obligation. According to a learned man : “If you request a need from 
your brother, and he does not fulfill it, remind him of it once again, for perhaps 
he might have forgotten. But if he does not fulfill it, magnify Allah before him, 
and recite to him: “Your Lord is Self-sufficient, Full of Mercy: if it were His Will, 
He could destroy you, and in your place appoint whom He will as your 
successors, even as He raised you up from the posterity of other people.” (Al- 
An’am 133) 
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Once, Ibn Shubrumah fulfilled a big need to one of his brothers, who 
brought a present to him, and when he asked him about it he said: “It is the 
reward for the favour you’ve done to me.” On that he said to him: “Take back 
your property, might Allah provide you with health! If you ask anyone of your 
brothers to fulfill a need for you which he fulfills it not, then, perform ablution, 
and offer prayer of four Takbirs on him, and regard him among the dead.” 
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According to Muhammad Ibn Ja’far : “TI hasten to fulfill the needs even of my 
enemies, for fear that when I reject them, they would dispense with me.” If this 1s 
the case with the enemies, what then about the friends? 


From amongst the righteous predecessors, there was one who investigated 
the affairs of the dependents of his brother after his death and fulfilled their 
needs for forty years, frequented them daily, and sustained them from his own 
property. In this way, they lost only the vision of their father. Moreover, they 
would see from him what they saw not from their father during his lifetime. 
Anyone of those righteous predecessors used to go to the door of his 
brother’s house, and ask about anything missing in the house, so that he 
would bring it without the knowledge of his brother. This is the fruit of pity 
and brotherhood. 


But if the brotherhood does not result in sympathy which makes him feel 
pity for his brother in the same way as he feels pity for himself, there is no 
good in the bond of brotherhood. According to Maimun Ibn Muhran: “Such 
of people as you get no benefit from his friendship, his enmity then harms 
you not.” the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “Behold! Allah Almighty has utensil on His earth, i.e. the hearts. The 
dearest utensils to Allah Almighty are the purest, the strongest and the 
smoothest, i.e. the purest among them from sins, and strongest among them 
in religion, and the smoothest among them in kindness and sympathy for the 
brothers.” (This narration is reported by At-Tabarani on the authority of Abu 
‘Jtbah Al-Khawlani). 


In total, the need of your brother should be like, if not more important than, 
your need. You should also investigate the occasions of need, and be not heedless 
of his affairs and states, in the same way as you are not heedless of your own 
affairs. You should make him free of begging and demonstrating his need of aid: 
on the contrary, you should hasten to fulfill his need as though you do not know 
that he is in need. You should not see that you have superiority because of 
fulfilling his needs, for you in fact become under obligation to him for his 
accepting your favour to him. Nevertheless, you should not be satisfied only with 
fulfilling his need, but you should endeavour to present more, give him 
preference over yourself, and precedence over your kith and kin and children. 


Al-Hassan used to say: “Our brothers (in the religion of Allah) are dearer to 
us than our families and children, for our families remind us of this world, 
whereas our brothers (in the religion of Allah) remind us of the hereafter.” Al- 
Hassan said once again: “He, who sees off his brother (in the religion of Allah), 
on the Day of Judgement, Allah Almighty will send angels from underneath the 
Throne (of Majesty) to escort him to the Garden.” According to a tradition: “No 
man visits one of his brothers in the religion of Allah, out of longing for meeting 
him, but that an angel calls him from behind him: “Blessed be you, and blessed 
be the Garden for you.” 


Book five: etiquettes of sociability, brotherhood —-——————————_ 311 


Ata’ said: “Investigate your brothers (in the religion of Allah) after three days 
(of their absence from you): if they are sick, visit them to inquire about their 
health, or if they are engaged, help them, or if they are forgetful, remind them.” It 
is narrated that Ibn Umar “Allah be pleased with both” used to turn right and left 
in front of the Messenger of Allah “Allah’s blessing and peace be upon him”, and 
when he asked him about that he said: “I love a man, and I search for him, but I 
could not see him.” On that he said to him: “When you love a man, ask him 
about his name, the name of his father, and about his house and (about the name 
of his father and his clan, according to another version) and (when you miss him) 
if he is sick, visit him to inquire about his health, and if he is engaged, help him.” 
(It is reported by Al-Khara’iti and Al-Baihagi, and At-Tirmidhi on the authority 
of Yazid Ibn Na’amah). 


Ash-Sha’bi said about a man who sits with another, and recognizes his face, 
but not his name: “This is the recognition of the insignificant.” It was said to Ibn 
Abbas: “Who is the dearest of people to you?” he said: “My sitter.” He further 
said: “No man comes to my gathering thrice, without having a need to be fulfilled 
but that I learn his reward in this world.” According to Sa’id Ibn Al-As who said 
to his sitter: “I owe there things to my sitter: if he comes close to me, I pay 
welcome to him, when he talks, I turn my face to him, and when he sits, I make a 
space for him to sit.” 


In reference to pity and generosity of dealing, Allah Almighty says: “and those 
who are with him are strong against Unbelievers, (but) compassionate amongst 
each other.” (Al-Fath 29) 
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It is out of perfect pity that he should not have a delicious kind of food, or 
attend any occasion of pleasure and delight without him: on the contrary, he 
should grieve for his departure, and feel lonely because of missing him. 


The third right pertains to the tongue, i.e. sometimes by keeping silent and 
sometimes by speaking. 


As far as keeping silent is concerned, it is that he should keep silent from 
mentioning his defects, in his absence or presence: on the contrary, he should 
overlook his faults, and keep silent from response to his speech (in case it is 
defective). He should also not argue or dispute with him. Let him keep silent 
from spying on his states and affairs, and whenever he sees him in a street or on 
his way to fulfill his need, he should not start with asking him about his resources 
and purposes, for it may be that it is difficult upon him to make a mention of 
that, which causes him to tell a lie. He should also not divulge his secrets which 
he tells him, and not spread them even among his most confidential friends. He 
should keep concealing them even after boycott and desertion, for this refers to 
the wicked nature and cunning inside. He should also keep silent from slandering 
and criticizing his dear persons, family and children, and refrain from reporting 
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the slanders of others concerning them, for none insults you but him who 
conveys the insult to you. 


It is reported that Anas “Allah be pleased with him” said: the Messenger of 
Allah “Allah’s blessing and peace be upon him” used not to face anyone with 
what he dislikes. (This narration is reported by Abu Dawud, At-Tirmidhi and An- 
Nasa’i). One receives harm first from the reporter, and then from the sayer. But 
the matter differs in regard to praising, for he should not hide such of praise and 
appreciation as he hears about him, for one receives pleasure first from the 
reporter and then from the sayer, and it hide it is out of envy. In total, one should 
keep silent and does not disclose anything his companion dislikes, unless it is 
incumbent upon him to speak, such as to enjoin what is right and forbid what is 
evil, and he is not allowable to keep silent, in which case, he should be careless 
about his dislike, for he will really do good to him from where his companion 
might think he apparently does evil. 


On the other hand, it is unlawful to make a mention of his defects, and the 
defects of his family, for it belongs to backbiting. Two things should forbid you 
even forcefully to do so: 


The first is that you should consider your own affairs: if you find even a single 
thing that is dispraised in yourself, in this case you should take with ease what 
you see in your companion, and suppose that he is unable to suppress that defect 
within himself in the same way as you are unable to suppress yours. Do not 
regard heavy only a single dispraised defect, for which of men is completely free 
(from defects)? Furthermore, do not expect from your brother what you expect 
not from yourself, since your right upon him is not greater than the right of Allah 
upon you. 


The second is that you should put in mind that if you seek for one spotless 
from all defects, you will get isolated from all the people, and you find none to 
take for companion. Of a surety, there is none but that he has good as well as bad 
characteristics. If the good characteristics prevail over the evil ones, this is the 
sought goal. The generous faithful believer always attends in himself the good 
characteristics of his brother, in order to give rise to respect, love and 
appreciation for him, unlike the wicked hypocrite, whose eye is always on the bad 
characteristics and shortcomings. According to Ibn Al-Mubarak : “The faithful 
believer always seeks for the excuses for his brother, unlike the hypocrite, who 
always seeks for the slips.” According to Al-Fudail : “It is out of power to 
overlook the slips of one’s brothers.” For this reason, the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “Seek refuge with Allah Almighty 
from the evil neighbour, that when he sees good, he screens it, and when he sees 
evil, he discloses it.” (This narration is reported by Al-Bukhari in At-Tarikh on 
the authority of Abu Hurairah; and An-Nasa’i on the authority of Abu Hurairah 
and Abu Sa’id). 


There is no man but that he is apt to be embellished or defaced depending 
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upon the good and bad characteristics he might have. In this issue, it is reported 
that a man praised another in the presence of the Messenger of Allah “Allah’s 
blessing and peace be upon him”, and when it was the next day, he dispraised 
him. On that the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “Yesterday, you praised him, and today you are dispraising him (what is the 
matter?)” he said: “By Allah, I was true to my words of praise about him 
yesterday, and I do not tell a lie about him today (when I dispraise him). 
Yesterday, he pleased me, thereupon I said the best of his characteristics that I 
know about him, and today he displeased me, thereupon I said the worst of his 
characteristics I know about him.” the Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “From amongst the eloquent speech, (some has the 
effect of) magic.” (This narration is reported by At-Tabarani and Al-Hakim on 
the authority of Abu Bakrah). 

He seemed to have disliked that, and this is why he likened it to magic. For 
this reason, he said in another story: “Both foul and eloquent speeches are two 
branches of hypocrisy.” (This narration is reported by At-Tirmidhi and Al-Hakim 
on the authority of Abu Umamah). According to another narration: “Allah 
Almighty dislikes you (to utilize) eloquent speech (to persuade others with what is 
not right).” 

According to Ash-Shafi'i “may Allah have mercy upon him”: “There is none 
to obey Allah without disobeying him, nor is there anyone to disobey Allah 
without obeying Him. But if one’s obedience is more prevalent than his 
disobedience, it will be the justice.” If such is justice in relation to Allah 
Almighty, then, it will be more fitting for you to make it justice in regard to your 
relation with your brothers and companions. 


As well as it is incumbent upon you to keep silent from his defects with your 
tongue, you also should do the same with your heart, in the sense that you should 
leave the evil expectation from him, since the evil expectation belongs to 
backbiting with the heart, and it is forbidden. It is not to interpret hts act to have 
an evil meaning if it is possible to be interpreted to have a good meaning, unless 
it is disclosed with certainty and vision. But also in this case, you should 
understand what you see as being out of forgetfulness and heedlessness as 
possible as it could be. Such expectation is divided into what is called phrenology, 
and it depends upon a particular sign, which motivates the expectation in such a 
way that could not be averted. The other is caused by your evil expectation from 
him, and when he does an act of double meanings, your evil expectation leads 
you to interpret his act in conformity with the evil meaning, even with no 
particular sign indicative of it. By so doing, you commit a crime against him, and 
it is unlawful for every faithful believer. 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Verily, Allah Almighty has made unlawful for a Muslim from any Muslim his 
blood, property, honour, and to have evil expectation from him.” (This narration 
is reported by Al-Hakim on the authority of Ibn Abbas; and Ibn Majah on the 
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authority of Ibn Umar). The Messenger of Allah “Allah’s blessing and peace be 
upon him” further said: “Beware of the evil expectation, for the evil expectation 


is the gravest lie in talk.” (This narration is reported by Al-Bukhari and Muslim 
on the authority of Abu Hurairah). 


Verily, the evil expectation invites one to be inquisitive about and spy on his 
brother. In this respect, the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “do not be inquisitive about one another and do not spy upon 
one another and do not feel envy with the other, and nurse no malice, and nurse 
no aversion and hostility against one another. And be fellow-brothers and 
servants of Allah.” (This narration is reported by both Al-Bukhari and Muslim on 
the authority of Abu Hurairah). To be inquisitive is to seek the news of your 
companion, and to spy is to watch him with the eye. However, it is characteristic 
of the religious men to screen and overlook the defaults of others. Sufficient for 
you to know that to screen the shameful and disclose the good things are out of 
perfection is that it is the same description given by Allah Almighty to those who 
do so in the following supplication: “O man who screens the shameful and 
discloses the good things (of others)!” 


The one with whom Allah Almighty is pleased is he, who behaves in 
accordance with His good manners: if He is the One Who screens the defaults, 
forgives the sins and excuses His slaves, how should you not excuse the one who 
is equal to, if not above you in degree, given that he is not your slave or creature? 
Jesus “Peace be upon him” said to the disciples: “What do you do if you find 
your brother sleeping and the wind lifting his garment from him?” they said: “We 
shall screen and cover him.” He said: “No, but you shall uncover his privates.” 

‘hey said: “Glory be to Allah! Who shall do so?” he said: “Anyone of you hears 
ything about his brother, to which he adds and make it public among the 
ople with what is more grievious than it.” 


It should be known to you that one’s faith is not complete until he loves for 
his brother the same as he loves for himself. The lowest degree of brotherhood is 
to deal with his brother just in the same way as he likes to be dealt with. 
Undoubtedly, he expects from him to screen his shortcomings and refrain from 
disclosing his defaults; and if the opposite of his expectation seems from him, he 
will be severely enraged and infuriated with him: how far is he if he expects from 
him what he himself has not towards him, and woe to him in the Book of Allah 
Almighty Who says: “Woe to those that deal in fraud, Those who, when they 
have to receive by measure, from men, exact full measure, But when they have to 
give by measure or weight to men, give less than due.” (Al-Mutaffifin 1:3) 
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However, he who seeks after justice and fairness more than what he himself 
has is included in this Holy Verse. 


The cause of indulgence in screening the defaults and seeking to disclose 
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them is the lurking disease, i.e. envy and resentment. The envier resentful always 
fills his inside with wickedness, which he suppresses within himself, and hides so 
long as there is no occasion for him to demonstrate it. But once there is an 
opportunity, the tie of control loosens, and shyness is removed, and the inside 
then oozes with the hidden wickedness. It is preferable to abandon him whose 
inside is filled with envy and resentment. According to a wise man : “the one 


whose blame is evident is better than the one who hides his feelings of envy and 
hatred.” 


To desert the resentful might alleviate his resentment, and if one has grudge 
in his heart towards a Muslim, his faith then is weak, and he is at risk, and his 
heart is wicked, and not fitting for meeting Allah Almighty. It is reported on the 
authority of Abd Ar-Rahman Ibn Jubair Ibn Nufair from his father that he said: 
“I was in Yemen, and IJ had a neighbour from amongst Jews and he used to tell 
me about the Torah. Once, the Jew came back from a journey and visited me, 
thereupon I said to him: “Allah has sent a Prophet to us, and he invited us to 
Islam, and we converted to Islam; and a Book (Qur’an) has been revealed to us, 
confirming the Torah.” On that the Jew said: “You’ve told the truth. But you 
have no power to act upon what he has brought to you. His characteristics and 
the characteristics of his nation are found in the Torah. It is unlawful for a 
faithful believer to leave the threshold of his house while his heart has grudge 
towards his Muslim brother.” 


One also should keep silent from disclosing the secret of his brother (in the 
religion of Allah) which he trusted with him, and he has the claim to deny it (in 
case he is asked about it) and even if he is a liar, to tell the truth is not binding in 
all situations. As well as one has the right to hide the defaults and mysteries of his 
own self, he also has the claim to do the same with his brother, for his brother is 
like himself, and they are like one person, and there is no difference between 
them except in regard to their bodies. This is the teality of brotherhood (for the 
Sake of Allah). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“He, who screens the privates of his brother in this world, Allah Almighty will 
screen him in the hereafter.” (This narration is reported by Ibn Majah on the 
authority of Ibn Abbas). According to another version: “If he does so, he will 
be as though he has brought to life (or brought out of the grave) a girl who 
was buried alive.” (This narration is reported by Abu Dawud, An-Nasa’i and 
Al-Hakim on the authority of Uqbah Ibn Amir). the Messenger of Allah 
“Allah’s blessing and peace be upon him” further said: “If a man says 
something (in the presence of another) and then he turns (rightward or 
leftward in reference to his intention to make it secret), it should be 
considered as a trust (which should not be wasted by being disclosed).” (This 
narration is reported by Abu Dawud and At-Tirmidhi on the authority of 
Jabir). 
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The Messenger of Allah "Allah's blessing and peace be upon him" said: “The 
sessions should rely upon the trust (of the sitters) barring (in case there is talk 
about anything of) the following three: bloodshed, illegal sexual relation, and 
usurping property with no just cause” (and in any of those things, what is raised 
relating to the would-be act should be disclosed in averting of mischief). (This 
narration is reported by Abu Dawud on the authority of Jabir). the Messenger of 
Allah “Allah’s blessing and peace be upon him” further said: “(The meeting of) 
two persons who sit with each other relies on their trust in the sense that it is 
unlawful for anyone of them to divulge what his companion dislikes.” (This 
narration is reported by Abu Bakr Ibn Lala on the authority of Ibn Mas’ud; Ibn 
Al-Mubarak on the authority of Abu Bakr Ibn Hazm; and Al-Hakim on the 
authority of Ibn Abbas). 


It was said to one of the learned: “How do you keep the secret?” he said: “I’m 
like its grave.” It is said that “The breasts of the free men is like the graves of 
mysteries.” It is further said that “The heart of the foolish is in his mouth, 
whereas the tongue of the wise man is in his heart.” This means that the foolish 
could not hide what lies within himself, and thus he discloses it from where he 
knows not. This is why it is incumbent to desert the foolish persons, and 
safeguard oneself from their company, if not form their vision. 


Another one was asked: “How do you keep the secret?” he said: “J deny the 
teller, and swear to the asker about it (that I know it not).” Another added: “And 
also screen the fact that I screen it.” Ibn Al-Mu’tazz, the Abbasid poet expressed 
it well in his poetic statement: “If one deposits a secret with me, I would 
endeavour to conceal it, thereupon I place it in my breast, which turns to be like a 
grave for it.” another poet said in this issue: “The secret in my breast is not like 
the dead who lies in the grave, for the dead in the grave expects to be resurrected. 
But in regard to the secret, I forget it to the extent that I seem as though nothing 
was told to me; and were it possible to hide the secret that is between me and 
him even from my inside, surely, it would never be known forever.” 


One of them divulged his secret to his brother and then asked him: “Have 
you kept it?” he said: “No, I’ve forgotten it.” Abu Sa’id Ath-Thawri used to say: 
“Tf you like to make a bond of brotherhood with a man, cause him to angry with 
you, and then tell somebody to ask him about your news with him: if he says 
good about you, and conceals your secret, then, accompany him, (otherwise leave 
him).” Abu Yazid was asked: “Which of the people whom do you take for 
companion?” he said: “It is he, who knows from you what Allah knows, and 
screens you in the same way as Allah Almighty screens you.” According to Dhun- 
Nun: “There is no good in the company of him, who likes to see you but only 
infallible.” 


To be sure, it is the wicked who divulges the secret of his companion at the 
time of anger, for to conceal it at the time of pleasure is required by sound nature 
in general. According to a wise man: “Accompany not him who changes with 
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you in four states: in the state of his pleasure and anger, in the state of his covet 
and desire.” That’s because the companion should be true to his brotherhood, 
and unchangeable in those different states. For this reason, it is said in a form of 
poetic verses: “Verily, you see that when the relation with the honourable man is 
severed, he conceals the shameful and demonstrates only the good things (of his 
companion); unlike the wicked who, on severing relation with him, conceals the 
good, and demonstrates only the untruths.” 

Al-Abbas said to his son Abdullah “Allah be pleased with both”: “I see this 
man, Umar, giving you precedence over the old and venerable men of Quraish. 
Being so, keep five things from me: divulge no secret for him, backbite none in 
his presence, tell not a lie to him, disobey no command given by him, and betray 
not him.” In his comment on that, Ash-Sha’bi said: “Every one of those five is 
better than one thousand.” 


Furthermore, you should refrain from disputing and arguing with your 
brother in every word he speaks in the gathering. In this respect, Ibn Abbas 
“Allah be pleased with both” said: “Dispute not with a weak-minded, lest he 
would harm you, nor with a forbearing lest he would desert you.” the Messenger 
of Allah “Allah’s blessing and peace be upon him” said: “He, who refrains from 
disputation (with his companion) while he is on the falsehood, a house will be 
built for him in the middle part of the Garden; and he, who refrains from 
disputation while he is on the right, a house will be built for him in the highest 
part of the Garden.” It is out of obligation that he should refrain from 
disputation if he is on falsehood. In this way, the reward of the supererogatory 
deed, i.e. to refrain from disputation even if one is on the right was made greater 
than that of the obligatory deed, for to keep silent from the right is more difficult 
upon the self than to keep silent from the falsehood; and the reward is given 
according to the amount of trouble and suffering. 


However, disputation and contention are the greatest cause of rousing enmity 
and resentment between brothers, for they lead to mutual desertion and 
discarding. That’s because discarding is caused first by opposing opinions, then 
by differing words, then by bodies. The Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “Don't feel envy (of one another) and don't outbid 
(one another in order to raise price) and don't nurse aversion or enmity and don't 
enter into a transaction when another one had entered into it, and be fellow- 
brothers and servants of Allah. A Muslim is the brother of a Muslim. He should 
neither wrong him nor should he humiliate him nor should he look down upon 
him. The piety is here, (he pointed towards his chest thrice). It is a great evil for a 
Muslim that he should look down upon his brother Muslim. All things of a 
Muslim are inviolable for his brother in faith: his blood, his wealth and his 
honour.” (This narration is reported by Muslim on the authority of Abu 
Hurairah). 


Disputation is the severest contempt, for if one refutes the words of another 
one, he will have ascribed him to ignorance and foolishness, or to heedlessness 
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and forgetfulness and failure of understanding. All of that belongs to showing 
contempt, and arouses grudge and rancor in the breast. It is narrated on the 
authority of Abu Umamah AlI-Bahili “Allah be pleased with him” that he said: 
The Messenger of Allah “Allah’s blessing and peace be upon him” came out to us 
while we were disputing with one another, thereupon he grew angry and said: 
“Leave disputation, leave disputation for it is of little good! Leave disputation for 
it is of little benefit but it arouses enmity between brothers.” (This narration is 
reported by At-Tabarani; and Abu Mansur Ad-Dailami). 


According to one of the righteous predecessors : “He, who disputes with his 
brothers and contends with them, his gallantry vanishes, and his honour 
disappears.” According to Abdullah Ibn Al-Hassan : “Beware of disputing with 
men, for you will not be safe from the cunning of a forbearing, or a sudden 
attack of a wicked.” According to another one of the righteous predecessors: 
“The most failing of men is he who falls short of having brothers; but more 
failing than him is he who wastes such of them as he gets.” To be sure, much 
disputation results in desertion and boycott, and develops enmity between 
people. In this issue, Al-Hassan said: “Buy not the enmity of one man with the 
affection of one thousand men.” 


In total, nothing arouses disputation other than the desire for 
demonstrating superiority and preeminence by virtue of greater mind and 
favour, and showing contempt to him with whom one disputes, through 
revealing his ignorance. This includes arrogance, showing contempt, abuse, 
offense, and ascribing to foolishness and ignorance. This is the main 
significance of enmity. In this respect, it is narrated on the authority of Ibn 
Abbas “Allah be pleased with both” that he said: the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “Dispute not with your 
brother, nor make fun of him, nor break your promise to him.” (This 
narration is reported by At-Tirmidhi). The Messenger of Allah “Allah’s 
blessing and peace be upon him” further said: “It is not with your property 
that you attract the people, but you attract them with your cheerfulness and 
good manners.” (This narration is reported by At-Tabarani on the authority of 
Abu Hurairah). 


Disputation is in opposition to the good manners. The righteous predecessors 
warned of disputation, and urged to help each other to the extent that they 
denied the question. For example, they say that if you told your brother to stand 
and go with you, and he asks you where, accompany him not, for he should stand 
with you without asking you. It is reported from Abu Sulaiman Ad-Darani that 
he said: “I had a brother in Irag, whom I used to visit whenever I was stricken by 
a calamity, and ask him to give me something of his property, and he sued to give 
me his case of money, so that I would take from it what I wanted. One day I 
visited him and said to him: “I need some money.” He asked me: “How much do 
you want?” I removed the sweetness of his brotherhood from my heart.” 
Another one said: “If you demand some money from your brother, and he asks 
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you what you are going to do with it, he has abandoned the right of 
brotherhood.” 


Furthermore, it should be known to you that the fundament of brotherhood 
lies in words, deeds and sympathy. According to Abu Uthman Al-Hiri : “To agree 
with brothers is much better than to feel sympathy for them.” It is the same as he 
said. 

The fourth right pertains to speaking. As well as brotherhood requires one 
to keep silent from what is unfavourable, it also requires one to speak with what 
is desirable and favourable. This is closer to brotherhood, for he who is satisfied 
with keeping silent is more apt to accompany the dead in the graves. Brothers are 
required to get benefit from them more than to get rid of their harm; and to keep 
silent is to hold back harm from him. So, he should show affection to him by his 
good words, and investigating his states and affairs by asking about his adversities 
if there is any, and show his being occupied because of him, and his grief because 
of the delay of wellbeing. Moreover, he should demonstrate with his words and 
deeds his aversion towards what his companion dislikes, in the same way as he 
should show with words his sharing pleasure and happiness with him concerning 
the things with which his friend is pleased and happy. 


The meaning of brotherhood is to share each other in both ease and 
adversity. In this respect, the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “If anyone of you loves his brother, he should tell him about 
that.” (This narration is reported by Abu Dawud, At-Tirmidhi and Al-Hakim on 
the authority of Al-Miqdam Ibn Ma’di-Karib). Telling here leads to more love, 
for if one knows that you love him, surely, he will come to love you, and if you 
know that he loves you, surely you will come to love him more. This means that 
the love between both sides will multiply many times. The mutual love between 
the faithful believers is required by Sharia, and favored by religion. 


For this reason, the way to it was learned by the Prophet “peace be upon 
him” who said: “Exchange gifts among you, perchance you will love each other.” 
(This narration is reported by Al-Baihaqi on the authority of Abu Hurairah). It 
includes also that one calls his friend by the dearest of his names to him, whether 
in his presence or absence. In this respect, Umar “Allah be pleased with him” 
said: “Three things make pure the affection of your brother towards you: to take 
the initiative to salute him first whenever you meet him, to leave a space for him 
to sit in the gathering, and to call him by the dearest of his names to him.” It also 
includes praising him with such of his good manners as you know about him, in 
case your praise is of benefit to him. This is the greatest cause of bringing about 
love. It includes also praising his children, family, craft and all of his deeds, mind, 
conduct, behaviours, appearance, clothes, and features, but without lying or 
exceeding the due limits in so much as through embellishing what is fitting for 
embellishment. More important is to convey to him the praise of the one who 
praises him, with pleasure, for to conceal it is out of envy. 
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It also includes that you should thank him for his favour to you, and for his 
intention to do good to you, even if he does not accomplish it. Ali Ibn Abu Talib 
“Allah be pleased with him” said: “He, who does not thanks his brother even for 
his true intention only will not thank him for his good favour.” More important 
to attract affection is to defend him in his absence, whenever harm or offense is 
intended to him, for the nght of brotherhood is to protect one’s brother, avert 
evil from him, help him, aggravate the speech to such as abuses or harms him; 
and to keep silent from anything which arouses rancor in the breast, turns the 
heart away from him, and leads to indulgence in the right of brotherhood. 


However, the Messenger of Allah “Allah’s blessing and peace be upon him” 
likened the two brothers to both hands (of a single person) washing each other, 
in order that they should avert from and act on behalf of each other. The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “A Muslim is 
the brother of a Muslim. He should neither wrong him nor should he humiliate 
him nor should he look down upon him.” (This narration is reported by Muslim 
on the authority of Abu Hurairah). To keep silent from dishonouring him is to 
wrong him, for to neglect the offense of his honour is more severe than to 
neglect the cutting off the flesh. That’s because to offense the honours is more 
difficult upon the souls than to cut off the flesh. 


For this reason, Allah Almighty likens it to eating the flesh of the dead as 
shown from His statement: “nor speak ill of each other behind their backs. 
Would any of you like to eat the flesh of his dead brother? Nay, you would 
abhor it. But fear Allah: for Allah is Oft-Returning, Most-Merciful.” (AlI- 
Hujurat 12) 
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Thus, to protect the brotherhood, by averting the offense of the enemies is 
obligatory for the establishment of the contract of brotherhood. According to 
Mujahid : “Remember not your brother in his absence but in the same way as you 
love to be remembered in your absence.” 


Two criteria then should be observed here: the first is to suppose that if what 
was said about him in your presence to be said about you in his presence, what 
do you like your brother to say in defense of you? Once you know it, you should 
reply to his offender with the same as you like him to reply to your offender. The 
second is to suppose that he is present and hearing what you say from behind the 
wall, and he thinks you know nothing of his presence. You should help and 
support him in his absence in the same way as you are supposed to do in his 
presence. Listen to the following statement of a learned man: “My brother is not 
mentioned in his absence but that I imagine he is present, thereupon I say about 
him what he likes to hear if he is present.” Another one said: “My brother is not 
mentioned in his absence but that I imagine myself like him, thereupon I say 
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about him what he likes to be said about me.” This is out of the true faith, i.e. not 
to see for his brother but the same as he likes to see for himself. 


It is reported that Abu Ad-Darda’ “Allah be pleased with him” looked and 
saw two oxen's plowing the land, and when one of them stood to scratch his 
skin, the other stood (to console it). On that Abu Ad-Darda’ wept and said: “As 
such the brothers for the Sake of Allah should work for the Sake of Allah 
Almighty: if one of them stands, the other should correspond to him.” It is with 
correspondence that sincerity is accomplished, and if one is not sincere in his 
brotherhood, he is a hypocrite. Sincerity summons equal treatment in the state of 
presence and absence, tongue and heart, secrecy and openness, congregation and 
seclusion. But any difference or disparity in any of that belongs to adulation and 
flattery, (and not sincerity), since it turns to be abandonment and deception in 
religion. If one fails to do so, it is preferable for him to get isolated, and live in 
solitude, than to enter into bonds of brotherhood, for the right of company is 
difficult, which none but an investigator could fulfill, and its reward is abundant 
which none shall attain but him who is helped by Allah. 


For this reason, the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “O Abu Hurairah! Be a good neighbour to your neighbour, perchance 
you would be a true Muslim, and be a good companion to your companion, 
perchance you would be a faithful believer.” (This narration is reported by At- 
Tirmidhi and Ibn Majah on the authority of Abu Hurairah). Consider how he 
made true faith in return for good companionship, and true Islam in return for 
good neighbourhood. The degrees of superiority of Islam here are determined by 
the degrees of difficulty to fulfill the rights of neighbourhood and the rights of 
company. Company requires so many rights in convergent states and occasions 
on a permanent basis, whereas neighbourhood requires less rights in divergent 
times, on an interrupted basis. 


A mention may be made here of instruction and advice. The need of your 
brother for knowledge is no less than his need for property. If you have abundant 
knowledge, you have to give him out of your bounty, and guide him to what 
benefits him in his world and religion. If you teach and instruct him, and guide 
him to the right, and he does not act upon your instruction, then, it becomes 
incumbent upon you to advise him. You should remind him of the evil 
consequence of that act, and the benefits he might receive from leaving it, and 
frighten him with what he dislikes in this world and the hereafter, perchance he 
would be forcefully forbidden from it. You should also alert him to its defaults, 
and deface the shameful to him and make the good alluring to his eyes. But you 
should do all of that in secrecy, and none should know about it, for what is done 
publicly is slander and scandal, whereas what is done in secrecy is out of 
sympathy and advice. 


In this respect, the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “The believer acts as a mirror to the believer.” (This narration is 
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reported by Abu Dawud on the authority of Abu Hurairah). It means that he sees 
from him what he sees not from himself. In this way, man gets benefit from his 
brother by knowing the defects and defaults of himself; and had he been alone, 
he would have gained no benefit. It is like the benefit one receives from the 
mirror, in knowing his apparent defaults. According to Ash-Shafi'i “may Allah 
have mercy upon him”: “He, who admonishes his brother in secrecy has advised 
and adorned him, and he who admonishes him in public has scandalized and 
disgraced him.” It was said to Mis’ar: “Do you like the one who tells you about 
your defaults?” he said: “If he advises me in secrecy, it is good; and if he strikes 
me (swith that) in public, it is not.” 


However, he has told the truth. To give advice in public is a scandal, and on 
the Day of Judgement Allah Almighty will blame the believer under His shade, 
and screen, and inform him about his sins in secrecy. He might give the sealed 
record of his deeds and acts to the angels who will surround him until he goes to 
the Garden, and when he becomes close to the gate of the Garden, they give the 
sealed record to him to read. But it is not the same in the case of the sinful, who 
will be called in front of the people who witness , and their organs will be caused 
to talk about their mischief and sins, therewith they will become more ashamed 
and humiliated: we seek refuge with Allah from disgrace on the Greater Day of 
display. 


The difference between advice and rebuke results from the difference 
between secrecy and openness. This is like the difference between permissible 
cajolery and impermissible flattery results from the difference of the motive to 
please the other party. If you adulate for the purpose of the safety of your 
religion and improvement of the affairs of your brother, your adulation will be 
legal, and if you do so just foot the purpose of your own portions, and fulfill your 
own desires and safety of your majesty, your flattery will be impermissible. 
According to Dhun-Nun: “Let your company with Allah Almighty depend upon 
your compliance (with all of His commands), and with the people upon mutual 
advice, with the soul on disagreement (with its own desires), and with Satan on 
enmity (to him).” 


But you may argue that “as the advice might include the mention of defaults, 
which results in estrangement of the heart, how it is regarded one of the rights of 
brotherhood?” 


In reply to that, let’s say that the heart estrangement results from making a 
mention of a default which your brother knows about himself. But if you alert 
him to a default which he knows not in himself, it is out of sympathy, and it 
results in attracting his heart, i.e. in case he is rational. But no attention should be 
paid to the foolish in this respect. Of a surety, if one alerts you to a blameworthy 
default which you have, or a dispraised characteristic you have, perchance you 
might justify and purify yourself from it , he is like him who alerts you to a 
female-snake or a scorpion that is lying in wait for you in order to ruin you. If 
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you dislike that, how foolish is you! However, the dispraised characteristics are 
like female-snakes and scorpions which are destructives in the hereafter, since 
they bite the souls and hearts, and the pain they cause is more severe than what is 


caused to the apparent bodies. Moreover, they are created from the kindled fire 
of Allah Almighty. 


For this reason, Umar “Allah be pleased with him” used to receive such 
(advices which would tell him about his defaults) as a gift from his brothers and 
say: “Allah’s mercy be upon a man who presents to his brother his defaults as a 
gift.” When Salman came to Umar “Allah be pleased with both” he asked him: 
“Tell me what has reached you about me of what you dislike.” When Salman 
asked him to exempt him, he insisted, he said: “I was reported that you have two 
suites, on of which you put on by day, and the other at night. I also was reported 
that you combine two condiments in a meal.” On that Umar said to him: “As for 
those two things, I was sufficed against them. Has anything else reached you?” he 
answered in the negative. 


Hudhaifah Al-Mar’ashi sent a letter to Yusuf Ibn Asbat in which he said to 
him: “I was reported that you’ve sold your faith by two fragments: you stood in 
front of a milk seller, and asked him about something and he told you that it was 
for one-sixth, and you asked him to sell it to you for one-eighth. On that he said 
to you: “It is for you.” Indeed, he seemed to have recognized you. So, you should 
remove from your head the veil of the heedless, and wake up from the sleeping 
of the dead, and put in your mind that whoever recites the Qur’an, and does not 
become independent, and rather gives preference to this world (over the 
hereafter) there is no guarantee that he might come to make fun of the signs of 
Allah Almighty.” Allah Almighty describes the liars who keep themselves away 
from the givers of advice saying: “but you love not good counsellors!" 


(Al-A’raf 79) 
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This is the case of a defect of which one is heedless. But in the case of the 
defect which he knows although he is obliged to it by nature, then, you should 
not divulge it if he screens it, and if he discloses it, then, you should be kind 
in giving advice to him, once implicitly and once explicitly, without leading to 
estrangement. If you come to know that it is of no profit to him to advise 
him, as he is forced by his nature to persist in it, then, it is preferable to keep 
silent from him. 


This pertains to the interests and benefits of your brother in his religion and 
world. But in the event of his indulgence in your right upon him, it is incumbent 
upon you to endure, overlook him, forgive and excuse him, fail to notice his 
harm against you. It is not out of advice to face him with it, unless his persistence 
in it will lead to boycott, in which case, to blame him in secrecy is better than 
boycott, and to do it implicitly and with indirect speech is better than to do it 
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explicitly and with direct speech, and to do it through letters and messages is 
better than to do it face to face, i.e. orally. But to endure and keep patient is the 
best of all that, for your purpose in relation to your brother should be always to 
reform your own self by observing his rights, and enduring his indulgence, and 
not by utilizing that to keep away from him. 


According to Abu Bakr Al-Katani : “A man accompanied me, and he was 
boring to me. One day, I granted something to him in the hope that this feeling 
would vanish; but it did not vanish. One day, I took hold of his hand and went 
with him to my house, and asked him to put his foot on my face. He rejected, but 
I asked him pressingly. When he did so, the bad feeling vanished from my heart.” 


According to Abu Ali Ar-Ribati : “I accompanied Abdullah At-Razi and he 
was going to the desert. He said to me: “On the condition that either you or I 
should be the chief.” I said: “Let it be you.” He said: “Then, obedience is 
incumbent upon you.” I answered in the affirmative. He took bag and put the 
provisions in it, and carried it on his back. Whenever I asked him to give it to me 
to carry on his behalf, he would say: “Have you not told me to be the chief, and 
thus obedience is incumbent upon you?” one night it rained profusely and he 
kept standing until morning to shade my head from rain and he was having a 
mantle. I said to myself: “Would that I died before saying to him that he should 
be the chief.” 


The fifth right is to excuse the slips and flaws. The friend’s flaw might be in 
his religion, by committing a sin, or against you, by his indulgence in fulfilling 
anyone of the rights of brotherhood. If it pertains to the flaw in religion, by 
committing a sin persistently, then, you should be kind in advising him with what 
reforms his state, sustains him and restores him to righteousness and piety. If you 
fail to lead him to do so, then, the Prophet’s companions and their followers had 
different ways whether to keep relation with him, or sever relation from him. 


Abu Dharr “Allah be pleased with him” is of the opinion of severing relation 
with him, and he says in this issue: “If your brother turns form the very state in 
which he was when you loved him, then, you should dislike him from where you 
loved him.” According to him, this is required by the love and dislike for the Sake 
of Allah. 


But Abu Ad-Darda’ and some companions stand in the opposite side. Abu 
Ad-Darda’ “Allah be pleased with him” says in this matter: “If your brother 
changes and his state becomes different from that in which he was (when you 
recognized him), then, you should not leave him just because of that, for it is 
the habit of your brother to be crooked once, and straight once.” According 
to Ibrahim An-Nakh’i: “Boycott not your brother, nor desert him when he 
commits a sin just because of his sin, for he commits it today and will leave it 
in the coming day.” He said once again: “Tell not the people about the slip of 
the scholar, for the scholar commits a slip and he soon leaves it.” According 
to the following Hadith : “Safeguard yourselves from the slip committed by a 
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scholar, and boycott him not for it, and expect for his retraction.” (This 


narration is reported by Al-Baghawi and Ibn Adi on the authority of Amr Ibn 
Awf Al-Muzani). 


It is reported that Umar “Allah be pleased with him” had a brother with 
whom he established the bond of brother for the Sake of Allah, and later he set 
out to Sham. A man came back from Sham, whom he asked about his brother. 
He said to him: “This is the brother of Satan. He commits major sins and even 
drinks wine.” Umar said to him: “When it is time for you to go to Sham, inform 
me.” He sent to him a letter in which he said: “In the Name of Allah, Most 
Gracious, Most Merciful. “Ha-Mim. The revelation of this Book is from Allah, 
Exalted in Power, Full of Knowledge, Who forgives Sin, accepts Repentance, is 
Strict in Punishment, and has a Long Reach (in all things). There is no Allah but 
He: to Him is the Final Goal.” (Ghafir 1:3) 
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Under this statement, he blamed and admonished him. When his friend read 
the letter, he wept and said: “Allah Almighty has told the truth, and Umar has 
proved sincere (in his advice) to me.” Thereupon he repented and retracted from 
evil. 

It is reported that there were two brothers, one of whom was possessed by a 
sexual desire (towards a particular woman), and he divulged it to his brother. He 
said to him: “I’ve become ill: if you like you could cancel the contract of 
companionship between us for the Sake of Allah.” He said to him: “I’m not to 
cancel the contract of brotherhood between us just for the sake of your sin.” He 
made a pledge between him and Allah Almighty neither to eat nor to drink until 
his brother recovers from his illness. He remained for forty days, asking him 
everyday about his desire and in each te he said: “The heart is still standing 
unchanged.” He was afflicted with leanness and weakness gradually because of 


anxiety and hunger until his brother recovered. When he told him about it, he 
began to eat and drink after he was about to die out of weakness. 


It is reported that here were two brothers from amongst the righteous 
predecessors, one of whom turned from straightness and uprightness. It was said 
to his brother: “Should you not boycott and desert him?” he said: “Now, he is in 
the direst need, when he has slipped, of me to take hold of his hand, show 
kindness to him while blaming him, and invoke Allah for him to return to his 
first state (of straightness and uprightness).” 


It is reported in the Israelite stories that there were two worshipping brothers 
in a mountain, and one of them descended to buy meat for a Dirham, thereupon 
he saw a prostitute in the shop of the butcher, whom he had a desire for, and he 
was possessed by her love. He took her to a place to be in privacy where he had 
sexual relation with her. He stayed with her three days, and felt shy of returning 
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to his brother after having committed such a crime. On the other hand, his 
brother in the mountain missed him, and he was concerned about him. He 
descended from the mountain in search for him. He kept asking him until he was 
lead to his place. He entered into him while he was sitting with her. He started to 
embrace and kiss him, but the other disapproved his recognition because of his 
extreme shyness of him. He said to him: “Stand O my brother with me! I’ve 
come to know your story and you’ve never been dearer to me, and much closer 
to my heart than you are at that moment.” When he saw that his crime did not 
make him despicable in his sight, he stood with him and left the prostitute. 


This is the way of some people, and it is more kind and more appropriate 
than that of Abu Dharr “Allah be pleased with him”, although his way is better 
and safer. 


But, you may raise the following question: “Why have you said that this way is 
more kind and more appropriate, although it is impermissible to make a bond of 
brotherhood with him who commits sins from the beginning, and thus relations 
should be severed with him in the end, under pretext that if the ruling is proven 
by a certain reason, the syllogism requires it to lapse by the disappearance of the 
reason. The cause of the bond of brotherhood for the sake of Allah is to co- 
operate in religion, and this will not continue with committing sins?” 


In reply to that, let me say that its kindness refers to being a gentle and 
smooth way to attract the friend, and show sympathy towards him, which leads 
him to retract and repent, for with the continuous company, the feeling of 
shyness continues. But if relation 1s severed with him, and he comes to have no 
hope for company, he will persist in his sin. Its appropriateness refers to the fact 
that the contract of brotherhood places one in the same position of the blood- 
relation, and once it is held, the right (of company and brotherhood) should be 
confirmed, and it becomes incumbent to be fulfilled according to the contract. It 
is out of fulfillment not to neglect him at the time he is in need and poverty; and 
of a surety, the poverty in religion is more severe than the destitution in wealth. 


One becomes destitute in religion when he is afflicted by a calamity and 
stricken by a blight. For this reason, he should be watched and observed, and he 
should not be neglected: on the contrary, one should remain kind to him until he 
is helped to get rid of such calamity. Brotherhood is an equipment therewith one 
faces his calamities and adversities, and committing sins is one of the most severe 
adversities. If a wicked man accompanies a pious man, he will observe his fear (of 
Allah Almighty) and continuous worship, which might lead him to retract from 
his wickedness, and feel shy of persistence in sins. It is like a lazy one who 
accompanies another who is eager to labour and work, with the result that he will 
come to be eager to work, out of feeling shy of him. Consider what Ja’far Ibn 
Sulaiman who says: “Once I weaken in work, I shall look at Muhammad Ibn 
Wasi’, with his devotion to the acts of worship, with the result that I would 
restore my activity in worship, laziness would leave me, and I would continue to 
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work uninterruptedly for a whole week.” 


This is the verification of the truth. Friendship is a tie, like the tie of blood- 
relation; and it is impermissible to desert one’s relative just because of his sin. For 
this reason, Allah Almighty said to His Prophet in connection with his clan: 


“Then if they disobey you, say: "J am free (of responsibility) for what you do!"” 
(Ash-Shu’ara’ 216) 
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Thus, He did not command him to tell them that he is free (of responsibility) 
from them, in observation of the right and tie of blood-relation. To this Abu Ad- 
Darda’ “Allah be pleased with him” referred when he was asked: “Should you not 
dislike your brother (for the Sake of Allah) as he has committed such and such 
(sins)?” He said: “I only dislike his deeds, otherwise, he is my brother.” 


Furthermore, the brotherhood of religion is more fixed than the brotherhood 
of blood-relation. For this reason, it was said to a wise man: “Which is dearer to 
you: your brother or your friend?” he said: “I only like my brother if he is a friend 
of me.” Al-Hassan “Allah be pleased with him” used to say: “How many a 
brother of you who is not of your blood-relations!” it is said that the blood- 
relation is in need of affection, whereas affection is not in need of blood-relation. 
According to Ja’far As-Sadiq “Allah be pleased with him” said: “An affection to 
remain for one day is a kind of keeping good relation, and an affection to remain 
for a month is like blood-relation, and an affection to remain for a year is like a 
kinship tie: whoever severs it, Allah Almighty severs relation with him. To fulfill 
then the contract of brotherhood once it is established is incumbent, and this is 
our reply to the bond of brotherhood with the dissolute, even though if he has 
no other right, like blood-relation. 


But in case he has another right, i.e. the right of blood-relation, of a surety, 
the relation with him should not be severed: on the contrary, he should be 
adulated. The evidence for that it is neither dispraised nor undesirable to leave 
company or brotherhood from the beginning, but others are of the opinion that 
solitude is preferable. But to cut off the tie of brotherhood permanently is 
forbidden and dispraised in itself . The leaving of brotherhood from the 
beginning (in avoidance of leaving it in the end) is like the leaving of marriage 
from the beginning in avoidance of divorce, given that divorce is more hateful to 
Allah Almighty than leaving marriage. In this respect, the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “The worst of people are those 
who go about with calumnies among the people, and separate the lovers from 
one another.” (This narration is reported by Ahmad on the authority of Asma’ 
Bint Yazid). 


According to one of the righteous predecessors in connection with screening 
the slips of the brothers : “Satan likes to throw on your brother the like of that, in 
order to cause you to desert him, and sever relation with him. How then have 
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you safeguarded yourselves from the love of your enemies?” Satan likes you to 
separate between lovers in the same way as he likes you to commit sins. For this 
reason , if one of both objectives of Satan is achieved (by committing sins on the 
part of the brother), the other should not be added to it (by deserting and 
severing relations with him). To this the Messenger of Allah “Allah’s blessing and 
peace be upon him” referred in his reply to him who insulted a man when he 
committed fornication: “Keep silent from him!” he scolded him and said: “Be 
not in the aid of Satan against your brothers.” (This narration is reported by Al- 
Bukhari on the authority of Abu Hurairah). 


This shows clearly the difference between continuous and initial leaving. 
Certainly, to mix with the dissolute and wicked is forbidden, and also to leave 
the companions and brothers is forbidden. The one who is safe from 
imitating the other is not like him who is not safe. Safety lies in the beginning, 
and thus desertion is preferable. The opposite lies in the continuity, and thus 
to fulfill the right of brotherhood and company is preferable. This pertains to 
one’s slip in religion. 


But if his slip is against the other, there is no difference that it is more 
preferable to forgive and endure him. Moreover, it is incumbent, in fulfilling the 
tight of brotherhood, to incline to all that is endurable and excusable. It is said 
that ‘you should seek for the slip of your brother seventy excuses, and if they are 
not accepted by you, you should blame none but yourself, and say to your heart: 
“How cruel are you! Your brother gives you seventy excuses, and you accept 
none of them: it is you and not your brother that to be blamed.” But if he 
appears not to retract, you should not grow angry if it is possible for you, 
although it is not within one’s capacity to do so, given the statement of Ash- 
Shafi'i “Allah be pleased with him”: “He, whose anger is provoked and he does 
not grow angry, is like a donkey; and he, whose pleasure is sought and he is not 
pleased, is like a devil.” So, you should be neither a donkey nor a devil, and rather 
please your heart by yourself on behalf of your brother, and avoid of being a 
devil if you do not accept. 


According to Al-Ahnaf “Allah be pleased with him”: “Among the right a 
friend has upon his friend is to endure three things form him: the injustice caused 
by anger, the injustice caused by intimacy, and the injustice caused by a slip.” 
According to another: “I’ve never insulted anyone even if he insults me: if it is 
the honoured who insults me, I’m more fitting to forgive him, and if it is a 
wicked who insults, I’m not to make my honour a target for him.” Then, he 
quoted the following poetic verse: “J forgive the slips of the honoured man, in 
pursuit of his company, and J turn away from the abuse of the wicked man out of 
honouring myself.” It is said: “Take what is pure from your brother and leave 
what is impure, for the life is too short for one to blame his friend for that which 
is not pure.” 


When your brother apologizes to you, be he truthful or liar, you should 
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accept his excuse. In this respect, the Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “He, to whom his brother apologizes and he does not 
accept his apology, a sin like that of him who illegally usurps one-tenth the 
property becomes due upon him.” (This natration is reported by Ibn Majah and 
Abu Dawud on the authority of Judan; and At-Tabarani on the authority of 
Jabir). The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “The anger of a believer is provoked quickly, and his pleasure is attained 
quickly.” In this way, he did not deny his anger. Similarly, Allah Almighty said 
“who restrain anger” (Al Imran 134) 
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And did not describe them as having no anger at all. 


It is not that when a man is injured he will not suffer from pain, but it is that 
when he is injured, he will suffer from pain, which he will endure and keep 
patient on. As well as the nature of the body is to suffer from the pain of the 
injury, the nature of the heart is to suffer from pain of the causes of anger. If it is 
impossible to take it off, it might probably be restrained and adjusted and one 
might act in opposition to its nature, for its nature requires retribution, reprisal 
and revenge. But it is possible also not to act in opposition to its nature. Abu 
Sulaiman Ad-Darani said to Ahmad Ibn Abu Al-Hawari: “If you take for brother 
anyone in this time, blame him not for what you dislike, for you do not feel safe 
from seeing in his answer what is worse.” He said: “When I tried, I found it the 
same as he told me.” According to another: “To keep patient on the harshness of 
your brother is much better than to blame him, and to blame him is much better 
than to boycott him, and to boycott him is much better than to fight with him.” 


Furthermore, one should not exceed the due bounds of dislike and hate when 
fight breaks up between him and his friend. Allah Almighty says in this respect: 
“It may be that Allah will grant love (and friendship) between you and those 
whom you (now) hold as enemies. For Allah has power (over all things); and 
Allah is Oft-Forgiving, Most Merciful.” (Al-Mumtahanah 7) 
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The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Love your beloved person to some extent perchance he will be hateful to 
you one day; and dislike your hateful person to some extent, perchance he will 
be dear to you one day.” (This narration is reported by At-Tirmidhi on the 
authority of Abu Hurairah). According to Umar “Allah be pleased with him”: 
“Let not your love be a strong enthusiasm, and let not your hate be a means 
of destruction.” 


The sixth right is to invoke good for your brother during his lifetime and 
after his death, with what he likes for himself and his family. You should invoke 
for him in the same way as you invoke for yourself, with no differentiation, for 
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indeed to invoke for him implies also to invoke for yourself. the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: “If one invokes good for 
his brother in his absence, an angel says in reply: “And the same is for you.” (This 
narration is reported by Muslim on the authority of Abu Ad-Darda’). According 
to another version, Allah Almighty says: “And the same is for you O My slave.” 
According to another Hadith : “One’s invocation for his brother might receive 
answer more than his invocation for himself might do.” According to another 
narration : “One’s invocation for his brother in his absence is never rejected.” 
(This narration is reported by Ad-Daragatni and Muslim on the authority of Abu 
Ad-Darda’). 

Abu Ad-Darda’ “Allah be pleased with him” used to say: “I invoke good in 
my prostration for seventy of my brothers whom I name with their names.” 
Muhammad Ibn Yusuf Al-Asbahani used to say: “Where is the like of the 
righteous good brother? Your family distribute your legacy (after your death) 
among themselves, and enjoy of what you leave, while he alone remain sad for 
your departure from him, concerned about the good you have sent forward and 
the state in which you are after your death, invoking good for you in the darkness 
of the night, while you are under the layers of the earth.” The righteous good 
brother then seems to imitate the angels in his conduct. 

According to a tradition: “When one dies, the people say: “What has he left?” 
but the angels say: “what good has he sent forward?” (This natration is reported 
by Al-Baihagi on the authority of Abu Hurairah). They rejoice at the good deeds 
you have sent forward, ask about him, and feel sympathy for him. It is said that 
he, whom the news of the death of his brother reaches and he invokes for the 
mercy of Allah for him, and asks for the forgiveness of Allah for him, the reward 
that is written for him is equal to the reward of attending his funeral procession 
and offering funeral prayer for him.” The Messenger of Allah “Allah’s blessing 
and peace be upon him” said: “The example of the dead in his grave is like the 
example of a drowned who sticks to everything available to him: he expects for 
an invocation from his child, parent, brother or relative.” (This narration is 
reported by Abu Mansur Ad-Dailami on the authority of Abu Hurairah). 

The invocations of the living persons send lights to the grave of the dead like 
mountains. According to a righteous predecessor: “The invocation for the dead is 
like the gift for the living. The angel enters the grave having a plate of light, and a 
handkerchief of light over it, and says: “This is a gift for you from so and so, your 
brother, your relative.” He rejoices at it in the same way as a living person rejoices 
at a gift.” 

The seventh right pertains to loyalty and sincerity. Loyalty is to be 
constantly firm on his love, until death and even after death with his offspring 
and friends. The love is intended for the sake of the hereafter, and if it ceases 
before death, the deed will be fruitless, and the endeavour will fail. For this 
reason, the Messenger of Allah “Allah’s blessing and peace be upon him” said in 
his description of the seven who will be shaded by the Shade of Allah Almighty 
on the Day of Judgement: “two persons who love each other only for Allah's 
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sake and they meet and part in Allah's cause only.” (This narration is reported by 
both Al-Bukhari and Muslim on the authority of Abu Hurairah). 


According to a wise man: “A little loyalty after death is better (in so many 
cases) than much loyalty during one’s lifetime.” the Messenger of Allah “Allah’s 
blessing and peace be upon him” dealt generously with an old lady who came to 
visited him, and when he was asked about her he said: “She used to visit us 
during the lifetime of Khadijah, and of a surety, to continue to be on your 
covenant (with the one who dies) is out of faith.” (This narration is reported by 
Al-Hakim on the authority of A’ishah). It is out of your loyalty to your brother to 
take care of all of his friends and blood-relations, and to take care of them has a 
greater influence on the heart of the friend than to take care of him. He rejoices 
more at his friend’s care about his acquaintances for there is no indication of the 
strong sympathy and affection more evident than their transcendence beyond the 
beloved to all of his acquaintances. It even includes the dog what is standing at 
the gate of his house, which should be given superiority over the other dogs. 


But if the loyalty to the continuous love ceases, Satan soon will gloat of him, 
for Satan’s envy of two brothers and lovers for the Sake of Allah is more than his 
envy of two who co-operate in piety and righteousness. He strives his utmost to 
spoil the relation between them. In this issue, Allah Almighty says: “Say to My 
servants that they should (only) say those things that are best: for Satan does sow 
dissensions among them: for Satan is to man an avowed enemy.” (Al-Isra’ 53) 
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He Almighty further says on the tongue of Yusuf: “(even) after Satan had 
sown enmity between me and my brothers. Verily my Lord understands best the 
mysteries of all that He plans to do. For verily He is full of knowledge and 
wisdom.” (Yusuf 100) 
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It is said that there is no two persons who hold a bond of brotherhood 
between them for the Sake of Allah and then they leave each other but that it is a 
result of a sin committed by one of them. According to Bishr : “If the slave 
indulges in his obedience to Allah Almighty, Allah Almighty deprives him of that 
which removes his loneliness.” That’s because brothers (in religion of Allah) are 
to console each other from their apprehensions, and help each other do the acts 
of religion. For this reason, Ibn Al-Mubarak said: “The most pleasant thing is to 
sit with the brothers, and return with sufficiency.” 


To be sure, the permanent affection is that intended for the Sake of Allah, 
and what is intended for a particular purpose vanishes by the disappearance of 
that purpose. One of the fruits of the affection for the Sake of Allah is to remove 
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any envy in religion and world; and how should one envy his brother, since all 
that belongs to him return with benefit to him? This is the way they are described 
by Allah Almighty in His statement: “and entertain no desire in their hearts for 
things given to the (latter), but give them preference over themselves, even 
though poverty was their (own lot). And those saved from the covetousness of 
their own souls; they are the ones that achieve prosperity.” (Al-Hashr 9) 
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It is the need which provokes envy. 


It is a part of loyalty not to change in one’s humbleness towards his brother 
no matter high in position and authority he might have. That’s because it is out of 
wickedness to show arrogance towards the brothers according to the vicissitudes 
of the state. According to a poet: “It is the habit of the honourable, when they 
become wealthy, to remember those whom they recognized during their rugged 
life.” One of the righteous predecessors gave his son the following advice: “O my 
son! Accompany from the people only him, who comes close to you whenever 
you are in need of him, and does not covet of you whenever you become free of 
want, and does not behave arrogantly towards you whenever he becomes high in 
rank.” A wise man said: “If your brother is appointed in office of a job, and his 
affection towards you is reduced even to the half, it is so much.” 

It is narrated on the authority of Ar-Rabie that Ash-Shafi'i “may Allah 
have mercy upon him” held a bond of brotherhood with somebody in 
Baghdad, and when the latter became the governor of Sibin, he changed with 
him. On that Ash-Shafi'l sent to him the following poetic verses: “Go: your 
affection is divorced from my heart, but not irrevocably. If you return to your 
mind, your affection will wake up in my heart, with two divorces remaining. 
But if you refrain, I shall give another divorce, with the result that they will be 
divorce twice in two monthly courses. If the third divorce reaches you from 
me, making the divorce irrevocable, the governorate of Sibin then will not 
avail you aught.” 

It should be known that it is not out of loyalty to agree with your brother on 
what opposes the truth in religion: on the contrary, it is out of loyalty to disagree 
with him in this case. It is narrated that Ash-Shafi'i “Allah be pleased with him” 
made a bond of brotherhood with Muhammad Ibn Abd Al-Hakam, whom he 
used to bring close to him, and devote himself to, and say: “Nothing causes me 
to stay in Egypt other than him.” When Muhammad fell ill, Ash-Shafi'i “Allah’s 
mercy be upon him” went to visit him and inquire about his health. He said: 
“When the beloved one fell ill and I visited me to inquire about his health, I 
became ill because of my fear for his sake; and when the beloved one came to 
visit me and inquire about my health, I recovered because of my seeing him.” 

In view of his sincere affection to him, the people thought that he would 
entrust to him the matter of his circle after his death, thereupon it was said to 
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Ash-Shafi'i “may Allah have mercy upon him” during his fatal illness: “O Abu 
Abdullah! To whom should we sit after you?” Muhammad Ibn Abd Al-Hakam 
stretched up his neck to him and he was sitting by his head, perchance he would 
beckon to him. But Ash-Shafi'i said: “Glory be to Allah! Is there any doubt in 
that matter? It is Abu Ya’qub Al-Buwaiti.”, Muhammad then broke down for that, 
and his companions inclined to Al-Buwaiti; and although Muhammad learnt from 
him all of his opinions, Al-Buwaiti was more excellent, much closer to piety and 
asceticism. Ash-Shafi'i then was sincere to Allah and the Muslims in his advice in 
which he abandoned flattery and adulation, and gave no preference to the 
pleasure of the creatures over the good pleasure of Allah Almighty. 

When he died, Muhammad Ibn Abd Al-Hakam retracted from his school, 
and reverted to the school of his father, and studied the books of Malik “may 
Allah have mercy upon him”, and he was one of the great companions of Malik. 
On the other hand, Al-Buwaiti favoured asceticism and sitting in his home, and it 
did not appealed to him to make circles and gatherings, and rather he was 
engaged in worship and composition. He composed the book of Al-Umm, which 
is attributed to Ar-Rabie Ibn Sulaiman, for which he is recognized, and this is 
because Al-Buwaiti did not mention his name in it. 

The main point here is that what makes perfect the loyalty to love is to be 
sincere in advice to Allah Almighty. According to Al-Ahnaf : “The bond of 
brethren is a smooth jewel, and if you do not safeguard it, it will be exposed to 
damage. So, you should safeguard it with restraining your anger to the extent that 
you should apologize to him who wrongs you, and with pleasure so that you 
would not make much of your bounty, or make much of the indulgénce of your 
brother.” 

One of the effects of the truthfulness, sincerity and perfect loyalty is to be 
scared by departure in the same way as a soul is scared by leaving its customs, as 
it is said by Ibn Uyainah in the form of a poetic verse: “No doubt, all the 
adversities of time are to easy to be compared by the departure of the beloved 
persons.” He commented: “I recognized people whom I’ve left since thirty years, 
and J do not imagine that my grief for their departure has disappeared from my 
heart.” 

It is out of loyalty not to listen to the news that is reported to him from his 
friend, particularly from him, who shows himself in the beginning to love his 
friend, and then he tells about him things which raise rancor in the listener’s 
heart: this belongs to the subtleties of wickedness and malice; and if one is not 
cautious of that, the affection then will not continue. In this respect, it is reported 
that a man said to a wise man: “I have come as a suitor of your affection.” He 
replied: “Alright, on the condition that you should afford for its dower which 
comprises three things.” He asked him about them, and he said: “Do not listen to 
any report about me, do not disagree with me, and do not trample me in my 
absence.” 

It is out of loyalty not to take for companion the enemy of his friend. 
According to Shafi'i “Allah’s mercy be upon him”: “If your friend agrees with 





334 The quarter of the habits of life 
your enemy, both then have participated in your enmity.” 

The eighth right is to make it easy, leave ostentation and overburdening. It is 
that one should not lay upon his brother a task that is beyond his capacity: on the 
contrary, he should relieve him of his assignments and needs, and save him from 
overtaxing him with anything o his own burdens. He should not seek property or 
majesty from him, nor should he be ostentatious in showing humbleness towards 
him, inspecting his affairs and fulfilling his rights. He should not seek with loving 
him but the Countenance of Allah Almighty, by way of getting the blessing with 
his invocation, removing his loneliness with his meeting, and seeking his aid in 
his acts of worship, coming close to Allah Almighty through fulfilling his rights 
and carrying his burden. 

According to a learned: “He, who demands from his brothers what they give 
him not has indeed wronged them, and he, who demands from them the like of 
what they demand has indeed troubled them, and he who does not demand from 
them has been bountiful to them.” According to a wise man: “He, who places 
himself in a position higher than his due in his relation with his brothers becomes 
sinful, and so they do, and he who places himself in a position that is his due 
troubles himself, and causes them to trouble themselves, and he, who places 
himself in a position that is les than his due becomes safe, and so they do.” 

However, to take it easy is to fold the carpet of ostentation, in order to 
remove shyness from them as well as from himself. According to: Al-Junaid: 
“There is no two persons who hold a bond of brotherhood between them for the 
Sake of Allah Almighty, and one of them feels shy or estranged from his 
companion but that it is due to a defect in one of them.” According to Ali “Allah 
be pleased with him”: “The worst of companions is him who is ostentatious in 
his relation with you, and forces you to adulation, and compels you to apology.” 
According to Al-Fudail: “It is ostentation which severs relations among the 
people: one of them visits his brother, who troubles himself (to entertain) him, 
thereupon the other ceases to visit him once again.” According to A’ishah “Allah 
be pleased with her”: “The believer is the brother of the believer, who neither 
exploits nor feels shy of him.” It was said to one of them: “Whom should we 
take for companion?” he said: “The one who removes from you the burden of 
ostentation, and the yoke of preservation and shyness lapses between you and 
him.” Ja’far Ibn Muhammad As-Sadiq “Allah be pleased with him” used to say: 
“The heaviest of my brothers upon me is he, who troubles himself to (entertain) 
me, and forces me to become reserved and feel shy of him; and the lightest of 
them on my heart is him, with whom I am in the same state as I am alone.” 

According to one of the Sufis: “From amongst the people, treat only him 
with whom you increase not your piety, and decrease not your sins, for you will 
be in the same position in both cases.” This statement implies to get rid of 
ostentation and reservation, otherwise, one is predisposed by nature to be 
ostentatious and reserved from him in case he knows this might reduce his 
position with him. Another one of them said: “Stick to politeness with the people 
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of this world, and to knowledge with those of the hereafter, and to whatever you 
will with the Gnostics.” 

According to a third one: “Take none for companion but him, who repents 
on your behalf if you commit a sin, apologizes to you if you do evil, and carry the 
burden of both you and him.” But the one who adopts that has indeed made 
narrow the way of brotherhood upon the people; and it is not so. Everyone of 
religion and mind should establish the bond of brotherhood, with the intention 
to fulfill by himself those conditions, without overtaxing the other with them, 
perchance his brothers will increase, for by so doing, his brotherhood will be for 
the Sake of Allah, otherwise, it will be for his own portions in this world. 

For this reason, a man said to Al-Junaid: “The brothers have become rare at 
this time. Where is my brother for the Sake of Allah?” Al-Junaid refrained from 
answering him until he repeated the same question thrice, after which he said to 
him: “If you like a brother to carry your burdens and endure your harm, you 
could rarely find him; and if you like a brother for the Sake of Allah, provided 
that you should carry his burden and keep patient on his harm, there is a lot 
whom IJ recognize.” On that the man kept silent. 

It should be known that the men are of three kinds: a man with whose 
company you get benefit, and a man whom you are able to benefit, and you 
receive no harm from him, but you get no benefit from him, and a man whom 
you are able to benefit, but you receive harm from him, and this is the foolish or 
the man of bad manners. It is this third whom you should avoid. But you should 
not avoid the second, for in the hereafter, you will get benefit by his intercession 
and invocation, and by the reward you receive for carrying his burden. Allah 
Almighty revealed to Moses “Peace be upon him”: “If you obey Me, how many 
your brothers are” i.e. to console them, endure their harm, and do not envy them. 
According to a pious man: “I’ve accompanied the people for fifty years, during 
which no dispute broke up between me and them, and this is due to the fact that 
I have always been with them against myself.” if one has such attribute, his 
brothers (for the Sake of Allah) will be great in number. 

To take it easy and leave ostentation implies no objection to the 
supererogatory deeds and acts of worship. A group of Sufis used to establish 
the bond of company among them on the condition that they should make 
equality between four things: if one of them kept eating the whole day, his 
companion would not ask him to fast; if he kept fasting perpetually, his 
companion would not ask him to leave fasting; if he kept sleeping the whole 
night, his companion would not ask him to (wake up to) pray; and if one of 
them kept praying the whole night, his companion would not ask him to 
sleep. Each of them remains the same in the sight of the other in all of his 
different states, with neither increase nor reduction. That’s because the 
variation of treatment according to the different states might prompt one to 
show off and become reserved. 

It is said in this issue: “He, with whom one leaves ostentation , his affection 
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towards him becomes permanent, and he, whose burden is light, the love for him 
becomes also permanent.” According to one of the companions “Allah be 
pleased with him”: “Allah Almighty cursed the ostentatious.” the Messenger of 
Allah “‘Allah’s blessing and peace be upon him” said: “I and the pious among my 
nation are free (of responsibility) from the ostentatious.” (This narration is 
reported by Ad-Daragatni on the authority of Az-Zubair Ibn Al-Awwam). 

According to another tradition: “If a man does four things in the house of his 
brother, his affability with him becomes perfect: if he eats in his house, enters the 
ptivy; offers prayer; and sleeps.” When it is mentioned to one of the sheikhs, he 
said: “A fifth one remains, i.e. to attend in the company of his wife in the house 
of his brother, and have sexual relation with her.” That’s because the house is 
taken in order to do those five things in secret, otherwise, the mosques and 
places of worship are more spacious for the hearts of the worshippers. If one 
does those five things, the brotherhood becomes complete, and the veil of 
shyness is removed between the brothers, and the extroversion is confirmed. 
However, the Arabs statements of greeting and salutation are expressive of that 
matter. When one visits another, he says: “Welcome”, in reference to the 
immensity of place, “you’ve come upon a family” in your service, and “your 
entertainment is easy upon us”. 

On the other hand, the facilitation and leaving ostentation are not perfect 
unless one places himself in a position inferior to his companions and brothers, 
and have good expectation from them, and evil faith in himself: if he sees them 
better than him, the reality is then that he is better than them. In this respect, 
Abu Mu’awiyah Al-Aswad said: “All of my brothers are better than me.” When 
he was asked about the reason for that he said: “All of them ascribes superiority 
to me over himself, and the one who ascribes to me superiority over himself is 
indeed much better than me.” the Messenger of Allah “Allah’s blessing and peace 
be upon him” said: “A man always imitate the way of his companion, and there is 
no good in the company of him, who does not see for you the same as you see 
for him.” (This narration is reported by Ibn Adi on the authority of Anas). 

This is the lowest degree, i.e. to regard yourself as equal to him. But it is 
out of perfection to see that your brother has superiority to you. For this 
reason, Sufyan said: “If anyone of you tells you that you are the worst of 
people, and you grow angry because of that, then, you should know that you 
are really the worst of people, for you should think so of yourself. This will be 
explained in detail in the Book of Haughtiness and Arrogance. But if one sees 
himself superior to his brother, this means that he scorns his brother- a thing 
that is dispraised among the Muslims. the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “It suffices a believer for evil to scorn 
his Muslim brother.” (This narration is reported by Muslim on the authority 
of Abu Hurairah). 


It is out of perfect extroversion and leaving ostentation to consult his 
brothers in all that he does and intends to do, and accept their advices. In 
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confirmation of that, Allah Almighty says: “and consult them in affairs (of 
moment).” (Al Imran 159) 
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He should not hide from them anything of his secrets. It is reported on the 
authority of Ya’qub, the nephew of Ma’ruf that he said: Al-Aswad Ibn Salim 
came to my paternal uncle Ma’ruf, and he had a bond of brotherhood with him, 
and said to him: “Bishr Ibn Al-Harith likes to establish a bond of brotherhood 
with you, and he feels shy of asking you face to face, and he sent me to ask you 
on his behalf, perchance you would hold a bond of brotherhood with him, for 
which he expects reward (from Allah). But he stipulates many conditions: he does 
not like to be famous for that brotherhood, and he does not like to exchange 
visits and meetings between you, for he dislikes meeting with others so much.” 


On that Ma’ruf said: “But as for me, if I establish a bond of brotherhood with 
anyone, I do not like to leave him night or day, and I also like to visit him most 
frequently, and I like to give him preference over myself in all the states.” He 
made a mention of many traditions in the excellence of brotherhood and love for 
the Sake of Allah Almighty, and said: “the Messenger of Allah “Allah’s blessing 
and peace be upon him” made a bond of brotherhood with Ali “Allah be pleased 
with him”, and shared him in all things and even in knowledge.” (This narration 
is reported by An-Nasa’i on the authority of Ali). He also divided the sacrificial 
camels between him and Ali (according to the narration of Muslim on the 
authority of Jabir). He gave Ali (the knife) and he slaughtered the remaining 
camels, and made him his partner in his sacrifices, and gave him in marriage the 
best of his daughters, and the dearest of them to his heart, and favoured him with 
that in view of the bond of brotherhood he established with him. Then Ma’raf 
resumed: I make you witness that I’ve established a bond of brotherhood with 
him, just foot the Sake of Allah, through your intermediation, and asking me 
through you, on the condition that he should not visit me if he dislikes it, and I 
should visit him whenever I like it. ask him to meet me in places to be fixed for 
our gathering, and ask him not to hide anything of his affairs from me, and to 
brief me on all of his states.” When Ibn Salim told Bishr about that, he accepted 
it with good pleasure. 


Those are all rights of company, which we presented in brief and in detail. 
But they are not complete unless you become with your brothers against yourself 
and not the opposite, and to place yourself in the position of their servant, and 
restrict all of your organs with their rights upon you. 


As for the sight, you should look at them with the eye of affection and 
love which they recognize from you, and see their good things, and overlook 
their defaults, and not to divert your sight away from them when they turn 
their faces to you, and talk with you. In this respect, it is narrated that the 
Messenger of Allah “Allah’s blessing and peace be upon him” used to give 
everyone of his sitters a portion of his face, and no one asked him to pay his 


338 The quarter of the habits of life 


attention but that he thought he was the dearest of the people to him. This is 
the way his sitting, hearing, talk, gentle questioning and turning to his sitter 
were. His sitting was that of modesty, humbleness, honesty and trustworthy. 
The Messenger of Allah “Allah’s blessing and peace be upon him” used to 
laugh and smile most at the face of his companions, and he used to show 
attention to their speech to him. In imitation of his conduct and respect for 
his person “Peace be upon him”, the laughter of his companions was in the 
form of smile. 





As far as hearing is concerned, it is that you should hear his speech pleasantly 
and attentively, showing trust in him, and joy at what he is telling you, and not to 
interrupt his speech by way of argumentation or disputation or objection. And if 
an event troubles you, you should apologize to him. You should also safeguard 
your ears from listening to what he dislikes. 


In regard with the tongue, we’ve already mentioned its rights; and to speak 
about them here will take us to a very lengthy discussion. Among its rights is that 
he should not raise his voice against them, and to talk them with only what they 
could understand. In relation to his hands, he should not withdraw them from 
helping them do anything that might be done with hands. Concerning foot, he 
should walk therewith behind them like their follower, and not like the one who 
is followed by others. He should come ahead of them only as much as they bring 
him forward, and come close to them only as much as they bring him close to 
them. He should stand for them whenever they come, and sit only after they sit 
down. Wherever he sits, he should appear in a posture of humbleness. 


But once the union is complete, the burden of those rights will become light 
upon him, like standing, apology, praise, for although they are among the rights 
of company, they imply a kind of foreignness and ostentation. But when the 
union is complete, the carpet of ostentation will be folded up. However, those 
external etiquettes are indicative of the internal etiquettes and purity of heart, and 
when the hearts become pure, there will be no need of showing ostentatiously 
what they have. He, who looks forward to the company of the people, he 
sometimes is crooked, and sometimes becomes straight, unlike him, who looks 
forward to the company of the Creator, in which he sticks to straightness 
outwardly and inwardly, adorning his inward with the love for Allah Almighty 
and His creatures, and his outward with worship of Allah Almighty and service of 
His creatures, which is the highest level of service to Allah Almighty, Whom one 
could not attain but through the good manners; and the servant might attain, by 
virtue of his good manners, the degree of him who stands (for prayer) and fasts. 


Conclusion 


Let’s conclude this chapter with some etiquettes of companionship and sitting 
with different kinds of people, adapted from the speech of some wise men. If 
you seek the good companionship, meet both your friend and enemy with good 
pleasure, with neither humiliation nor awe from them, showing respect without 
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arrogance, humbleness without ignominy. In all of your matters, you should stick 
to moderateness, for both extremes are blameworthy. You should not look 
sideways so much, nor should you turn here and there most frequently, nor 
should you stand by the side of the gatherings; and if you sit down, do not be 
uneasy, and refrain from intertwining your fingers, playing with your beard and 
ring, or entering your nails in between your teeth, or getting your finger into your 
nostrils, or spitting so much, or pushing flies away from your face, or protracting 
your body or yawning in the face of the present people, or in the prayer. 


Moreover, make quiet your sitting with the people and arrange your talk, and 
pay attention to the good words, without showing excessive exclamation, or 
asking him to repeat it once again. Furthermore, you should keep silent from 
what arouses laughter, and do not tell about your admiration for your child or 
slave-girl, nor for your poetry or any of your compositions (if you are a 
composer). You should not also be ostentatious in making up yourself in the 
same way as a woman does with herself, nor should you neglect yourself in the 
same way as a slave does. You should not apply much kohl to your eyes, or much 
oil to your hair. 


Do not be persistent in asking for things, nor encourage anyone to commit 
wrongness. Do not tell your family and children about the superiority they might 
have over the others in so much as is equal to your property, for indeed, if they 
know it is little, surely, you would be inferior in their sight, and if they know it is 
much, of a surety, you would never attain their good pleasure. Frighten them 
without violence, and be lenient to them without weakness. Do not joke with 
your slave-girls or slave in front of them, lest you would lose the respect of 
others. If you quarrel you should maintain your respect, and have control over 
your ignorance, and avoid your swiftness, and consider your argument. Do not 
beckon so much with your hand, nor turn to what is behind you so much, nor 
kneel down on your knees. 


Do not talk until your anger is over, and if the ruler draws you close to him, 
be with him like the spear's edge: if he goes on unrestrictedly with you, do not 
feel secure of his possible turning against you, and be kind to him in the same 
way as you are to a child, and talk to him with what he desires in so much as it 
leads to no sin, and let not his kindness and gentleness towards you lead you to 
intervene between him and his family, children and retinue, even if you are fit to 
do so, for indeed, the lapse of the one who intervenes between the ruler and his 
family is irretrievable, and his slip is unpardonable. Do not make your property 
more respectable in your sight than your honour. 


If you enter a gathering, it is a part of its etiquette to begin with saluting the 
attendants, and not to step over those who have already taken their sitting places. 
Sit wherever it is spacious and roomy, and is more convenient to humbleness. 
Salute with peace anyone close to you when you sit down. Do not sit on the main 
way (of people), and if it is necessary for you to sit there, then, it is a part of its 
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etiquette to lower your sight, help the wronged, relieve the needy, aid the weak, 
guide the straying one, return salutation, give the beggar, enjoin good and forbid 
evil. You should not spit in the direction of the Qiblah, nor on your right side, 
but it is possible for you to spit on your left side and under your left foot. 


Sit not with kings, and if it is necessary for you to do, it is a part of its 
etiquette to avoid backbiting, lying, to maintain the secret, make little your needs, 
refine your words, make expressive your speech, study the behaviours and morals 
of the kings, keep from joking, and beware so much of those (kings), no matter 
their kindness and affection might seem to you. Do not puff out in their 
presence, nor clean your teeth by getting something in between them after eating 
in their houses. The king himself has to endure all things, except divulging the 
secret, or slandering the way of ruling, and speaking about what is inviolable in 
his house. 

Sit not with the laymen, and if it is necessary for you to do, its etiquette not to 
delve into their vain talks, not to pay attention to their false speeches, to fail to 
notice their foul words and statements. You should also make little your meetings 
with them, although you are in need of them. Beware of joking with an intelligent 
or unintelligent, for the intelligent shall have rancor against you, whereas the 
unintelligent shall dare to talk to you baldly, for joking breaks awe, removes 
respect, summons resentment, wastes the sweetness of love, puts the venerable 
jurisprudent to shame, makes bald the foolish, lower the position of the wise 
man, and sends the heart to death, and keeps one far away from the Lord 
Almighty, increase heedlessness and develops humiliation, and with it the defects 
become much and sins more evident. 

If one in a gathering is exposed to joking or nonsense, let him celebrate Allah 
Almighty on his standing and leaving it. In this respect, the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: "No one sits in a gathering in 
which he has much nonsense, and he says before his standing and leaving it: 
"Glory be to You O Allah, and with Your Praises (I exalt You): I bear testimony 
to the fact that there is no Allah (to be worshipped) but You, I ask for Your 
forgiveness and turn to You in repentance", but that He forgives for him such of 
evil as he done in his sitting.” (This narration is reported by At-Tirmidhi on the 
authority of Abu Hurairah). 


CHAPTER THREE: 


ON RIGHTS OF MUSLIM, KINSHIP TIES, NEIGHBOURHOOD, AND WHAT 
RIGHT HAND POSSESSES; AND THE WAY OF COMPANY 


It should be known that man has to live either alone or with others; and as it 
is difficult upon him but to live with others, then, it is incumbent upon him to 
learn the etiquette of mixing with the people. The etiquette of mixing is 
determined by one’s relation and position from him with whom he mixes. Such 
relation might be kinship, and it is the most private, or the bond of brotherhood 
of Islam, and it is the most common, and it includes friendship and 
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companionship. The relation of mixing also might be the neighbourhood or the 
company in journey, the work, the school. For each of those, there are certain 


degrees. 


For instance, although the tie of kinship has a right, the right of the kinship of 
prohibited consanguinity is more confirmed, as well as the right of the parents is 
more established than the latter. The right of the neighbour differs with the 
difference of his nearness or remoteness. Similarly, the right of the Muslim is 
confirmed with the establishment of the extent of recognition; and there are 
different degrees of recognition: the right of him who is recognized by vision is 
not like, if not more confirmed than that of him who is recognized only by 
hearing; and of a surety, recognition is confirmed by mixing. The same is true of 
the degrees of company: the right of the company in work and school is more 
confirmed that the right of company in journey. Friendship also is of different 
degrees, and when it becomes strong, it turns into brotherhood, and if it increases 
more, it becomes loving, and if it increases much more, it becomes intimacy; and 
to be sure, the intimate friend is closer than the beloved, because love attracts the 
feeling of the heart, whereas intimacy penetrates into the inside of the heart. In 
this way, every intimate friend is a beloved, with no reverse. The difference of the 
degrees of friendship is not hidden, on the basis of experience and vision. 

The intimacy is higher than brotherhood means that the state of the intimate 
is more complete than that of brotherhood. This is clearly shown from the 
nartation in which the Messenger of Allah “Allah’s blessing and peace be upon 
him”’ said: “Were I to take a bosom friend, surely, I would have taken Abu Bakr 
as my bosom friend, but your companion (the Prophet) is the bosom friend of 
Allah.” (This narration is reported by both Al-Bukhari and Muslim on the 
authority of Abu Sa’id Al-Khudri). 

The intimate of bosom friend then is him, whom the love penetrates all parts 
of his heart inwardly and outwardly. The heart of the Messenger of Allah “Allah’s 
blessing and peace be upon him” did not have room but for the love of Allah 
Almighty, and the intimacy prevented him from having anyone amongst the 
humankind share in it, despite the fact that he took Ali “Allah be pleased with 
him” as a brother (in the religion of Allah). He “Allah’s blessing and peace be 
upon him” stated : “Ali has from me the same position as Harun had from 
Moses, except that there is no Prophethood.” (This narration is reported by both 
Al-Bukhari and Muslim on the authority of Sa’d Ibn Abu Waqqas). As well as he 
rejected the Prophethood in regard to Ali, he also rejected intimacy in regard to 
Abu Bakr “Allah be pleased with them”. Although both shared in their 
brotherhood (to the Messenger of Allah), Abu Bakr surpassed him with his 
approaching intimacy if the Prophet were to take a bosom friend from amongst 
the humankind. 


However, the Messenger of Allah “Allah’s blessing and peace be upon him” 
was the bosom friend and the beloved of Allah Almighty. In this respect, it is 
narrated that one day, he ascended the pulpit in the state of joy and happiness 
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and said: “No doubt, Allah Almighty has taken me for bosom friend, as He had 
taken Abraham for bosom friend. In this way, I’m the beloved of Allah, as well as 
I’m the bosom friend of Allah Almighty.” (This narration is reported by At- 
Tabarani on the authority of Abu Umamah). Thus, there is no bond to be 
established before recognition, as well as there is no degree higher than the 
intimacy, and there are degrees between both extremes. 


We have already mentioned the right of company and brotherhood, and 
intimacy and loving are included in both. The degrees of rights differ with the 
difference of the levels of love and brotherhood, and the end of it result in giving 
preference to one’s brother and beloved over himself with his soul and property, 
the same as did Abu Bakr “Allah be pleased with him”, when he favoured the 
Messenger of Allah “Allah’s blessing and peace be upon him” with his property 
and soul, and Talhah with his body when he made it a defensive shield to protect 
him. 

Now, we are going to make a mention of the right of the brotherhood in 
Islam, the right of kinship ties, and right of one’s parents, the right of 
neighbourhood, and the right of anyone in one’s possession, i.e. those whom the 
right hand possesses (of male and female slaves). We’ve already mentioned the 
rights of those under one’s guardianship by way of marriage in the book of the 
etiquette of marriage. 


Rights Of A Muslim 


They are to greet him with peace whenever you meet him, accept his 
invitation whenever he invites you, say to him “May Allah have mercy upon you” 
whenever he sneezes and says: “Praise be to Allah”, to visit him and inquire 
about his health whenever he falls ill, to attend his funeral procession whenever 
he dies, to fulfill his oath whenever he takes an oath that you should do 
something, to give him advice whenever he asks for your advice, to guard him in 
his absence whenever he is absent from you, to love for him the same as you love 
for yourself, and to dislike for him the same as you dislike for yourself. (This is 
adapted from a narration reported by Al-Bukhari and Muslim on the authority of 
Abu Hurairah). 


All of those items are reported in many Prophetic traditions and sayings. It is 
narrated on the authority of Anas “Allah be pleased with him” that the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “Four rights 
are due upon you to the Muslims: to help the doer of good among them, to ask 
for the forgiveness of Allah for the sinful among them, to invoke (Allah to guide) 
the one who turns his back (to the truth) among them, and to love him who 
turns to Allah in repentance among them.” 


According to Ibn Abbas “Allah be pleased with both” in his comment on the 
statement of Allah: “(but) ae tas amongst each other” (Al-Fath 29) 
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“It is that the good among them should invoke (Allah to guide) the evil 
among them and the evil among them should invoke good upon the good 
among them. If the evil sees the good one among the nation of Muhammad 
the Messenger of Allah “Allah’s blessing and peace be upon him” he says: “O 
Allah! Bless him in the good that You have assigned to him, and make him 
firm on it, and cause it to be of benefit to us”, and if the good sees the evil, he 
says: “O Allah! Guide him, and turn in repentance to him, and forgive his slip 
for him.” 


One of those rights is to love for the faithful believers the same as he loves 
for himself, and dislikes for them the same as he dislikes for himself. In this 
context, it is narrated on the authority of An-Nu’man Ibn Bashir “Allah be 
pleased with him” that he said: I heard the Messenger of Allah “Allah’s blessing 
and peace be upon him” having aid: “The similitude of the faithful believers in 
their mutual affection and mercy is like the one body: when a part of it falls ill, 
the remaining parts invite each other to share fever and insomnia with him.” 
(This narration is reported by both Al-Bukhari and Muslim). It is further narrated 
on the authority of Abu Musa “Allah be pleased with him” that he said: the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “The believer 
in his relation to the other believer is like the building, whose parts strength each 
other.” (This narration is reported by both Al-Bukhari and Muslim). 


One of them is to cause no harm to any Muslim, whether by word or deed. In 
this respect, the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “The Muslim is him, from (the evil of) whose tongue and hand the Muslims 
become safe.” (This narration is reported by Al-Bukhari and Muslim on the 
authority of Abdullah Ibn Amr). In a long narration in which he ordered people 
to adhere to good deeds, the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “If you could not do, then, at least, let the people be safe from 
your evil, for it will be an object of charity you’ve given to yourself.” (This 
narration is reported by Al-Bukhari and Muslim on the authority of Abu Dharr). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“The best of Muslims is him, from (the evil of) his tongue and hand the 
Muslims are safe.” (This narration is reported by Al-Bukhari and Muslim on 
the authority of Abu Musa). In another narration, the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “Do you know who the 
Muslim is?” they said: “Allah and His Messenger know best.” On that he said: 
“The Muslim is him, from whose tongue and hand the Muslims are safe.” 
They asked him: “Then, who is the believer?” he said: “It is him, with whom 
the believers feel safe concerning their own souls and property.” They further 
asked: “Who is the Emigrant?” he said: “It is he, who emigrates and forsakes 
evil.” (This narration is reported by At-Tabarani and Al-Hakim on the 
authority of Fadalah Ibn Ubaidah; and Ahmad on the authority of Amr Ibn 
Abasah). 
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A man asked the Messenger of Allah “Allah’s blessing and peace be upon 
him” saying: “O Messenger of Allah! What is Islam?” he said: “It is to submit 
your heart to Allah Almighty, and cause the Muslims to feel safe from (the evil 
of) your tongue and hand.” According to Mujahid: “Mange will afflict the 
denizens of the fire (of Hell), and each of them will start itching his skin until his 
bone appear, thereupon he will be asked: “O so and so! Does that harm you?” he 
will answer in the affirmative, thereupon it will be said: “This is (the requital of) 
the harm you used to cause to the believers (in the world).” 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “I 
saw a man turning (out of pain) in the Garden because of a tree he cut off (in 
the world) which caused harm to the Muslims.” (This narration is reported by 
Muslim on the authority of Abu Hurairah). It is further narrated on the 
authority of Abu Hurairah “may Allah be pleased with him” that he said: I 
said: “O Messenger of Allah! Teach me a thing to get benefit from.” The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “Remove 
the harmful things from the way of Muslims.” (This narration is reported by 
Muslim). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “He, who removes from the way of Muslims anything that might cause 
harm to them, Allah Almighty writes a good deed to him for it, and Allah assures 
the Garden to him to whom he writes a good deed.” (This narration is reported 
by Ahmad on the authority of Abu Ad-Darda’). The Messenger of Allah “Allah’s 
blessing and peace be upon him” further said: “It is not lawful for a Muslim to 
look at his Muslim brother in such a way as causes harm to him, and it is not 
lawful for a Muslim to frighten another Muslim.” (This narration is reported by 
Ibn Al-Mubarak on the authority of Hamzah Ibn Ubaid). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Verily, Allah Almighty dislikes that a harm should be caused to the faithful 
believers.” (This narration is reported by Ibn Al-Mubarak on the authority of 
Ikrimah Ibn Khalid). According to Ar-Rabie Ibn Khaithamah: “The people are of 
two kinds: a faithful believer whom you should cause no harm, and an ignorant 
whom you should not deal with ignorantly.” 


Among those rights is that he has to humble himself to every Muslim, and 
not to behave arrogantly towards him, for Allah Almighty never likes those who 
are haughty and arrogant. The Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “Verily, Allah Almighty revealed to me that you should humble 
yourselves to each other and not behave arrogantly towards each other.” (This 
narration is reported by Abu Dawud and Ibn Majah on the authority of Iyad Ibn 
Jumaz). If one behaves arrogantly against him, he should patiently endure it. 
Allah Almighty addresses His Prophet the Messenger of Allah “Allah’s blessing 
and peace be upon him” saying: “Hold to forgiveness; command what is right; 
but turn away from the ignorant.” (Al-A’raf 199) 
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It is narrated on the authority of Ibn Abu Awfa “may Allah be pleased with 
him” that he said: “The Messenger of Allah “Allah’s blessing and peace be upon 
him” used to humble himself to every Muslim, and he never disdained to walk in 


the company of a widow or an indigent needy person, and fulfill his need.” (This 
narration is reported by An-Nasa’i and Al-Hakim). 


One of those rights also is hat he should not give his ear to the reports of the 
people against each other, nor should he report what he hears against the others. 
In this respect, the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “No talebearer should be admitted to the Garden.” (This narration is 
reported by Al-Bukhari and Muslim on the authority of Abu Ayyub). According 
to Al-Khalil Ibn Ahmad: “He, who tells you evil about anyone should inevitably 
tell the others evil about you; and he, who tells you about anyone should 
inevitably tell others about you.” 


One of them also is that he should not exceed the three-day limit of desertion 
to whomever he recognizes, no matter how angry he is with him. It is reported 
on the authority of Abu Ayyub Al-Ansari “may Allah be pleased with him” that 
the Messenger of Allah “‘Allah’s blessing and peace be upon him” said: “It is not 
lawful for a Muslim to desert his Muslim brother over three days: both meet, and 
each of them turns away from the other, although the better is he who takes the 
initiative to salute his brother with peace.” (This narration is reported by both Al- 
Bukhari and Muslim). It is narrated on the authority of Abu Hurairah that he 
said: The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“He, who relieves a Muslim of (the burden of) a transaction (by accepting to 
cancel it at his request), Allah will relieve him of his difficulty on the Day of 
Judgement.” (This narration is reported by Abu Dawud). 


According to Ikrimah: Allah Almighty said to Yusuf (the Prophet) son of 
Ya’qub: “By forgiving your brothers, you have raised your mention in both the 
world and the hereafter.” It is narrated that A’ishah “Allah be pleased with her” 
that he said: “(Never did the Messenger of Allah “Allah’s blessing and peace be 
upon him” revenge (on anyone) for his own sake, unless the sacred ordinances of 
Allah were violated, thereupon he would revenge for the Sake of Allah 
Almighty.” (This narration is reported by Al-Bukhari and Muslim). According to 
Ibn Abbas : “No man excuses a grievance but that therewith Allah increases him 
in power and honour.” Abu Hurairah “Allah be pleased with him” reported: The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “(Giving in) 
charity, in no way, decreases the wealth. No servant forgives (others), but that 
Allah adds to his respect, and no one shows modesty for the sake of Allah, but 
that Allah elevates him (in the sight of the people).” (This narration is reported by 
Muslim). 


Those rights include also that one should do good to whomever among them 
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he could do good to, as much as is within his capacity, making no distinction 
between his family and those who do not belong to his family. It is narrated on 
the authority of Ali Ibn Al-Hussain from his father from his grandfather that the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “Do the 
favour to those who are as well as those who are not fitting for it: if you do it to 
those who are fitting for it, they then are fitting for it, and if you fail to give it to 
those who are fitting for it, then, then, you are one of those who are fitting for 
it.” (This narration is reported by Ad-Daragatni and Al-Quda’i). 

It is further narrated on the same authority that the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “The best and highest thing of 
mind after religion is to have affection for the people and do favour to 
everyone, be he pious or wicked.” (This narration is reported by At-Tabarani, 
Al-Khatabi and Abu Na’im). It is narrated by Abu Hurairah that he said: 
Never did anyone take hold of the hand of the Messenger of Allah “Allah’s 
blessing and peace be upon him” but that he (the Prophet) would not 
withdraw it until the man (who took hold of it) would release it first, and you 
never could see his knee more prominent than that of his sitter, and none 
spoke to him but that he would turn his face to him, and he would not turn 
away from him until he finished from his speech. (This narration is reported 
by At-Tabarani; and Abu Dawud, At-Tirmidhi and Ibn Majah on the authority 
of Anas). 

One of those rights is that he should not enter upon anyone of them without 
seeking his permission. He should seek permission thrice, and if he is not 
admitted, he should leave. It is narrated on the authority of Abu Hurairah that he 
said: the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Permission should be sought thrice: the first is to keep silent, the second is to 
get ready, and the third is either to admit or to return him.” (This narration is 
reported by Ad-Daraqatni). According to the narration of both Sahihs on the 
authority of Abu Musa: “Permission should be sought thrice: if you are given 
permission (you might enter), otherwise, you should return.” 

One of them also is that he should deal with all kindly and respectfully 
according to his own good manners. If he likes to face the ignorant with 
knowledge, the unlettered with jurisprudence, the aphasia-afflicted with 
eloquence, he will cause harm to, and receive harm from them. 

One of those is to show respect for the old man and have mercy upon the 
young, in compliance with the statement of the Messenger of Allah “Allah’s 
blessing and peace be upon him” on the authority of Jabir “Allah be pleased with 
him”: “Let him not belong to us, who does neither show respect for the old 
among us, nor have mercy upon the young among us.” (This narration is 
reported by At-Tabarani; and Abu Dawud and Al-Bukhari in his Adab on the 
authority of Abdullah Ibn Amr). The Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “It is out of exalting Allah Almighty to respect the 
hoary-headed Muslim (i.e. the old man).”(This narration is reported by Abu 
Dawud on the authority of Abu Musa). 
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It is out of showing reverence to the old men not to speak in front of them 
without their permission. In this respect, it is narrated on the authority of Jabir 
that he said: The delegate of Juhainah came to the Messenger of Allah “Allah’s 
blessing and peace be upon him” and when a young man stood to speak the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “Keep 
quiet! Where is the old one among you?” (This narration is reported by Al- 
Hakim). According to a certain tradition: “No young man shows respect for an 
old person but that Allah Almighty assigns somebody to show respect for him 
when he becomes old like him (whom he shows respect for).” (This narration is 
reported by At-Tirmidhi on the authority of Anas). This is a glad tidings of a 
long life to which one should pay his attention, i.e. none is helped to show 


respect for the old men but him, to whom Allah Almighty has doomed a long 
life. 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “The 
Hour (of the Day of Judgement) will not be established until the child will be 
raging, rain will fall short, the wicked people will increase in abundance, the 
generous and honoured will decrease in number, and the young will dare to talk 
impolitely to the old, and the wicked to the honoured.” (This narration is 
reported by Al-Khara’iti on the authority of A’ishah; and At-Tabarani on the 
authority of Ibn Mas’ud). 


It was the habit of the Messenger of Allah “Allah’s blessing and peace be 
upon him” to be kind to the children. (This narration is reported by Al-Bazzar on 
the authority of Anas). It was the habit of the Messenger of Allah “Allah’s 
blessing and peace be upon him” that whenever he came back from a journey, 
the children would receive him, and he would stop and order that they should be 
raised up to him, and they would be raised in front of him, on his back, and he 
used to order his companions to carry some of them. (This narration is reported 
by Muslim on the authority of Abdullah Ibn Ja’far). 


According to both Sahihs, Abdullah Ibn Ja’far said to Abdullah [bn Az- 
Zubair: “Do you remember one day when I, you and Ibn Abbas received the 
Messenger of Allah “Allah’s blessing and peace be upon him”?” he said: “Yes, 
and he carried me and Ibn Abbas, and left you.” (This narration is reported by 
Muslim). According to the narration of Al-Bukhari, Abdullah Ibn Az-Zubair 
said to him: “Allah knows best.” Afterwards the young men vied in pride over 
one another, saying to each other: “the Messenger of Allah “Allah’s blessing 
and peace be upon him” made me ride in front of him, whereupon he carried 
you on his behind.” Or: “He commanded his companions to make you ride on 
their behind.” 


Young babis were brought to him in order to invoke blessing upon them, and 
give them names, and chew dates and put the juice into their mouths. Sometimes, 
he took a babe and placed him in his lap, and then the babe urinated on him, and 
when those who were present at that time cried at the babe, he quietened them, 
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and asked them not to cause the babe to detain his urine. But rather he left him 
until he finished from urination, and then he invoked good upon him and named 
him. He smiled in the face of the babe’s family in order to show that he did not 
receive harm from that urine, and after they went away, he called for water and 
washed his garment. (This narration is reported by Muslim on the authority of 
A’ishah). 


Among those rights is that he should be joyful, cheerful and gentle in the face 
of all the creatures. The Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “Do you know whom the fire (of Hell) will be prohibited from?” they 
said: “Allah and His Messenger know best.” He said: “From the lenient, easy, 
tractable and easy (with the people).” (This narration is reported by At-Tirmidhi 
on the authority of Ibn Mas’ud). Abu Hurairah “Allah be pleased with him” said: 
the Messenger of Allah “Allah’s blessing and peace be upon him” said: “Allah 
Almighty loves the lenient cheerful person.” (This narration is reported by Al- 
Baihaqi). It is narrated that one said to the: “O Messenger of Allah! Guide me to 
a deed to admit me to the Garden.” On that the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “What makes forgiveness incumbent 
(upon Allah) is to salute with peace (whomever you meet), and speak good with 
others.” (This narration is reported by Ibn Abu Shaibah, Al-Khara’iu, At- 
Tabarani, and Al-Baihaqi on the authority of Hani’ Ibn Yazid). 


According to Ibn Umar “Allah be pleased with both”: “How easy is to be 
dutiful: to have a cheerful countenance, and pleasant words.” The Messenger of 
Allah “Allah’s blessing and peace be upon him” said: “Safeguard yourselves from 
the fire (of Hell) even with half a date, and if you could not find it, then, with a 
good pleasant word.” (This narration is reported by Al-Bukhari and Muslim on 
the authority of Adi Ibn Hatim). The Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “In the Garden, there are mansions, (so much 
transparent and pure that) their backs are visible through their insides, and insides 
through their backs.” A Bedouin said: “Whose will those mansions be O 
Messenger of Allah?” he said: “They will be to him who makes good and pleasant 
his words, serves (people) with food, and performs (supererogatory) prayer at 
night while the people are asleep.” (This narration is reported by At-Tirmidhi on 
the authority of Ali). 


Mu’adh Ibn Jabal “Allah be pleased with him” said: the Messenger of Allah 
“Allah’s blessing and peace be upon him” said to me: “T advise you to safeguard 
yourself (from the punishment of) Allah, to be true in your speech, to fulfill your 
pledge, to give back the trust that is with you, to leave treachery, to take care of 
your neighbour, to have mercy upon the orphan, to talk with good and pleasant 
words, to salute with peace (whomever you meet), and to lower your wing (be 
humble in your dealing with others).” (This narration is reported by Al-Khara’it, 
Abu Na’im and Al-Baihaqi). According to Anas “Allah be pleased with him”: A 
woman appeared to the Messenger of Allah “Allah’s blessing and peace be upon 
him” and said: “I have some need with you.” He was with his companions. He 
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said to her: “Sit in any side of the street as you like so that I would sit with you 
(to fulfill to you your need).” She did accordingly, and he sat with her until she 
fulfilled her need. (This narration is reported by Muslim). 


It is reported on the authority of Wahb Ibn Munabbih that he said: A man 
from the early nations kept fasting for seventy years, and he broke his fasting 
for seven day each. He asked Allah Almighty to show to him how Satan 
tempts the people. When a long time passed with no answer to his question, 
he said (to himself): “Were I to learn my sin between me and my Lord, it 
would be better for me than that which I asked for.” Allah Almighty sent an 
angel to him, and the angel said to him: “Allah Almighty says to you that 
those words you have uttered are dearer to Me than your previous worship 
entirely, and Allah Almighty has opened your sight for you to see.” He cast a 
glance and behold! The soldiers of Satan are surrounding the earth, and there 
is none from amongst humankind but that Satans are round him like wolves. 
He asked: “O Lord! Who could be saved from those?” he said: “The pious 


lenient.” 


One of those rights is to fulfill your promise: one should not give a 
promise to a Muslim but that he should fulfill it. In this respect, the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “The 
promise is like a gift.” (This narration is reported by Tabarani on the authority 
of Thabath Ibn Ashyab). The Messenger of Allah “Allah’s blessing and peace 
be upon him” further said: “The promise is like a debt (which should be 
fulfilled).” (This narration is reported by At-Tabarani on the authority of both 
Ali and Ibn Mas’ud). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Three are the characteristics of the hypocrite: when he speaks, he tells lies, 
when he promises, he breaks his promise, and when he is entrusted, he proves 
treacherous.” (This narration is reported by both Al-Bukhari and Muslim on 
the authority of Abu Hurairah). The Messenger of Allah “Allah’s blessing and 
peace be upon him” also said: “There are three (signs), and they are 
characteristic of a hypocrite, even if he performs prayers and observes fasts.” 
(This narration is reported by Al-Bukhari and Muslim on the authority of Abu 
Hurairah). 


One of those rights is to take the right of the people from himself, and give 
them only what he likes to be given by them. In this respect, the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: “A servant shall not 
complete his faith until he has three characteristics: to spend without 
tightfistedness, to take the right of others even from himself, and to salute with 
peace (whomever he meets).” (This narration is reported by Al-Khara’iti on the 
authority of Ammar Ibn Yasir). The Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “He, who is pleased to be moved away from the fire 
(of Hell), and admitted to the Garden, let his death approach him while he 
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bears testimony to the fact that there is none worthy of worship except Allah, 
and that Muhammad is the Messenger of Allah, and give the people just the 
same as he likes to be given by them.” (This narration is reported by Muslim 
and Al-Khara’iti on the authority of Abdullah Ibn Amr Ibn Al-Ass). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “O 
Abu Ad-Darda’! be a good neighbour to your neighbour perchance you would be 
a good believer, and love for the people the same as you love for yourself 
perchance you would be a good Muslim.” (This narration is reported by Al- 
Khara’iti). According to Al-Hassan: “Allah Almighty revealed to Adam to stick to 
four characteristics, and told him that they combine the whole matter (of good 
manners and morality) for you and your offspring: one for Me, one for you, one 
to be between you and Me, and one to be between you and the people. The one 
that is for me is that you should worship Me Alone, and associate none with Me 
in worship. That which is for you is your deed, for which I reward you, and your 
need for it is the direst. That which is between you and Me is that you invoke Me 
Alone, and I answer your invocation. That which is between you and the people 
is to accompany them in the same way as you like them to accompany you.” 
Moses “Peace be upon him” asked Allah Almighty saying: “O Lord! Which of 
Your servants is the justest?” He Almighty said: “He, who takes from himself the 
rights of the people.” 


Those rights include also that he should show more respect to him whose 
appearance and clothes indicate his high position and rank. In this way, he deals 
with the people according to their positions. It is narrated that A’ishah “Allah 
be pleased with her” was on journey when she ascended at a resting place, and 
she started having her meal when a beggar came upon her, thereupon she said: 
“Give him a loaf of bread.” Then, a rider came upon her, and she asked (those 
who were with her) to invite him to food. It was said to her: “Do you give that 
indigent (only a loaf), and invite that rich to your meal?” on that she said: 
“Allah Almighty has placed the people in particular position, according to 
which we should deal with them. This indigent accepts that loaf, and it is 
improper for us to give the same to that rich of such an appearance.” 


It is narrated that once, the Messenger of Allah “‘Allah’s blessing and peace be 
upon him” entered one of his houses, and his companions entered upon him 
until the gathering was crowded with people. At the same time, Jarir Ibn 
Abdullah Al-Muzani “Allah be pleased with him” came and found no place for 
him to sit, thereupon he sat at the threshold of the door. The Messenger of Allah 
“Allah’s blessing and peace be upon him” folded his garment and threw it to him 
and said to him: “Sit on that garment.” Jarir took it and placed it on his face, and 
went on kissing it and weeping. Then, he folded it and threw it back to the 
Messenger of Allah “Allah’s blessing and peace be upon him” and said: “It is not 
befitting for me to sit on your garment. Might Allah honour you in the same way 
as you have honoured me.” The Messenger of Allah “Allah’s blessing and peace 
be upon him” looked right and left and then said: “If a person honoured by his 
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people comes to you, you should honour him (as he is honoured by his people).” 
(This narration is reported by Al-Hakim on the authority of Jabir). 


One should also honour him who has early right upon him. In this respect, it 
is narrated that the foster-mother of the Messenger of Allah “Allah’s blessing and 
peace be upon him” who suckled him came to him, and he spread his garment to 
her and said to her: “Welcome to you O my mother!” he made her sit on the 
garment and said to her: “Intercede, so that your intercession will be accepted, 
and ask for anything, so that you will be given.” She said: “I (intercede for) my 
people.” On that he said: “As for my right and the right of the offspring of 
Hashim, it is for you.” The people stood from every side and said: “And also our 
rights (are for you) O Messenger of Allah.” Afterwards, he kept kinship ties with 
her, and gave her a servant, and his shares from the booty of Hunain. (This 


Narration is reported by Abu Dawud and Al-Hakim on the authority of Abu At- 
Tufail). 


It happened that somebody came to him while he was sitting on a cushion, 
which had no place for the comer to sit beside him, thereupon he took it off and 
placed it underneath his sitter to sit on it, and whenever he rejected, he would 
insist decisively until he would do. (This narration is reported by Ahmad on the 
authority of Abdullah Ibn Amr; and At-Tabarani on the authority of Salman). 


Those rights include that one should make peace between the disputing 
Muslims as possible as it could be. It is narrated on the authority of Abu Hurairah 
that he said: The Messenger of Allah "Allah's blessing and peace be upon him" 
said: “Should I not tell you of a deed, higher in degree than that of fasting, 
offering (supererogatory) prayer and giving in charity?” they said: “Yes (tell us) O 
Messenger of Allah.” He said: “It is to mend the affairs of the people (or to make 
peace between the foes), since it is the mischief of the people’s affairs that 
obliterates the religion.” (This narration is reported by Abu Dawud and At- 
Tirmidhi). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: “The 
best object of charity is to make peace between the people.” (This narration is 
reported by At-Tabarani and Al-Khara’iti on the authority of Abdullah Ibn Amz). 
It is further narrated on the authority of Anas “Allah be pleased with him” that 
he said: While the Messenger of Allah “Allah’s blessing and peace be upon him” 
was sitting when he laughed until his teeth became visible. Umar “Allah be 
pleased with him” said: “O Messenger of Allah! Let my father and mother be 
sacrificed for you! What has caused you to laugh?” the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “Two men of my nation are 
kneeling in front of (Allah) the Lord of Power and Honour, and one of them 
said: “O my Lord! Take back to me (my right) from that man in which he 
wronged me.” .Allah Almighty said: “Give back to your brother (his right) in 
which you wronged him.” He said: “O Lord! Nothing of my good deeds remains 
(with me to give him).” Allah Almighty said to the petitioner: “What are you 
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going to do with your brother, given that nothing of his deeds remains with 
him>” he said: “O Lord! Let him bear some of my sins.” Then, the eyes of the 
Messenger of Allah “Allah’s blessing and peace be upon him” overflowed with 
tears and said: “This is a terrible day, on which the people will be in need of the 
others bearing from their sins.” Allah Almighty will say to the petitioner: “Raise 
up your sight and look in the gardens!” he will say: “O Lord! I see towns and 
cities of silver and palaces of gold adorned with pearl: whose are those? For 
which Prophet, sincere lover of truth or martyr are those?” Allah Almighty will 
say: “This is for him who affords it.” He will ask: “O Lord! Who could have it?” 
Allah Almighty will say: “You have it.” He will say: “By which thing O Lord?” he 
will say: “By forgiving your brother.” He will say: “O Lord! I’ve forgiven him.” 
Allah Almighty will say: “Then, take hold of the hand of your brother and admit 
him to the Garden.” Then, the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “Fear Allah, and make peace between yourselves, for Allah the 
Almighty will make peace between the (disputing) believers on the Day of 
Judgement.” (This narration is reported by Al-Khara’iti and Al-Hakim). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: “Not 
a liar is he, who, while making peace between two (disputing) people, says good 
(even if it is not so).” (This narration is reported by both Al-Bukhari and Muslim 
on the authority of Umm Kulthum Bint Uqbah Ibn Abu Mu/ait). This shows 
how obligatory is to make peace between people, for to leave telling lies is 
obligatory, and an obligatory deed should not lapse except for another obligatory 
deed that is more confirmed. The Messenger of Allah “Allah’s blessing and peace 
be upon him” said: “All kinds of telling lies are written (as sins and mistakes), 
except in case man lies in war.” (This narration is reported by Al-Khara’iti on the 
authority of An-Nawwas Ibn Sam’an). Of a surety, war is a guile. Man also might 
tell a lie in order to make peace between two foes, or tell his wife a lie in order to 
please her. 

One of those rights also is to screen the defects of all the Muslims. The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “He, who 
screens (the defect of) a Muslim, Allah Almighty screens (his sins) in both the 
world and the hereafter.” (This narration is reported by Muslim on the 
authority of Abu Hurairah). The Messenger of Allah “Allah’s blessing and peace 
be upon him” further said: “No servant screens (the defects of) a servant but 
that Allah Almighty screens (his sins) on the Day of Judgement.” (This 
narration is reported by Muslim on the authority of Abu Hurairah). It is 
narrated on the authority of Abu Sa’id Al-Khudri “Allah be pleased with him” 
that he said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “No one sees the defect of his believing brother which he screens but that 
he will enter the Garden.” (This narration is reported by At-Tabarani and Al- 
Khara’iti). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said to 
Ma’iz when he told him: “Had you screened it with your garment, it would have 
been better for you.” (This narration is reported by Abu Dawud and An-Nasa’i 
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on the authority of Na’im Ibn Huzal; and Al-Hakim on the authority of Huzal 
himself). It is then incumbent upon a Muslim to screen his own defect, for it is 
incumbent upon him to observe the right of his faith in Islam in the same way as 
he observes the rights of others in terms of their faith in Islam. According to Abu 
Bakr “Allah be pleased with him”: “If I find a drunk, I like that Allah Almighty 
screens him; and if I find a thief, I like that Allah Almighty screens him.” 


It is reported that one night, Umar “Allah be pleased with him” was 
making a tour in Medina when he saw a man and a woman committing 
adultery, and in the morning he said to the people: “Tell me: if an imam sees a 
man and a woman committing adultery and then he executes the legal 
punishment upon them for it: what are you going to do with him?” they said: 
“You are the imam (i.e. the ruler and it is up to you to do so).” Ali “Allah be 
pleased with him” said: “It is not up to you, lest the legal punishment (of 
launching charge against Muslims) would be executed upon you. Allah 
Almighty has entrusted this matter to no more than four witnesses.” He left 
them as long as Allah willed him to leave them, and then he asked them the 
same question, and they gave the same answer, and Ali also insisted on his 
opinion. 

This shows to what extent Umar “Allah be pleased with him” was hesitant as 
to whether it is up to the guardian to decide the legal punishments prescribed for 
violating the limits of Allah only depending upon his own knowledge. For this 
reason, he discussed the matter with them, for fear it was not up to him to do so, 
and thus he would be a launcher of false charge. Ali was of the opinion hat it was 
not up to him to do so. This is a great evidence for the fact that the Shana 
enjoins upon the people to screen the evildoing, the most shameful of which is 
adultery, which is entrusted to four just witnesses to confirm that the male organ 
has entered into the female organ in the same way as the feather enters into the 
kohl pot; and this is impossible. Furthermore, even if the judge himself knows it 
with verification and certainty, it is not up to him to disclose it. 


Consider here the wisdom that lies behind averting adultery by prescribing the 
legal punishment of stoning to death, and it is the most grievous punishment. 
Consider, at the same time, how Allah Almighty intensely screens the sins of the 
disobedient among His servants, by making narrow the way of disclosing it. 
Would that be we should not be forbidden that bountiful generosity on the day 
when secrets will be put on trial. According to the following Hadith : “Verily, if 
Allah screens the defect of a slave in this world, He will be too generous to 
disclose it in the hereafter; and if He discloses it in this world, He will be too 
generous to disclose it once again in the hereafter.” (This narration is reported by 
At-Tirmidhi and Al-Hakim on the authority of Ali). 


It is narrated on the authority of Abd Ar-Rahman Ibn Awf “Allah be pleased 
with him” that he said: While I was walking in the company of Umar “Allah be 
pleased with him” in Medina, behold! A lamp appeared to us, and we rushed 
towards it, and when we approached it behold! It was (a house with its) door 
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closed on a people producing sounds and clamor. Umar took hold of my hand 
and said to me: “Do you know whose this house is?” I answered in the negative, 
thereupon he said: “This is the house of Rabie’ah Ibn Umayyah Ibn Khalaf, and 
they now are drinking wine: what do you see?” I said: “I see that we’ve done what 
Allah Almighty forbade us to do. Indeed, Allah Almighty says: “And spy not on 
each other.” (Al-Hujurat 12) 
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Umar “Allah be pleased with him” then returned and left them. This 
shows that it is obligatory to screen and not pursue (the defects and defaults 
of others). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said to 
Mu’awiyah: “If you pursue the defects of the people, you would corrupt or at 
least you would be about to corrupt them.” (This narration is reported by Abu 
Dawud on the authority of Mu’awiyah). The Messenger of Allah “Allah’s blessing 
and peace be upon him” further said: “O assembly of those who believe only 
with their tongues, although true faith has not yet entered their hearts! Backbite 
not the Muslims, nor pursue their defects, for indeed, whoever pursues the 
defects of his Muslim brother, Allah pursues his defects, and whomever Allah 
pursues his defects, He Almighty divulges him even if he is inside his home.” 
(This narration is reported by Abu Dawud on the authority of Abu Barzah). 

According to Abu Bakr As-Siddiq “Allah be pleased with him”: “If I see 
anyone having violated one of the limits ordained by Allah Almighty, I would not 
take him, nor invite anyone to take him unless there is somebody else with me.” 
It is narrated that someone said: I was sitting in the company of Abdullah Ibn 
Mas’ud “Allah be pleased with him” when a man brought another and said to 
him: “This is a drunk.” He said: “Detect him.” They detected him and found him 
drunk.” He detained him until the influence of intoxication was over. He asked 
for a whip and broke its end and said to the executor: “Lash him, and raise your 
hand, and give every organ of his body its due right.” He lashed him while there 
was a sheet over his body. When he finished he said to the one who brought him: 
“What is your relation to him?” he said: “I’m his paternal uncle.” On hat he said: 
“You have not disciplined him well, nor have you screened the unlawful. It is 
incumbent upon the imam to execute the legal punishment once its news reaches 
him. Verily, Allah forgives again and again, and He likes the one who forgives.” 
Then, he recited: “let them forgive and overlook: do you not wish that Allah 
should forgive you? For Allah is Oft-Forgiving, Most Merciful.” (An-Nur 22) 
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He resumed: I remember the first one who was brought to the Messenger of 
Allah “Allah’s blessing and peace be upon him” and he had committed theft, 
thereupon he cut off his hand, and then he seemed as if ash covered his face (out 
of grief). It was said to him: “O Messenger of Allah! You seem to have disliked 
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cutting off his hand.” The Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “Why not? Be not in the aid of Satans against your brothers.” 
They asked: “Why have you not excused him?” he said: “It is incumbent upon 
the ruler to execute the legal punishment once the news of violating one of the 
limits ordained by Allah. Verily, Allah forgives again and again, and He likes the 
one who forgives.” Then, he recited: “let them forgive and overlook: do you not 


wish that Allah should forgive you? For Allah is Oft-Forgiving, Most Merciful.” 
(An-Nur 22) 
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(This narration is reported by Al-Hakim and Al-Khara’iti). 


It is reported that Umar “Allah be pleased with him” was in a night tour 
across Medina, when he heard the voice of singing inside the house of a man, 
and he intruded the house through the fence and found a woman sitting with 
him, and there was wine. He said to him: “O enemy of Allah! Do you think 
that Allah will screen you while you are disobeying Him?” he said: “Do not be 
hasty O Commander of Believers! If I have disobeyed Allah once, you have 
disobeyed Allah thrice. Allah Almighty says: “And spy not on each other” (Al- 
Hujurat 12) 
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And you have spied on me; and Allah Almighty says: “It is no virtue if you 
enter your houses from the back” (Al-Baqarah 189), and you have entered 
through the fence; and Allah Almighty says: “O you who believe! enter not 
houses other than your own, until you have asked permission and saluted those in 
them: that is best for you, in order that you may heed (what is seemly)” (An-Nur 
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And you have entered my house with no permission nor salutation.” Umar 
said to him: “Do you have any good if I excuse you?” he said: “Yes by Allah, O 


Commander of Believers: if you excuse me, I will never return to the like of 
that.” He excused him, and came out and left him. 


Safwan Ibn Muhriz reported that a person said to Ibn Umar "Allah be pleased 
with both": How did you hear The Messenger of Allah “Allah’s blessing and 
peace be upon him” as saying something about intimate conversation? He said: I 
heard him say: A believer will be brought to his Lord “Exalted and Glorified be 
He” on the Day of Resurrection and He would place upon him His veil (of Light) 
and make him confess his faults and say: Do you recognize (your faults)? He 
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would say: My Lord, I do recognize (them). He (the Lord) would say: I concealed 
them for you in the world. And today I forgive them. And he would then be 
given the Book containing (the account of his) good deeds. And so far as the 
non-believers and hypocrites are concerned, there would be general 
announcement about them before all creation telling them that these (people, i.e. 
non-believers and hypocrites) told a lie about Allah. (This narration is reported by 
both Al-Bukhari and Muslim). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “All 
of my nation will be excused except those who do sins openly and publicly.” 
(This narration is reported by both Al-Bukhari and Muslim on the authority of 
Abu Hurairah). It is out of doing sins publicly to commit a sin in secret, and then 
tell about it. Ibn Abbas "Allah be pleased with both” narrated: The Prophet 
"Allah’s blessing and peace be upon him" said: "If somebody listens to the talk of 
some people who do not desire him to listen or they run away from him, then 
molten lead will be poured into his ears on the Day of Judgement.” (This 
narration is reported by Al-Bukhari). 


One of those rights also is hat he should safeguard himself from the places 
that cause the people to fasten an accusation on him, in order to keep the hearts 
of the people from evil suspicion and doubt, and their tongues from evil talk. If 
they disobey Allah Almighty by mentioning him with evil, and it is he who has 
caused them to do so, he will become a partner in it. Allah Almighty says in this 
respect: “Revile not you those whom they call upon besides Allah, lest they out 
of spite revile Allah in their ignorance. Thus have We made alluring to each 
people its own doings. In the end will they return to their Lord, and we shall 
then tell them the truth of all that they did.” (Al-An’am 108) 
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The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“What do you think about him who insults his parents?” they said: “Is there 
anyone who insults his parents?” he said: “When one insults the parents of 
another, who, in turn, insults his parents.” (This narration is reported by both Al- 
Bukhari and Muslim on the authority of Abdullah Ibn Amr). Anas “Allah be 
pleased with him” reported that once, The Messenger of Allah “Allah’s blessing 
and peace be upon him” was in the company of one of his wives, when a man 
passed by them. He called him, and when he came, he said to him: “O so and so! 
She is my wife, so and so.” He said: “O The Messenger of Allah! If I were to 
have a doubt (about anyone), I would never have had any doubt about you.” The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “Verily Satan 
circulates in the human being just as blood circulates in the body.” (This 
narration is reported by Muslim). 


Ali Ibn Al-Hussain narrated from Safiyyah Bint Huyai: while the Prophet 
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“Allah’s blessing and peace be upon him” was in (the mosque for) ’tikaf, I 
(Safiyyah Bint Huyai) came to visit him at night. When I intended to return 
home, he stood up in order to accompany me. Her dwelling place was in the 
house of Usamah Ibn Zaid. Meanwhile, two Ansari men happened to pass by, 
and when they saw The Prophet “Allah’s blessing and peace be upon him” (in 
the company of his wife), they went quickly. The Prophet “Allah’s blessing and 
peace be upon him” said to them: "Come here. She is (my wife) Safiyyah Bint 
Huyai." They replied: "Glory be to Allah! (How dare we think of evil) O 
Allah’s Apostle! “The Prophet “Allah’s blessing and peace be upon him” 
replied: "Satan circulates in the human being as blood circulates in the body, 
and I was afraid lest Satan might put an evil thought (or thing) in your minds." 
(This narration is reported by Al-Bukhari and Muslim). 

According to Umar “Allah be pleased with him”: “He, who puts himself in 
the place of accusation, he should not blame him, who has evil suspicion about 
him.” Once, he passed by a man who was talking to a woman in the main street, 
thereupon he beat him with the stick. The man said to him: “O Commander of 
Believers! She is my wife.” On that he said to him: “Why are you not talking to 
her where none could see you (i.e. in your house)?” 

Those rights also include that one should use his good offices for such of 
Muslims as has a need with anyone in whose sight he has a good position. He 
should endeavour to fulfill his need as much as is within his capacity. The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “The people 
come to me and ask me and demand their needs from me while you are present 
with me. So, intercede (for your brothers) perchance you will be rewarded for 
that, and Allah Almighty decrees what He likes as the hands of His Prophet.” 
(This narration is reported by Al-Bukhari and Muslim on the authority of Abu 
Musa). The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “Intercede with me, so that you would be rewarded. I sometimes like to do a 
matter, and delay it to give you opportunity to use your good offices, perchance 
you would be rewarded for it.” 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“There is no object of charity better than the charity of the tongue.” It was said: 
“How is hat?” he said: “It is the intercession, therewith bloodshed is retained, the 
benefit is drawn upon some, and harm is averted from some.” (This narration is 
reported by Al-Khara’iti on the authority of Samurah Ibn Jundub). It is narrated 
on the authority of Ikrimah from Ibn Abbas “Allah be pleased with him” that he 
said: Barirah's husband was a slave called Mughith, as if I am seeing him now, 
going behind Barirah and weeping with his tears flowing down his beard. The 
Prophet “Allah’s blessing and peace be upon him” said to Abbas: "O Abbas ! Are 
you not astonished at the love of Mughith for Barirah and the hatred of Barirah 
for Mughith?” The Prophet “Allah’s blessing and peace be upon him” then said 
to Barirah: "Why don't you return to him? He is the father of your child." She 
said: “O Allah's Apostle! Do you order me to do so?” He said: “No, I only 
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intercede for him." She said: “I am not in need of him." (This narration is 
reported by Al-Bukhari). 

One of those rights is that he should start with greeting every Muslim with 
peace before he talks to him, and shake hand with him when he salutes him with 
peace. The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Answer not him who starts with talking before greeting with peace, until he 
starts with greeting with peace.” (This narration is reported by At-Tabarani and 
Abu Na’im on the authority of Ibn Umar). It is narrated on the authority of 
Kildah Ibn Al-Hanbal that he said: I entered upon the Messenger of Allah 
“Allah’s blessing and peace be upon him” but I did neither pay salutation, nor 
seek permission, thereupon the Messenger of Allah “Allah’s blessing and peace 
be upon him” said: “Return and say: “Peace be upon you: could you admit me?” 
(This narration is reported by Abu Dawud and At-Tirmidhi). 

It is further narrated on the authority of Jabir “Ailah be pleased with him” 
that he said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “If you enter your houses, you should salute the inhabitants with peace, for 
if anyone of you salutes with peace, Satan dares not to enter that house.” (This 
narration is reported by Al-Khara’iti). It is narrated on the authority of Anas 
“Allah be pleased with him” that he said: I served the Messenger of Allah 
“Allah’s blessing and peace be upon him” eight years, and he said to me: “O 
Anas! Perform ablution perfectly, perchance your life will be longer, and salute 
with peace whomever you meet of my nation, perchance your good deeds will 
multiply, and if you enter your house, salute with peace the your household, 
perchance the good of your house will increase.” (This narration is reported by 
Al-Khara’iti and Al-Bathaq}). 

It is narrated on the authority of Anas that he said: the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “When two faithful believers 
meet and shake hands with each other, seventy parts of forgiveness are 
distributed between them, sixty-nine of which are for the more joyful of them.” 
Allah Almighty says in this respect: “When a (courteous) greeting is offered you, 
meet it with a greeting still more courteous, or (at least) of equal courtesy. Allah 
takes careful account of all things.” (An-Nisa 86) 
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Abu Hurairah “Allah be pleased with him” narrated that The Messenger of 
Allah “Allah’s blessing and peace be upon him” said: “By Him in Whose Hand 
is my life! You would not enter into Paradise until you believe; and your belief 
would not be regarded as complete and valid until you love one another. Would 
I not guide you to something, which if you did, you would love one another?” 
they said: “Yes O Messenger of Allah.” The Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “It is to greet with peace one another, 


whomever one might or might not know.” (This narration is reported by 
Muslim). 
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The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “If a Muslim salutes with peace another Muslim, and he returns the 
salutation to him, angels invoke for Allah’s prayer and blessing upon him seventy 
times.” (This narration is reported on the authority of Abu Hurairah). The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “Angels 
wonder at the Muslim when he comes upon another Muslim without paying 
salutation to him.” The Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “Let the rider salute with peace the walker, and if one of the people 
pays salutation, he will suffice them.” (This narration is reported by Malik, in his 
Muwatta,’ on the authority of Zaid Ibn Aslam). 


According to Abu Qatadah : "The salutation of those before you was the 
prostration, and Allah Almighty gave this nation the salutation with peace, and it 
is the salutation of the inhabitants of the Garden. It is reported that Abu Muslim 
AJ-Khawlani used to come upon a people whom he did not salute with peace, 
and in this respect he said: "Nothing prevented me from saluting them except 
that I fear they would not return the salutation, thereupon they would be cursed 
by angels." 


Shaking hands with salutation is out of Sunnah. It is narrated on the 
authority of Imran Ibn Hussain that he said: A man came to the Messenger of 
Allah "Allah's blessing and peace be upon him" and said: "Peace be upon you." 
He returned the greeting to him and he sat down, and the Messenger of Allah 
"Allah's blessing and peace be upon him" said: "Ten (good deeds have been 
recorded in your account)." Then, another man came and said: "Peace and 
Allah's Mercy be upon you." He returned the salutation to him and he sat 
down, and the Messenger of Allah "Allah's blessing and peace be upon him" 
said: "Twenty (good deeds have been written in your record of deeds)." A third 
man came and said: "Peace, Allah's Mercy and Blessing be upon you." He 
returned the salutation and the man sat down, thereupon the Messenger of 
Allah "Allah's blessing and peace be upon him" said: "Thirty (good deeds have 
been recorded in your account)." (This narration is reported by Abu Dawud 
and At-Tirmidhi). 


It is reported that Anas "Allah be pleased with him" used to pass by boys and 
salute them with peace. (This narration is reported by Al-Bukhari and Muslim). It 
is reported that the Messenger of Allah "Allah's blessing and peace be upon him" 
did so. It is reported on the authority of Abdul-Hamid Ibn Buhram that once, the 
Messenger of Allah "Allah's blessing and peace be upon him" passed by a pact of 
sitting people in the mosque, thereupon he beckoned with his hand to salute 
them with peace, and Abdul-Hamid beckoned with his hand in imitation of him. 
(This narration is reported by At-Tirmidhi, Abu Dawud and Ibn Majah on the 
authority of Shahr Ibn Hawshab from Asma’ Bint Yazid). 

the Messenger of Allah "Allah's blessing and peace be upon him" further said: 
"Do not be the first to salute the Jews and Christians with peace, and when you 
meet anyone of them in the street, force him to walk in the narrowest part of it." 
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(This narration is reported by Muslim on the authority of Abu Hurairah). It is 
narrated on the authority of Abu Hurairah "Allah be pleased with him" that the 
Messenger of Allah "Allah's blessing and peace be upon him" said: "Do not shake 
hands with the non-Muslims living under the protection of Muslims, nor be the 
first to salute them with peace, and when you meet them in the street, force them 
to walk in the narrowest part of it.” 

A’ishah “Allah be pleased with her", the wife of The Prophet “Allah’s 
blessing and peace be upon him”, reported: Once a group of Jews came to The 
Prophet "Allah's blessing and peace be upon him" and said: "Death be upon 
you." Understood what they said: I replied: “Upon you be death and curse.” The 
Prophet "Allah's blessing and peace be upon him” said: “O A’ishah! (Be quiet!) 
Allah loves that one should be kind and lenient in all matters ." I said: "Haven’t 
you heard what they said?” The Prophet "Allah's blessing and peace be upon 
him" said: "(Did not you hear what) I said (in reply to them): “and the same be 
upon you”?” (This narration is reported by both Al-Bukhan and Muslim). 

the Messenger of Allah "Allah's blessing and peace be upon him” said: "Let 
the rider salute the walker with peace, and the walker salute the sitting with peace, 
the small group salute the large group with peace, and the young salute the old 
with peace." (This narration is reported by Al-Bukhari and Muslim on the 
authority of Abu Hurairah). The Messenger of Allah "Allah's blessing and peace 
be upon him" further said: "Imitate not the Jews and the Christians (in regard 
with salutation), for the Jews salute each other by beckoning with their fingers, 
while the Christians by beckoning with their palms." (This narration is reported 
by At-Tirmidhi on the authority of Amr Ibn Shu’aib from his father from his 
grandfather). The Messenger of Allah "Allah's blessing and peace be upon him" 
said: "If anyone of you reaches a gathering of people, let him salute them with 
peace, and if it seems to him to sit, let him sit. Then, if he stands up (to leave), let 
him salute them with peace, for the first salutation is not worthier than the 
other." (This narration is reported by Abu Dawud and At-Tirmidhi on the 
authority of Abu Hurairah). 

It is narrated on the authority of Anas that he said: the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “When two faithful believers 
meet and shake hands with each other, seventy parts of forgiveness are 
distributed between them, sixty-nine of which are for the more joyful of them.” 
(This narration is reported by Al-Khara'iti on the authority of Anas). It is narrated 
on the authority of Umar Ibn Al-Khattab "Allah be pleased with him” that he 
said: I heard the Messenger of Allah "Allah's blessing and peace be upon him" 
having said: "If two Muslims meet and salute each other with peace, and shake 
hands with each other, one hundred parts of mercy will be distributed between 
them, ninety of which to the one who is the first to salute with peace, and ten to 
the one who shakes hands." (This narration is reported by Al-Bazzar, A]-Khara'iti 
and AJ-Baihaqi). 

According to Al-Hassan : "Shaking hands increases love." It is narrated on the 
authority of Abu Hurairah "Allah be pleased with him" that he said: the 
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Messenger of Allah "Allah's blessing and peace be upon him" said: "Shaking 
hands perfects your salutation." (This narration is reported by Al-Khara’iti, and 
At-Tirmidhi on the authority of Abu Umamah). The Messenger of Allah "Allah's 
blessing and peace be upon him" further said: "The kiss given by a Muslim to his 
Muslim brother is to shake hands with him." (This narration is reported by Al- 
Khara'iti and Ibn Adi on the authority of Anas). 

There is no harm to kiss the hand of the one who is exalted in religion, out of 
getting blessing from, and in reverence for him. In this respect, it is narrated on 
the authority of Ibn Umar "Allah be pleased with both" that he said: "We kissed 
the hand of the Messenger of Allah "Allah's blessing and peace be upon him", 
(This narration is reported by Abu Dawud). It is further narrated on the authority 
of Ka'b Ibn Malik "Allah be pleased with him" that he said: "When (the Holy 
Verse containing) my repentance was revealed, I came to the Messenger of Allah 
"Allah's blessing and peace be upon him" and kissed his hand." (This narration is 
reported by Abu Bakr Al-Maqri). It is narrated that a Bedouin said to the 
Messenger of Allah "Allah's blessing and peace be upon him": "O Messenger of 
Allah! Allow me to kiss your head and hand." He permitted him, and he did 
accordingly. (This narration is reported by Al-Hakim on the authority of 
Buraidah). 

It is further narrated that when Umar Ibn Al-Khattab met Abu Ubaidah Ibn 
Al-Jarrah "Allah be pleased with him", he shook hands with him and kissed his 
hand, and they moved aside and went on weeping. It is narrated that Al-Bara’ 
"Allah be pleased with him" saluted with peace the Messenger of Allah "Allah's 
blessing and peace be upon him" while he was performing ablution, thereupon he 
gave no reply until he finished from his ablution. Then, he returned the greeting 
to him, and stretched his hand towards him, and shook hands with him, and he 
said: "O Messenger of Allah! I knew but that this was the conduct of the Non- 
Arabs. On that the Messenger of Allah "Allah's blessing and peace be upon him" 
said: "If two Muslims meet and shake hands with each other, their sins fall out 
(from them)." (This narration is reported by Al-Khara'iti; and Abu Dawud, At- 
Tirmidhi and Ibn Majah). 

the Messenger of Allah "Allah's blessing and peace be upon him" said: "If a 
man comes upon a people and salutes them with peace, and they return the 
salutation to him, he will have a degree above them, for he has reminded them of 
peace, and if they do not reply to him, an assembly better than them will reply to 
him." (This narration is reported by Al-Khara'iti and Al-Baihaqi on the authority 
of Ibn Mas'ud). 

Furthermore, it is forbidden to bow while paying salutation. It is reported that 
Anas "Allah be pleased with him" said: We said: "O Messenger of Allah! Should 
we bow while paying salutation to each other?” he said: "No." we said: "Then, 
should we kiss each other?” he said: "No." we said: "Then, should we shake 
hands with each other?” he said: "Yes." (This narration is reported by At- 
Tirmidhi, Ibn Majah, Al-Baihaqi and Ahmad). To embrace and kiss one another 
is reported from the Prophet (according to the narration of At-Tirmidhi on the 
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authority of A'ishah). Abu Dharr "Allah be pleased with him" said: “I never met 
the Messenger of Allah "Allah's blessing and peace be upon him" but that he 
shook hands with me. One day, he demanded me (to come to him) and I was not 
in the house. When J was told about that, I went o him, and he was on a bed, 
thereupon he embraced me, and how better and better it was!" (This narration is 
reported by Abu Dawud). To hold the stirrup for the learned out of showing 
respect for them is reported. Ibn Abbas did so with Zaid Ibn Thabit "Allah be 
pleased with them", and Umar "Allah be pleased with him" kept holding the 
stirrup for Zaid until he rose (up to the mount), and he said: "It is like this that 
you should do with Zaid and his companions." 

On the other hand, it is undesirable to stand up in exaltation, and not out of 
showing honour to anyone. Anas "Allah be pleased with him" said: "No man was 
dearer to us than the Messenger of Allah "Allah's blessing and peace be upon 
him", and whenever they saw him, they would not stand for him, because of their 
knowledge of his disliking it." (This narration is reported by At-Tirmidhi). It is 
further narrated that the Messenger of Allah "Allah's blessing and peace be upon 
him" said: "If you see me, do not stand for me in the same way as do the non- 
Arabs." (This narration is reported by Abu Dawud and Ibn Majah on the 
authority of Abu Umamah). 

The Messenger of Allah "Allah's blessing and peace be upon him" further 
said: "Whoever is pleased to have the people stand for him, let him occupy his 
seat in the fire (of Hell)." (This narration is reported by Abu Dawud and At- 
Tirmidhi on the authority of Mu'awiyah). Ibn Umar “Allah be pleased with both” 
reported: The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“No one should make another stand from his place (in a gathering) and then he would 
sit in it, but you should make room and accommodate (one another).” (This narration 
is reported by Al-Bukhari and Muslim). They used to avoid doing so because of 
that forbiddance. 

The Messenger of Allah "Allah's blessing and peace be upon him" further 
said: "If the people (in a gathering) take their seats, and then a man invites his 
brother (who has no place), and make room for him to sit, let him come to him, 
for this is an honour given to him by his brother; and if he does not make room 
for him to sit, let him seek the most spacious place to sit in." (This narration is 
reported by Al-Baghawi on the authority of Ibn Shaibah). It is narrated that a 
man saluted with peace the Messenger of Allah "Allah's blessing and peace be 
upon him" while he was urinating, thereupon he gave no answer. (This narration 
is reported by Muslim on he authority of Ibn Umar). For this reason, it is 
undesirable to greet with peace the one who is urinating or defecating. 

It is also undesirable to say: "Upon you be peace". Once, a man said so to the 
Messenger of Allah "Allah's blessing and peace be upon him", who said: "The 
phrase ‘upon you be peace’ is the salutation of the dead." He said it thrice and 
then he said: "If anyone of you meets his brother he should salute him with peace 


saying: ‘Peace, Allah's mercy and blessing be upon you." (This narration is 


Book five: etiquettes of sociability, brotherhood —————————————_ 363 


reported by Abu Dawud, At-Tirmidhi and An-Nasa’i on the authority of Ibn 
Jurai Al-Hujaimi). 

It is desirable that if one enters a gathering and pays salutation, and finds no 
seat in the gathering, he should not leave, but rather should sit behind he row. 
Abu Wagid Al-Laithi "Allah be pleased with him" reported: While Allah's Apostle 
“Allah's blessing and peace be upon him" was sitting in the mosque with some 
people, three men came. Two of them came in front of Allah's Apostle "Allah's 
blessing and peace be upon him" and the third one went away. The two persons 
kept on standing before Allah's Apostle "Allah's blessing and peace be upon him" 
for a while. One of them found a place in the circle and sat there while the other 
sat behind the gathering, and the third one went away. When Allah's Apostle 
"Allah's blessing and peace be upon him" finished his preaching, he said: "Shall I 
tell you about these three persons? One of them betook himself to Allah, so 
Allah (took him into His grace and mercy and) accommodated him. The second 
felt shy, so Allah felt shy from him (and did not punish him). But the third turned 
his face from Allah and went away, so Allah turned His face from him likewise. " 
(This narration is reported by both Al-Bukhari and Muslim). 


The Messenger of Allah "Allah's blessing and peace be upon him" said: "No 
Muslims meet and shake hands with each other but that their sins will be forgiven 
for them before they leave each other." (This narration is reported by Abu 
Dawud, At-Tirmidhi and Ibn Majah on the authority of Al-Bara’ Ibn Azib). 
Once, Umm Hani’ "Allah be pleased with her" saluted with peace the Messenger 
of Allah "Allah's blessing and peace be upon him", thereupon he asked: "Who is 
she?” it was said: "Umm Hani." On that the Messenger of Allah "Allah's blessing 
and peace be upon him" said: "Welcome Umm Hani’." (This narration is reported 
by Muslim on the authority of Umm Hani). 


One of those rights is to safeguard the honour, property and soul of his 
Muslim brother from the injustice of others as much as is within his capacity, and 
avert the evil from him, help and support as possible as he could. That is 
incumbent upon him due to the brotherhood in Islam. It is narrated on the 
authority of Abu Ad-Darda' "Allah be pleased with him" that a man backbited 
another in the presence of the Messenger of Allah "Allah's blessing and peace be 
upon him", thereupon another man replied to him on his behalf. On that the 
Messenger of Allah "Allah's blessing and peace be upon him" said: "He, who 
avert (the evil) from the honour of his brother, it will be a veil to protect him 
from the fire (of Hell)." (This narration is reported by At-Tirmidhi). the 
Messenger of Allah "Allah's blessing and peace be upon him" further said: "No 
man averts (evil) from the honour of his brother but that Allah Almighty will 
avert the fire of Hell form him on the Day of Judgement." (This narration is 
reported by Ahmad on the authority of Asma’ Bint Yazid; and At-Tabarani on 
the authority of Abu Ad-Darda’). 


It is narrated on the authority of Anas "Allah be pleased with him" that he 
said: the Messenger of Allah "Allah's blessing and peace be upon him" said: "He, 
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in whose presence his Muslim brother is mentioned (with evil), and he has the 
power to help him (by averting evil from him) but he dos not help him (even 
with a single word), Allah Almighty will humiliate for it in the world and the 
hereafter; and he, in whose presence his Muslim brother is mentioned (with evil) 
and he helps him (by averting evil from him), Allah Almighty will help him in the 
world and the hereafter." (This narration is reported on the authority of Ibn Abu 
Ad-Dunya). 


The Messenger of Allah "Allah's blessing and peace be upon him" said: "He, 
who protects the honour of his brother in this world, Allah Almighty will send an 
angel to protect him on the Day of Judgement from the fire (of Hell)." (This 
narration is reported by Abu Dawud on the authority of Anas). It is narrated on 
the authority of Jabir and Abu Talhah "Allah be pleased with them" that they 
said: We heard the Messenger of Allah "Allah's blessing and peace be upon him" 
having said: "No man helps a Muslim in a place where his honour is violated, and 
sanctity is contravened but that Allah Almighty helps him in a place he loves to 
be helped therein; and no Muslim disappoints a Muslim in a place where his 
honour is violated and his sanctity is contravened but that Allah Almighty 
disappoints him in a place he likes to be helped therein." (This narration is 
reported by Abu Dawud). 


One of those rights is to say to the sneezer (who says ‘praise be to Allah’: 
"Allah's mercy be upon you’. The Messenger of Allah "Allah's blessing and peace 
be upon him" said: "The sneezer should say: "Praise be to Allah in every state", 
and one should reply to him saying: "Allah's mercy be upon you", thereupon the 
sneezer should reply to him: "May Allah guide you and amend your condition." 
(This narration is reported by both Al-Bukhari and Abu Dawud on the authority 
of Abu Hurairah). It is narrated on the authority of Ibn Mas'ud "Allah be pleased 
with him" that he said: the Messenger of Allah "Allah's blessing and peace be 
upon him" used to teach us saying: "If anyone of you sneezes, he should say: 
"Praise be to Allah, the Lord of the worlds", and once he says so, the person that 
is present with him should say to him: "May Allah have mercy upon you.” If he 
says so, he should say: "Might Allah forgive you and me." (This narration is 
reported by An-Nasa’l). 

The Messenger of Allah "Allah's blessing and peace be upon him" said to a 
sneezer: "Allah's mercy be upon you", and he did not do the same with 
another sneezer. When he asked him, he said: "That is because he praised 
Allah, whereas you kept silent." (This narration is reported by Al-Bukhari and 
Muslim on the authority of Anas). It is narrated on the authority of Abu 
Hurairah that he said: The Messenger of Allah "Allah's blessing and peace be 
upon him" said: “Say to your brother (who sneezes): “Might Allah bestow His 
Mercy upon you” up to three times, and if he sneezes more than that, it is 
then out of cold.” (This narration is reported by Abu Dawud). Iyas Ibn 
Salamah Ibn Al-Akwa reported that his father reported to him that he heard 

The Messenger of Allah “Allah’s blessing and peace be upon him” saying to a 
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person who had sneezed in his presence: "May Allah have mercy upon you." 
He did so thrice, and in the fourth time he said to him: "You are suffering 


from cold (and no response is necessary)." (This narration is reported by 
Muslim). 


It is narrated on the authority of Abu Hurairah "Allah be pleased with him" 
that he said: Whenever the Messenger of Allah “Allah’s blessing and peace be 
upon him” sneezed, he would lower his voice, and screened his mouth with his 
garment or hand. (This narration is reported by Abu Dawud and At-Tirmidhi). 
It is further narrated on the authority of Abu Musa Al-Ash'ari "Allah be pleased 
wit him" that he said: The Jews used to pretend to sneeze in the presence of the 
Messenger of Allah “Allah’s blessing and peace be upon him” in he hope that 
he would say to them: "Allah's mercy be upon you", but the Messenger of Allah 
“Allah’s blessing and peace be upon him” used to say to him: "May Allah guide 
you.” (This narration is reported by Abu Dawud and At-Tirmidhi). 


It is narrated on the authority of Abdullah Ibn Amir Ibn Rabie'ah from his 
father that he said: Once, a man sneezed in the prayer thereupon he said: “Praise 
be to Allah, so much, good and blessed, as to please our Lord: and praise be to 
Allah in whichever state one might be”. When the Messenger of Allah “Allah’s 
blessing and peace be upon him” finished from the prayer, he asked: “Who from 
amongst you did say those (previous) words?” the man said: “It is 1 O Messenger 
of Allah! I intended therewith nothing but good.” On that the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: “Indeed, I saw twelve 
angels hurrying towards them: who would raise them (first to be recorded).” 
(This narration is reported by Abu Dawud). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: "He, 
who sneezes and then hastens to praise Allah, no pain in his flank will harm 
him." (This narration is reported by At-Tabarani on the authority of Ali). The 
Prophet “‘Allah’s blessing and peace be upon him” said: “Sneezing is from Allah, 
and yawning is from Satan and if anyone of you yawns, he should check his 
yawning as much as possible, for if anyone of you (during the act of yawning) 
should say: 'Ha', Satan will laugh at him." (This narration is reported by Al- 
Bukhari and Muslim on the authority of Abu Hurairah). 


According to Ibrahim An-Nakh’i, if one sneezes while answering the call of 
nature there is no harm to mention Allah, or praise Allah in himself according to 
Al-Hassan. According to Ka'b: Moses "Peace be upon him" said: "O Lord! Are 
You close so that I would talk to You in private, or far so that I would call You?” 
He said: "I'm the sitter of him who remembers Me." He said: "But sometimes, we 
might be in a state, like ceremonial impurity or defecation, that we exalt You 
from remembering You." He said: "Remember me in whichever state you are." 


One of those rights is that if he is tested by an evil man, he should safeguard 
himself from his evil, and endure it. One of them said: "Be sincere to the faithful 
believer, and pretend not to disagree with the dissolute, for the dissolute is 
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pleased with the apparently good manners." According to Abu Ad-Darda': "We 
rejoice in the face of some people, although our hearts curse them." This is the 
meaning of cajolery, which should be practiced with such of people as whose evil 
is feared. Allah Almighty says: " Repel (Evil) with what is better: then will he 
between whom and you was hatred become as it was your friend and intimate!" 
(Fussilat 34) 
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In his comment on the statement of Allah: “and turn off Evil with good" (Ar- 

Ra'd 22) 
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Ibn Abbas "Allah be pleased with both" said: "They avert obscenity and harm 
with peace and cajolery." In another comment on the statement of Allah: “Did not 
Allah check one set of people by means of another" (Al-Hajj 40) 
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He said: "By desire and fright, modesty and cajolery." A’ishah “Allah be 
pleased with her” reported: A person asked for the permission of The 
Messenger of Allah “Allah’s blessing and peace be upon him” to be admitted. 
He said: “Grant him permission, what a bad son of his tribe or what a bad 
person of his tribe he is!” When he came in he (The Prophet) spoke to him 
kindly. A’ishah reported that she said: “O Messenger of Allah! You said about 
him what you had said: and then you treated him kindly.” He said: “O 
A’ishah! No doubt, the worst person from among the people in the sight of 
Allah on the Day of Judgement is the one whom the people abandoned in 
order to avoid his bad manners.” (This narration is reported by Al-Bukhari 
and Muslim). 


According to a certain narration : "That with which a man protects his 
honour is an object of charity for him." (This narration is reported by Ibn Abu 
Ya'li and Ibn Adi on the authority of Jabir). According to another tradition: "Mix 
with the (evil) people in accordance with your deeds, and leave them with your 
hearts." According to Muhammad Ibn Al-Hanafiyyah "Allah be pleased with 
him": "Not wise is he, who does not fairly and reasonably intimate oneself with 
him whose companionship is necessary, until Allah Almighty relieves him of 
that." 


One of those is to avoid mixing with the rich, and rather mix with the 
indigent and needy, and be kind to the orphans. In this respect, the Messenger of 
Allah “Allah’s blessing and peace be upon him” used to say: "O Allah! Make me 
live as an indigent, die as an indigent, and muster me in the company of the 
indigent." (This narration is reported by Ibn Majah and Al-Hakim on the 
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authority of Abu Sa'id; and At-Tirmidhi on the authority of A'ishah). According 
to Ka'b Al-Ahbar, whenever Solomon "Peace be upon him", in spite of his 
dominion, entered the mosque, and found an indigent, he would sit beside him 
and say: "An indigent sat with an indigent." No ward was dearer to Jesus "Peace 
be upon him" than to say to him: "O indigent!" 


According to Ka'b Al-Ahbar: "The phrase "O you who believe" in the Quran 
is equivalent to "O indigent" in the Torah." According to Ubadah Ibn As-Samit : 
"The fire has seven gates, three for the rich, three for women, and only one for 
the poor and indigent.” According to Al-Fudail: I was reported that one of the 
Prophets said: "O Lord! How should I learn that you are well-pleased with me?” 
he said: "Look how the indigent are well-pleased with you." the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: "Avoid sitting with the 
dead." They asked: "Who are the dead O Messenger of Allah?” he said: "The 
tich." (This narration is reported by At-Tirmidhi and Al-Hakim on the authority 
of A'ishah). Moses "Peace be upon him" said: "O my Lord! Where should I seek 
You?” He said: "In the presence of the heart-broken people." the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: "Envy not a dissolute 
because of favour he might have, for you do not know where his destination will 
be after death as from behind him, there is a unremitting petitioner." (This 
narration is reported by Al-Baihagi and At-Tabarani on the authority of Abu 
Hurairah). 


In regard to the orphan, the Messenger of Allah “Allah’s blessing and peace 
be upon him” said: "He, who fosters an orphans from two Muslim parents until 
he becomes independent, the Garden is assured to him." (This narration is 
reported by Ahmad and At-Tabarani on the authority of Malik Ibn Umar). the 
Messenger of Allah “Allah’s blessing and peace be upon him” further said: "I and 
the one who looks after an orphan will be (as close to each other) as those 
(fingers) in the Garden" beckoning with his index and middle fingers. (This 
narration is reported by Al-Bukhari on the authority of Sahl Ibn Sa'd; and Muslim 
on the authority of Abu Hurairah). the Messenger of Allah “Allah’s blessing and 
peace be upon him” further said: "He, who puts his hand over the head of an 
orphan out of showing mercy towards him, he will have good deeds as much as is 
the number of the hair his hand comes upon." (This narration is reported by 
Ahmad and At-Tabarani on the authority of Abu Umamah; and Ibn Hibban on 
the authority of Ibn Abu Awfa). The Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “The best of houses among the Muslims is that in 
which there is an orphan, who is dealt with kindly; and the worst of houses 
among the Muslims is that, in which there is an orphan, who is dealt with 
harshly.” (This narration is reported by Ibn Majah on the authority of Abu 
Hurairah). 


Those rights include also to be sincere in advice to every Muslim, and 
endeavour to please his heart. the Messenger of Allah “Allah’s blessing and peace 
be upon him” said: "The faithful believer is him, who loves for the believer the 
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same as he loves for himself." the Messenger of Allah “Allah’s blessing and peace 
be upon him” further said: "None of you will have his faith (complete) until he 
loves for his brother the same as he loves for himself." the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: "Anyone of you should be the 
mirror of his brother: so, if he sees anything evil from him, he should avert him 
from it." (This narration is reported by Abu Dawud and At-Tirmidhi). The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: "He, who 
fulfills a need for his brother seems as if he served Allah along the whole of his 
lifetime." (This narration is reported by Al-Khara'iti and At-Tabarani on the 
authority of Anas). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: "He, 
who cools the eye of a faithful believer, Allah Almighty will cool his eye on the 
Day of Judgement.” the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: "To walk in fulfillment of a need of one’s brother for an hour during 
night or day, whether or not it has been fulfilled, is better for him than to practice 
a two-month I'tikaf in the mosque." (This narration is reported by Al-Hakim on 
the authority of Ibn Abbas). The Messenger of Allah “Allah’s blessing and peace 
be upon him” said: "He, who relieves a distressed person, or helps a wronged 
one, Allah Almighty forgives for him seventy-three evildoings." (This narration is 
reported by Al-Khara'iti, Ibn Hibban and Ibn Adi on the authority of Anas). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: "Help 
your brother, oppressor or oppressed he might be.” They said: "How should he 
help him while he is wrongdoer?” he said: "He should prevent him from doing it, 
for that is his help." (This narration is reported by both Al-Bukhan and Muslim on the 
authority of Anas). The Messenger of Allah “Allah’s blessing and peace be upon 
him” further said: "The dearest deed to Allah Almighty is to please the heart of a 
faithful believer, to relieve him of a distress, to fulfill a debt on his behalf, or to 
feed him out of hunger." (This narration is reported by At-Tabarani on the 
authority of Ibn Umar). 7 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: "He, 
who protects a faithful believer from a hypocrite who puts him to difficulty, Allah 
Almighty will send an angel on the Day of Judgement, to protect his flesh from 
the fire of Hell." the Messenger of Allah “Allah’s blessing and peace be upon 
him” further said: "There are two characteristics, worse than which there is none: 
to ascribe partners to Allah in worship, and to cause harm to the servants of 
Allah; and there is other two characteristics, better than which there is none: to 
have faith in Allah, and benefit the servants of Allah." (This narration is reported 
on the authority of Ali). The Messenger of Allah “Allah’s blessing and peace be 
upon him” said: "He, who cares not about the affairs of the Muslims does not 
belong to them." (This narration is reported by Al-Hakim on he authority of 
Hudhaifah; and At-Tabarani on the authority of Abu Dharr). 


According to Ma'ruf Al-Karkhi: "He, who says everyday: 'O Allah! Have 
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mercy upon the nation of Muhammad’, Allah Almighty enlists him among the 
Abdal (Substitutes)." According to another version: "He, who says: 'O Allah! 
Amend the affairs of the nation of Muhammad, O Allah! Relieve the nation of 
Muhammad", thrice everyday, Allah will enlist him among the Abdal." Once, Ali 
Ibn Al-Fudail wept and it was said to him: "What causes you to weep?” he said: 
"I weep for him who wrongs me, when he will stand in front of Allah Almighty 
on the Day of Judgement, and will be asked about his injustice, without an 
argument to have to defend himself." 


One of those rights also is to visit the sick among them, and inquire about his 
health. Both recognition and Islam are alone enough to affirm that right, and 
attain its extra reward. It is out of the etiquette of visiting the sick to make short 
the time of sitting, make little the questions, show sympathy and kindness, and 
invoke wellbeing upon the sick, and lower the gaze from seeing the private things 
in the place. When he seeks permission to be admitted, he should not face the 
door, nor knock the door heavily, nor say "I" when it is said to him: "Who are 
you", nor say "O slave", but let him praise and glorify Allah. the Messenger of 
Allah “Allah’s blessing and peace be upon him” said: "To place one's hand on the 
forehead of the sick, and ask him about his state makes perfect the visiting for a 
sick; and to shake hands with each other makes perfect your greeting." 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: "He, who visits a sick to inquire about his health, sits in the gardens of 
the Paradise; and when he stands to leave, seventy thousand angels are 
entrusted to him to invoke for Allah's blessing and prayer upon him until 
night." (This narration is reported by those of Sunan and Al-Hakim.on the 
authority of Ali). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “He, 
who visits a sick in order to inquire about his health, plunges into mercy, and if 
he sits with him, it covers him.” (This narration is reported by Al-Hakim and Al- 
Baihaqi on the authority of Jabir). The Messenger of Allah “Allah’s blessing and 
peace be upon him” further said: “If a Muslim visits his brother in order to 
inquire about his health, or pay a normal visit to him, Allah Almighty will say to 
him: “Blessed be you, and blessed be your walk, and let you occupy a place in the 
Garden.” (This narration is reported by At-Tirmidhi and Ibn Majah on the 
authority of Abu Hurairah). 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “If a servant falls ill, Allah Almighty sends two angels to him and they 
say: “Consider what he will say to his visitors. If they come to him and he 
praises Allah and lauds him for that, this will be raised to Allah Almighty, and 
He knows best, Who will say: “It is incumbent upon me that if I cause my 
servant to die, I will admit him to the Garden, and if I cure him, I will 
recompense him with flesh and blood better than his, and plot out his sins 
form him.” (This narration is reported by Malik in his Muwatta’ on the 
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authority of Ata’ Ibn Yasar; and Ibn Abd Al-Barr on the authority of Abu 
Sa’id Al-Khudri). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “If 
Allah intends good for a man, He smites him with harm (to plot out of his 
sins).” (This narration is reported by Al-Bukhari on the authority of Abu 
Hurairah). It is reported on the authority of Uthman “Allah be pleased with 
him” that he said: “T fell ill, and the Messenger of Allah “Allah’s blessing and 
peace be upon him” visited me in order to inquire about my health, and he said: 
“In the Name of Allah, the One and Only, the Absolute, Eternal, Who begets 
not, nor is He begotten, and there is none like unto Him, from the evil of what 
you are suffering.” He said it several times.” (This narration is reported by At- 
Tabarani and Al-Baihaqi on the authority of Uthman). The Messenger of Allah 
“Allah’s blessing and peace be upon him” entered upon Ali “Allah be pleased 
with him” while he was sick, and he said to him: Say: “O Allah! I ask You to 
hasten on Your healing, help me keep patient on Your trial, or cause me to get 
out of that world (by death) to Your mercy”, and you will be given one of 
them.” (This narration is reported by Ibn Abu Ad-Dunya on the authority of 
Anas). 


It is desirable that a patient should say: “I seek with the Honour and Power of 
Allah from the evil of what I’m suffering and feeling.” According to Ali “Allah be 
pleased with him”: “If anyone of you has a stomach trouble, let him ask his wife 
something of her dower therewith to buy honey, and mix it with the water of 
rain, and drink it, and in this way, he will combine what is healthy, wholesome, 
curative and blessed.” The Messenger of Allah “‘Allah’s blessing and peace be 
upon him” said: “O Abu Hurairah! Should J not tell you about something which 
is true, that if one says it in the early beginnings of his sleeping out of illness, 
Allah Almighty will save him from the fire (of Hell)?” I said: “Yes, O Messenger 
of Allah.” He said: Say: “There is no Allah (to be worshipped) except Allah: He 
brings to life, and He sends to death, and He is Ever-Living, Who never dies. 
Glory be to Allah, Lord of servants and states, and praise be to Allah as much, 
good and blessed for whichever state one is; Allah is really so much Greater; the 
Magnificence, Glory and Power of our Lord is all-encompassing: O Allah! If You 
cause me to fall ill with the intention to take my soul (by death) in this illness of 
mine, then, make my soul among those upon for whom You have sent forward 
(their record of) good, and keep me away from the fire (of Hell) in the same way 
as You have kept away from the fire those for whom You have sent forward 
(their record of) good.” (This narration is reported by Ibn Abu Ad-Dunya). 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “One should visit the patient to inquire about his health three days after his 
illness, and he should make his visit very short.” (This narration is reported by 
Ibn Abu Ad-Dunya on the authority of Anas). According to Tawus : “The best 
visit of a patient is the lightest (and shortest).” According to Ibn Abbas “Allah be 
pleased with both”: “It is out of the Sunnah to visit the patient to inquire about 
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his health once, and what is beyond it is supererogatory.” According to a learned : 
“Visiting the patient should be three days after (his illness).” The Messenger of 
Allah “‘Allah’s blessing and peace be upon him” further said: “Visit the patient on 
alternate days, or every four days, unless one is overpowered (and hindered from 


doing so).” (This narration is reported by Ibn Abu Ad-Dunya on the authority of 
Jabir). 


The etiquette of illness is to keep patient, make not much complaints or 
revulsion, hasten to invoke and supplicate Allah Almighty, to put one’s trust, 
after taking medicine, in (Allah) the Creator of medicine. 


One of those rights is to send of the funeral processions of the people. In this 
respect, the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“He, who follows a funeral procession, shall have reward as much as a Qirat; and 
if he stands unul the dead is buried, he will have reward as much as two Qirats.” 
(This narration is reported by Al-Bukhari and Muslim on the authority of Abu 
Hurairah). According to a narration: “The Qirat (of reward) is as (huge as is the 
mountain of) Uhud.” (This narration is reported by Muslim on the authority of 
Thawban and Abu Hurairah). When Abu Hurairah narrated that Hadith, Ibn 
Umar “Allah be pleased with both” said: “Then, we’ve indulged in so many 
Qirats.” 


The intention of sending of a funeral procession is to fulfill the rights of 
Muslims, and receive admonition (by remembering death). Whenever Makhul 
Ad-Dimashgi saw a funeral procession, he would say: “Go, for we are coming 
after you. How eloquent admonition and quick heedlessness (death 1s)! The 
foremost goes, and the last has no mind.” Once, Malik Ibn Dinar went out to 
follow the funeral procession of his brother, and he went on weeping and saying: 
“By Allah, my eye will not be cooled until I know your destination, and as long as 
I’m living, I will never know.” According to Al-A’mash: “We used to witness the 
funeral processions, and do not know whomever we should condole due to the 
severe grief that would encompass all the present people.” 


Once, Ibrahim Az-Zayyat looked at a people who were asking for the mercy 
of Allah upon a dead thereupon he said to them: “If you have mercy upon 
yourselves, it will be more fitting for you. This dead has been saved from three 
terrors: the face of the death angel whom he has seen, the bitterness of death that 
he has tasted, and the fear of the evil conclusion which he has become safe 
from.” The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Three follow the funeral procession of a dead, of which two return and only one 
remains with him. His family, property and deed follow him, and his family and 
property return, while his deed remains with him.” (This narration is reported by 
Muslim on the authority of Anas). 


One of those tights also is to visit their graves, with the intention to invoke 
good upon them, receive admonition, and make smooth the heart. The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “I’ve never 
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seen a horrible scene but that the grave is more horrible.” (This narration is 
reported by At-Tirmidhi, Ibn Majah and Al-Hakim on the authority of 
Uthman). Umar “Allah be pleased with him” said: “We came out in the 
company of the Messenger of Allah “Allah’s blessing and peace be upon him” 
until we went to the graveyards, and he sat near a grave, and I was the closest of 
the people to him. He wept and we wept accordingly. He asked: “What causes 
you to weep?” we said: “We have wept for your weeping.” On that he said: 
“This is the grave of Aminah Bint Wahb (his mother): ] asked the permission of 
my Lord to visit her, and He gave me permission, and I sought His permission 
to ask for forgiveness for her, and He rejected, thereupon I felt what a son 
might feel of sympathy towards his mother.” (This narration is reported by 
Muslim on the authority of Abu Hurairah; and Ahmad on the authority of 
Buraidah). 


It was the habit of Umar “Allah be pleased with him” that whenever he stood 
on a grave, he would weep so much until his beard would be wetted. On that he 
said: | heard the Messenger of Allah “Allah’s blessing and peace be upon him” 
having said: “The grave is the first one of the stations of the hereafter, and if one 
is saved from it, what is beyond it will be much easier, and if he is not saved from 
it, what is beyond it will be much harder.” (This narration is reported by At- 
Tirmidhi, Ibn Majah and Al-Hakim on the authority of Uthman and not Umar). 
According to Mujahid: “One’s dig is the first thing to talk to him, saying: ‘I’m the 
house of larva, the house of loneliness, the house of alienation, and the house of 
darkness. This is what I’ve prepared for you: what have you prepared for me?” 


According to Abu Dharr “Allah be pleased with him”: “Should I not tell you 
about the day I will become poor? It is the day I will be placed in my grave.” It 
was the habit of Abu Ad-Darda’ to sit on the graves, and when he was asked 
about that he said: “I sit with a people who remind me of my place of return, and 
whenever I stand and leave them, they would not backbite me.” According to 
Hatim Al-Asamm: “He, who passes by graves and does not consider within 
himself, nor invoke good upon (the inhabitants of the graves), has indeed 
betrayed himself and proved treacherous to them.” The Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “There is no night but that that a 
caller calls: “O inhabitants of the graves! Whom do you envy?” they say: “We 
envy the visitors of mosques, for they fast, and we fast not, perform prayers and 
we pray not, and remember Allah and we remember Him not.” 


According to Sufyan : “He, who mentions much the grave, will find him one 
of the gardens of Paradise, and he, who is heedless of it, will find it one of the 
holes of the fire (of Hell).” Ar-Rabie Ibn Khaithamah dug a grave in his house, 
and whenever he felt his heart hard, he would enter and lie in it for an hour and 
recite: “(In Falsehood will they be) until, when death comes to one of them, he 
says: "O my Lord! send me back (to life), In order that I may work righteousness 
in the things I neglected".” (Al-Mu’minun 99-100) 
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Then, he would say: “O Rabie! You were sent back (to life), so, work 
righteousness now before you would become unable to return.” 


Maimun Ibn Muhran said: “I set out in the company of Umar Ibn Abd Al- 
Aziz to the graveyard, and when he looked at the graves he wept and said: “O 
Maimun! Those are the graves of my forefathers from the Umayyads, as if they 
did not take part with the inhabitants of this world in their pleasures. Do you not 
see them lying, while the exemplary punishments have come to pass before them, 
and the larva devoured their bodies?” then, he wept and said: “By Allah! I do not 
know anyone more blessed than the inhabitants of the graves, who have become 
safe from the punishment of Allah.” 


The etiquette of condolence is to lower the wing, show grief, not to talk or 
smile. The etiquette of sending of (a funeral procession) is to stick to 
submissiveness, leave talking, observe the dead, meditate on death, get ready for 
it, to walk in front of the bier, close to it. It is out of the Sunnah to hasten on 
with the bier (according to the narration of both Al-Bukhari and Muslim on the 
authority of Abu Hurairah). 


Those are many proprieties to observe the etiquette of companionship with 
all the people. What combines all of that is not to make little of anyone of them, 
be he living or dead, lest you would be ruined, for you do not know, may be he is 
better than you. If one is a dissolute, your deeds might be concluded with the 
same, whereas his with righteousness. You also should not make much of them 
in their world, for the world is but a little thing in the Sight of Allah, and all that it 
contains is insignificant. If you make much of the inhabitants of this world in 
yourself, the world will seem significant in your sight, with the result that you 
would lapse from the Sight of Allah Almighty. Do not sacrifice your religion for 
their sake in order to get of their world, thereupon you would become 
insignificant in their sight, and be deprived of their world; and even if you are not 
deprived, you will have exchanged the worse for the better. 


Do not show enmity towards them, lest your religion and world would go in 
vain for their sake, and their religion for your sake, unless you see them doing 
something religiously disapproved, in which case, you should reject their 
shameful deeds. You should look at them with the eye of mercy, for the wrath of 
Allah Almighty upon them, and His punishment they will receive for their sins: 
the fire of Hell then is sufficient for them to taste. Why do you then resent them, 
and not counteract their apparent love for you, joyfulness in your face, and 
admiration for you? Indeed, if you seek the truth of that, you will find no more 
than one percent, if not less. Furthermore, complain not of your affairs to them 
lest Allah Almighty would entrust you to them. 


Covet not of their having towards you in secret the same feeling they have in 
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public, for this will be a false covet, and how far it is from being realized. Covet 
not of what is in their hands, lest you would hasten on humiliation and fail to 
achieve your desire. Deem not yourself superior to them out of atrogance, 
because of your independence of them, for Allah Almighty forces you to be in 
need of them by way of punishment for your arrogance. If you ask anyone of 
them to fulfill a need for you, and he fulfills it, this is good, and if he does not , 
blame him not, lest he would turn into an enemy towards you. Do not engage in 
preaching such of persons as his no ready to accept your advice, lest he would 
not pay attention to you, but also he would become enemy to you. Let your 
preaching be general and comprehensive, without referring to a particular person 
or name. If you see good in them, thank Allah Almighty Who has made them 
subject to you, and seek refuge with Allah Almighty from entrusting you to them. 


If the news of backbiting (against you) has reached you, or if you see 
something evil or if you receive harm from them, entrust them to Allah Almighty, 
and seek refuge with Allah from their evil. Engage not yourself with the reward, 
lest you would receive harm, and waste your lifetime by such engagement. Do 
not ask them to recognize your position in their heart, but rather have the belief 
that if you really deserve that position, it will be instilled in their hearts by Allah 
Almighty (without interference from you), for it is Allah Who cause hearts to 
love or hate. Pay attention to their right, and ignore their falsehood, speak with 
their right, and keep silent from their falsehood. 


Beware of the company of most of laymen, for they do not remove a 
difficulty, nor forgive a slip, nor screen a private, and rather account for the least 
thing, and envy one because of what he has, be it more or little; and they always 
ask others to deal with them justly right, but they hardly deal with others justly; 
and they blame for mistake and forgetfulness, and do not excuse; and they always 
instigate brothers against their brothers through talebearing and false speech. For 
this reason, the company of the greatest portion of them caused loss, and 
boycotting them causes benefit. If they are pleased, their outward conduct will be 
flattery and adulation, and if they are displeased, their inward conduct will be 
resentment and hatred. One could not feel safe from their resentment, and there 
is no benefit to be expected from their flattery. Their appearance is good dressed 
in dresses, while their inside is like wolves. They take their decisions only 
depending upon suspicions, and wink at one another about you in your absence, 
and watch death to smite their friend. They calculate your slips in order to face 
you with during their anger with you. 


Rely not on the affection of him, whom you do not experience so much 
satisfactorily: you should not depend upon you company of a person for some 
time in one location and situation, but you’d rather experience your companions 
in all of his affairs, of richness and poverty, being in office and out of office, etc. 
you should also travel with him, have dealing with him, be in need of him out of 
difficulty, and so on. If you are pleased with him in all of those affairs, then, take 
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him as your father if he is an old man, or a son if he is young, or a brother if he is 
of equal age. 


Those are the proprieties of dealing with the different kinds of people. 
Rights Of Neighbourhood 


It should be known to you that neighbourhood requires more rights beyond 
those of the brotherhood in Islam. A Muslim neighbour deserves all that every 
Muslim deserves and more. The Messenger of Allah “Allah’s blessing and peace 
be upon him” said: “Neighbours are of three kinds: one who has a single right, 
one who has two rights and one who has three rights. The neighbour who has 
three rights is the Muslim neighbour, who has a degree of kinship: he has the 
right of neighbourhood, the right of Islam, and the right of kinship. The 
neighbour who has two rights is the Muslim neighbour: he has the right of 
neighbourhood and the right of Islam. The neighbour who has a single right is 
the non-Muslim neighbour.” (This narration is reported by Al-Bazzar and Abu 
Na’im on the authority of Jabir; Ibn Adi on the authority of Abdullah Ibn Umar). 


Consider how he has affirmed a right to the non-Muslim only because of 
neighbourhood. The Messenger of Allah “‘Allah’s blessing and peace be upon 
him” said: “Be good to your neighbour, perchance you would be a good 
Muslim.” The Messenger of Allah “Allah’s blessing and peace be upon him” 
further said: “Gabriel kept urging me to be good to the neighbour until I thought 
he would make him one of the heirs.” (This narration is reported by Al-Bukhari 
and Muslim on the authority of A’ishah and Ibn Umar). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “He, 
who has faith in Allah and the Last day, should honour his neighbour.” (This 
narration is reported by Al-Bukhari and Muslim on the authority of Abu 
Shuraih). The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“No servant (of Allah) shall have his faith (complete) until his neighbour feels 
safe of his remnants.” (This narration is reported by Al-Bukhari on the authority 
of Abu Shuraih), The Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “The (disputing) neighbours will be the first whose matter will be 
decided on the Day of Judgement.” (This narration is reported by Ahmad and 
At-Tabarani on the authority of Uqbah Ibn Amir). 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “If you shoot the dog of your neighbour, you will have caused harm to 
him.” It is reported that a man came to Ibn Mas’ud “Allah be pleased with him” 
and said: “I have a neighbour who causes harm to me, insults me, and makes it 
narrow upon me.” On that he said: “Go: if he disobeys Allah in you, you'd rather 
obey Allah in him.” It was said to the Messenger of Allah “Allah’s blessing and 
peace be upon him”: “Such and such a woman observes fasts during the day, and 
stands (for supererogatory prayers) at night, but she causes harm to her 
neighbours.” On that the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “She will be in the fire (of Hell).” (This narration is reported by 
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Ahmad and Al-Hakim on the authority of Abu Hurairah). It is narrated on the 
authority of Abu Hurairah that he said: A man came to the Messenger of Allah 
"Allah's blessing and peace be upon him" with a complaint against his neighbour, 
thereupon he said: "Return and keep patient." He came to him twice or thrice 
with the same complaint, and the Messenger of Allah "Allah's blessing and peace 
be upon him" said to him: "Go and throw your luggage on the road." He went 
and threw his luggage on the road, and whenever the people asked him about the 
reason for that, he told them the story, thereupon they went on sending their 
curses upon his neighbour, saying: "Might Allah do such and such (evil) to him!" 
then, his neighbour came to him and said: "Return to your home, and you will 
never see from me anything which you dislike." 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Both good and evil omen lie in the woman, house and horse. The good omen of 
a woman lies in her little dower and easy (sexual) relation with her, and her good 
manners, and the evil omen lies in her expensive dower, difficult (sexual) relation 
with her, and her bad manners. The good omen of a house lies in its immensity, 
and the good neighbourhood, and the evil omen lies in its narrowness and the 
bad neighbourhood. The good omen of a horse lies in its submissiveness and 
good conduct, and the evil omen lies in its difficulty and bad conduct.” (This 
narration is reported by Muslim on the authority of Ibn Umar and Sahl Ibn Sa’d; 
and Ibn Majah on the authority of Muhammad Ibn Mu’awiyah; and At-Tabarani 
on the authority of Asma’ Bint Umais). 

It should be known that the right of the neighbour is not only to hold back 
harm from him, but also to endure harm. Only to hold back the neighbour’s 

- harm ts not sufficient to fulfill the right of the neighbour. Furthermore, it is also 
not sufficient to endure the harm: but also one should be lenient and ready to do 
favour and good to his neighbour. It is said that the poor neighbour will hang to 
his rich neighbour on the Day of Judgement and say: “O Lord! Ask that man why 
he had prevented his favour from me, and closed his door in my face.” Ibn Al- 
Muaaffa’ was reported that one of his neighbours was selling his house in order 
to fulfill his debt, and he was sitting in the shade of his house, thereupon he aid: 
“I’ve not protected the sanctity of the shade of his house if he sells it because of 
bankruptcy.” He paid the price of the house to him and asked him not to sell it. 
One of the people made a complaint of the number of rats in his house, and it 
was said to him: “Would that you keep a cat in the house!” on that he ‘said: “I fear 
the rat might hear the voice of the cat and escape to the houses of my 
neighbours, and thus I will have loved for them what I’ve loved not for myself.” 

The rights of the neighbour is that one should take the initiative to greet him 
with peace, not to prolong the speech with him, nor to ask him much about his 
affairs and states. He should visit him and inquire about his health if he falls ill. 
He should console him whenever a calamity befalls him. He should stand beside 
him to receive condolence. He should congratulate him about the occasions of 
his joy, and share pleasure with him. He should overlook his slips, and not look 
forward to see his privates. He should not disturb him by placing, for instance, a 
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wooden stem on the wall of his house, or by pouring the water into his spout, or 
by throwing dust in the courtyard of his house. 

He also should not make narrow his passage to the house, nor look at what 
he is carrying to his house. He should screen what is disclosed to him of his 
privates, and relieve him of his distresses. He should not be heedless to take care 
of the house of his neighbour in his absence. He should not allow for himself to 
hear something evil about him. He should protect his sight from looking at his 
sanctities. He should not have long gazes towards his maid. He should be kind in 
speech to his child, and guide him to what he ignores of the affairs of his religion 
and world. Those should be observed besides the proprieties we’ve already 
mentioned in relation of the Muslims in general. 

It is narrated on the authority of Amr Ibn Shu’aib from his father from his 
grandfather that the Messenger of Allah “Allah’s blessing and peace be upon 
him”’ said: “Do you know what the right of a neighbour is? If he seeks your aid, 
you should aid him; and if he seeks your help, you should help him; and if he asks 
you for a loan, you should lend him; if he becomes poor, you should give him; 
and if he falls ill, you should visit him to inquire about his health; and if he dies, 
you should follow his funeral procession; and if he receives good, you should 
congratulate him; and if a calamity befalls him, you should condole him. Do not 
raise up your building in such a way as to withhold air from him unless you take 
his permission. If you buy fruits, give a gift to him thereof, otherwise, get it into 
your house in secret, and let not your child come out with it in order to tease his 
child. Do not harm him by the smell of your cooking vessel unless you give him a 
handful of it..” then, he resumed: “Do you know what the right of a neighbour 
is? By Him in Whose Hand is my soul, none could fulfill those rights of the 
neighbour but he, upon whom Allah has bestowed mercy.” (This narration is 
reported by Al-Khara’iti and Ibn Ad)). 

Mujahid said: “I was sitting in the house of Abdullah Ibn Umar “Allah be 
pleased with him” and his servant was removing the skin of a sheep for him, 
when he said to him: “O servant! When you have finished from removing the 
skin, begin with our Jewish neighbour.” He said it many times, after which he 
said to him: “How do you say so?” he said: “the Messenger of Allah “Allah’s 
blessing and peace be upon him” kept urging us to be kind to our neighbour 
that we feared he would make him one of the heirs.” (This narration is 
reported by Abu Dawud and At-Tirmidhi). According to Hisham, Al-Hassan 
saw no harm to feed your Jewish and Christian neighbours from the meat of 
your sacrifice. Abu Dharr “Allah be pleased with him” reported: My 
companion, The Messenger of Allah “Allah’s blessing and peace be upon 
him” ordered me: “When you cook broth, add water to it, and remember your 
neighbour’s houschold, and give them from it as a gift.” (This narration is 
reported by Muslim). 

It is narrated on the authority of A’ishah “Allah be pleased with her” that she 
said: “I said: “O Allah's Apostle! I have two neighbors, one of whom has the gate 
of his house next to me, and the other has the gate of his house far from me, and 
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I would like to know to which of them I should give presents." He replied: “To 
the one whose door is next to you." (This narration is reported by Al-Bukhari). 
Abu Bakr As-Siddiq “Allah be pleased with him” saw his son Abd Ar-Rahman 
quarrelling and pulling his neighbour by his forelock, thereupon he said to him: 
“Dispute not with your neighbour, for it is him who remains with you, while the 
people go away from you.” 


Al-Hassan Ibn Isa An-Naisaburi said: I asked Abdullah Ibn Al-Mubarak: 
“Sometimes, my neighbour comes to me, and complains tome that my servant 
causes harm to him, which the servant denies, and I dislike to beat him for he 
might be innocent, and I also dislike to leave him, lest my neighbour would 
become angry with me: what should I do?” he said: “Perhaps your servant does a 
thing for which he deserves to be punished, but you rather keep it for him. If 
your neighbour complains of him, punish him for that thing (which he has 
already done), and in this way, you will have pleased your neighbour and 
punished your servant for the evil he has done.” This is a kind way of combining 
both rights. 


A’ishah “Allah be pleased with her” said: “Ten characteristics distinguish the 
good or noble manners, that are found in the man but not in his father, the 
servant but not his master, and Allah Almighty assigns them to whomever He 
likes: the good speech, truthfulness with the people, giving reward for favour, 
keeping kinship ties, preserving trusts, safeguarding the sanctity of the neighbour, 
safeguarding the sanctity of the companion, and dealing generously with the 
guest. But the top of them all is modesty.” Abu Hurairah “Allah be pleased with 
him” said: The Prophet “Allah’s blessing and peace be upon him” said: “O 
Muslim women! None of you should look down upon the gift sent by her she- 
neighbor even if it were the trotters of the sheep (fleshless part of legs).” (This 
narration is reported by Al-Bukhari). The Messenger of Allah “Allah’s blessing 
and peace be upon him” said: “The happiness of a Muslim lies in the immense 
house, good neighbour and graceful riding mount.” (This narration is reported by 
Ahmad on the authority of Nafi’ Ibn Abdul-Harith; and Al-Hakim on the 
authority of Sa’d Ibn Abu Waqqas). 


Abdullah “Allah be pleased with him” said: A man said to the Messenger of 
Allah “Allah’s blessing and peace be upon him”: “O Messenger of Allah! How 
should I come to know that I have done well or bad?” the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “If you hear your neighbours say 
that you have done well, you then have done well, and if you hear them say that 
you have done bad, you have done bad.” (This narration is reported by Ahmad 
and At-Tabarani on the authority of Abdullah Ibn Mas’ud). Jabir “Allah be 
pleased with him” said: the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: ““He, who has a neighbour or a partner in a garden or a house, he 
should not sell it until he offers it to him first.” (This narration is reported by Ibn 
Majah and Al-Hakim). 


Abu Hurairah “Allah be pleased with him” said: “the Messenger of Allah 


Book five: etiquettes of sociability, brotherhood ——----————————-_ 379 
“Allah’s blessing and peace be upon him” passed the judgement that a 
neighbour had the right to fix his wooden trunk in the wall of his neighbour, 
willingly or unwillingly.” (This narration is reported by Al-Khara’iti). Ibn Abbas 
"Allah be pleased with them" narrated: Allah's Apostle "Allah's blessing and 
peace be upon him" said: "No one should prevent his neighbour from fixing a 
wooden peg in his wall." Abu Hurairah said (to his companions): "Why do I 
find you disinclined to it? By Allah, I certainly will narrate it to you (no matter 
harmful it might be)." (This narration is reported by both Al-Bukhari and 
Muslim). This is why some learned are of the opinion hat it is obligatory. 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Whomever Allah intends good for, endears him.” They asked: “How does He 
endear him?” He said: “To make him lovable to his neighbours.” (This narration 
is reported by Ahmad on the authority of Abu Utbah Al-Khawlani; and Al- 
Khara’iti and Al-Baihaqi on the authority of Amr Ibn Al-Humg). 


Rights Of Kinship 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: Allah 
Almighty says: “I’m Rahman, and I derived the name of this Rahim from My 
Name. so, I shall maintain ties with him who maintain ties with it, and sever ties 
with him who severs ties with it.” (This narration is reported by Al-Bukhari and 
Muslim on the authority of A’ishah). Anas Ibn Malik “Allah be pleased with him” 
reported: I heard The Messenger of Allah “Allah’s blessing and peace be upon 
him” saying: “He, who likes that his means of sustenance be extended and his 
lifetime be lengthened, should maintain kinship ties.” (This narration is reported 
by Al-Bukhari and Muslim). It was said to the Messenger of Allah “Allah’s 
blessing and peace be upon him” : “Which among the people is the best?” he 
said: “The one who fears Allah most, maintains kinship ties most, enjoins good 
and forbids evil most.” (This narration is reported by Ahmad and At-Tabarani on 
the authority of Durrah Bint Abu Lahab). 


Abu Dharr “Allah be pleased with him” said: “My bosom friend, the 
Messenger of Allah “Allah’s blessing and peace be upon him” advised me to 
maintain kinship ties even with him who turns his back to me, and to tell the 
truth, no matter bitter it might be.” (This narration is reported by Ahmad and 
Ibn Hibban). The Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “The Rahim is hung in the Throne (of Majesty); and the real 
maintainer of kinship ties is not the one who maintains kinship ties with 
others in reward (for their maintaining kinship ties with him), but it is he, who 
maintains kinship ties even with him who severs kinship ties with him.” (This 
narration is reported by both At-Tabarani and Al-Baihaqi on the authority of 
Abdullah Ibn Amz). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“The swiftest act of worship to be rewarded is to maintain kinship ties, to the 
extent that the household might be wicked, but at the same time, their property 
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grows, and their number increases, for nothing other than the fact that they 
maintain kinship ties.” (This narration is reported by Ibn Hibban on the 
authority of Abu Bakrah; and Al-Khara’iti and Al-Baihagi on the authority of 
Abd Ar-Rahman Ibn Awf). According to Zaid Ibn Aslam: When the Messenger 
of Allah “Allah’s blessing and peace be upon him” set out to Mecca, a man 
appeared to him and said: “If you like the white women and good she-camels, 
you should go to Banu Mudlij.” The Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “Allah Almighty has prevented me from Banu Mudliy 
for their maintaining kinship ties among themselves.” (This narration is 
reported by Al-Khara’it). 

Asma’ Bint Abu Bakr “Allah be pleased with both” said: My mother came to 
visit me (and she was a disbeliever), thereupon I said to the Messenger of Allah 
“Allah’s blessing and peace be upon him”: “O Messenger of Allah! My mother 
came to visit me, and she is desirous, even though a polytheist: should I maintain 
kinship ties with her?” he answered in the affirmative. (This narration is reported 
by both Al-Bukhari and Muslim). The Messenger of Allah “Allah’s blessing and 
peace be upon him” further said: “The (object of) charity to be given to the 
indigent has a single reward of charity, and the (object of) charity to be given to 
the kith and kin has a double reward of charity and maintaining kinship ties.” (At- 
Tirmidhi , An-Nasa’i and Ibn Majah on the authority of Salman Ibn Amir Ad- 
Dabbi). 

Anas Ibn Malik "Allah be pleased with him" narrated: When this verse was 
revealed: “By no means shall ye attain righteousness unless ye give (freely) of that 
which you love; and whatever you give, of a truth Allah knows it well” (Al Imran 
92) 
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Abu Talhah said to Allah's Apostle "Allah's blessing and peace be upon him”: 
“O Allah's Apostle! Allah, the Blessed, the Superior says: “By no means shall ye 
attain righteousness unless you give (freely) of that which ye love.” No doubt, 
Bairuha garden is the most beloved of all my property to me. So J want to give it 
in charity in Allah’s Cause. I expect its reward from Allah. O Allah's Apostle! 
Spend it where Allah makes you think it feasible.’ On that Allah's Apostle 
"Allah's blessing and peace be upon him" said: “Bravo! It is useful property. I 
have heard what you have said (O Abu Talhah), and I think it would be proper if 
you gave it to your Kith and kin.” Abu Talhah said: “I will do so, O Allah's 
Apostle.” Then Abu Talhah distributed that garden amongst his relatives and his 
cousins." (This narration is reported by Al-Bukhari). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “The 
best object of charity is that to be given to one’s kith and kin who ts indigent.” 
(This narration is reported by Ahmad and At-Tabarani on the authority of Abu 
Ayyub; and Al-Baihagi on the authority of Umm Kulthum Bint Uqbah). It is 
similar to the Hadith in which the Messenger of Allah “Allah’s blessing and peace 
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be upon him” said: “The best of good deeds is to keep relation with him who 
severs relation with you, to give him who withholds from you, and forgive him 
who wrongs you.” (This narration is reported by Ahmad on the authority of 
Mu’adh Ibn Anas; and At-Tabarani on the authority of Abu Umamah). Umar Ibn 
Al-Khattab “Allah be pleased with him” sent a message to his appointed 
governors in which he said: “Order the relatives to exchange visits but not to live 
in neighbourhood.” He said so for neighbourhood develops congestion round 
rights, which leads to desertion and severing of relations. 


Rights Of Parents and children 


Once the relation of kinship is affirmed, the most fitting should be the 
relation of parenthood which multiplies the rights. The Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “No child could reward his father 
unless he finds him a slave, thereupon he should buy and emancipate him.” (This 
Narration is reported by Muslim on the authority of Abu Hurairah). The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “One’s 
dutifulness to his parents is better than prayer, charity, fasting, Hajj, Umrah and 
even Jihad in the Cause of Allah.” 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “He, upon whom morning comes while he is pleasing his parents, he will 
have two gates open to the Garden, and if evening comes upon him while he is 
so, he will have the same, and if he pleases only one, he will have only a single 
gate, even if he commits justice; and he, upon whom morning comes while he is 
displeasing his parents, he will have two gates open to the fire ( of Hell), and if 
evening comes upon him while being so, he will have the same, and if he pleases 
only one of them, he will have only a single gate, even if he is wronged.” 
(narrated by Al-Baihaqi on the authority of Ibn Abbas). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “The 
Garden’s smell is detected from a five-hundred-year journey, and no disobedient 
(of his parents) nor severer of relation with his kith and kin will detect its smell.” 
(This narration is reported by At-Tabarani on the authority of Abu Hurairah and 
Jabir). The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Be dutiful to your mother and father, sister and brother, then the next to you of 
kin.” (This narration is reported by An-Nasa’i on the authority of Tariq Al- 
Muharibi; and Ahmad and Al-Hakim on the authority of Abu Rimthah). It is 
reported that Allah Almighty said to Moses “Peace be upon him”: “O Moses! He, 
who is dutiful to his parents and disobedient to me, I will write him as a dutiful; 
and he, who is undutiful to his parents and obedient to Me, I will write him as a 
disobedient.” 

It is further narrated that when Jacob entered upon Joseph “Peace be 
upon both”, Joseph did not stand up in respect for him, thereupon Allah 
Almighty revealed to him: “Do you behave arrogantly towards your father? By 
My Power and Glory, I shall not produce Prophets from your loin.” The 
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Messenger of Allah “Allah’s blessing and peace be upon him” said: “There is 
no harm upon anyone who likes to give in charity, to give it to his parents in 
case they are Muslims, thereupon they will have its reward, and he will have its 
reward, without reducing anything form theirs.” (This narration is reported by 
At-Tabarani on the authority of Amr Ibn Shu’aib from his father from his 
grandfather). 


It is narrated on the authority of Abu Usaid: Malik Ibn Rabie’ah As-Sa’idi that 
he said: While we were with the Messenger of Allah "Allah's blessing and peace 
be upon him", a man belonging to (the tribe of) Banu Salamah came to him and 
asked: “O Messenger of Allah! Does there remain anything of my dutifulness 
towards my parents therewith to show kindness to them after their death?” he 
said: “Yes. It is to invoke (for Allah’s) prayer upon them, ask for (Allah’s) 
forgiveness for them, carry out their covenant after their death, and keep the 
good relations (with your kith and kin) which are not kept except for their good 
pleasure, and deal generously with their friends (for their sake).” (This narration is 
reported by Abu Dawud, Ibn Hibban and Al-Hakim). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “One 
of the greatest acts of dutifulness is that a man keeps good relations with those 
whom his father used to love after his father’s death.” (This narration is reported 
by Muslim on the authority of Ibn Umar). The Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “One’s dutifulness to his mother should 
be twice (his dutifulness to his father).” The Messenger of Allah “Allah’s blessing 
and peace be upon him” said: “The mother’s invocation is swifter to receive 
answer.” It was said: “O Messenger of Allah! What is the reason for that?” he 
said: “For she is more merciful than the father, and the invocation that stems 
from mercy never lapses.” 


A man asked the Messenger of Allah “Allah’s blessing and peace be upon 
him” saying: “Whom should I be dutiful to?” He said: “Be dutiful to your 
parents.” He said: “But I have no parents.” He said: “Then be dutiful to your 
child: as well as your parents have a right upon you, your child has a right upon 
you.” (This narration is reported by Abu Umar An-Nugati on the authority of 
Uthman Ibn Affan; and At-Tabarani on the authority of Ibn Umar). The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “May Allah 
bestow mercy upon a parent who helps his child be dutiful to him.” (This 
narration is reported by Ibn Hibban on the authority of Ali Ibn Abu Talib and 
Ibn Umar). He means that he does not lead him to be undutiful to him by his bad 
deeds. 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Be equal in your gifts to your children.” It is said that your child is like your 
basil which smells good for seven (years), and then he become your servant 
for other seven (years), and then he turns to be either your enemy or your 
partner. It is narrated on the authority of Anas “Allah be pleased with him” 
that he said: The Messenger of Allah “Allah’s blessing and peace be upon 
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him” said: “On the seventh day of the child’s birth, an Agiqah should be 
slaughtered on his behalf, and he should be given a name, and the harm 
should be removed from him. When he becomes six years old, he should be 
educated. When he becomes nine years old, he should have a separate bed. 
When he becomes thirteen years old, he should be beaten for leaving the 
prayer. When he becomes sixteen years old, his father should marry him. 
Then, the father should takes hold of his hand and say : “I have educated, 
instructed and married you: I seek refuge with Allah from your temptation in 
the world and your punishment in the hereafter.”” (This narration is reported 
by Ibn Hibban). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “A 
child’s right upon his father is to educate him well and choose for him a good 
name.” (This narration is reported by Al-Baihaqi on the authority of both Ibn 
Abbas and A’ishah). The Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “Every child is retained for his Agiqah which should be slaughtered on 
his behalf on the seventh day of his birth, and his head should be shaved.” (This 
Narration is reported by those of Sunan on the authority of Samurah). According 
to Qatadah : “When the Aqiqah is slaughtered, take a piece of wool and rub it 
against the skull of the babe until it bleeds like a thin string . Then, his head 
should be washed and shaved.” A man came to Abdullah Ibn Al-Mubarak and 
complained to him one of his children, thereupon he asked him: “Have you 
involved evil against him:?” he answered in the affirmative, thereupon he said: 
“Then, you have spoilt him.” 


It is desirable to be lenient to one’s child. Once, Al-Aqra’ Ibn Habis saw the 
Messenger of Allah “Allah’s blessing and peace be upon him” kissing Al-Hassan, 
thereupon he said: “I have ten children, and I’ve never kissed anyone of them.” 
On that the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“He, who is not merciful to others, receives no mercy (from Allah).” (This 
narration is reported by Al-Bukhari on the authority of Abu Hurairah). A’ishah 
“Allah be pleased with her” said: One day, the Messenger of Allah “Allah’s 
blessing and peace be upon him” said to me: “Wash the face of Usamah.” I 
started washing his face disgustingly , thereupon the Messenger of Allah “Allah’s 
blessing and peace be upon him” beat my hand, and took him, and washed his 
face and kissed him. “Allah has done well to us as he (Usamah) is not a girl.” 
Once, Al-Hassan stumbled while the Messenger of Allah “Allah’s blessing and 
peace be upon him” was on the pulpit, thereupon he descended and carried him, 
and recited Allah’s saying: “And know you that your possessions and your 
progeny are but a trial; and that it is Allah with whom lies your highest reward.” 
(Al-Anfal 28) 
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(This narration is reported by those of Sunan). 
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It is narrated on the authority of Abdullah Ibn Shaddad from his father that 
he said: Once, the Messenger of Allah “Allah’s blessing and peace be upon him” 
came out to us in order to lead one of both prayers of the evening (i.e. Maghrib 
and Isha), and he was carrying Hassan or Hussain. the Messenger of Allah 
“Allah’s blessing and peace be upon him” proceeded on and placed him, and said 
Takbir to assume the prayer, and went on offering prayer, during which he 
offered a prostration which he prolonged, thereupon I raised my head and 
behold! the child was on the back of the Messenger of Allah “Allah’s blessing and 
peace be upon him” while he was prostrating. I returned to my prostration. When 
the Messenger of Allah “Allah’s blessing and peace be upon him” finished from 
the prayer the people said: "O Messenger of Allah! you've offered during the 
prayer a prostration which you've prolonged so much that we thought something 
serious had happened, or that you had being Divinely revealed." He said: 
“Nothing of that has happened. But my grandson took me as a riding mount, and 
I disliked to make haste before he was satisfied." (This narration is reported by 
An-Nasa’i and Al-Hakim). Many benefits might be obtained from that Hadith: 
one is that one becomes close to Allah Almighty in the prostration posture. One 
also learns how to’be kind and lenient to his child, and how the nation should 
learn that from the Prophet. The Messenger of Allah “Allah’s blessing and peace 
be upon him” further said: “The smell of the child is out of the smell of the 
Garden.” (This narration is reported by At-Tabarani and Ibn Hibban on the 
authority of Ibn Abbas). 


Yazid Ibn Mu’awiyah said: My father sent to Al-Ahnaf Ibn Qais and asked 
him: “O Abu Bahr! What do you say about the son?” he said: “O Commander of 
Believers! (Our sons are) the fruits of our hearts, the supports of our backs, and 
we are, in relation to them, plain land and shading sky, and with them we attain 
all glorious deeds. So, if they demand, give them, and if they grow angry, please 
them, perchance they would love you and strive their utmost in your cause. Be 
not a heavy burden on them lest they would disgust your life, hope for your 
death, and dislike to be close to you.” Mu’awiyah said to him: “How good you are 
O Ahnaf! When you entered upon me, I was fully angry with Yazid.” When Al- 
Ahnaf came out, he became pleased with Yazid and sent to him two hundred 
thousand Dirhams and two hundred garments. Yazid sent to Al-Ahnaf one 
hundred thousand Dirhams and one hundred garments. 


These are the narrations that ensure the rights of the parents, and the way 
they should be fulfilled is known from the rights of brotherhood we’ve already 
mentioned. This bond (of parenthood) is more confirmed than that of 
brotherhood, and it has more two things: the first is that most learned are of the 
opinion that the obedience of one’s parents is obligatory even in what is 
suspicious, but not in what is unlawful. Moreover, if they are disturbed by your 
eating alone, you should then share food with them, for to leave suspicion is out 
of piety, whereas to please one’s parents is out of obligation. You are not allowed 
to set out on journey without their leave, even if it is for Hajj or seeking after 
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knowledge, unless one seeks after the knowledge of obligatory duties like prayer, 
fasting, Zakat, etc, and there is none to undertake that in your country. This is the 
case of him who embraces Islam, and likes to learn the obligatory duties and laws 
of Islam, and his country is lacking of those who do so: thus, it becomes 
incumbent upon him to set out in pursuit of knowledge, regardless of the right of 
his parents in this respect. 


It is narrated on the authority of Abu Sa’id Al-Khudri “Allah be pleased with 
him” that he said: A man migrated from Yemen to the Messenger of Allah 
“Allah’s blessing and peace be upon him”, and sought to take part in Jihad, 
thereupon the Messenger of Allah “Allah’s blessing and peace be upon him” said 
to him: “Do you have your parents in Yemen?” he answered in the affirmative. 
He said: “Have they given you permission?” he answered in the negative, 
thereupon the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Return to your parents and take their permission: if they give you permission, 
that’s good, otherwise, strive yourself to be dutiful to them, for this is the best 
deed after monotheism therewith to meet Allah.” (This narration is reported by 
Ahmad and Ibn Hibban). 


According to another narration, another man came to the Messenger of Allah 
“Allah’s blessing and peace be upon him” in order to consult him concerning 
fight (in the Cause of Allah), thereupon he asked him: “Are your mother living?” 
he answered in the affirmative. He said: “Then, stick to her, for indeed, (your 
entering) the Garden is in (your sitting in her service beside) her feet.” (This 
narration is reported by An-Nasa’i, Al-Hakim and Ibn Majah on the authority of 
Mu’awiyah Ibn Jahimah, and he was the man who came to the Prophet). A man 
came to the Messenger of Allah “Allah’s blessing and peace be upon him” in 
order to give him the pledge of allegiance to emigrate (in the Cause of Allah) and 
said: “I have come to you although I caused my parents to weep (for leaving 
them).” On that the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “Then, return and cause them to laugh as you have caused them to 
weep.” (This narration is reported by Abu Dawud, An-Nasa’i, Ibn Majah and Al- 
Hakim on the authority of Abdullah Ibn Amz). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “The 
right of the eldest brother upon his young brothers is like the right of the parent 
upon his children.” (This narration is reported by Ibn Hibban on the authority of 
Abu Hurairah; and Abu Dawud on the authority of Sa’id Ibn Amr Ibn Al-As). 
The Messenger of Allah “Allah’s blessing and peace be upon him” said: “If the 
riding mount of anyone of you is difficult upon him, or the manners of his wife 
or anyone of his family become bad, let him recite Adhan in his/her/its ear.” 
(This narration is reported by Ad-Dailami on the authority of Al-Hussain Ibn Ali 
Ibn Abu Talib). 


Rights Of Slave 


It should be known that what the right hand possesses should have many 
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rights to be observed. The last advice given by the Messenger of Allah “Allah’s 
blessing and peace be upon him” was: “Fear Allah concerning what your right 
hands possess: feed them from where you eat, clothe them from where you 
clothe yourselves, and overburden them not with what is beyond their capacity, 
and keep of them what you like, and sell of them what you dislike, and do not 
punish the creatures of Allah for it is Allah Who has made them your slaves, and 
if He wills, He could make you their slaves.” (This narration is reported by Abu 
Dawud on the authority of Ali and Abu Dharr; Al-Bukhari and Muslim on the 
authority of Anas). 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “The slave should have his food and clothes fairly and reasonably, and he 
should not be overburdened with what is beyond his capacity.” (This narration is 
reported by Muslim on the authority of Abu Hurairah). The Messenger of Allah 
“Allah’s blessing and peace be upon him” further said: “Neither a cheater, nor an 
arrogant, nor a betrayer, nor a person who treats his slaves with harshness should 
enter the Garden.” (This narration is reported by Ahmad, At-Tirmidhi and Ibn 
Majah on the authority of Abu Bakr). It is reported on the authority of Ibn Umar 
“Allah be pleased with both” that he said: A man came to the Messenger of Allah 
“‘Allah’s blessing and peace be upon him” and said: “O Messenger of Allah! How 
many times should we excuse the servant?” the Messenger of Allah “Allah’s 
blessing and peace be upon him” kept silent for a moment after which he said: 
“Seventy times everyday.” (This narration is reported by Abu Dawud and At- 
Tirmidhi). 

It is narrated that Umar “Allah be pleased with him” used to go to the 
Heights of Medina every Saturday, and whenever he found on the way a slave 
doing a task that is beyond his capacity, he would relieve him of some of it. It 
is narrated from Abu Hurairah “Allah be pleased with him” that he saw a man 
riding a mount and his slave walking behind him thereupon he said to him: 
“O slave of Allah! Let him ride behind you, for he is your brother, and his 
soul is like yours.” He made him ride behind him, and then Abu Hurairah 
said: “The more one let others walk behind him, the farther he becomes from 
Allah Almighty.” A slave-girl said to Abu Ad-Darda’ “Allah be pleased with 
him”: “I poisoned you a year ago, but it did not affect you.” He asked her: 
“Why did you do so?” she said: “In order to relieve myself of you.” On that 
he said to her: “Then, go, you are free for the sake of the Countenance of 
Allah Almighty.” 


According to Az-Zuhri: “If you say to your slave: “May Allah disappoint 
you”, he should be set free.” It was said to Al-Ahnaf Ibn Qais: “From whom 
have you learnt forbearance?” he said: “From Qais Ibn Asim.” It was said: “To 
what extent was he forbearing?” he said: “While he was sitting in his house, his 
servant-girl brought an iron rod having roasted meat, and it fell from her hand 
over one of his children, and fatally injured him which caused him to die. The 
servant-girl was scared so much that he said: “Nothing could calm that servant- 
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girl but to be emancipated.” He said to her: “You are free. No harm befalls you.” 
It was the habit of Abdullah Ibn Awn that whenever his slave disobeyed him, he 
would say to him: “How similar you are to your master: your master disobeys 
(Allah) his master, and you disobey your master.” One day, he provoked his 


anger, thereupon he said to him: “Do you like me to beat you? Nay! Go, you are 
free’ 


It is reported that Maimun Ibn Muhran had a guest, and he urged his 
slave-girl to prepare supper quickly, thereupon she came fast with a bowl of 
food, and (out of her swiftness) she stumbled and the bow! fell over the head 
of her master. He said: “O slave-girl! You have burnt me!” she said: “O 
teacher of good and educator of people! Return to what Allah has said.” He 
asked her: “What has Allah Almighty said?” she said: “He said: “who restrain 
anger” (Al Imran 134) 
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Thereupon he said: “I have restrained my anger.” She said: “and pardon (all) 
men.” (Al Imran 134) 
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He said: “I have pardoned you.” Then she said: “Do more, for Allah 
Almighty says: “for Ajlah loves those who do good.” (Al Imran 134) 
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On that he said: (You are free for the sake of the Countenance of Allah 
Almighty.” 

It is narrated on the authority of Ibn Al-Munkadir that one of the 
companions of the Messenger of Allah “Allah’s blessing and peace be upon 
him” beat a slave belonging to him, and the slave kept saying to him: “I 
beseech you by Allah, I beseech you by the Countenance of Allah (to pardon 
me)!” but he did not pardon him. Heard the cry of the slave, the Messenger of 
Allah “Allah’s blessing and peace be upon him” went to him, and when the 
man saw the Messenger of Allah “Allah’s blessing and peace be upon him” he 
stopped from beating him. On that the Messenger of Allah “Allah’s blessing 
and peace be upon him” said to him: “Do you not forgive him although he 
has beseech you by the Countenance of Allah, and you stop your hand form 
beating him only when you have just seen me?” the man said: “Then, he ts 
free for the sake of the Countenance of Allah O Messenger of Allah.” The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “Had you 


not do so, the fire would have burnt your face.” (This narration is reported by 
Ibn Al-Mubarak). 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “If a slave is sincere to his master, and worships Allah perfectly, he will have 
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his reward twice.” (This narration is reported by Al-Bukhari and Muslim on the 
authority of Ibn Umar). When Abu Rafi’ was emancipated, he wept and said: “I 
had a double reward (when I was a slave), and now, one of them vanished (when 
I was emancipated).” The Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “I was shown the first three to enter the Garden, and the first 
three to enter the fire (of Hell). The first three to enter the Garden are the martyr, 
a slave who worships his Lord perfectly and is sincere to his master, and a chaste 
one who refrains (from begging others) although he has many dependents. The 
first three to enter the fire (of Hell) are a wrongful ruler, a rich who does not give 
the right of Allah, and an arrogant poor.” (This narration is reported by At- 
Tirmidhi and Ibn Hibban on the authority of Abu Hurairah). 

Abu Mas’ud Al-Ansari narrated: While I was lashing a slave of mine, I heard a 
voice from behind me saying: “Learn O Abu Mas’ud that Allah has more power 
over you than you have over this (slave).” I turned and behold! He was The 
Messenger of Allah “Allah’s blessing and peace be upon him”. I said: “O 
Messenger of Allah! He is free for the sake of Allah.” He said: “Had you not 
done so, the fire (of Hell) would have burnt (or touched) you.” (This narration is 
reported by Muslim). The Messenger of Allah “Allah’s blessing and peace be 
upon him” further said: “If anyone of you buys a servant, let the sweet be the 
first food to feed him therewith, for this pleases himself more.” (It is reported by 
At-Tabarani and Al-Khara’iti on the authority of Mu’adh). 

It is narrated on the authority of Abu Hurairah “Allah be pleased with him” 
that he said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “If the servant of anyone of you brings food to him, he should make him sit 
and share food with him, and if he does not do, at least, he should give him a 
morsel thereof.” (This narration is reported by Al-Bukhari and Muslim, and also 
Al-Khara’iti). Once, a man entered upon Salman “Allah be pleased with him” and 
he was making his dough, thereupon the man exclaimed: “O Abdullah! What is 
that?” he said: “We have sent the servant to do a job, and we disliked to join two 
tasks upon him.” The Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “He, who has a slave-girl whom he safeguards and deals with kindly, 
and then he emancipates and marries her, he will have a double reward.” (This 
narration is reported by Al-Bukhari and Muslim on the authority of Abu Musa). 
The Messenger of Allah “Allah’s blessing and peace be upon him” said: “Each 
one of you is a guardian and responsible for those under his guardianship.” (This 
narration is reported by Al-Bukhari den Muslim on the authority of Ibn Umar). 


The rights of a slave upon his master is to have him share food and clothes 
with him, not to overburden with what is beyond his capacity, not to look down 
upon him, to forgive for him his slips, to consider, when he becomes angry with 
him, his own crimes and sins in which he violates the right of Allah Almighty 
upon him, and his indulgence in obeying and worshipping Allah, although Allah 
has more Power over him than he has over his slave. 
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It is narrated on the authority of Fadalah Ibn Ubaid “Allah be pleased with 
him” that the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Three will not be questioned about: a man who departs from the group (of 
Muslims), and a man who disobeys his imam and dies while he is disobedient: 
they should not be questioned about, and a woman from whom her husband has 
become absent after having sufficed her the burden of the world provisions, and 
she put off her veil and displayed her beauty: she should not be questioned about. 
Other three should not be questioned about: a man who disputes Allah over His 
Lower Garment, and His Lower Garment is Majesty, and His Upper Garment is 
Power and Honour, a man who has doubt about Allah Almighty, and a man who 
despairs of the mercy of Allah Almighty.” (This narration is reported by At- 
Tabarani). 
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It is the sixth book of the quarter of customs of life 
In the Name of Allah, Most Gracious, Most Merciful 


Praise be to Allah, Who has bestowed his great favour upon the well-chosen 
among His creatures, by diverting their attentions to entertain their loneliness by 
being in His Presence, and make them enjoy the pleasure of seeing His Signs and 
Greatness, and comforted their hearts by causing them to have private talks with 
Him, and belittled in their sights the vision of the chattels and delights of this 
world, to the extent that anyone who is veiled from seeing Him has become 
pleased with living in seclusion (of the people as long as he is in the in the 
Presence of Allah), for by so doing, he has entertained himself with seeing the 
Glories of His Countenance in his seclusion, therewith he has become free of 
need to get sociable with the people, although sociability is among the most 
important of human characteristics. Allah’s blessing and peace be upon our chief 
Muhammad, the chief of all the Prophets and Messengers, and the best of His 
creatures, as well as upon his family and his companions, the leaders of the truth. 


To go further: the people are different about the matters of seclusion and 
sociability, and giving preference to each of them over the other. Although 
each has many demerits which make one refrain from it, as well as merits 
which summons one to stick to it, most of worshippers and ascetics inclined 
to choose seclusion, which they gave preference over sociability. But what we 
have already mentioned in the Book of the Etiquette of Companionship in 
terms of the virtue of brotherhood and good company almost contradict the 
inclination of the majority (of worshippers and ascetics). For this reason, it is 
important to disclose the truth in this matter, which might be done in two 
chapters: 


The first chapter pertains to relating the different opinions and arguments. 


The second chapter pertains to oidissioaing the truth through presenting the 
merits and demerits. 


CHAPTER ONE: RELATING DIFFERENT OPINIONS AND STATEMENTS; 
AND ARGUMENTS OF EACH PARTY 


The opinions about giving preference to each over the other are different, 
and this difference seemed obvious among the Tabi’is. Of those who favoured 
seclusion, and gave it preference over sociability, a mention may be made of 
Sufyan Ath-Thawri, Ibrahim Ibn Adham, Dawud At-Ta’i, Fudail Ibn Tyad, 
Sulaiman Ibn Al-Khawas, Yusuf Ibn Asbat, Hudhaifah Al-Mar’ashi, and Bishr 
Al-Hafi. But the majority of followers inclined to favour sociability, and taking 
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many friends, acquaintances and brothers, and it was desirable to them to be 
affable to and have affection for the faithful believers, and seek their help in 
religion, by way of co-operation in righteousness and piety. This is the inclination 
of Sa’id Ibn Al-Musayyab, Ash-Sha’bi, Ibn Abu Laila, Hisham Ibn Urwah, Ibn 
Shubrumah, Shuraih, Sharik Ibn Abdullah, Ibn Uyainah, Ibn Al-Mubarak, Ash- 
Shafi’i, Ahmad Ibn Hanbal, and others. 


Statements Of Those Who Incline To Seclusion 


The statements that are handed down from the learned are divided into 
absolute words that express full inclination to any of both opinions, and words 
carrying the rationale for such inclination and preference. Let’s first relate the 
absolute words, in order to clarify the different opinions. But let’s defer the 
words that carry the rationale for choice to the (second chapter, which is the) 
exposition of merits and demerits. 


It is reported that Umar “Allah be pleased with him” said: “Take your 
fortunes of seclusion.” According to Ibn Sirin “may Allah have mercy upon 
him”: “Seclusion is an act of worship”. According to Al-Fudail : “Allah Almighty 
is sufficient for lover, the Quran for entertainer, and death for preacher.” It was 
said: “Take Allah for Companion, and avoid the (company of the) people.” Abu 
Ar-Rabie Az-Zahid said to Dawud At-Ta’i: “Preach me.” He said to him: “Fast 
from the world, and make the hereafter your breakfast, and run away from the 
people in the same way as you run away from a lion.” Al-Hassan “Allah’s mercy 
be upon him” said: “I memorize the following words from the Torah: when 
mankind was satisfied, he got free of need, and when he got isolated from the 
people, he became safe, and when he left desires, he became free, and when he 
avoided envy, he proved gallant, and when he kept patient a bit, he came to enjoy 
for a long time.” 


According to Wuhaib Ibn Al-Wurd : “We were reported that wisdom consists 
of ten parts, nine of which lie in silence, and the remaining one in seclusion from 
the people.” Yusuf Ibn Muslim asked Ali Ibn Bakkar: “What has caused you to 
keep patient on loneliness?” he had already stuck to his house. On that he said: 
“When I was young, I kept patient on more than that. I used to sit with the 
people, but without communicating with them.” According to Sufyan Ath- 
Thawri : “Now, it is time for silence, and sticking to houses.” Ibrahim An-Nakh’i 
said to a man: “Understanding (and learn) religion, and then live in seclusion 
(from all the people).” This is also the saying of Ar-Rabie Ibn Khaithamah. 


It was said that Malik Ibn Anas used to attend the funeral processions, visit 
the patient to inquire about their health, and give the brothers their rights. But he 
left that one by one until he left them all. He used to say: “It is not fitting for a 
man to adorn any excuse he presents.” It was said to Umar Ibn Abdul-Aziz: 
‘Would that you devote yourself to us!” on that he said: “No doubt, the time of 
devotion has gone away, and one could not devote himself but to Allah 
Almighty.” According to Al-Fudail : “I find myself under obligation to a man 
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who does not greet me whenever he meets me, nor visits me to inquire about my 
health whenever I fall ill.” 


Abu Sulaiman Ad-Darani said: “While Ar-Rabie Ibn Khaithamah was sitting 
at the gate of his house, a stone fell on him, and struck his forehead and 
wounded it. He went on wiping the blood off his face and saying: “No doubt, 
you have been admonished O Rabie!” he then stood and entered his door, and 
after that he never sat at the door of his house until his dead body was brought 
out to be buried.” Both Sa’d Ibn Abu Waqgqas and Sa’id Ibn Zaid “Allah be 
pleased with them” stuck to their houses in Aqiq, and they never went to Medina 
to attend Friday (prayer) or any other occasion until they died in Aqig. Yusuf Ibn 
Asbat said: I heard Sufyan Ath-Thawri saying: “By Allah, other than Whom there 
is no Allah! It is time for living in seclusion.” 


According to Bishr Ibn Abdullah : “Make little your acquaintances for you do 
not know what is going to be on the Day of Judgement. If you are put to shame, 
then, it is a few who shall recognize you.” A governor entered to visit Hatim Al- 
Asamm and asked him: “Do you have any need?” he said: “Yes.” He said: “What 
is it?” he said: “It is not to see me, nor to make me see you, nor to recognize 
me.” A man asked Sahl: “T like to be in your company.” He said: “When anyone 
of us dies, then, whom should the other accompany?” he said: “Allah.” He said: 
“Then, let him be in the company of Allah from now. 


It was said to Al-Fudail: “Ali, your son, says: “Would that I be in a place 
where I see the people and they see me not’? on that Al-Fudail wept and said: 
“Woe to Ali! Why has he not completed the phrase by saying: ‘in a place where I 
see them not, and they see me not?” according to Al-Fudail: “It is out of silliness 
to have more acquaintances. 


According to Ibn Abbas “Allah be pleased with both”: “The best sitting is 
that in the bottom of your house, where you see none, and none is able to see 
you.” Those are the statements of those who incline to seclusion. 


Arguments Of Those Who Incline To Sociability 


They base their argument upon the statement of Allah Almighty: “Be not like 
those who are divided amongst themselves and fall into disputations after 
receiving Clear Signs: for them is a dreadful Penalty.” (Al Imran 105) 
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And: “and He joined your hearts in love, so that by His Grace, you became 

brethren.” (Al Imran 103) 
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But this argument is weak, for what is intended here is the division and 
difference in opinion about the understanding of the Book of Allah and the 
fundaments of religion. Similarly, to join hearts in love is to remove grudges and 
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resentment from the breasts, for they are the motives of afflictions and disputes. 
Of a surety, seclusion does not contradict that. 


They also establish their argument upon the statement of the Messenger of 
Allah “Allah’s blessing and peace be upon him”: “The faithful believer is to 
adhere to the people and the people adhere to him in love, and there is no good 
in him who does not adhere to the people, nor do the people adhere to him in 
love.” This argument also is weak, for the Hadith blames the bad manners 
because of which one does not adhere to the people in love. Of course, it does 
not imply the person of good manners, who, when mixing with the people, 
adheres to them and they adhere to him in love. But it implies to leave mixing in 
occupation by oneself, and seeking safety from the others. 


They also depend upon the statement of the Messenger of Allah “Allah’s 
blessing and peace be upon him”: “He, who left the group of Muslims even as 
little as a span, has, indeed, removed the tie of Islam from his neck.” The 
Messenger of Allah “Allah’s blessing and peace be upon him” further said: “He, 
who left the group (of Muslims) and died as such, his death would be like the 
death of those of the pre-Islamic period of ignorance.” (This narration is 
reported by Muslim on the authority of Abu Hurairah). The Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “He, who defies the Muslims who 
are in unity, has indeed removed the tie of Islam from his neck.” (This narration 
is reported by At-Tabarani on the authority of Ibn Abbas). But this also is weak, 
for what is intended here is the group of Muslims who agree upon a particular 
imam by giving the pledge of allegiance to him: to defy them then is out of 
transgression, and it belongs to the opposition in opinion. However, this is 
forbidden, for the people are forced to gather under a particular imam to unite 
them, and this could be achieved only by giving him the pledge of allegiance 
through the majority of people, and to contend with them in that matter 
stimulates affliction. This does not imply seclusion. 


They also quote the forbiddance given by the Messenger of Allah “Allah’s 
blessing and peace be upon him” of desertion over three days. He said in this 
issue: “He, who deserts his Muslim brother over three days during which he dies, 
will enter the fire (of Hell).” (This narration is reported by Abu Dawud on the 
authority of Abu Hurairah). The Messenger of Allah “Allah’s blessing and peace 
be upon him” further said: “It is unlawful for a Muslim person to desert his 
Muslim brother over three days, and anyone among them who procedes to make 
reconciliation will enter the Garden.” (This narration is reported by Al-Bukhari 
and Muslim, and At-Tabarani on the authority of Anas). The Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “He, who deserts his brother for 
a year seems as if he has shed his blood.” (This narration is reported by Abu 
Dawud on the authority of Abu Khirash As-Sulami). They say that seclusion is to 
desert all the people. 


But even, this is also a weak argument, for what is intended in those 
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natrations is to grow angry with the people, and contentiously refrain from 
talking to them, greeting them, or mixing with them. In this way, it does not 
imply to leave mixing without anger, given that desertion over three days is 
permissible on two occasions: the first is to see benefit in reforming the state of 
the abandoned, in case he deserts him more; and the other is to see he will be 
safe by so doing. If the forbiddance is general, it should be restricted to what is 
beyond those two situations. This is attested by the narration on the authority of 
A’ishah “Allah be pleased with her”, that the Messenger of Allah “Allah’s 
blessing and peace be upon him” forsook her (or Zainab) for the months of 
Dhul-Hijjah, Muharram, and a portion of Safar. (This narration is reported by 
Abu Dawud). It is further reported on the authority of Umar “Allah be pleased 
with him” that the Messenger of Allah “Allah’s blessing and peace be upon him” 
kept aloof from his wives, and took oath to refrain from them for a month, 
during which he ascended to an attic room which was his store, and spent there 
twenty-nine days, after which he descended, and when it was said to him: “You 
spent only twenty-nine days (and not a full month as you took oath)” he said: 
“The month might consist of twenty-nine days.” (This narration is reported by 
both Al-Bukhari and Muslim). 


It is narrated on the authority of A’ishah “Allah be pleased with her” that she 
said: the Messenger of Allah “Allah’s blessing and peace be upon him” said: “Tt is 
unlawful for a Muslim to desert his brother over three days unless he (the 
abandoned) is of those from whose evil one could not feel safe.” (This narration 
is reported by Ibn Adi). This is an evident particularization, and it is within that 
framework that the statement of Al-Hassan “may Allah have mercy upon him” 
should be understood: “To desert the foolish is an act of worship therewith one 
becomes nearer to Allah Almighty.” That’s because such desertion lasts until 
death, for foolishness is not expected to disappear. 


A mention was made, in the presence of Muhammad Ibn Umar Al-Waaidi, 
of a man who deserted another until he died, thereupon he commented: “This 
was done of old by people who preceded to it: Sa’d Ibn Abu Waqqas kept 
deserting Ammar Ibn Yasir “Allah be pleased with both” until he died; Uthman 
Ibn Affan deserted Abd Ar-Rahman Ibn Awf “Allah be pleased with both”; 
A’ishah deserted Hafsah “Allah be pleased with both”; and Tawus deserted 
Wahb Ibn Munabbih “may Allah have mercy upon both” until he died. The 
rationale is that they thought their safety lie in desertion. They quote the 
narration according to which a man came to the mountain in order to worship 
Allah, and when he was brought to the Messenger of Allah “Allah’s blessing 
and peace be upon him”, who said to him: “Neither you nor anyone should do 
so. If anyone of you keeps steadfast in a particular scene (battle) of Islam, it will 
be much better for him than to live in seclusion to worship Allah for forty 
years.” (This narration is reported by Al-Baihaqi on the authority of As’as Ibn 
Salamah). 


But it seemed that he said so for the man left Jihad in the Cause of Allah 
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which was extremely obligatory in the early beginnings of Islam. This is attested 
by the narration on the authority of Abu Hurairah “Allah be pleased with him” 
that he said: We set out in a holy battle with the Messenger of Allah “Allah’s 
blessing and peace be upon him”, and we came upon a narrow pass in which 
there was a spring of pleasant water, thereupon a man of the people said: “Would 
that I live in seclusion from the people in that narrow pass! I would not do so 
until I make a mention of it to the Messenger of Allah “Allah’s blessing and 
peace be upon him”. On that the Messenger of Allah “Allah’s blessing and peace 
be upon him” said: “Do not do, for indeed, the standing of anyone of you in the 
Cause of Allah is much better than his prayer (in the house) among his family for 
sixty years. Do you not like that Allah forgives for you your sins and that you 
enter the Garden? Fight in the Cause of Allah for whoever fights in the Cause of 
Allah (even as little as is) the interval between two milkings , Allah Almighty 
admit him to the Garden.” (This narration is reported by At-Tirmidhi and Al- 
Hakim). 

They also quote the narration on the authority of Mu’adh “Allah be pleased 
with him” in which the Messenger of Allah “Allah’s blessing and peace be upon 
him”, said: “Satan is the wolf of man. Like the wolf of sheep, it takes every goat 
that is far-off, left aside, and fleeing away. So, beware of the stay in the mountain 
passes, and I advise you to adhere to the group and community of people, and 
the mosques.” (This narration is reported by Ahmad and At-Tabarani). But what 
is intended here is the one who lives in seclusion before attaining the full 
maturity; and this is forbidden as we shall explain later. 


Arguments Of Those Who Incline To Favour Seclusion 


They quote the statement of Allah Almighty about Abraham “Peace be upon 
him”: "And I will turn away from you (all) and from those whom you invoke 
besides Allah: I will call on my Lord: perhaps, by my prayer to my Lord, I shall be 
not unblest." (Maryam 48) 

Brose 
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Then He Almighty said after that: “When he had turned away from them and 


from those whom they worshipped besides Allah, We bestowed on him Isaac and 
Jacob, and each one of them We made a prophet.” (Maryam 49) 
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In reference to the fact, that this was granted to him, by the blessing of his 
seclusion. But this argument is weak, for there is no benefit from mixing with the 


disbelievers other than to invite them to the religion, and when one has no hope 
for their response, there is no way but to turn away from them. 


But we talk about the mixing with Muslims and the blessing one gets from it. 
This is attested from the narration in which it was said to the Messenger of Allah 
“Allah’s blessing and peace be upon him”: “O Messenger of Allah! Which is 
dearer to you: to perform ablution from a covered jar or from those tubes from 
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which the people perform ablution?” the Messenger of Allah “‘Allah’s blessing 
and peace be upon him” said: “(It is dearer to me) to perform ablution from 
those tubes, seeking the blessing of the hands of the Muslims.” (This narration is 
reported by At-Tabarani on the authority of Ibn Umar). It is further narrated that 
when the Messenger of Allah “Allah’s blessing and peace be upon him” 
circumambulated the House, he betook himself to Zamzam to drink, and behold! 
He saw the soaked dates in the leather tubes having contaminated by the hands 
of the people in their taking and drinking form it. He sought to drink therefrom 
saying: “Give me drink from that.” Al-Abbas “Allah be pleased with him” said: 
“That soakage was contaminated by the dipping hands. Should I not bring you a 
drink cleaner than that from a covered jar in the house?” the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “No, give me drink from that 
from which the people drink, so that I would seek the blessing of the hands of 
Muslims.” He drank from it. (This narration is reported by Al-Azraqi on the 
authority of Ibn Abbas). How segregation from the disbelievers and idolaters be 
taken as evidence for segregation from the Muslims, given the great deal of 
blessing one gets from mixing with them? 


They also quote the statement of Moses “Peace be upon him” in the 


Quran: "If you believe me not, at least keep yourselves away from me." (Ad- 
Dukhan 21) 
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He rushed to live in seclusion from his people when he despaired of them. 
Allah Almighty said about the companions of the cave: "When you turn away 
from them and the things they worship other than Allah, betake yourselves to the 


Cave: your Lord will shower His mercies on you and dispose of your affair 
towards comfort and ease." (Al-Kahf 16) 
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In this way, He Almighty ordered them to turn away from the people. 
Furthermore, our Prophet “Peace be upon him” secluded himself form his 
people of Quraish when they disbelieved in him, gave lie to his call, and caused 
harm to him: he entered the narrow pass (of Abu Talib), and ordered his 
companions to turn away from them, and to emigrate to Abyssinia (according to 
the narration of Musa Ibn Uqbah and Al-Baihaqi and Ibn Sa’d on the authority of 
Ibn Shihab). Then, they followed him to Medina after Allah Almighty had made 
superior his word. But even, this also belongs to seclusion from the disbelievers 
after getting despaired of them. The Messenger of Allah “Allah’s blessing and 
peace be upon him” did not seclude himself from the Muslims, nor from those 
who were expected to embrace Islam. Similarly, the companions of the cave did 
not turn away from each other, and they were believers: but they secluded 
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themselves only from the disbelievers. The point here is the seclusion from the 
Muslims. 


They also quote the narration in which Abdullah Ibn Amir Al-Juhani said to 
the Messenger of Allah “Allah’s blessing and peace be upon him”: “O Messenger 
of Allah! What is the salvation?” he said: “It is to adhere to you rouse, keep your 
tongue and weep on your sin.” It is narrated that it was said to the Messenger of 
Allah “Allah’s blessing and peace be upon him”: “Which of the people is the 
best?” he said: “A faithful believer who strives himself and his property in the 
Cause of Allah.” It was said: “Who is next?” he said: “A man who lives in 
seclusion in a mountain pass, to worship Allah and safeguard the people from his 
evil.” The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “Verily, Allah loves the pious pure man, who hides himself (from the 
assemblies of people).” (This narration is reported by Muslim on the authority of 
Sa’d Ibn Abu Waqgas). 


But to quote those narrations in support of the argument is questionable. 
What the Messenger of Allah “Allah’s blessing and peace be upon him” said to 
Abdullah Ibn Amir refers to the light of Prophethood the Messenger had, 
therewith he knew what his state would be in the future, and to adhere to the 
house was more fitting for his state than to mix with the people. He did not order 
all the companions to do the same. It might be much safer for a particular man to 
get isolated or sit at home and not to set out for Jihad, and of a surety, this does 
not indicate that to leave Jihad is better. Furthermore, sociability summons self- 
mortification and patience. For this reason, the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “The one who mixes with the people and 
keep patient on their harm is better than him who does not mix with the people 
nor keep patient on their harm.” (This is reported by At-Tirmidhi and Ibn Majah 
on the authority of Ibn Umar). 


This is the significance of the statement : “A man who lives in seclusion to 
worship his Lord and relieve the people from his evil.” It refers to an evil person 
from mixing with whom the people receive harm. His statement “Allah loves the 
pious pure person who hides himself from the people” refers to giving 
preference to inactivity and avoiding prominence. This differs from living in 
seclusion. How many a monk who lives in seclusion, and is known to all the 
people, and how many a person who mixes with the people, and at the same 
time, he is inactive and unknown. 


They also quote the narration in which the Messenger of Allah “Allah’s 
blessing and peace be upon him’ said to his companions: “Should I not tell you 
about the best of the people?” they said” “Yes O Messenger of Allah.” He 
beckoned with his hand towards the West and said: “He is a man who catches 
hold of the rein of his horse in the Cause of Allah, in expectation to attack or be 
attacked by the enemies. Should I not tell you about the best of people after 
him?” he beckoned with his hand towards Hijaz and said: “He is a man who lives 
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with his sheep, establishes prayer, gives obligatory charity, and knows the right of 
Allah due upon his property, and gets isolated from the evil of the people.” (This 
is reported by At-Tabarani on the authority of Umm Mubashshir; At-Tirmidhi 
and An-Nasa’i on the authority of Ibn Abbas). 


But as those quotations could not be taken as decisive proofs, the truth 
then should be disclosed by showing the merits and demerits of seclusion, and 
making comparison between them, in order to know whether it is beneficial 
or harmful. 


CHAPTER TWO: MERITS AND DEMERITS OF SECLUSION 


It should be known that the people differ about that matter in the same way 
as they differ about the superiority of marriage and celibacy. This differs by the 
difference of states and persons, in accordance with the merits and demerits of 
marriage as we have already explained in detail. The same is true of seclusion. 
Let’s first make a mention of the merits of seclusion. 


Merits Of Seclusion 


They are divided into religious and worldly, and the religious are divided into 
those merits which enable one to obtain the acts of worship and maintain 
regularity in that worship through the seclusion, meditation, self-discipline on 
worship; and merits by which one gets rid of committing what is forbidden, that 
appears to one when he mixes with people, such as showing off, backbiting, 
stopping from enjoining what is right and forbidding what is evil, and staining his 
disposition with the bad manners and wicked deeds to be acquired from the evil 
sitters. 


The worldly are divided into merits that enable one to obtain what might be 
obtained through the seclusion, like the craftsman’s ability during his seclusion to 
keep himself from seeing, hearing and doing what is forbidden, which might 
appear to him when he mixes with the people, such as his watching the splendor 
of the world, and how people dedicate themselves to it, how he covets of the 
people and how the people covet of him, and how the curtain of his gallantry is 
removed when he mixes with the people, and how he would receive harm from 
the bad manners of his sitters, through argumentation, evil suspicion, talebearing, 
envy, and how he would receive harm from his boring character and ugly 
features. Those are the total merits of seclusion. 


Let’s then enumerate them in six: 


The first merit pertains to getting devoted to worship and meditation, and 
sociable with talking privately to Allah Almighty from the involvement in 
conversing the people. One also engages in exploring the mysteries of Allah 
Almighty in the creation of this world and the hereafter, and the dominion of 
both the heavens and the earth. All of that summons wholehearted devotion, 
which could not be achieved through mixing with the people. The seclusion then 
is a means to it. A wise man said: “None is able to live in seclusion unless he 
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holds fast by the Book of Allah Almighty.” Those who hold fast to the Book of 
Allah Almighty are the people who comfort themselves from this world by 
celebrating Allah Almighty, i.e. the people who remember Allah with Allah, who 
live with the celebration of Allah, and die with the celebration of Allah, and meet 
Allah with the celebration of Allah. 

Undoubtedly, mixing with the people hinders those from celebration and 
meditation; and seclusion is more fitting for them. For this reason, during the 
commencements of Prophethood, the Messenger of Allah “Allah’s blessing and 
peace be upon him” used to worship Allah in seclusion in the cave of Hira’ until 
the light of Prophethood became strong within him. (This narration is reported 
by Al-Bukhari and Muslim on the authority of A’ishah). In this way, the creatures 
did not hinder him from Allah. He lived with his person with the people, and 
devoted himself wholeheartedly to Allah Almighty. When the people thought of 
Abu Bakr “Allah be pleased with him” as his (the Prophet’s) bosom friend, the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: telling about 
his entire involvement in the worship of Allah: “Were I to take a bosom friend (I 
would have taken Abu Bakr), but your companion (meaning himself) is the 
bosom friend of Allah.” (This narration is reported by Muslim on the authority of 
Ibn Mas’ud). 

It is beyond the capacity of the ordinary people other than the Prophets to 
mix with the people outwardly, and devote themselves wholeheartedly to Allah 
inwardly. Thus, it is not befitting for every weak man to be deceived by himself, 
and covet of doing so. But some devotees of Allah could not unlikely attain 
such a degree. It is reported from Al-Junaid that he said: “I’ve been involved in 
private conversation with Allah for thirty years, during which the people 
thought I have been speaking with them.” This is easy for him who 1s involved 
in the love of Allah so much entirely that there remains no place for anything in 
his heart; and this is not impossible. From among those who are famous for 
their love for the people there is the one who get sociable with his person, 
although he knows not what he says to them, or what is said to him, in view of 
his excessive love for his beloved. Take, for example, the own who is given to 
distress, which distracts his mind and heart to the extent that he mixes with the 
people and feels not about them, and hears not their voices, in view of his 
excessive involvement. 

In the sight of the wise men, the matter of the hereafter is more significant. 
So, it is not impossible to occur. But it is more fitting for the majority to seek 
the aid of seclusion. For this reason, a wise man was asked about the aim 
people sought to achieve through seclusion, thereupon they said: “They sustain 
contemplation and confirm knowledge in their minds and hearts, and enjoy a 
good life and taste the sweetness of knowledge.” It was said to a monk: “What 
led you to endure solitude?” he said: “I will never be alone. I sit with Allah 
Almighty: if I like Him to converse with me, I would recite His Book, and if I 
like to converse with Him, I would perform prayer.” A wise man was asked: 
“To which seclusion and asceticism led you?” he said: “To be sociable with 
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Allah Almighty.” 

Sufyan Ibn Uyainah said: I met Ibrahim Ibn Adham “may Allah have mercy 
upon him” in Sham and I said to him: “O Ibrahim! Why have you left 
Khurasan?” he said: “I have not enjoyed life but here. I flee with my religion 
from a building to another, and whoever sees me ascribes me to doubtfulness or 
carrying or navigating.” It was said to Ghazwan Ar-Raqashi: “Why do you not 
laugh? What prevents you from sitting with your brothers?” he said: “I get 
comforted by sitting with those with whom my need is.” 

It was said to Al-Hassan: “O Abu Sa’id! There is a man whom you have never 
seen for he always sits alone behind a pillar.” Al-Hassan said: “If you see him, 
inform me about him.” One day, they looked and saw that man and said to Al- 
Hassan: “This is the man whom we have told about.” They pointed him out. Al- 
Hassan went to him and said: “O servant of Allah! I see that seclusion was 
endeared to you. What prevents you from sitting with the people?” he said: 
“Something that has occupied me from the people.” He asked him: “What 
prevents you from coming to that man known as Al-Hassan and sit with him?” 
he said: “Something has occupied me from the people and also from Al-Hassan.” 
Al-Hassan asked him: “What is that occupation, may Allah have mercy upon 
your” the man said: “I find myself in blessing and sin every morning and evening. 
So, I see it better to occupy myself by thanking Allah Almighty for the blessing, 
and asking for forgiveness from the sin.” Al-Hassan said to him: “You, O servant 
of Allah, have better understanding of religion than Al-Hassan in my sight. So, 
adhere to that which you are doing.” 

It is reported that while Uwais Al-Qarni was sitting, Haram Ibn Hayyan came 
to him, thereupon Uwais asked him: “What has led you to come?” he said: “T’ve 
come to sociable with you.” On that Uwais said: “I do not think that a man 
knows his Lord could be sociable with anyone else.” Al-Fudail said: “When I see 
night coming, I rejoice at it and say to myself: “Let me be alone with my Lord’; 
and when I see the morning coming, I (grieve and) say: ‘We all to Allah to whom 
we shall return’, for dislike to meet the people who might come to occupy my 
from my Lord.” 

Abdullah Ibn Zaid said: “Blessed be he, who lives in the world as well as in 
the hereafter.” It was said to him: “Who should one do so?” he said: “To 
converse with Allah in the world, and be in His Neighbourhood in the hereafter.” 
According to Dhun-Nun Al-Misri: “The joy and pleasure which a faithful 
believers receives lie in his solitary conversation with his Lord.” According to 
Malik Ibn Dinar: “He, who does not become sociable with the talk to Allah by 
which he dispenses with the talk to the people, his knowledge is superficial, his 
heart is blind, and he shall have lost his lifetime in vain.” 

According to Ibn Al-Mubarak : “How lovable is the state of him who 
dedicates himself to Allah Almighty.” He related from one of the righteous that 
he said: While I was walking in a town within the region of Sham, behold! A 
worshipper came out of a mountain pass, and when he saw me, he moved aside 
to the root of a tree and screened himself with it. I said: “Glory be to Allah! Do 
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you withhold me even to cast a glance of you?” on that he said: “I’ve spent a long 
period in that mountain pass in an attempt to try my heart to keep patient on the 
things and people of this world, during which I have long been troubled and my 
lifetime has been exhausted. I asked Allah not to make my fortune to spend my 
days only to mortify my heart, and He answered my invocation and calmed down 
my heart, and accustomed it to solitude and privacy; and when I saw you, I felt 
afraid I would fall into the first state. So, please, leave me, for I seek refuge with 
Allah from join partners to the Lord of the Gnostics, and the beloved of the 
devout.” Then, he cried: “How distressful I am for having a long stay in this 
world!” then, he turned his face from me, shook off his hands and said: “Leave 
me. O world! Get adorned for anyone else other than me, and deceive none but 
your lovers.” Then he said: “Glory be to Him Who caused the hearts of the 
Gnostics to taste the pleasure of service and the sweetness of devotion to Him, 
and diverted their hearts from the remembrance of Gardens and the beautiful 
women of lustrious eyes, and drew their attentions to celebrate Him Alone: there 
is nothing more pleasant than to converse with Him.” Then he went away while 
saying: “Hallowed be He! Hallowed be He!” 

In seclusion, one then becomes sociable with the celebration of Allah 
Almighty, and has better knowledge about Allah Almighty. For this reason, a wise 
man said: “One estranges himself for lacking of virtue, thereupon he mixes with 
the people most frequently in order to drive away such estrangement from 
himself by being with them. But if his soul is virtuous, he seeks solitude therewith 
to help him meditate and extract knowledge and wisdom.” It is further said that 
to become sociable (with the people) is a sign of bankruptcy (of goodness). 

Seclusion then has a great benefit, but for some private and for him who 
finds it easy to be sociable with Allah through the permanent celebration, or 
with the knowledge of Allah through the continuous meditation. To devote 
oneself to that is much better than all kinds of worldly sociability. The ultimate 
objective of all acts of worship, and the greatest fruit of treatment is that one 
dies while having love for Allah Almighty, and knowledge about Him, and the 
love is not achieved but through the sociability with the continuous celebration 
of Allah, and the knowledge is not achieved but through the sociability with the 
permanent meditation. In each of both, one should be wholeheartedly devoted, 
and devotion is not achieved in the presence of material sociability. 

The second merit is to get rid by virtue of seclusion of the sins that one 
always faces through sociability, and by seclusion, he could be safe from them. 
They are four: backbiting, talebearing and showing off, withdrawal from 
enjoining the right and forbidding evil, and having disposition stealthily take 
wicked manners and evil characteristics imposed by the keenness on that 
world. 

In regard with backbiting, if you know from the Book of the Diseases of 
Tongue, its different ways, you shall know that it is extremely difficult to get rid 
of it in sociability, and one could not be saved from that but the true and 
sincere lovers of the truth. It is the habit of the people to rinse their mouths 
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with the honours of people, take them for ridicule and make fun of them, and 
use them as sweet talk. To them they amuse themselves to remove their 
loneliness. If you mix and agree with them, surely, you would be sinful, and 
exposed to the wrath and displeasure of Allah Almighty, and if you keep silent, 
you will be a partner in sin, and of a surety, the listener is one of the backbiters 
(even if he does not share talk with them). Furthermore, if you deny and reject 
their behaviour, they would disapprove you, and leave the one whom they are 
backbiting, and turn to backbite you. They might go beyond backbiting to 
derision and abuse. 

To enjoin the right and forbid the evil is one of the fundamentals of faith, and 
it is an obligatory duty as we shall explain later towards the end of that quarter. 
Whoever mixes with the people could not be free from seeing the evildoing: if he 
keeps silent, he will disobey Allah Almighty, and if he disapprove that, he will 
expose himself to harm. Seeking salvation from it might drag him to more 
grievous sins. Seclusion then is the salvation from all of that. That is because to 
indulge in enjoining the right is sinful, and to undertake it is difficult. 

When Abu Bakr As-Siddiq “Allah be pleased with him” addressed the people 
in his may Allah have mercy upon him he said: “O people! You recite the 
following Verse that you understand improperly: “O you who believe! guard your 
own souls: if you follow (right) guidance, no hurt can come to you from those 
who stray. The goal of you all is to Allah: it is He that will show you the truth of 
all that you do.” coagie 105) 
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(This narration is reported by those of Sunan). It is narrated on the 
authority of Abu Sa’id Al-Khudri that he said: I heard the Messenger of Allah 
“Allah’s blessing and peace be upon him” having said: “On the Day of 
Judgement, Allah will ask the servant, until He will say to him: “What 
prevented you to reject what is evil?” if Allah dictates the argument to a 
servant, he will come to say: “O Lord! I’ve expected for Your (Mercy and 
Generosity) and (at the same time) I was afraid of the people.” (Reported by 
Ibn Majah). 


This is true if one fears he would be beaten or exposed to an intolerable 
matter. To know the limits of that is difficult and dangerous, and it is safer to 
assume seclusion, for there is salvation in it. On the other hand, to enjoin the 
right and forbid the evil is to raise disputes and stimulate resentment of the 
people (whom one should command to do so). Those who experience to enjoin 
the right and forbid evil have often regretted. It is like a slanting wall which man 
likes to straighten, and it is about to fall on him. He then says: “Would that I left 
it slanting.” But if he finds helpers to hold the wall until he supports it, it will 
become straight. But as you find no helpers today, it is most suitable to leave 
them, and save yourselves (in the seclusion). 
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Showing off is the chronic disease, which is difficult upon even the strongest 
among men to avoid it. Whoever mixes with the people should flatter them, and 
whoever flatters the people has indeed showed off, and whoever shows off has 
fallen in the same in which they fall and has been ruined in the same way as they 
are. Hypocrisy is the least to do in that matter. If you meet two adversaries, and 
do not face each with what befits him, you will become hateful to both, and if 
you flatter them both, you will become among the evil people.” The Messenger 
of Allah “Allah’s blessing and peace be upon him” said in this respect: “Among 
the people, you find the double-faced who meet those with a face and these with 
another face (i.e. faces each with what befits him).” (This narration is reported by 
Al-Bukhari and Muslim on the authority of Abu Hurairah). The Messenger of 
Allah “Allah’s blessing and peace be upon him” said: “The evil of people is the 
double-faced who comes to those people with a face, and these people with 
another face (i.e. treats each with what befits them).” (This narration is reported 
by Muslim on the authority of Abu Hurairah). 

Mixing with the people forces one to ostentatiously show longing and in this 
he is a liar, either originally or in his exaggeration. You might show attention to 
him by asking him about his state and the state of his family, whilst you have no 
care about him in your heart. This is, to be sure, mere hypocrisy. Sari said: “If a 
brother of mine enters upon me and I straighten my beard for the sake of his 
visit, I am afraid I might be enlisted in the document of the hypocrites.” Al- 
Fudail was sitting alone in the Sacred Mosque when a brother of his came to him, 
thereupon he asked him: “What has led you to come?” he said: “To be sociable 
with you O Abu Ali.” He said: “It is, by Allah, more similar to seeking loneliness. 
Do you like to get adorned for me and I get adorned for you, to lie for me and I 
lie for you? You should rather leave me or I should leave you.” 

According to a learned man : “Allah never loves a servant but that He likes 
him not to have anyone sense about him.” Once Tawus entered upon Hisham 
and asked him: “How are you O Hisham?” Hisham grew angry and said: “Why 
you do not call me by the Commander of Believers?” he said: “That’s because it 
is not that all the people have unanimously agreed on your caliphate, and if I call 
you the Commander of Believers, I fear I might be a har.” Whoever is able to 
avoid that exactly, let him then mix with the people, otherwise, let him be 
enrolled in the document of the hypocrites. The righteous predecessors used to 
meet and avoid such things in their sayings to each other: “How have you come 
to be in the morning? How have you come to be in the evening? How are you?” 
they also sought to avoid that in their replies. They used to question about the 
states of religion and not the states of the world. Hatim Al-Asamm asked Hamid 
Al-Lafaf: “How are you in yourself?” he said: “I’m fine and well.” Hatim disliked 
his reply and said to him: “O Hamid! Safety should not be but from the bridge 
(over the Hell on the Day of Judgement), and wellbeing will be only in the 
Garden.” 

It was the habit of Jesus “Peace be upon him” that whenever it was asked 
about his state, he would say: “Morning has come upon me while having no 
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power to hasten on what I hope, nor to avert what I fear, and I am in pledge of 
my deed, and all good is in the hand of One other than me, and there is no one 
poorer than me.” Whenever Ar-Rabie Ibn Khaithman was asked about his state, 
he would say: “I have become among the sinful weak who seek their sustenance 
and expect for our death.” Whenever Abu Ad-Darda’ “Allah be pleased with 
him” was asked about his state, he would say: “I’ve become fine if I am to be 
saved from the fire (of Hell).”” Whenever Sufyan Ath-Thawri was asked about his 
state, he would say: “I’ve come to thank that to this, and dispraise that in front of 
this, and flee away from that to this.” 

When it was said to Uwais Al-Qarni: “How do you do”, he said: “How does a 
man do given that when evening comes upon him he does not know whether the 
next morning will come upon him, and when the morning comes upon him, he 
does not know whether the evening will come upon him.” It was said to Malik 
Ibn Dinar: “How do you do?” he said: “I’ve been between decreasing lifetime 
and increasing sins.” A wise man was asked: “How do you do?” he said: “I’ve 
become in a state in which I do not accept my life to receive death, nor myself to 
meet my Lord.” Another wise man was asked: “How do you do?” he said: “I’ve 
come in a state in which I eat out of the sustenance of my Lord, and obey Iblis, 
His enemy.” Muhammad Ibn Wasi’ was asked: “How do you do?” he said: “How 
do you think of a man who proceeds on a step everyday towards the hereafter?” 

It was said to Hamid Al-Lafaf: “How do you do?” he said: “I’ve come in a 
state in which I have longing for the wellbeing of a single day to last up to the 
night.” He was asked: “Are you not in wellbeing during all the days?” he said: “I 
am in wellbeing only on that day on which I do not disobey Allah Almighty.” It 
was Said to a man who was at his last moments: “How are you?” he said: “How 
do you think of a man who travels for a long journey with no provisions, enters a 
lonely grave with none to amuse him, and goes to a just King with no argument?” 
it was said to Hassan Ibn Abu Sinan: “How are you?” he said: “How should you 
think of a man who dies in order to be resurrected for reckoning?” 

Ibn Sirin said to a man: “How are you?” he said: “How you think of a man 
who owes five hundred Dirhams and is responsible for dependents?” Ibn Sirin 
entered his home and brought one thousand Dirhams which he gave to him and 
said: “Fulfill your debt with five hundred, and return with benefit on yourself and 
your dependents with the other five hundred.” He had no money other than 
those (one thousand). He said: “By Allah, I shall never anyone about his state 
afterwards.” He said so for fear he would ask anyone without paying enough care 
to his affair, thereupon he would be a hypocrite. They used to question about the 
states of religion and the states of the heart in dealing with Allah Almighty. If 
they asked about the affairs of the world, they should do so with interest and 
determination to fulfill to such of needs as seemed to them. 

One of the righteous said: “I know people (in the past) who did not meet 
each other, and if anyone of them judged that the property of another be given to 
him, he should do accordingly; and now, I know people who meet each other, 
and question each other even about the trivial things in the house, even though if 
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anyone of them needs a slight thing from the property of his companion, he 
would withhold from him.” Is it something other than showing off and 
hypocrisy? The sign is that you see a man saying to his companion: “How are 
you”, and the other saying to him: “How are you”: the asker does not wait for the 
other to reply to him, whereas the questioned engages in questioning other than 
in giving answer. This refers to their knowledge that their questions are out of 
ostentation and showing off. 

Perhaps they ask each other about their states, although their hearts are filled 
with resentment and rancor. According to Al-Hassan : “Those (of the past) used 
to salute each other with peace whenever their hearts were too pure and clear to 
salute each other. But now, “How are you, may Allah provide you with 
wellbeing” and “How are you may Allah reform your affair” prevail: if we adopt 
their saying, it will be out of innovation and not honour, and then they will be 
angry with us if they so like.” However, he said so for taking the initiative to say: 
“How are you” is a religious innovation. A man asked Abu Bakr Ibn Ayyash: 
“How are you?” he gave no reply to him, and rather said: “Let’s keep away from 
that religious innovation.” He told that this innovation occurred during the time 
of the plague that was in Sham, and caused wholesale death among the people to 
the extent that a man would meet his brother in the morning and ask him: “How 
has morning come upon you in the plague?” he would meet him in the evening 
and ask him: “How has evening come upon you in the plague?” what is intended 
is that meeting could hardly be free from ostentation, showing off and hypocrisy, 
and all of that is dispraised between forbiddance and undesirability. Seclusion 
achieves salvation from that. If one meets the people and does not deal with 
them according to their conduct, they would dislike and disgust him, and have 
suspicion in him, and perhaps they would harm him. In this way, they would lose 
their religion for his sake, and he will lose his religion and world for exacting 
retribution from them. 

To have one’s disposition stealthily take the bad manners and wicked 
behaviours he sees is an unceasing ailment, and even the wisest among the people 
could hardly pay attention to it: what then about the heedless? Ifa man sits with a 
wicked and he disapproves his wickedness within himself: he will find a change 
within himself between his state before sitting and his state after sitting with him, 
in regard to the degree of his rejection of wickedness and evil. Wickedness 
becomes easier upon the disposition through watching it much, and thus it would 
not be bothered with the same degree as it was before. The driving force that 
makes one refrain from it is its severe effect on the heart, and if it becomes slight 
through watching it for a long time, that driving force would weaken, and the 
disposition would become more ready to incline to it. 

If one watches the major sins from another for a long time, of a surety, he 
would despise the minor sins that he himself commits. For this reason, the one 
who beholds the rich often sees with contempt the grace of Allah Almighty upon 
him, for his sitting with them causes him to make little of what he has, whereas 
his sitting with the poor causes him to make much of the graces Allah Almighty 
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has bestowed upon him. The same is true of the obedient and disobedient among 
the people. Whoever restrains his vision to the observation of the states of the 
companions and followers in terms of worship and abstaining from this world, 
shall, surely, make little of his acts of worship. If one sees himself indulgent, he 
would strive his utmost to complete what is lacking in him, in imitation of them. 

But if one beholds the states of most people at that time, and how they turn 
away from (the worship of) Allah, and devote themselves to the pleasures and 
delights of this world, and how they are accustomed to sins, he shall make much 
of his deed, even with the weakest desire for good in his heart; and this is the way 
of destruction. Sufficient to change a man’s disposition is only to hear and sce 
good and evil. With that subtlety one could understand the mystery of the 
statement of the Messenger of Allah “Allah’s blessing and peace be upon him”: 
“Mercy descends when the righteous men are remembered.” (This is the 
statement of Sufyan Ibn Uyainah). The mercy is to enter the Garden and meet 
Allah Almighty. It does not descend on remembering (the righteous), but such 
remembrance is the cause of it, for the heart is moved to become eager to imitate 
those righteous, and disdain negligence and indulgence. The motive of mercy is 
to do good, and the motive of doing good is to wish (to do good), and the motive 
of wish is to remember the states of the righteous. This is the significance of the 
descent of mercy. 

The opposite applies to affliction, i.e. the remembrance of the wicked 
summons curse, for remembering them makes sins easy upon the disposition. 
The curse is to be far removed from Allah Almighty, and to be far removed 
from Allah leads to committing sins and devoting to the worldly desires and 
benefits. The commencement of sins is to have no evil or wicked effect on the 
heart, and gradually, one becomes sociable with sins. If this is the state at the 
remembrance of the righteous and wicked: how do you think about watching 
them? The Messenger of Allah “Allah’s blessing and peace be upon him” 
himself stated it by saying: “The example of the evil sitter is like the smith’s 
bellows: if it does not burn you with its fire, it should touch you with its bad 
smell.” (This narration is reported by Al-Bukhari and Muslim on the authority 
of Abu Musa). As well as the bad smell unfeelingly gets attached to the 
garment, the evil becomes easy upon the heart without feeling. The Messenger 
of Allah “Allah’s blessing and peace be upon him” further said: “The example 
of a good sitter is like a seller of musk: if he does not give you, you will detect 
his pleasant smell.” 

For this, let me say that whoever knows a slip to be committed by a learned, it 
is unlawful for him to relate it; and this is due to two reasons: the first is that to 
relate it is to backbite him. The other, which is more grievious, is that to relate it 
makes it easier upon the listeners who will not make much of its danger. This will 
be a good reason for making easy that sin. When he falls into it and he 
disapproves it, he will refute that saying: “How should it be considered unlikely 
from us although we have been forced to do the like of it, which was done even 
by the learned and worshippers?” but on the contrary, if he regards that the like 
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of this is unlikely to be committed by a learned or a good worshipper, it will 
become difficult upon him to do it. 

How many a person who compete with others over the world, is eager to 
heap up property and wealth, and strives himself to attain authority which he 
makes allures to himself, and belittles its evil upon himself, making the 
allegation that the companions “Allah be pleased with them” did not deem 
themselves far beyond the love of authority, supporting his argument with the 
fight between Ali and Mu’awiyah, thinking that this was not for the sake of 
seeking the truth in so much as it was for the sake of seeking authority. This is 
a false belief, which makes easy upon himself the matter of authority and its 
related sins. 

To be sure, the wicked disposition is inclined to follow the slips and mistakes, 
and turn away from good deeds, and regard as a slip what is not in order to justify 
the fulfillment of his desires and lusts: this is one of the subtle plots of Satan. For 
this reason, Allah Almighty described those who challenge Satan saying: “Those 
who listen to the Word, and follow the best (meaning) in it: those are the ones 
whom Allah has guided, and those are the ones endued with understanding.” 
(Az-Zumar 18) 
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It is narrated on the authority of Abu Hurairah that he said: The Messenger 
of Allah “Allah’s blessing and peace be upon him” said: “The example of him 
who heard wisdom (from a man), and did not relate from his companion but the 
worst of what he heard is like the example of him who went to a shepherd and 
said: “O shepherd! Give me one of your goats to slaughter.” He said: “Go and 
catch hold of the ear of the best of them.” But he went and caught hold of the 
ear of the dog of the sheep.” (This narration is reported by Ibn Majah). 


This is also the example of him who relates the slips and mistakes of the 
imams and learned people. The evidence that the grievous effect of a sin on the 
heart gradually diminishes until it lapses because of seeing it repeatedly is that if 
the majority of Muslims see a man breaking his fast during the month of 
Ramadan, they would regard it unlikely so much that they would ascribe him to 
disbelief. But if they see somebody offering the obligatory prayers after their due 
times, they might not disgust that, in the same way as they might do in regard to 
breaking fast, given that leaving a single prayer might lead to disbelief in the sight 
of some people, and chopping off the head in the sight of others, whereas leaving 
the whole fasts of Ramadan does not lead to any of that. But the reason is that 
the prayer occurs repeatedly, and indulgence in it reoccurs almost everyday, to the 
extent that from seeing it so much repeatedly, the grievous effect of its delay on 
the heart dwindles until it gradually vanishes. 


Similarly, if a jurisprudent or a learned puts on a silk garment, or a gold ring, 
or drinks in a gold or silver utensil, the people would regard it unlikely, and they 
would severely disapprove it. But at the same time, although he might been 
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seen in a gathering which lasts long hours, during which he speaks with 
talebearing and backbiting, this would not be regarded unlikely, given that 
backbiting is more grievous and shameful than fornication and adultery. How 
should it not be regarded more grievous in its effect than putting on silk or 
gold? However, hearing the talks of backbiting and seeing the backbiters so 
frequently remove its grievous effect from the heart, and make it much easier 
upon the soul. 

So, you should make sense to those subtleties and flee from the people in the 
same way as you flee from a lion, for you see from them only what causes you to 
be more eager to get the pleasures and delights of this world, more heedless of 
the hereafter, makes sin easy upon you, and make you less desirous for doing the 
acts of worship. But if you find a sitter seeing and hearing whom reminds you of 
Allah Almighty, you should stick to him, and do. not leave him, and regard him 
with high esteem, and do not despise him. Such a person is the game of the 
mindful and the sought object of the faithful believer. You should be aware of 
the fact that the good sitter is better than seclusion, and that seclusion is better 
than the evil sitter. Having understood those concepts, and observed your own 
disposition and customs, and turn to the states of him with whom you should sit, 
there will be no fear for you, whether to choose to keep yourself far by seclusion, 
or close by sociability. Give no absolute decision concerning seclusion or 
sociability, that anyone of them is more preferable. Each has its own details and 
conditions, and the absolute judgement always has a negative effect, for it ignores 
the details that should be elucidated before giving any decision. 

The third merit is the salvation from affliction and disputes , and safeguard 
the religion and soul from plunging into them, and being exposed to their 
dangers and evil consequences. Any country or town could hardly be free from 
fanaticism, dispute and affliction, and one is safe when he keeps himself far from 
all of that. In this respect, It is narrated on the authority of Abdullah Ibn Amr 
Ibn Al-As that he said: While we were sitting around the Messenger of Allah 
"Allah's blessing and peace be upon him", he made a mention of the affliction 
and said: “When you see that the people break their pledges, and disrespect their 
trusts, and come to be (in confusion) like this (and he intertwined his fingers).” I 
stood towards him and said: “What should I do at that ime might Allah make my 
life be sacrificed for you?” he said: “Stick to your house, and have control over 
your tongue, and further act upon (the truth) that you approve, and leave (the 
innovations and heresies) that you disapprove; and further, stick to those near to 
you (in kinship and service), and leave the affairs of the lowly among you.” (This 
narration is reported by Abu Dawud and An-Nasa’i). it is further narrated on the 
authority of Abu Sa’id Al-Khudri “Allah be pleased with him” that he said: The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “A time will 
come that the best property of a Muslim will be sheep which he will take on the 
top of mountains and the places of rainfall (valleys) so as to flee (out of fear) for 
his religion from afflictions." (This narration is reported by Al-Bukhari). 

It is narrated on the authority of Abdullah Ibn Mas’ud “Allah be pleased 


Book six: etiquettes of living in seclusion —--———————-___-_ 409 
with him” that he said: the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “A time will come upon the people during which the faith of 
the religious man will not be safe unless he flees (out of fear) for his religion 
from a village to a village, and from a high building to a high building, and from 
a hole to a hole, just as a fox which elapses from one place to another.” It was 
said to him: “When will it be O Messenger of Allah?” the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “When the living is not 
attainable except through committing sins in which one disobeys Allah 
Almighty. When it is that time, celibacy will become lawful.” They said: “How 
will it be O Messenger of Allah given that you have ordered us to get married?” 
the Messenger of Allah “Allah’s blessing and peace be upon him” said: “When 
it is that time, a man will be given to destruction at the hands of his parents; 
and if he has no parents, it will be at the hands of his wife and children, and if 
he has not, it will be at the hands of his kith and kin.” They asked: “How it will 
be O Messenger of Allah?” he said: “They taunt him of his poverty thereupon 
he overtaxes himself with what is beyond his capacity, until he is led to 
destruction.” 

Although this narration is construed to justify celibacy, seclusion might be 
elicited from it. A married person could hardly be free from living and socializing 
with people, and getting his living through committing sins in which he disobeys 
Allah Almighty. I do not say that this applies to that time in so much as to a time 
earlier, for which Sufyan said: “By Allah, seclusion has become lawful.” It is 
narrated on the authority of Abdullah Ibn Mas’ud “Allah be pleased with him” 
that he said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
made a mention of the days of affliction and tumult, and I asked: “What is the 
tumult?” he said: “This is when a man will not feel safe of his sitter.” I asked: 
“What do you command me to do if that time comes upon me?” the Messenger 
of Allah “Allah’s blessing and peace be upon him” said: “Withhold yourself and 
hand, and enter your house.” I said: “O Messenger of Allah! Tell me: (what 
should I do) if my house is intruded upon me?” he said: “Then, enter your 
chamber.” I said: “Tell me: (what should J do) if my chamber is intruded upon 
me?” he said: “Then, enter your praying place and do as such” and he grasped his 
elbow “and say: “My Lord is Allah” until you die.” (This narration is reported by 
Abu Dawud and Al-Khatabi). 

It is reported that when Sa’d Ibn Abu Waqqas was invited to set out for 
fighting during the time of Mu’awiyah, he said: “No, unless you give me a 
sword of two sighted eyes and talking tongue in order to point out to me the 
disbelievers so that I would kill him, and the believer so that I would leave 
him.” He further said: “The example of you and me is like the example of a 
people who set out and they were on a clear way until the wind blew upon 
them, which made them lose the way. They were put to confusion. Some of 
them said: “The right way is towards the right.” But when they proceeded on 
they were lost and went astray. Others said: “The right way is towards the 
left.” But when they proceeded on, they were lost and went astray. a third 
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group knelt down and halted until the wind vanished, and the way was made 
clear to them, thereupon they completed their journey with safety.” Sa’d and a 
group with them kept themselves in seclusion, and did not become sociable 
until the affliction was over. 

It is narrated that when Ibn Umar “Allah be pleased with both” was reported 
that Al-Hussain “Allah be pleased with him” set out towards Iraq, he joined him 
a three-day distance from Iraq and asked him: “Where are you going?” he had 
many of their letters which he showed to him saying: “Those are their letters in 
which they give the pledge of allegiance.” He said: “Consider not their letters, and 
come not to them.” He rejected. He said: “Then, let me relate to you a narration. 
Gabriel “Peace be upon him” came to the Messenger of Allah “Allah’s blessing 
and peace be upon him” and gave him the freedom to choose the world or the 
hereafter, and he chose the hereafter. You are a portion of the Messenger of 
Allah “Allah’s blessing and peace be upon him” (i.e. his grandson). By Allah, 
none of you shall ever be appointed the ruler, and He has never turned it away 
from you but for your benefit.” But he rejected to return. Ibn Umar “Allah be 
pleased with both” embraced him and went on weeping. He said to him: “I trust 
with you (the religion of) Allah for you are to be killed or captured.” (This 
narration is reported by At-Tabarani and Al-Bazzar). 

From among ten thousand, the number of the companions at hat time, it was 
no more than forty who went forth during the days of affliction. Tawus stuck to 
his house, and when he was asked about that he said: “It is the evil of time and 
the injustice of rulers (that caused me to do so).” When Urwah built his palace in 
Agig and stuck to it, it was said to him: “You have adhered to your palace and 
left the mosque of the Messenger of Allah “Allah’s blessing and peace be upon 
him”’.”” He said: “I saw that your mosques entertain (from the hereafter), and your 
markets are overwhelmed by falsehood, and your streets are filled with lewdness, 
and there (in my palace) there is safety from that in which you live.” To conclude, 
to avoid the disputes and motives of affliction are among the benefits of 
seclusion. 

The fourth merit: salvation from the evil of people. They harm you once 
through backbiting, once through having evil suspicion, once through false 
allegations and covets, which are difficult to be fulfilled, and once through 
talebearing and lying. Perhaps, they might see from your statements and deeds 
what is beyond their minds, thereupon they store them as ammunition to use 
when they find a suitable opportunity of evil. If you keep yourself away from 
them, you will not be in need of such evil. For this reason, a wise man said to 
another: “Let me teach you two poetic verses, which are much better than ten 
thousand Dirhams.” He asked him: “What are those?” he said: “Lower your 
voice when you talk to anyone at night, and turn to whom you talk with when 
you speak during the day: indeed, one could not detract what he has said: no 
matter ugly or beautiful it might seem.” 

There is no doubt that when one mixes with the people, and share deeds with 
them, he could hardly be free from an envier or an enemy who has evil suspicion 


Book six: etiquettes of living in seclusion —-—----—————-_ 411 
of him, and puts the false allegation that he is getting ready to show enmity 
towards him, and making plots against him. If the people compete over a thing, 
on which they are keen, regarding every cry to be made against them from their 
enemies, you should then beware of them, for they are much keener on this 
world to the extent that they think that all the people have the same eagerness 
and keenness. It is said that the company of the evil summons the evil suspicion 
of the pious. There are several kinds of evil which a man receives from his 
kinship and acquaintances. We will not make to long by mentioning all of them in 
detail. But it is enough to say that seclusion is the salvation from all of them. This 
is the opinion of the greatest portion of people who give preference to seclusion. 


According to Umar “Allah be pleased with him”: “Seclusion relieves one 
from the evil companion.” It was said to Abdullah Ibn Az-Zubair “Allah be 
pleased with both”: “Would you not come to Medina?” he said: “None remains 
in it but an envier of a favour, or a joyful of a calamity.” According to Ibn As- 
Simak: One of our companions wrote the following message: “To go further: 
“the people in the past were as curative medicine and now they have come to be 
ailments which have no medicine. So, flee from them in the same way as you flee 
from a lion.” One of the Bedouins stuck to a tree and said about it: “It is a good 
sitter of three good characteristics: if it hears something from me, it would not 
inform against me; if I spit in it, it would endure me; and if I revel against it, it 
would not grow angry with me.” When Ar-Rashid heard that he said: “He has 
made me abstain from all sitters.” 


One of the learned stuck to books and graves and when he was asked about 
that he said: “I have never found safer than lonesomeness, more admonishing 
than a grave , and no sitter better than a book.” Al-Hassan said: I intended to 
perform Hajj. Thabit Al-Bunani, one of Allah’s devotees, heard about that, 
thereupon he said: “I was reported that you intend to perform Hajj, so, I like to 
accompany you.” On that he said: “Woe to you! Let’s be companions by Allah’s 
screen over us. I fear we might accompany each other, lest each would sce from 
his companion what makes him hateful in his sight.” this is another benefit of 
seclusion, i.e. to have the screen of Allah remain on one’s religion, faith, manners, 
conduct, poverty, and the other defects. 

Allah Almighty praises those who screen themselves by saying: “the 
ignorant man thinks, because of their modesty, that they are free from want. 
You shall know them by their (unfailing) mark: they beg not importunately 
from all and sundry, and whatever of good you give, be assured Allah knows 
it well.” (Al-Bagarah 273) 
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Man could hardly be free from some defects in his religion, world, manners 
and conduct, and it is more preferable to be screened, for if they are to be 
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disclosed, he would not live with safety. According to Abu Ad-Darda’ “Allah be 
pleased with him”: “In the past, the people were like leaves which had no thorns. 
But today, they have become like thorns void of leaves.” If this is the state of his 
time, and he lived until a few years before the end of the first century, there 
should be no doubt that the later time is worse. 

Sufyan Ibn Uyainah said: Sufyan Ath-Thawri said to me, during my 
wakefulness when he was alive, and in a dream while I was sleeping after he died: 
“Do not recognize much of people, and it is difficult to save oneself from their 
evil; and I do not think I have received what I dislike much but from those whom 
I have recognized.” A learned one said: I came to Malik Ibn Dinar and he was 
sitting alone, and behold! A dog was placing its mouth on his knee. When I 
intended to drive it away he said to me: “Leave it O man! This causes neither 
harm nor damage; and it is better than an evil sitter.” One of the learned was 
asked: “What has led you to isolate yourself from the people?” he said: “I fear I 
would be unfeelingly deprived of my religion.” This is a reference to the way the 
disposition stealthily have the stain of the bad manners from the evil companion. 

According to Abu Ad-Darda’ “Allah be pleased with him”: “Fear Allah and 
beware of the people, for they have never ridden the back of a camel but that 
they caused it to turn away, nor the back of a horse but that they hamstrung it, 
nor the heart of a faithful believer but that they ruined it.” According to another: 
“Make little your acquaintance acquaintances for it is safer for your religion and 
heart, and more convenient to cancel the rights upon you, for the more the 
acquaintances are, the greater the rights upon one become, and the more difficult 
it is upon one to fulfill all of them.” According to a third one: “Reject (to have 
companionship) of those whom you recognize, and do not recognize those 
whom you recognize not.” 

The fifth merit is that the people would cease to covet of you, and you of 
them. There are many benefits when the people cease to covet of you. To please 
all the people is unattainable. So, it is more preferable for a man to engage in 
reforming his own affairs. One of the easiest and lightest rights is to visit the 
patient to inquire about his health, attend the funeral processions, respond to the 
banquet invitations; and all of those things are to waste the time and expose one 
to the diseases of tongues. 

Furthermore, one might be hindered to attend some of them because of 
many obstructions and excuses, and it is not all excuses that should be disclosed. 
On that they would say to him: “You have fulfilled the right of so and so upon 
you, and indulged in our right upon you.” It goes without saying that this might 
cause enmity between them. It was said that ‘whoever has not visited a patient at 
the time of his illness, would hope for his death lest after his recovery, he would 
blame him for his failure to visit him’. But if on the contrary one treats all the 
people with equal prevention (from visiting or attending their occasions), they all 
would be pleased with him; and if he gives special treatment to some of them on 
the exclusion of others, they would estrange him. But to encompass all of them 
with all the rights they have upon him is difficult upon him, who wholeheartedly 
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devotes himself during day and night to do so: what then about him, who is 
engaged in the matters of his religion and world? According to Amr Ibn Al-Ass : 
“The multitude of friends increases creditors.” According to Ibn Ar-Rumi : “The 
more your companions are numerous, the more your enemy gets benefit from 
them. So, make not numerous the companions, for the majority of diseases are 
caused by food and drink.” According to Ash-Shafi’i “Allah’s mercy be upon 
him”: “Every kind of enmity originates from doing favor to the wicked.” 


On the other hand, a great deal of benefit lies in your ceasing to covet of the 
people. If one looks at the pleasure and delights of this world, he will become 
keener on it, and more covetous (of what he has not). He will not see but his 
failure in most cases. Of a surety, this harms him so much. But if he lives in 
seclusion, he will see nothing; and if he sees not, he will have no desire or covet. 
For this reason, Allah Almighty said: “Strain not your eyes, (wistfully) at what We 
have bestowed on certain classes of them, nor grieve over them: but lower your 
wing (in gentleness) to the Believers.” (Al-Hijr 88) 
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The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Look not at those who are higher than you, but rather look at those who are 
inferior to you, for this is more convenient not to disdain the favor and grace of 


Allah Almighty upon you.” (This narration is reported by Muslim on the 
authority of Abu Hurairah). 


Awn Ibn Abdullah “Allah be pleased with him” said: “When I sat with the 
rich, I was distressed by seeing a garment better than mine, a riding mount more 
graceful than mine; and when I sat with the poor, I got comforted.” It is reported 
that once, Al-Mazni “Allah’s mercy be upon him” came out of the gate of Fustat 
mosque and saw the procession of Ibn Abd Al-Hakam, thereupon he was 
astonished by his good state and appearance. On that he recited the following 
statement of Allah: “We have made some of you as a trial for others: will you 
have patience? For Allah is One Who sees (all things).” (Al-Furqan 20) 
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On that he said: “Yes, I have patience, and I’m well pleased.” He was poor. 


To be sure, the one who sits at home is not put to such trials. If one sees the 
pleasures and delights of this world, he would either strengthen his religion and 
certainty of faith and have patience until he sips the bitterness of patience, or 
would become more desirous and endeavour and strive his utmost in pursuit of 
the world until he is given to destruction in this world through his failing covet, 
for it is not all who seek after the world that it is made easy for them, or in the 
hereafter, by giving preference to the chattels of this world over the celebration 
of Allah and coming close to Him in worship. For this reason, Ibn Al-A’rabi said: 
“If richness is to lead to humiliation, I then should nse up to loftiness through 
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poverty.” He refers to the fact that the covet leads to immediate humiliation. 


The sixth merit is the salvation from seeing the boring and foolish people, 
and suffering from the bitterness of their silliness bad manners and conduct. To 
be sure, to see a boring person belongs to the minor blindness. It was said to Al- 
A’mash: “From which have your eyes got blind?” he said: “From seeing the 
boring.” It is reported that once Abu Hanifah visited him and he narrated (a 
Prophetic tradition in which he said): “If Allah deprives one of his eyes, He will 
recompense him with what is better than them.” (This narration is reported by 
At-Tabarani on the authority of Jarir). He asked him: “With which thing has 
Allah recompensed you?” he said: “Allah’s recompense is that He sufficed me 
from seeing the boring, and you are one of them.” Ibn Sirin said: I heard a man 
saying: “Once, I looked at a boring man, thereupon I fell unconscious.” 
According to Jalinus : “Everything has a protected zone; and the spirit’s 
protected zone is to look at a boring man.” According to Ash-Shafri : “I have 
never sat with a boring man but that I found the side of my body that was next to 
him heavier upon me than the other side.” 


The last four benefits pertain not only to the worldly affairs, but also to the 
religious matters. If one sees a boring man, he could not feel safe from backbiting 
him, and disapprove of the creation of Allah Almighty. If he is harmed by 
another, through backbiting, evil suspicion, envy, talebearing, etc, he could help 
exact retribution on him; and all of that leads to the ruin of religion. Seclusion 
then achieves salvation from all of that. 


Demerits Of Seclusion 


It should be known that there are many religious and worldly purposes that 
could be achieved only with the help of others, and that help could be obtained 
only through sociability. For this reason, anything that could be obtained only 
through sociability is lost by seclusion, and it is out of the seclusion’s demerits to 
skip it. Consider the merits of mixing and the causes and reasons for it, such as 
teaching, learning, benefitting others, and getting benefit from others, exerting 
strenuous effort and obtaining etiquettes and good manners, removing the 
loneliness of others as having one’s loneliness removed, getting reward and 
causing others to get it through undertaking the rights of people and looking after 
their affairs and interests, getting accustomed to humbleness, making use of 
seeing the experience of others, witnessing the different states and cases and 
learning lessons therefrom. Let’s explain all of that in detail. However, the merits 
of sociability are seven and they go as follows: 


The first merit pertains to teaching and learning. We have already 
mentioned their excellence in the Book of Knowledge. They are among the 
greatest acts of worship in this world. They are not imagined to occur but 
through sociability. But sciences are numerous, and some are unnecessary , 
and some necessary in this world. If one is in need of learning what is 
obligatory upon him, he should be sinful by his seclusion. If he learns what ts 
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binding upon him to learn, and it is better for him not to delve into more 
knowledge, and rather he engages in worship, seclusion would be beneficial to 
him. If he is able to be well-versed in the sciences of Sharia and theology, he 
should know that hastening to seclusion before learning would be the greatest 
loss. For this reason An-Nakh’i and others said: “Study religion and then go 
to live in seclusion.” 

When one goes to seclusion before learning, he most frequent wastes the 
greatest portion of his time in sleeping or hallucination. All that he does is to 
occupy his time by some devotional recitals which he memorizes. But he always 
persists in doing many deceiving works with his heart and body that cause his 
deed to fail, and his endeavor to become of no fruits without knowing. 
Moreover, his belief in Allah and His Attributes is based on illusions and false 
impressions which he thinks true , and therewith he removes his loneliness. In 
most of his states, he becomes an object of Satan’s laughter, although he sees 
himself among the worshippers. To be sure, knowledge is the fundament of 
religion. There is no good in the seclusion of the ignorant and laymen. I mean 
those who do not do worship well in their seclusion, nor know all of its rights. 
The example of the soul is like a patient who is in need of a skilled physician to 
treat him. The ignorant patient who keeps himself from the physician before he 
learns medicine, his ailment would be aggravated many times. For this reason, 
seclusion is not fitting but for the knowledgeable. 

In regard to teaching, there is a great reward for it as long as the intention of 
the teacher and the learner is true. But if the intention is to obtain celebrity and 
increase the number of one’s companions and followers, it will lead to the 
destruction of religion. We have already made a mention of the reason for that. 
The ruling on the learned at that time is to get isolated, if he wants the safety of his 
religion. There is none to seek knowledge for the benefit of his religion. But for the 
most part, the students seek knowledge in search for flowery discourse therewith to 
convince the laymen in teachings and admonitions, and a means in argumentation 
therewith to silence the opponents, and come closer to the ruler. In this way, the 
knowledge of juristic schools is desired most, in order to utilize to attain supremacy 
over the opponents, and take offices and gather property. It is required by religion 
that a learned should get himself isolated from all of those. But if there is a student 
of knowledge for the sake of coming close to Allah Almighty, it will be one of the 
greatest major sins to get isolated and conceal knowledge from him. Such student 
is rare, and one could find no mote than one or two by chance in a big town. 

On the other hand, one should not be deceived by the statement of Sufyan: 
“We have learned knowledge for the sake of things other than Allah Almighty, 
but knowledge insisted on being for the sake of Allah Almighty”, for indeed, 
jurisprudents learn for the sake of things other than Allah, and then return to 
Allah. Consider how the lifetime of the majority of them ended, and how they 
died as being given to destruction during their seeking after and competing each 
other over the vanities of this world, or as abstaining and refraining from it. It is 
well-known that the effect of the news is not the same as that of seeing with 
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one’s eyes. It should be known that the kind of science referred to by Sufyan in 
his statement is the science of Hadith and interpretation of the Quran, and the 
knowledge of the biographies of the Prophets and companions. Warning and 
frightening lie in those sciences , and this reason is enough to raise fear from 
Allah Almighty. If its effect does not appear immediately, it will appear in the 
future. But concerning the jurisprudence that pertains to Fatwas and daily 
treatments, and deciding the disputes among the people, and belongs to the 
different juristic schools, the seeker after it who desires for the vanities of this 
world does not return to Allah: on the contrary, he continues to be persistent in 
this world until the end of his lifetime. 

The amount of knowledge we’ve related in this book is permissible for a 
student to learn for the sake of this world, for therewith he is expected to be 
deterred from evil towards the end of his lifetime. It contains much about 
frightening by Allah and encouraging to do good for the sake of the hereafter, 
and also warning of (the evil of) that world. This is included in the Hadith and 
interpretation of the Qur’an, and not in any statements or tenets belonging to a 
particular juristic school. So, one should not deceive himself. The indulgent who 
knows that he is indulgent is much happier than the ignorant who deceives 
himself. The learned, for the most part, who are extremely keen on teaching are 
about to do so for the purpose of attaining celebrity, and taking the pleasure of 
having superiority over the ignorant. 

To be sure, “the feeling of haughtiness and arrogance is the demerit of 
knowledge” according to the statement of the Messenger of Allah “Allah’s 
blessing and peace be upon him”. For this reason, it is reported that Bishr buried 
as much as seventeen Qintars of books of Hadith which he heard. He used not to 
relate Hadith saying: “As I have the desire to relate Hadith, it is not befitting for 
me to do; and if I have the desire not to relate Hadith, surely, I would relate 
Hadith.” It is said that the saying ‘it is narrated to us’ is one of the worldly affairs. 
If a man says to another: ‘It is related to us’, he seems as if he were to say: ‘Give 
room for me.’ Rabi’ah Al-Adawiyyah said to Sufyan Ath-Thawri: “How good 
man you are, had it been for the fact that you have desire for this world.” He 
said: “For which thing I have desire?” he said: “You have a desire for relating 
narrations.” According to Abu Sulaiman Ad-Darani” “He, who gets married, 
seeks Hadith or engages in journey has relied on the world.” 

We've already brought to the attention that demerit of knowledge, and it is 
out of decisive faith to avoid it by seclusion, and not to increase one’s 
companions as much as it could be. Moreover, whoever seeks the vanities of this 
world by his teaching, it is more right for him to leave it, if he is heedless at that 
time. Abu Sulaiman Al-Khatabi has told the truth when he said: “Leave those 
who have desire for your company and getting knowledge from you, for you have 
nothing good to obtain from them (for your benefit in the hereafter). They are 
your brothers in public, and your enemies in secret. If they meet you, they will 
flatter you; and if you are absent from them, they will slander you. Whoever of 
them comes to you is a watcher over you, and if he comes out he will backbite 


Book six: etiquettes of living in seclusion —————————————_ 417 
you. They are a people of hypocrisy, talebearing, humiliation and deception. So, 
do not deceive yourself by their gathering upon you. Their purpose is not 
knowledge in so much as it is property and celebrity, and to take you as a ladder 
to climb up to their ambitions and purposes, and a donkey to fulfill their needs, 
and if you indulge in any of their needs, they will turn to be your most severe 
enemies. Furthermore, they regard their frequenting you a favor from them 
upon you, and see it a necessary right upon you, and impose upon you to 
dedicate your honour, celebrity and religion for their sake in such a way as to 
become enemy to their enemy, and support their relative, servant and helper, 
and thus come to be foolish after you have been a jurisprudent, and a 
despicable follower after you have been followed with authority. For this 
reason, it is said that keeping away from the laymen is a perfect gallantry.” 


Of a surety, he has told the truth. You always see the teacher live in slavery, 
under favour and obligation to those who frequent him, and think he endows 
them ,with gifts and rewards and regards himself to have a right upon them. In 
many cases, such a student would not come unless a teacher ensures to provide 
for his sustenance. If a poor teacher fails to do so from his own property, he will 
frequent the gates of rulers, and undergo humility and submission until he is 
given wealth, even from unlawful sources, to distribute it upon his companions 
who frequent him. If he gives them equally, the distinguished among them would 
hate him, and ascribe to him foolishness and stupidity and failure to estimate the 
superior among them with true estimation, and if he differentiates between them, 
the weak-minded would slander him. Surprisingly, he persists in hoping for the 
false things, and stretching for himself the rope of deception, saying to it: “Do 
not decline to do what you do, for you seek with doing it only the Countenance 
of Allah Almighty, and publicize the law of the Messenger of Allah “Allah’s 
blessing and peace be upon him” , spread the knowledge of the religion of Allah, 
and suffice the students of knowledge, the worshippers of Allah, from the 
property of rulers, that has no owner, and is assigned to serve the interests of 
Muslims; and which interest is much greater than to increase the number of the 
learned, with whom the religion prevails, and its men gain strength?” 


But even, had he not been an object of Satan’s laughter, he would have 
known that there is no reason for the mischief of that time other than the 
increasing number of such jurisprudents, who devour what they find, without 
distinction between the lawful and the unlawful, thereupon they are noticed by 
the ignorant, who dare to commit sins in imitation of them, and following in their 
footsteps. For this reason, it is said that the people have not become corrupt but 
by the corruption of kings, and the kings have not become corrupt but by the 
corruption of the learned. So, we seek refuge with Allah Almighty from conceit 
and blindness, for it is the ailment that has no medicine. 


The second merit pertains to benefitting and getting benefit from the people. 
Getting benefit from the people is attained through earning and business 
dealings, which could be obtained only through sociability. The one who is in 
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need of earning is forced to become sociable and leave seclusion. In this way, he 
undergoes the conditions of mixing, in which he should comply with the 
principles and laws of Sharia as we’ve mentioned in the Book of Earnings. If he 
has property therewith he is satisfied, then, seclusion becomes better for him, 
given that most ways to earning are surrounded by sins. But if his purpose is to 
gain money in order to give in charity, then, leaving seclusion becomes better for 
him, in case he engages himself in seclusion by the supererogatory deeds, but not 
better in case he engages himself by verification and knowledge of Allah 
Almighty and the sciences of Sharia, and devotion to the celebration of Allah 
Almighty, I mean him, who becomes sociable with the private talk to Allah 
Almighty out of insight and understanding and not out of illusion and false 
impressions. 

Benefitting is to be of advantage to the people, either with his body or his 
property. It is to fulfill their needs by way of expecting the reward for it from 
Allah, for there is a great reward for achieving the needs of the Muslims. This 
could be accomplished only through sociability. If one is able to undertake it with 
observation of the limits of Sharia, it is better for him than seclusion, particularly 
if he engages himself in his seclusion by only the supererogatory deeds. But if he 
is of those to whom the way of work with the heart, through the permanent 
celebration of Allah Almighty, or meditation of His signs, nothing will be equal to 
it in reward and value. 

The third merit is to exert strenuous effort and obtain the etiquette and good 
manners. It is to discipline oneself to undergo the evil of people and endure their 
harm, by way of humiliating the soul and overpowering desires. This is among 
the merits that is obtained only through sociability. It is much better than 
seclusion for him, whose manners are not good enough, and desires are not 
subject to the limits of Sharia. For this reason, these who serve Sufis were 
delegated to work in hostelries to mix with the people through serving them, and 
with these of market to beg them, in order to overpower self-arrogance, and seek 
the blessing of the invocation of the Sufis who devote themselves to Allah 
Almighty. 

This was the habit during the early times. But now, it has been confused 
with false purposes and swerved from the right purpose, like the other religious 
rites. By showing humbleness in service, they sought to increase the number of 
devotees, and gather property. If this is the intention, then, it should be known 
that seclusion even in the grave is much better. But if the intention of 
sociability is to discipline the soul, then, it is better than seclusion, particularly 
for him who is in need of self-discipline. But this is necessary in the beginning, 
and then, it will be needless, like the riding mount, which is to be trained in the 
beginning, and then, its benefit should be in being used as a vehicle. Souls act as 
mounts for the heart that one ride in order to cut the way to the hereafter, and 
if their desires are not broken, they would deviate from the right way. 

For this reason, if one engages in self-discipline for the whole of his lifetime is 
like him who engages in training his mount for the whole of its life, without 
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having the advantage of riding it. The only benefit he gets is the immediate 
salvation through its biting, kicking and running, and although it might be 
intentional, but it could be obtained from any animal other than the riding 
mount. The real benefit of a riding mount is to be ridden. Similarly, the 
immediate salvation from the pain of desires might be obtained through sleeping 
and death, but it is not satisfactory. It is like a monk who is called: “O monk!” he 
said: “I’m not a monk, but I’m no more than a rabid dog and [ detained myself in 
order not to bite the people.” This is good in comparison with him who bites the 
people. But one should not limit himself to it, since whoever kills himself also 
will not bite the people. One should look forward to the intended goal. If one 
understands it well, and is guided to the right way, and is able to follow it, he will 
come to know that seclusion might be more helpful to him than mixing. For such 
a person, mixing 1s better in the beginning, and then seclusion in the end. 

We mean by disciplining is to train others (to the good manners), like the case 
of the Sufi who trains his disciples. He could discipline them only through his 
mixing with them. His case is like the case of a teacher, who is exposed to the 
same demerits of hypocrisy and showing off. But we think that those who 
discipline themselves are far removed from seeking after the world than those 
who seek after knowledge. This explains their being few in number in 
comparison with the seekers after knowledge. Thus, he should compare his 
available seclusion with his available sociability and disciplining the people, and 
give preference to the better of them in his sight. This could be attained only with 
strenuous effort, and it differs with the difference of states, conditions and 
persons. For this reason, there is no absolute judgement in the affirmative or in 
the negative of it. 

The fourth merit pertains to affability and sociability. This is the purpose of 
him who is in the habit of attending banquets and responding to invitations, and 
the occasions in which he mixes with others and removes his loneliness with 
sociability. This might be due to the immediate fortune of the soul. But it might 
be either unlawful, through mixing with the one who is unlawful for him to mix 
with, or permissible through mixing with the one lawful for him to mix with. 
Sociability might be religiously desirable, when one mixes with and witnesses the 
religious statements and deeds of a righteous person. 

But it might also be due to the deferred fortunes of the soul, and it is 
desirable if the purpose is to comfort the heart with the intention to refresh it to 
do the acts of worship. If hearts are compelled,(to do only the same thing), they 
will become blind. If seclusion summons loneliness, and sociability removes that 
loneliness, and comforts the heart, it should be better, since observing balance in 
worship is essential to it. For this reason, the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “Allah never gets bored (of giving reward) 
until you get bored (of doing deeds).” Sociability in this respect is dispensable, for 
the soul could not persist in the same thing everlastingly, unless it is comforted 
from time to time. To be obligated to stick to the same thing leads it to intermit. 

This is confirmed by the statement of the Messenger of Allah “Allah’s 
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blessing and peace be upon him” in which he said: “This religion is strong. So, 
enter into it kindly and gently.” This is the habit of the insightful. For this reason, 
Ibn Abbas “Allah be pleased with both” said: “But for fear of compelling doubts, 
I would not sit with the people (or according to another version, “I would live in 
a town in which there is none to become sociable with”).” Are the people 
corrupted but by the people? Thus, a secluded could not dispense with a 
companion to remove his loneliness with seeing and talking to him, even for an 
hour in a night and a day. He should endeavour to find him who does not 
corrupt during that single hour his remaining hours of worship. 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Man always follows the way of his companion. So, everyone should consider 
him whom he takes for companion.” He also should be eager to have their talk 
whenever he meets him about religion in which one enjoys relief and gets 
comforted, for the matters of religion contain large fields for everyone who is 
engaged in improving his affairs, and the complaints are ceaseless. This kind of 
sociability might be better than seclusion at particular hours during the day. For 
this reason, the states of the heart on the one hand, and the states of the sitter 
on the other hand should be considered here, and then he could sit with him if 
he so likes. 


The fifth merit pertains to getting reward and causing it to be given to others. 
One gets reward when he attends the funeral processions, visits the patient to 
inquire about his health, takes part in the celebrations of both Ids. But attending 
the Friday prayer is obligatory; and there is no concession not to attend the five 
obligatory prayers in congregation, unless there is an apparent harm to 
counterbalance, if not excel the superiority of congregational prayer. This occurs 
very rarely. There is also reward in attending banquets and invitations since it 
pleases the hearts of the Muslims. 


To cause reward to be given to others is attained when one opens his door 
for the people to come to visit him and inquire about his health when he is sick, 
to console him about his calamities, or congratulate him for the favors and 
blessings he has. By so doing, they get reward. Similarly, if he is one of the 
learned and he gives them permission to visit him, they will get the reward of 
visit. By enabling them to do so, he will have caused the reward to be given to 
them. But he should compare the rewards that come from mixing with its 
demerits we have already mentioned. At that point, either seclusion or mixing 
could overweigh. It is reported that a group of righteous predecessors like Malik 
and others that they refrained from responding to invitations, visiting the patient 
to inquire about his health, and even attending the funeral processions. They 
stuck to their houses, and never came out but to attend the Friday prayer or visit 
graves. Some of them absconded cities and towns and turned to the mountain 
tops in order to be able to devote themselves to the worship and flee from the 
trivial occupants. 


The sixth merit pertains to showing humbleness towards those with whom 
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one mixes. It is among the best stations, and it could not be attained through 
solitude. Arrogance might be a cause of choosing seclusion. It is narrated in the 
Israeli tales that a wise man composed over three hundred and sixty works 
about wisdom until he thought himself to have attained a high rank in the Sight 
of Allah. Allah Almighty revealed to His Prophet to tell that man that ‘You 
have filled the earth with hypocrisy, and I accept nothing of your hypocrisy’. 
On that the man got isolated and lived in solitude in a tunnel under the ground 
and said to himself: “Now, I think I have pleased my Lord.” But Allah 
Almighty revealed to His Prophet to tell him that “You would not please Me 
unless you mix with the people and keep patient on their harm’. He came out, 
entered the markets and mixed with the people. He sat with them, shared food 
with them, ate food among them, walked in the markets with them, etc. on that 
Allah Almighty revealed to His Prophet to tell him that ‘Only now you have 
pleased Me’. 


How many a person who lives in seclusion in his house because of arrogance, 
and nothing prevents him from attending the congregational celebrations and 
occasions but his fear he might not be highly estimated as he thinks he should be, 
or because he sees that to refrain from mixing with them is more convenient to 
his status and more ready to ward off his bad mention among the people. Some 
live in seclusion for fear his shameful characteristics might appear when he mixes 
with the people in a way that they would not believe in his asceticism and 
worship; and this is why he takes his seclusion in the house to screen his 
shameful characteristics, and sustain the belief of the people in his asceticism and 
worship. 


But those live in seclusion without occupying their time by celebration of 
Allah or even meditation of His signs. The portent characteristic of such persons 
is that they like to be visited by others and do not like to visit anyone, and rejoice 
at the rulers and laymen approaching them, and gathering near the doors of their 
houses, and kissing their hands by way of seeking blessing. But had it been his 
occupation by himself that makes sociability and people’s visits hateful to him, 
surely, he would have disliked the people’s visits to him, as we have already 
reported about Al-Fudail who said to his visitor: “Have you not come to me but 
in order that I would get adorned to you and you get adorned to me?” Hatim Al- 
Asamm also said to the governor who came to visit him: “My need is that I 
should not see you and you should not see me.” So, whoever is not occupied 
with himself by the celebration of Allah Almighty, his seclusion then is caused by 
his concern with the people, for his heart is attached to cause them to turn to him 
with the eye of respect, reverence and admiration. But in this way, seclusion is 
out of ignorance. 


To show humbleness through sociability never decreases the rank of him who 
is highly respected for his religion and knowledge. Ali Ibn Abu Talib “Allah be 
pleased with him” used to carry dates and salt in his garment and hand, and say in 
this respect: “The completion of a perfect one is not affected by his carrying 
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sustenance to his dependents.” It was the habit of Abu Hurairah, Hudhaifah, 
Ubat and Ibn Mas’ud “Allah be pleased with them” to carry on their shoulders 
the bundles of fire wood and cases of powder. Abu Hurairah used to say while he 
was carrying the bundles of fire wood and he was the governor of Medina: “Give 
way to your governor.” The chief of all the Messengers “Peace be upon him” 
used to buy a thing and carry it to the house by himself, and when his companion 
said to him: “Let me carry it on your behalf’, he would say: “The owner of a 
thing is more fitting for carrying it.” (This narration is reported by Abu Ya’li on 
the authority of Abu Hurairah). It was the habit of Al-Hassan Ibn Ali “Allah be 
pleased with both” that whenever he passed by beggars having fragments of 
bread to eat and they invited him saying: ‘Come to share food with us o son of 
the Messenger of Allah “Allah’s blessing and peace be upon him”’, he would 
dismount and sit on the way and share food with them and then ride once again. 
He used to say: “Verily, Allah never loves the haughty.” 


Another thing is that whoever occupies himself by seeking the pleasure of 
people with him, and improving their impression about him is conceited. That’s 
because if he really knows Allah as He should be known, he will come to learn 
that in no way could the people avail him against Allah, and it is Allah Almighty 
Who benefits and harms him if He so likes, and that whoever seeks the pleasure 
of the people through displeasing Allah Almighty, Allah becomes displeased 
with him, and causes the people to become displeased with him. Moreover, to 
please all the people is unattainable. For this reason, it is more preferable to 
seek to attain the pleasure of Allah Almighty. For this reason, Ash-Shafi’i said 
to Yunus Ibn Abd Al-A’la: “By Allah, I only advise you. There is no way to 
become safe from the people. So, consider what reforms your affairs and do it.” 


It is reported that Sahl looked at a man from among his companions and told 
him to do a certain thing, thereupon he said to him: “O mister! I could not do it 
because of the people.” He turned to his companions and said: “No servant 
attains the reality of that matter unless he has one of two characteristics: one who 
removes the people form his sight and sees none in the world but his Creator, 
and believes that in no way could anyone be able to benefit or harm him. The 
other is a servant who removes his own self from his heart in a way that makes 
him careless about the state in which he ts seen by the people.” According to 
Ash-Shafv’i “Allah’s mercy be upon him”: “There is no one but that he has lovers 
and haters. If it is so, let him be in the company of those who obey Allah.” It was 
said to Al-Hassan: “O Abu Sa’id! Some people attend your gathering just to 
pursue your tongue slips and put you to difficulty by their questions.” He smiled 
and said: “Take it easy! I have been satisfied with the tranquillity of my soul and 
neighbourhood of Allah, Most Gracious, and I have never been satisfied with the 
safety from the people for I learn that their Creator, Sustainer, Who brings them 
to life and sends them to death, is not safe from them.” 


It is reported that Moses “Peace be upon him” said to Allah: “O Lord! Keep 
the tongues of people away from me.” On that He said: “O Moses! Since I’ve not 
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favoured Myself with that, how should I do it with you?” Allah Almighty revealed 
to Uzair that ‘If you are not pleased that I make people mention you with evil, I 
would not enlist you among the humble.” Thus, if one detains himself in his 
house in order to make good the belief of people about him, he will remain great 
suffering in this world, and the punishment of the hereafter will be more severe 
and more grievous if they know. For this reason, seclusion is desirable only for 
him who devotes the whole of his time to Allah Almighty through celebration, 
meditation, worship and knowledge in a way that if people mix with him, his time 
will be wasted in vain, his demerits will grow much, and his worship will be 
distracted. Those are some subtle demerits of choosing seclusion that should be 
avoided. They are destructive although they take the form of saviors. 

The seventh merit pertains to trials. Trials are obtained from mixing with 
the people and witnessing their states. To be sure, the innate mind alone is not 
sufficient to understand the interests and benefits of religion and world. But 
those are acquired from trials and practice. There is no good in the seclusion of 
him whom trials have not cut his teeth. If a child lives in seclusion, he will 
remain innocent and ignorant. He first should engage in learning, and during 
the period of learning, he obtains satisfactory trials which suffice him, since he 
might complete his experience from hearing about the states and conditions of 
others with no need of mixing. He should try his own self, his manners, the 
attributes of his inward, and this could not be achieved through solitude. The 
trial in seclusion is very easy. 

If an envier, a hater, or a resentful lives in seclusion, his wicked characteristics 
would not seem apparent from him. Those wicked characteristics are destructive 
and they should be removed and overpowered. It is not sufficient to pacify them 
through keeping away from their motives. The example of the heart that is laden 
with those wicked characteristics is like an ulcer filled with purulence, and one 
might not feel its pain as long as it is not moved or touched. If he has no hand to 
touch it therewith, or an eye to see it therewith, he would think himself sound, 
and does not feel the pain and form such ulcer. But if it is moved by something, 
or lanced by a cupper’s scalpel, purulence would burst out of it. The same is true 
of the heart that is laden with envy, anger, resentment, hatred, niggardliness, and 
all wicked and bad manners which would burst out of it once it is motivated by 
others. It is in this way that the early followers of the way to hereafter who 
sought to purify their hearts tried their own selves. If anyone of them felt 
arrogant, he would break that attribute within himself, to the extent that anyone 
of them would carry a water-skin on his back in front of the people, or a bundle 
of fire wood on his head at the sight of people, and frequent the markets in an 
attempt to try himself. However, the intrigues of the soul and evil plots of Satan 
are hidden, and only few among the people could make sense to them. 

For this reason, it is reported that one of the righteous said: “I repeated my 
thirty-year prayers although I used to pray them (in congregation) in the first row. 
But one day, I delayed for a legal excuse and when I came J found no place in the 
first row. I stood in the second row. I felt shy of the people’s eyes on me, and 
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others preceded me to the first row (since they used to see me in the first row). 
On that, I came to know that all of my prayers were confused with the suspicion 
of showing off, and mixed with the pleasure of the people’s view of me and 
seeing me among the group who hasten to do good.” Sociability then has a great 
benefit of bringing demonstrating all wicked characteristics (so that one could get 
rid of them). For this reason, it is said that journey always uncovers the manners. 
That’s because it is a kind of continuous mixing. However, the concepts of those 
intrigues will be explained in detail later in the Quarter of Destructives, since 
ignorance of it frustrates the much deed, and knowledge of it purifies the little 
deed. But for this fact, knowledge would have been given superiority to work. It 
is impossible to imagine that one acquires knowledge of prayer and intends 
therewith something but to perform it better than it. Sharia decides that scholar 
has superiority to the worshipper. The Messenger of Allah “Allah’s blessing and 
peace be upon him”’ said: “The superiority of a scholar to a worshipper is like the 
superiority of me to the best of my companions.” (At-Tirmidhi) 

To conclude, if you know the merits and demerits of seclusion, it will be 
mistaken to make an absolute judgement in the affirmative or in the negative of 
giving preference to it. The person and his different states should be considered, 
and the same is true of the one with whom he mixes, and the motive of mixing, 
and the benefits and defects of mixing. A comparison should be then made 
between both merits and demerits. At that point, the truth will be made clear. 
The statement of Ash-Shafi’i “Allah be pleased with him” is decisive in this 
respect when he said to Yunus: “O Yunus! To withdraw from the people is to 
develop enmity, and to turn towards them is to bring about the evil companions. 
So, be in the middle way between withdrawal from them and turning to them.” 
For this reason, one should stick to moderateness in both seclusion and mixing. 
This differs by the difference of considering benefits and defects, merits and 
demerits. 


Etiquettes Of Living In Seclusion 


One should intend by solitude to save himself from the harms of men. He 
will seek safety from the harms of other people. He will intend to be free from 
the faults in fulfilling the duties to the Muslims. He will intend to prefer 
loneliness for divine services He shall engage himself in learning, celebration (of 
the Praises of Allah), meditation (of the signs of Allah) and other divine 
services. He will not allow the people to mix with him. He will not allow others 
to put questions to him. He will not ask the news of any place or any man. He 
will remain satisfied with little. He will remain patient at the harms of his 
neighbours, if any. He will be deaf in hearing of the praise of others. He shall 
know the merits of the path of the next world. In other words, he shall follow 
the etiquette of celebration with humility of mind, think of the wonderful 
creations of God, the heavens and the earth, sun moon, stars and of the 
sovereignty of God, think of life and death and of the conditions in grave after 
death. 
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If you do not give up the passions and temptations of the world, your 
patience in secluded living will not become perfect. The heart cannot be cleansed 
of impurities making short of your hopes and passions as you have got no power 
to prolong life. Think after getting up from bed in the morning that you will not 
be able to reach evening. In this way, you will be able to curtain your hopes and 
check passions. Know it for certain that he who cannot earn the love of God in 
his mind and His remembrance will not be able to bear loneliness after death. He 
who earns this attribute will be able to bear it, as death cannot destroy the place 
of God's love and remembrance. He will live in the midst of mercy of God. For 
this reason, God said about the martyrs: Don't think that those who have been 
killed in the way of God are dead, but they are alive near their Lord and get 
provisions. 





It is the seventh book of the quarter of customs of life 
In the Name of Allah, Most Gracious, Most Merciful 


Praise be to Allah Who has opened the sights of His devotees with wisdom 
and lessons to be learned, and drew their attention to witness the wonders of His 
making in residence and journey, thereupon they have become well pleased with 
the vicissitudes of fate, and deemed their hearts far beyond turning to what seems 
alluring to eyes, except by way of consideration of what they see and meditate. 
Thus, both land and sea, even and uneven, town and desert became equal in their 
sights. Allah’s prayer and peace be upon Muhammad, the chief of all mankind, as 
well as upon his companions, who followed in his footsteps: to go further: 

The journey is a means either to get rid of a particular thing in flight from 
it or to pursue a particular thing for which one is desirous. There are two 
kinds of journey: the physical travel from one’s homeland and residence to 
desert and the like of it, and travel with the heart from the lowest bottoms (of 
darkness and ignorance) to the dominion of the heavens. Of a surety, the 
more honoured is the internal journey. The one who remain in the same state 
on which he was brought up after his birth, and does not go beyond what he 
receives by way of imitation from his parents and grandfathers is short and 
defective, since he exchanges the large space that is as much broad as is both 
the heavens and the earth for the darkness of prison and constriction of 
detention. 

One has told the truth when he said: “I have never seen a defect in the 
people like the shortage of perfection on the part of those who have the 
power to do so.” But as in this journey one follows a dangerous way, a guide 
and a guard shoul be indispensable. But the ignorance of the right way, and 
the loss of the guide and guard on the one hand, and the satisfaction the 
followers have with the little on the exclusion of the abundant portion 
thereof, led to the obliteration of the features of the way, and the scarcity of 
companions, and rovers fell short of the desire for meditating the signs in 
themselves, the dominion and horizons to which Allah Almighty invites as 
shown from His statement: “Soon will We show them Our Signs in the 
(furthest) regions (of the earth), and in their own souls, until it becomes 
manifest to them that this is the Truth. Is it not enough that your Lord does 
witness all things?” (Fussilat 53) 
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He also says: “On the earth are Signs for those of assured Faith, As also in 
your own selves: will you not then see?” (Adh-Dhariyat 20:21) 
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Allah Almighty rejects that one should remain behind and cease to travel as 


shown from His statement: “Verily, you pass by their (sites) by day, And by night: 
will you not understand?” (As-Saffat 137:138) 
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And: “And how many Signs in the heavens and the earth do they pass by? Yet 
they turn (their faces) away from them!” (Yusuf 105) 
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So, he, for whom this journey is made easy continues to walk in a large 
garden as broad and immense as is the heavens and the earth, while being 
physically firm and resident in his homeland. It is the journey in which all 
sources do not run short, nor do throng and competition cause harm: on the 
contrary, the benefits and fruits increase with the increasing number and 
multitude of travellers, for its benefits and fruits are always interminably 
available in abundance and not withheld, unless the traveller stops from 
travelling for a particular period of time, since “Verily never will Allah change 
the condition of a people until they change it themselves (with their own 
souls).” (Ar-Ra’d 11) 


4 webh Cie SS py GRE i Ly > 
But if they swerve (from the truth), of a surety, Allah Almighty will cause 


their hearts to deviate, and Allah is not unjust to the people even in the least, but 
it is they who always wrong themselves. 


But he, who is not well prepared for making such a tour in that immense 
field, and turning around the parks of that garden, might travel with his body, 
making a limited number of physical journeys for a limited number of Farsakhs, 
along a limited period of time, with the intention to get worldly trade or gain 
provisions for the hereafter. If he seeks religious knowledge or what suffices him 
to perfect his religion, he will be among the followers of the way to the hereafter. 
But in this way, many conditions and etiquettes of journey should be observed by 
him, and if he neglects them, he will be among the workers of this world and the 
devotees of Satan; and if he observes regularly, his journey will return with 
benefits upon him that join him with the workers of the hereafter. Let’s make a 
mention of its etiquettes and conditions, Allah willing, in two chapters: 


The first chapter pertains to the etiquettes of journey from departure to 
return; and the intention and benefits of journey. It discusses those matters in 
two topics. 
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The second chapter pertains to what a sojourner should learn, regarding the 
concessions of journey, the indications of Qiblah and due time of prayer. 


CHAPTER ONE: ETIQUETTES OF JOURNEY FROM DEPARTURE TO 
RETURN; AND INTENTION, MERITS AND BENEFITS OF JOURNEY 


Topic one: Benefits, merits and intention of journey 


It should be known that journey is a kind of movement and sociability, and it 
has many benefits and merits as well as defects and demerits as we have already 
mentioned in the book of the Etiquettes of Company and Seclusion. The benefits 
of journey are focused on flight from something or pursuit of something. The 
traveller might be bothered in his residence, but for which he would not travel 
from his place to another, or might have a purpose and a thing which he pursues 
and travels for. 


The thing from which one flees away might pertain to worldly affairs, like the 
emergence of plague or epidemic in a particular land, the fear of affliction, 
opposition, high price of commodities, etc. those causes might be public as we 
have mentioned or private, like the case in which a particular person is intended 
by harm in his town, from which he flees away. It might also pertain to religion, 
like the case in which one is put to trial in his country because of large property 
and celebrity that hinder him from devoting himself to the worship of Allah 
Almighty. By his journey, he gives preference to alienation and anonymity over 
property and celebrity. It also include the case in which one is invited to a 
religious innovation, or to be in charge of a work whose practice is unlawful, 
from which he seeks to flee. 


The thing which one pursues might pertain to the world like property and 
celebrity, or religion like in terms of knowledge and deed. The knowledge might 
be one of the religious sciences, morals and ethics, acquaintance with the 
different signs and wonders on earth, like the journeys of Dhul-Qarnain along the 
different sides of the earth. The deed might be an act of worship, or a visit. The 
act of worship in regard with journey here implies Hajj and Umrah, and Jihad (in 
the Cause of Allah). The visit also is an act of worship. It might be intended to a 
particular place like Mecca, Medina or Jerusalem, or the bordering openings, or a 
particular learned or devotee, who might be dead, thereupon their graves are 
visited, or living, thereupon blessing is sought from seeing them, and benefit is 
gained from observing their states in strengthening the desire for imitating them. 


Those are the different kinds of journey. Many divisions might be elicited 
therefrom: 


The First Division Is To Travel In Pursuit Of Knowledge 


It might be obligatory or supererogatory, according to the obligation or 
supererogation of the science itself. The knowledge might be one of the 
religious sciences, or of the morals of one’s own self, acquaintance with the 
different signs and wonders of Allah Almighty on earth. The Messenger of 
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Allah “Allah’s blessing and peace be upon him” said: “He, who sets out from 
his house in pursuit of knowledge is in the Way of Allah until he returns.” (This 
narration is reported by At-Tirmidhi on the authority of Anas). The Messenger 
of Allah “Allah’s blessing and peace be upon him” further said: “He, who 
follows a way in which he seeks knowledge, Allah makes easy for him a way to 
the Garden.” (This narration is reported by Muslim). It is reported that Sa’id 
Ibn Al-Musayyab “may Allah be pleased with him” used to set out on journey 
for many days in pursuit of a dingle Hadith. According to Ash-Sha’bi “may 
Allah have mercy upon him”: “Were one to travel from Sham to the farthest 
end of Yemen in pursuit of a single word to guide him to the truth and avert 
him from error, his journey would not be in vain.” It is reported that Jabir “may 
Allah be pleased with him” with ten of the companions set out from Medina to 
Egypt on a month journey in pursuit of a Hadith that reached them on the 
authority of Abdullah Unais Al-Ansari “may Allah be pleased with him” from 
the Messenger of Allah “Allah’s blessing and peace be upon him” until they 
heard it from him. This is the habit from the time of the companions until that 
time. In other words, the knowledge has been obtained only by journey. 


The knowledge of one’s morals is very important. One could not be able 
to follow the way to the hereafter unless he edifies his manners and modifies 
his character, and the one who is not acquainted with his internal mysteries 
and malicious characteristics he has would not be able to purify his heart from 
them. It is journey that reveals the manners of men, with which Allah 
Almighty discloses what is hidden in the heavens and on earth. For this 
reason, Umar Ibn Al-Khattab “may Allah be pleased with him” said to him 
who commended to him one of the witnesses: “Have you accompanied him in 
journey with which his noble manners are attested?” he answered in the 
negative, thereupon he said: “Then, I do not think that you recognize him 
well.” Bishr “may Allah have mercy upon him” used to say: “O assembly of 
reciters! Wander on earth, perchance you would be pleasant, for if the water 
runs it would become pleasant, and if it is stagnant it would change (in colour 
and taste).” 


In total, the malicious characteristics of one in residence do not appear 
evident in view of his being sociable with the habits and customs that 
conform his disposition, and when he suffers the trouble of journey, and 
moves far from the habits and customs to which he has been familiar in 
residence, and is tested by the difficulty of alienation, its demerits and defects 
would be disclosed; and once those are known, they could be treated. In the 
Book of the Etiquettes of Seclusion, we have made a mention of the benefits 
of sociability, and journey is sociability, in addition to engagement and 
trouble. 


In regard to witnessing the signs of Allah on earth, it has many benefits for 
the beholder. The earth includes neighbouring pieces of plain land, mountains, 
oceans, desert, and various kinds of animals and plants. There is nothing thereof 
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but that it indicates to the Oneness of Allah Almighty, and glorifies with the 
Praises of Allah by fluent tongues that none perceives but him “who gives ear 
and earnestly witnesses (the truth).” (Qaf 37) 
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On the contrary are the rejecters, the heedless and those deceived by the 
mirage of splendor of this world, who neither see nor hear, for they are hindered 
from hearing, and veiled from seeing the signs of their Lord: “They know but the 
outer (things) in the life of this world: but of the End of things they are 
heedless.” (Ar-Rum 7) 
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Of course I do not mean the external hearing, from which they were not 
hindered, but I mean the internal hearing. With the external hearing one could 
perceive only the voices, in which both men and animals are equal. But with the 
interna] hearing, one could perceive the expression of the state, which is an 
utterance beyond the utterance of speech. There is no atom in the heavens and 
on earth but that it indicates to the Oneness of Allah Almighty, as well as to the 
Exaltation and Holiness of its Maker, by its glorification of the Praises of Allah 
Almighty, which might not be perceived by those who do not travel and come 
out of the narrow limitations of the external hearing to the large space of the 
internal hearing. 


Were every one able to proceed on as such, Solomon, “Peace be upon him” 
would not have been favoured with the perfect acquaintance of the language of 
birds, nor would Moses “Peace be upon him” with hearing the speech of Allah 
Almighty that should be exalted from any resemblance to human letters and 
words. If one travels with the intention to elicit those scenes written by Divine 
lines on the pages of solid things will not be in need to prolong his physical 
journey: on the contrary, he will sit firm in his residence, and rather disengage his 
heart to be devoted to enjoy hearing the tones of glorifications from the atoms 
on earth. What does make him then go here and there along the wide desert 
given that his need could be fulfilled in the dominion of the heavens round him? 
The sun, moon and stars are subject to him by Allah’s command. According to 
those of deep insights, they are on journey along months and years, and are in 
continuous movement along time. 


On the other hand, as the traveller is short of seeing with his external sight 
the Knower of the dominion, he is still in the first station of travellers to 
Allah Almighty. He seems as though sitting in seclusion at the gate of his 
homeland, and has not yet set out to the immense space, and there is no 
reason fro staying long at that station other than cowardice and shortage. It is 
within that context that we should understand the statement of one of the 
master of hearts: “The people say: ‘Open your eyes to be able to see’, and I 
say: ‘Shut your eyes in order to see well’.” Both statements are true, with the 
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difference that the former tells about the first station that is near homeland 
whereas the latter about a station beyond it, which none tread but the 
adventurer who is not safe from dangers; and on his way he might remain 
straying for a long time before he reaches the right way by Allah’s help. But 
the majority is ruined in labyrinth, and the wanderers by virtue of the light of 
success have won the abiding bliss and dominion, and it is those for whom 
good (record) has gone before from Allah Almighty. This is the ruling of the 
external journey when it is intended to imply internal travel to see the signs of 
Allah Almighty on earth. 


The Second Division Is To Travel For The Sake Of Worship 


It is like performing Hajj or Umrah, or Jihad. We have already mentioned its 
merit and etiquettes and its internal and external works in the Book of the 
Mysteries of Hajj. Included in this division is visiting the graves of the Prophets 
“Peace be upon them”, as well as the graves of the companions, followers and 
the leading learned and devotees. In short, everyone from whom blessing is 
sought during his lifetime, blessing also might be sought from visiting his grave 
after his death. Thus, it is permissible to make journey for that purpose. It should 
not be abrogated by the statement of the,: “No journey to places of worship 
should be made but to three mosques: this mosque of mine (in Medina), the 
Sacred Mosque (the Ka’bah), and the Farthest Mosque (in Jerusalem).” ‘That is 
because all mosques other than those three are equal, otherwise, there is no 
difference between visiting the graves of Prophets “Peace be upon him”, Allah’s 
devotees and learned as far as superiority is concerned, although they vary in 
degree, by the different degrees they have in the Sight of Allah Almighty. 

In brief, visiting the living persons is preferable to visiting the dead. The 
benefit of visiting the living is to seek the blessing of their invocation and looking 
at them, since looking at the faces of the learned and righteous men is an act of 
worship, and it motivates one to imitate them and copy their guidance, let alone 
the other scientific and scholarly benefits. Why not given that the exchange of 
visits among the brothers (for the Sake of Allah) has a great merit? According to 
the Torah: “Walk for miles in order to visit your brother in (the religion of) 
Allah.” There is no significance to visit any other site except the three mosques 
and the bordering openings for the sake of defense as stated by the Hadith. We 
have already mentioned the superiority of both Sanctuaries in the Book of Hajj. 
Furthermore, the Farthest Mosque has a great superiority. Ibn Umar “may Allah 
be pleased with him” set out from Medina aiming at the Farthest Mosque where 
he performed the five obligatory prayers and in the next morning he returned to 
Medina. Solomon “Peace be upon him” invoked his Lord that whoever comes to 
visit that mosque with the sole intention to perform prayer in it, that He should 
not turn His Eye from him as long as he is staying in it until he comes out of it, 
and that He should render him sinless as pure from his mistakes as he was on the 
day his mother gave birth to him; and his Lord Almighty responded to his 
invocation. 
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The Third Division Is To Set Out On Journey In Flight From A 
Thing That Distracts One’s Religion 


Of a surety, it is good. It is one of the established ways of Prophets and 
Messengers to flee from what is intolerable. Among the things from which one 
should flee are the office of government, celebrity and the great number of 
acquaintances: all of those divert the heart from devotion to the worship, and 
worship could be achieved only when the heart is entirely devoted to Allah 
Almighty. Of a surety to have the heart wholly devoted from the necessary needs 
of this world is unimaginable, but it is possible to make heavy or alleviate those 
needs. It is those whose burdens are light that have been saved, whereas those 
whose burdens are heavy have been ruined. But praise be to Allah that he did not 
make saving suspended on the entire and absolute devotion of the heart from all 
burdens. But the one of light burdens has been accepted and covered by the 
shade of the mercy of Allah Almighty. The one of light burdens is him whose 
main concern is not with the world. This is not easy in the homeland for the 
one of large celebrity and numerous acquaintances. His purpose of worship 
could be achieved only if he departs, cuts off his relations and turns to be 
anonymous until he gets accustomed. Then, Allah might aid him and bestow 
His favour upon him, by strengthening his certainty (of faith), and reassuring 
his heart, until both residence and journey become equal in his sight, and so do 
the presence and absence of acquaintances and means, and in this way, nothing 
keeps him off the celebration of Allah Almighty. 


But this case is very rare for hearts are possessed by weakness and shortage of 
extending to imply both the creatures and the Creator at the same time. This 
power is unique to the Prophets, Messengers, and devotees. It is very difficult to 
obtain it by diligence, although it is justifiable to strive one’s utmost to do so. The 
disparity of internal power is like the variation of the external power. A man of 
strong well-built body, nerves and muscles could have the power to carry as 
heavy weight as one thousand pounds. If a weak sick man likes to attain his rank 
by hard training, by no means could he be able to do, even though the training 
and exercise increase him in power and strength. Thus, one should not leave 
diligence when he despairs of attaining the supreme rank, for this is the evident 
ignorance and clear error. 


It was the habit of the righteous predecessors to forsake their homeland for 
fear of temptation. According to Sufyan Ath-Thawri “may Allah have mercy 
upon him”: “This is a time of evil, that the anonymous could not feel safe for 
himself, what then about the famous? This is a time in which one moves from a 
town to another town: whenever he is recognized among the inhabitants of a 
particular place, he moves to another (in which he is anonymous).” Abu Na’im 
said: I saw Sufyan Ath-Thawri having hung his bucket on his shoulder and 
carried his leather bag on his back, thereupon I asked him: “Where are you going 
O Abu Abdullah?” he said: “I have been informed about a village in which things 
are cheaper, and I like to go to live therein.” I asked: “Do you do so?” he said: 
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“Yes: if news reaches you about a village in which things are cheaper, go and live 
therein for it is safer for your religion and more diminishing of your concerns.” 
This is flight from the high prices. 

Sari As-Saqta used to say to the Sufis whenever winter was over: “(The month 
of) March has finished, and the trees have been covered with leafs, and it have 
become fitting for you to spread (on earth), so you might spread.” It was the 
habit of Al-Khawas not to stay in a town more than forty nights, and he was of 
those reliant (on Allah), who saw that stay implied to depend upon means and 
causes. However, the mysteries of depending upon means and causes will be 
discussed later in the Book of Reliance Allah willing. 


The Fourth Division Is To Travel In Flight From What Afflicts Body 
And Property 


It is like plague in regard to body, or the rising of prices in relation to 
property. There is no harm in that: on the contrary, it is obligatory in many 
cases, as well as desired in others, according to whether the subsequent 
benefits are obligatory or desired. But there is an exception in regard with 
plague, from which none should flee, depending upon a Prophetic narration, 
on the authority of Usamah Ibn Zaid “may Allah be pleased with him” that he 
said: the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“This disease or epidemic is an abomination with which a nation before you 
was afflicted, and some thereof remained on earth.” (This narration is 
reported by both Al-Bukhari and Muslim). It is further narrated on the 
authority of A’ishah “may Allah be pleased with her” that she said: the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “The 
wholesale death of my nation will be caused by killing or by plague.” I said: 
“We know killing. What is plague?” he said: “It is a tumor like the camel’s bite 
that afflict the abdomen: the Muslim who dies because of it will be a martyr, 
and the Muslim who stays (and does not flee from it) expecting the reward of 
that from Allah will be like the one who remains stationed (to guard the 
borders) in the Way of Allah, and the one who flees from it is like him who 
flees from the battlefield.” (This narration is reported by Ahmad and Ibn 
Abdul-Barr). 

It is narrated on the authority of Makhul from Umm Ayman “may Allah be 
pleased with her” that she said: The Messenger of Allah “Allah’s blessing and 
peace be upon him” advised one of his companions “That you should ascribe 
none to Allah in worship, even if you are tormented or burnt, obey your parents, 
and if they command you to leave anything you have, you should obey them, and 
not lave prayer intentionally, for he, who leaves prayer intentionally, Allah is free 
from the covenant of protection for him (from the fire of Hell). Beware of wine 
for it is the key to every kind of evil. Beware of committing sin fro it displeases 
Allah with you. Flee not from the battlefield. If two deaths afflict the people and 
you are among them, you should keep firm on them. Spend out of your property 
upon your household, and do not leave them without punishment (for mistakes), 
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and always frighten them from Allah Almighty.” (This narration is reported by 
Al-Baihaqi). Those narrations indicate that it is forbidden to flee from or to come 
to a place where plague spreads. This issue will be explained in detail in the Book 
of Reliance. 

Those are the main divisions of journey. They show that journey is divided 
into dispraised, praised or permissible. The dispraised is divided into unlawful, 
like the flight of a slave from his master, and the travel of the disobedient, and 
undesirable like coming out of the place where plague spreads. The praised is 
divided into obligatory like travelling to perform Hajj, and seeking knowledge 
which is an obligatory duty upon every Muslim, and encouraged like visiting the 
learned and scholars, and visiting their sites. 

The intent is determined by the motive of journey. Let the intent of 
anyone be the hereafter in all of his journeys, and it is evident in the 
obligatory and encouraged, and questionable in the undesirable and forbidden. 
The permissible is determined by the intention. If his purpose from travelling 
to gain property is to refrain from begging and rather become able to spend 
upon one’s dependents and give in charity what remains thereof, this 
permissible will be one of the deeds of the hereafter. If his purpose is to set 
out to perform Hajj by way of showing off and be heard of men, it will not be 
one of the deeds of the hereafter. This is confirmed by the Prophetic 
narration in which the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “The (rewards of) deeds depend upon the intentions (of 
people form doing them).” (This narration is reported by Al-Bukhari and 
Muslim on the authority of Umar). The statement of the Messenger of Allah 
“Allah’s blessing and peace be upon him” applies to what is obligatory, 
encouraged and permissible, but not the forbidden, for the intent does not 
change its forbidden nature. 

According to a righteous prodecessor : “Allah Almighty has entrusted to 
angels to consider the purposes of travellers, so that everyone should be given in 
accordance with his intention. If one’s intention is only the world, he will be 
given thereof and many times like it will be reduced from his portion in the 
hereafter, and his concern will branch on him, and he will be fully occupied by 
eagerness and miserliness; and if one’s intention is the hereafter, he will be given 
out of wisdom, deep insight and intelligence, and the gates of reminders and 
lessons to be learnt will be opened to him in proportion to his intention, and his 
concern will become only one, and the angels will involve good upon him and 
ask for forgiveness of Allah for him.” 

To consider whether journey or residence is better is equal to consider 
whether seclusion or sociability is better. We have already made a mention of 
the basis on which comparison between them is to be held in the Book of 
Seclusion. It is well-known that journey is a kind of sociability besides trouble 
and difficulty that divide attention and aggravate concern. The better is that 
which helps more undertake the deeds of religion. The ultimate fruit of 
religion in this world is to obtain knowledge of Allah Almighty and sociability 


Book seven: Etiquettes of journey §—=———__—_____ 435 


with celebrating His Praises, and sociability is obtained by virtue of permanent 
and continuous celebration of Allah Almighty, whereas knowledge is obtained 
by virtue of permanent and continuous meditation. Whoever does not learn 
the way of celebration and meditation would not be able to do them well. 


The journey is to help the beginner learn them in the beginning, whereas 
residence is to help act upon that knowledge in the end. But continuous 
wandering through the earth is to distract the heart except for the men of power. 
The traveller in the company of his property is always in worry once about his 
own self and property and once about leaving the things to which he has been 
familiar in his residence. If he has no property to fear for, he could hardly be free 
from coveting of and looking forward to get what is in the hands of others. Once 
his heart weakens because of property, and once it becomes strong because of 
aggravation of the motives of covet. Furthermore, to be occupied by travelling 
from one place to another , and what ensues therefrom in regard to mounting 
and dismounting always distracts in all cases. 


For this reason, a seeker should not set out on journey unless he seeks 
knowledge or sees an old man to take him as an example to follow, and instill 
desire to do good. But if one engages in himself and the way to meditation and 
work is opened to him, stillness then is preferable for him. But when the majority 
of Sufis at that time are inwardly lacking in fine thoughts and subtle works, nor 
are they sociable with Allah Almighty, or with celebrating His Praises in their 
seclusion, and rather they ate idle non-working for they have got accustomed to 
joblessness and regard work to be difficult and heavy upon them, and exchanged 
earning for begging, they become hateful in the Sight of Allah Almighty, for Allah 
Almighty dislikes the idle man (particularly if he has the power to work), But an 
exception is made for him who travels to perform Hajj or Umrah, without 
showing off or to be heard of men, or him who travels to see an old man to 
imitate him and copy his guidance. 


According to jurisprudents, the journeys of those are questionable in the 
sense that they uselessly trouble themselves. Some of them adopt the opinion of 
preventing it. But in our sight, we judge it to be permissible, for they relieve 
themselves of the disaster of idleness by seeing different places and countries. 
There is no harm then in their wander as long as they withhold their evil from the 
people and avoid putting them to confusion. Their sin lies in confusing the 
people, begging in the name of Sufism, eating from the endowments assigned to 
Sufis for the Sufi in the end is a righteous just man, and as those eat of the 
property of rulers and governors, and that property is unlawful (as we have 
already mentioned), then, it is one of the major sins to eat of the unlawful, which 
leaves no place for righteousness and justice. If it is possible to imagine that there 
is a dissolute Sufi, it is also possible to imagine that there is a disbelieving Sufi, a 
Jewish jurisprudent, etc. As well as a jurisprudent should be a Muslim in 
particular, a Sufi should be righteous. and just, and nothing else. 
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That is the final say about the divisions and merits of journey, and the 
intention of the traveller. 


TOPIC TWO: 
ETIQUETTES OF SOJOURNER FROM DEPARTURE TO RETURN 


Those are eleven proprieties; and they go as follows: 

The first is that he should settle the complaints, repay debts, prepare 
expenses for such of people as whose spending is due upon him, and restore 
trusts if he has trusts with him. He should not take for his provisions but what is 
good and lawful, and let him take what is sufficient to give his companions in 
journey. According to Ibn Umar “may Allah be pleased with him”: “It is out of 
man’s generosity to make good and lawful his provisions on journey”. On 
journey, one should adhere to good speech, serving others with food, and 
demonstrating good and noble manners, for journey always extracts what is 
hidden. Whoever is fitting for company on journey is surely fitting for company 
in residence, although the one fitting for company in residence might not be 
fitting for company on journey. For this reason, it is said that if man is 
commended by his companions in both residence and journey, doubt not in his 
righteousness. 

Journey always provokes bother, and whoever makes good his manners while 
being bothered is more ready to have good manners in all states. That’s because if 
things go in agreement with one’s disposition, his bad manners could hardly 
appear. It is said: “Three should not be blamed for bother: the fasting person, the 
sick, and the traveller.” It is out of the good manners of the traveller to be kind 
and good to the hireling, to help his companions as much as he could, to avoid 
foul language and obscenity. 

The second is that he should choose a companion in his journey: this means 
that he should not set out alone, for the priority should be given to the 
companion and then to the way. He should choose his companion to be of those 
who help him do the acts and deeds of his religion, i.e. to remind him whenever 
he forgets and help him whenever he remembers. Certainly, one always follows 
the ways of his companion, and one could be recognized well only from his 
companion. The Messenger of Allah “Allah’s blessing and peace be upon him” 
forbade that a man should set out on journey alone. (This narration is reported by 
Ahmad on the authority of Ibn Umar). he further said: “Three (travellers) form a 
group of riders.” (This narration is reported by Abu Dawud, At-Tirmidhi and 
An-Nasa’i on the authority of Amr Ibn Shu’aib from his father from his 
grandfather). 

The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “If you are three on journey, let one of you be your chief.” (This narration is 
reported by At-Tabarani on the authority of Ibn Mas’ud). This became their 
habit, saying (about the one whom they chose as their chief): “This is our chief, 
who was appointed by the Messenger of Allah “Allah’s blessing and peace be 

upon him”.” (This narration is reported by Al-Bazzar and Al-Hakim on the 
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authority of Umar). Let them choose as their chief the one who has the best 
mannets among them, the kindest towards his companions, and the swiftest to 
give others preference over himself. A chief is needed for the people are of 
different opinions about setting the mansions, ways and interests of journey, and 
system always lies in unity, whereas corruption always lies in variation and 


disparity. 


The universe is organized in such a system because the creator and disposer is 
one: “If there were, in the heavens and the earth, other gods besides Allah, there 
would have been confusion in both! But glory to Allah, the Lord of the Throne: 
(High is He) above what they attribute to Him!” (Al-Anbiya 22) 

(Doda Ue Qyloy ff ped Cac aT an bs oe) 

Thus, if the disposer is only one, the matter will be well organized, and if 
there are several disposers, this will lead to corruption in both residence and 
journey. In residence, there should be a general chief, like the governor of the city 
or town, and a private chief like the lord of the house. But as for journey, the 
chief should be selected by the travellers in order for all different opinions to 
gather in one. The chief should always observe the interest of the people, and act 
as a protective shield for them. 


In this respect, it is narrated on the authority of Abdullah Al-Marwazi that 
he travelled in the company of Abu Ali Al-Ribati to whom he said: “Provided 
that either you or I should be the chief.” He said: “No, let it be you.” He kept 
in the habit of carrying provisions for himself and Abu Ali on his back. One 
night, it rained heavily, and Abdullah remained for the whole night standing 
with an umbrella to hade him from the rain. Whenever Abu Ali asked him not 
to do he said: “Have you not given me the command? So, do not give your 
decision over me, nor retract from your statement.” Abu Ali said (in comment 
on that): “Would that I died before suggesting to him to be the chief.” As such 
the chief should be, 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“The best of companions are four.” (This narration is reported by Abu 
Dawud, At-Tirmidhi and Al-Hakim on the authority of Ibn Abbas). Of a 
surety, to limit the number to four should be of special significance here. The 
point is that the traveller should be in need of a man who should be on guard 
and a need that should be fulfilled, and had they been only three, the executer 
will be only one, and thus he will have no companion in his journey, and this 
is to bother him because of his loss of affability, and the there are two 
executers, the one on guard of bags and luggage will be one, who, in turn, will 
have no companions. Similarly, if they are more than four, the fifth will be 
needless. It is true that the more the companions in journey become 
numerous, the more they are safe from the dangers of the way, but the four is 
better for the private and not the public companionship. How many a 
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companion, who is not communicated or mixed with along the journey 
because he is dispansible. 


The third is that he should bid farewell to the companions of residence, 
family and friends, and supplicate with the supplication of the Messenger of Allah 
“Allah’s blessing and peace be upon him”, It is narrated that one said: I was in 
the company of Abdullah Ibn Umar “may Allah be pleased with him” from 
Mecca to Medina. When I liked to leave him he sent me off and said: “I heard the 
Messenger of Allah “Allah’s blessing and peace be upon him” saying: “Luqman 
said: ‘If anything is trusted with Allah Almighty, He safeguards it’, and I trust 
your religion, honesty and the concluding parts of your deeds.” (This narration is 
reported by both An-Nasa’i and Abu Dawud). It is further narrated on the 
authority of Zaid Ibn Arqam “may Allah be pleased with him” from the 
Messenger of Allah “Allah’s blessing and peace be upon him” that he said: “If 
anyone of you intends to set out on journey, let him bid farewell to his brothers, 
for Allah Almighty blesses him because of their supplication for him.” (This 
narration is reported by Al-Khara’iti). It is narrated on the authority of Amr Ibn 
Shu’aib from his father from his grandfather that whenever the Messenger of 
Allah “‘Allah’s blessing and peace be upon him” bid farewell to a man he would 
say to him: “May Allah provide you with piety, forgive for you your sin, and 
direct you to the good wherever you turn your face.” (This narration is reported 
by Al-Khara’iti). This is the supplication of a resident for the traveller who bids 
farewell to him. 


It is reported that Musa Ibn Wurdan said: I came to Abu Hurairah “may 
Allah be pleased with him” to bid farewell to him before I set out on journey. He 
said to me: “Should J not teach you, O son of my brother, something I learnt 
from the Messenger of Allah “Allah’s blessing and peace be upon him” at the 
time of farewell?” I said: “Yes (teach me).” He said: Say: “I trust you with Allah 
with Whom no trust is lost.” (This narration is reported by Ibn Majah and An- 
Nasa’). It is narrated on the authority of Anas Ibn Malik “may Allah be pleased 
with him” that a man went to the Messenger of Allah “Allah’s blessing and peace 
be upon him” and said: “T intend to set out on journey, so, please, advise me.” 
He said: “(Go) in the protection and shade of Allah Almighty. May Allah provide 
you with piety, forgive for you your sin, and direct you to good wherever you 
turn your face.” 


If a man trusts anyone with Allah Almighty, he should address the group 
without limiting it to one in particular. It is reported that Umar “may Allah be 
pleased with him” was giving the people their annuities when a man came to him 
in the company of his son, thereupon he said: “I have never seen anyone more 
similar to you than that child.” The man said: “Let me tell you about him O 
Commander of Believers. I intended to set out on journey while his mother was 
pregnant of him. She said: “Are you going to set out and leave me in such a 
state?” I said: “JI trust with Allah Almighty what is in your womb.” I set out and 
then returned and behold! She had died. We sat talking and behold! There was 
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fire on her grave. I asked the people: “What is that fire?” they said: “It comes 
from the grave of such and such a woman, and we see it every night.” I said: “By 
Allah, she was in the habit of observing fasts and standing at night (for 
supererogatory prayers).” I took the mattock and stood towards the grave and 
dug and behold! There was a lamp and that child was creeping. It was said to me: 
“This is your trust, and had you trusted his mother (with Allah as you had trusted 
your child), surely, you would have found her (living like him).” Umar “may Allah 
be pleased with him” said to him: “He resembles you more than a crow to a 
crow.” 


The fourth is that before his journey, he should perform Istikharah prayer in 
the very way we have described in the Book of Prayer, and at the time of 
departure, let him pray for the sake of journey. It is narrated on the authority of 
Anas Ibn Malik “may Allah be pleased with him” that a man came to the 
Messenger of Allah “Allah’s blessing and peace be upon him” and said: “I have 
made a vow to set out on journey and I have written a bequest: to whom of those 
three should I give it: my son, my father or my brother?” the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “A servant leaves no successor to 
succeed him in taking care of his family dearer to Allah Almighty than four 
rak’ahs he prays in his house once he puts on the garment of his journey, in 
which he recites the Opening of the Book and ‘Say: He is Allah, the One and 
Only’, and then says: ‘O Allah! I come closer to You with those. Make them my 
successor to succeed me in taking care of my family and property”; for those will 
be his successor in his family and family, and a means of protection surrounding 
his house until he returns to his family.” (This narration is reported by Al- 
Khara’iti). Be 

The fifth is that if one comes at the door of the house, let him say: “In the 
Name of Allah! I rely on Allah, and there is neither might nor power but with 
Allah. O Allah! I seek refuge with You from misleading or being misled, from 
stumbling or being stumbled, from wronging or being wronged, from dealing 
with others with ignorance or being dealt with ignorantly.” When he walks let 
him say: “O Allah! It is with Your Power that I walk, on You I rely, by you I hold 
fast, and to You I turn my face. O Allah! You are the object of my confidence 
and my hope: suffice me against what concerns me and what concerns me not, 
and what You have better knowledge of than me. Honoured and strong be Your 
neighbour, and exalted be Your praise; and there is no Allah to be worshipped 
other than You. O Allah! Provide me with piety, forgive for me my sins, and 
direct me to good wherever you turn my face.” Let him supplicate with that 
supplication in his departure from every station. 


Once he rides the mount let him say: “In the Name of Allah, and by (the 
power of) Allah (I set out), and Allah is Greater, and I rely on Allah, and there 
is neither might nor power but with Allah, Most High, Exalted in Greatness. 
What Allah wills is and what Allah wills not is not. Glory be to Him Who has 
subjected that to our use, and without Him, we would not have accomplished 
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it; and we all are returning to our Lord.” Once the mount becomes upright 
with him let him say: “Praise be to Allah Who has guided us to that, and we 
would not have been guided aright had Allah not guided us aright. O Allah! It 
is You Who carries people on the backs (of mounts), and Whose aid is sought 
to achieve all affairs.” 


The sixth is that he should leave very early in the morning, It is narrated on 
the authority of Jabir “may Allah be pleased with him” that he said: the 
Messenger of Allah “Allah’s blessing and peace be upon him” set out on 
Thursday on his way to Tabuk and said: “O Allah! Bless in my nation for their 
seeking early in the morning.” (This narration is reported by Al-Khara’iti; and by 
the men of four Sunan on the authority of Sakhr Al-Amiri). It is desirable to set 
out on Thursday. It is narrated on the authority of Abdullah Ibn Ka’b Ibn Malik 
from his father “may Allah be pleased with him” that he said: “Never did the 
Messenger of Allah “Allah’s blessing and peace be upon him” set out on journey 
but on Thursday.” (This narration is reported by Al-Bazzar and Al-Khara’it). It is 
further narrated on the authority of Anas Ibn Malik “may Allah be pleased with 
him” that the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“© Allah! Bless in my nation for their seeking very early in the morning on 
Saturday”; and whenever the Messenger of Allah “Allah’s blessing and peace be 
upon him” dispatched a military expedition, he would let it set out in the first 
portion of the day. (This narration is reported by the four men of Sunan on the 
authority of Sakhr Al-Amiri). 


It is narrated on the authority of Abu Hurairah “may Allah be pleased with 
him”’ that he said: the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “O Allah! Bless in my nation for their seeking very early in the 
morning on Thursday.” (This narration is reported by Ibn Majah and Al- 
Khara’iti). According to Ibn Abbas “may Allah be pleased with him”: “If you 
have a need from a man, demand it form him during the day, and not at night, 
and demand it from him very early in the morning . No doubt, I heard the 
Messenger of Allah “Allah’s blessing and peace be upon him” saying: “O Allah! 
Bless in my nation for their seeking very early in the morning.” (This narration is 
reported by Al-Bazzar, At-Tabarani and Al-Khara’iti). Furthermore, one should 
not set out after the rise of dawn of Friday, for he will be sinful by leaving Friday 
prayer, which is obligatory, and should be attended from the very beginning of 
the day. 


It is desirable, if not out of Sunnah to send of the travellers. The Messenger 
of Allah “Allah’s blessing and peace be upon him” said: “To send of a Mujahid in 
the Cause of Allah and embrace him on his mount in the morning or in the 
evening is dearer to me than this world and what it contains.” (This narration is 
reported by Ibn Majah on the authority of Mu’adh Ibn Anas). 


The seventh is that one should not set out until it is hot, for it is the 
Sunnah. He should make the greatest portion of his journey by night. In this 
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way, the Messenger of Allah “Allah’s blessing and peace be upon him” said: “I 
advise you on (your journey) at the first portion of the night, since the long 
distance is much easier to be covered at night than it is by day.” (This 
narration is reported by Abu Dawud on the authority of Anas). When he 
approaches the station let him say (by way of supplication): “O Allah, Lord of 
seven heavens and what they shade, Lord of the seven earths and what they 
contain, Lord of Satans and whom they mislead, Lord of the wind and what 
they scatter, and Lord of oceans and what floats over them: I ask You the 
good of that station and the good of its inhabitants, and I seek refuge from 
the evil of that station and from the evil of what it contains. Avert from me 
the evil of their evil ones.” 


When he ascends at that station, let him offer a two-rak’ah prayer and then 
say: “O Allah! I seek refuge with the perfect words of Allah which neither 
pious nor wicked could go beyond from the evil of what He has created.” 
When night falls on him, let him say: “O land: your and my Lord is Allah. I 
seek refuge with Allah from your evil and from the evil of what you contain, 
and from the evil of what creeps on you. I seek refuge with Allah from the 
evil of every lion and black (dog), from the evil of every female-snake and 
scorpion, from the evil of the inhabitants of the town, and from (the evil) of 
every parent and his offspring: to Him does belong all that is still at night and 
by day, and He is All-Hearing, All-Knowing.” When he rises to a high place 
while proceeding on, let him say: “O Allah! You are supreme and higher then 
everything high, and You have the praise in every state.” When he comes 
down, let him glorify Allah Almighty. If he feels afraid of loneliness on his 
journey, let him say: “Glorified be (Allah) the Holy King, Lord of angels and 
(Holy) Spirit: You have exalted heavens with honour and overwhelming 
power.” 


The eighth is that he should be cautious during the day, in the sense that 
he should not walk alone apart from the caravan, for he might be assassinated 
or lost. Similarly, he should be vigilant at night when he goes to bed. It was the 
habit of the Messenger of Allah “Allah’s blessing and peace be upon him” that 
whenever he slept on journey in the first portion of the night, he would spread 
out his arms, and whenever he slept in the last portion of the night, he would 
hold his arms and place his head on his palm. The purpose is that he would not 
fall heavy in sleep until sun rises upon him unknowingly, and thus the prayer he 
would miss is much better than the benefit he would achieve from his journey. 
It is desirable at night that the journey companions take on guard alternately, in 
the sense that if one falls asleep, the other would remain on guard. This is out 
of the Sunnah. 

If he faces an enemy or a wild animal during the day or at night, let him recite 
the Holy Verse of the Throne (of Majesty), “There is no Allah but He: that is the 
witness of Allah...” (Al Imran 18) 
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The Surah of Al-Ikhlas, and the last two Surahs of seeking refuge with Allah 
from evil. Additionally, let him say: “In the Name of Allah, what Allah wills (is), 
there is no power but with Allah, Allah suffices me, I rely on Allah, there is no 
power but with Allah, none brings about good but Allah, there is no power but 
with Allah, none averts evil but Allah, Allah suffices me, Allah hears the one who 
invokes Him, there is nothing to resort to beyond Allah, and there is nothing to 
take shelter to other than Allah. “Allah has decreed: "It is I and My Messengers 
who must prevail": for Allah is One full of strength, able to enforce His Will.” 
(Al-Mujadilah 21) 
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I have shielded myself with Allah, the Great, and I have sought the help of 
Allah, Ever-Living, the Self-subsisting, Eternal, Who never dies. O Allah! 
Safeguard us with Your Eye that never sleeps, and shade us with Your power that 
is impenetrable. O Allah! Bestow mercy upon us by Your power over us, and do 
not destroy us and You are (the object of) our confidence and hope. O Allah! 


Make the hearts of Your servants sympathize towards us with Your mercy and 
kindness: You are the Most Merciful of those who show mercy.” 


The ninth is that he should be kind to his riding mount. If he is riding, he 
should not burden it with load that is beyond its capacity, nor slap it in the face 
for it is forbidden, nor sleep on it for one’s body becomes heavy by sleeping 
which annoys the riding mount. The men of piety used not to sleep on the mount 
unless it was a catnap. The Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “Take not the backs of your mounts as thrones.” It is desirable 
that he should dismount every morning and evening to relieve the riding mount, 
for this is out of Sunnah, and reports are handed down from the righteous 
predecessors that they used to do the same. Some righteous predecessors used to 
hire mounts on the condition that he would not dismount, and when he paid the 
charge in full, he would dismount in order to be kind to the riding mount, and 
have that deed placed in the scale of his own and not the owner’s good deeds. 


Whoever harms a mount by beating it severely, or burdening it with a load 
that is beyond its capacity, will be required to recompense it on the Day of 
Judgement, for there is a reward for kindness towards every living animal. Abu 
Ad-Darda’ “may Allah be pleased with him” said to a camel belonging to him at 
death: “O camel! Bring no lawsuit against me to your Lord for I’ve never 
burdened you with a load that is beyond your capacity.” Two kinds of charity lie 
in dismount: the first is to relieve the animal, and the other is to please the 
owner. It has also another benefit that is to exercise body and move the 
muscles of legs, and avoiding indolence that results from the long ride. 
Furthermore, one should tell the owner about the things to be loaded over it, 
and show them to him one by one, and hire the mount with a valid contract in 
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avoidance of any future disputes that cause harm and lead to more evil words, 
for “Not a word does he utter but there is a sentinel by him, ready (to note it).” 


(Qaf 18) 
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So, let him be cautious of much talk and quarrel with the owner. He should 
not carry anything beyond what is agreed upon, no matter light for the little 
always leads to the more, and whoever hovers round the protected zone is about 
to fall in it. A man said to [bn Al-Mubarak while he was riding a mount: “Convey 
that parchment to so and so.” He said: “No until I take the permission of the 
owner of the mount, for I have not agreed with him on that parchment.” 


Consider how he did not depend upon the words of jurisprudents that make it 
tolerable, and he rather followed the way of piety. 


The tenth is that he should take with him six things. A’ishah “may Allah be 
pleased with her” said: “Whenever the Messenger of Allah “Allah’s blessing and 
peace be upon him” set out on journey, he would take with him five things: the 
mirror, the koh] pot, the file (or knife), the toothpick, and the comb.” (This 
narration is reported by At-Tabarani, Al-Baihaqi and Al-Khara’iti), He used to 
take with him six things according to another version on her authority: the 
mirror, the bottle, the file, the toothpick, the kohl pot and the comb. It is 
reported on the authority of Umm Sa’d Al-Ansariyyah “may Allah be pleased 
with her” that she said: the Messenger of Allah “Allah’s blessing and peace be 
upon him” never left the mirror and koh! pot on journey.” (This narration is 
reported by Al-Khara’iti). It is narrated on the authority of Suhaib “may Allah be 
pleased with him” that he said: the Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “I advise you to apply antimony whenever you go to 
bed for it enhances sight and helps eyelashes grow more.” (This narration is 
reported by Al-Khara’iti; and At-Tirmidhi on the authority of Ibn Abbas). It is 
narrated that the Messenger of Allah “Allah’s blessing and peace be upon him” 
used to apply kohl thrice each time. In another version, the Messenger of Allah 
“Allah’s blessing and peace be upon him” applied kohl thrice to his right eye and 
twice to his left eye. (This narration is reported by At-Tabarani on the authority 
of Ibn Umar). 


The Sufis added a pot and a rope, and one of them said: “If a poor has 
neither pot nor rope, it will indicate to his lack in religion.” They added those 
because they were very cautious about the cleanness of water and washing the 
garment. The pot is to reserve the clean water, and the rope is to dry the washed 
garment and extract water from springs. Those of the early generations 
considered Tayammum sufficient, and they were not in need of carrying water 
with them, and they were careless about performing water from any spring or 
well unless they were certain of being impure. Umar “may Allah be pleased with 
him” himself performed ablution from the jar of a Christian woman. They also 
dispensed with rope by the land and mountains to spread their washed garments 
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on. Thus, although the rope is a religious innovation, it is good. The blameworthy 
religious innovation is that which opposes the well-established ways. But what 
helps one become more cautious about religion is desirable. It was said that Al- 
Khawas was of those who rely on Allah Almighty, and he never left four things 
whether in residence or on journey: the pot, the rope, the needle with its threads 
and the file. He used to say that those do not belong to this world. 

The eleventh pertains to the etiquettes of return from journey. Whenever the 
Messenger of Allah "Allah's blessing and peace be upon him", (according to what 
is unanimously narrated on the authority of Ibn Umar) returned from a holy 
battle, Hajj or Umrah, he would magnify Allah thrice at the ascent of every 
promontory and say: "There is no Allah (to be worshipped) but Allah, the One 
and Only, other than Whom there is no partner: His is the dominion, and to Him 
be the praise and He has power over all things. We are returning, repenting, 
worshipping, prostrating and giving thanks to our Lord. Allah has proved true to 
His Promise, and helped His servant, and Alone defeated the confederates. One 
then should use this tradition in his return. If he approaches his city, let him 
move his riding mount, and say: "O Allah! Endow us a good residence and 
sustenance in it." Then, let him send to his family the one who tells them 
about his arrival, in order that he should not come to them suddenly. This is 
the tradition (which should be followed). One should not also knock the door 
of his family at night. When he enters the town, let him first go directly to the 
mosque and offer a two-rak'ah prayer, according to the followed tradition. As 
such did the Messenger of Allah "Allah's blessing and peace be upon him”. 
When he enters his house, let him say: "(Let's) repent (let's) repent to our 
Lord, and return in such a way as to leave nothing (of our sins) without being 
forgiven." 

He should bring with him a gift of foodstuff or anything else to his household 
or relatives, as much as lies within his capacity, for it is out of Sunnah. It is 
narrated that if one finds nothing, let him put a stone in his bag. (This narration is 
reported by Ad-Daraqatni on the authority of A’ishah). That exaggeration is to 
urge one to do such glorious deed, for the eyes always stretch towards the one 
who returns from journey, and the hearts grow pleased with him. So, it is 
desirable to please them and cool their eyes, by showing that he has been 
concerned with them during the journey. 

Those are some of the external etiquettes. As for the internal etiquettes, 
some of them were shown in the first chapter. They are: 

One should not travel unless his journey shall in crease him in religion. In 
every town, he should have the intention to see its sheikhs, and endeavour to 
get benefit from each of them in order to make use of and not to relate about 
it, by way of showing off and demonstrating that he had met the sheikhs. The 
duration of stay in every town should range between seven to ten days, unless 
the intended sheikh orders him to change it. During his stay, he should sit 
only with the truthful sincere poor. If his intention is to visit a brother, he 
should not stay with him more than three days, for it is the limit of hospitality 
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unless it is difficult upon his brother to leave him. If he intends to visit a 
particular sheikh, he should stay with him no more than a day and a night. 


When he enters a city to visit its sheikh, if he is in his house, he should not 
knock at his door nor seek permission to be admitted until the sheikhs comes 
out, and when he comes out, he should proceed towards him politely and pay 
him salutation. He should not speak in advance before him until he asks him to 
speak, and if he asks him he should give his answer in proportion to the question 
and no more. He should not ask him about anything unless he takes permission 
first. Let him not make a mention of the different kinds of food and fruits 
characteristic of each country, nor should he mention its wealthy and generous 
people, and his friends and acquaintances in it. But rather he should make a 
mention of its sheikhs and poor.He should not neglect in his journey to visit 
the graves of the righteous: on the contrary, he should inspect about them and 
visit them. He should not show his need but when it is necessary, and only to 
him who Is really able to fulfill it. On the way, he should adhere to celebration 
(of the Praises of Allah) and recitation of the Qur’an. If a man talks to him, he 
should leave the celebration and reply to him and after he finishes he should 
return to celebration once again. If he gets bored because of journey or 
residence he should oppose his own self, for blessing lies in opposition of the 
self. If it is made easy for him to serve righteous people, he should not travel 
out of boredom of their service for by so doing, he will have denied the 
favour and grace (bestowed by Allah upon him). 


If he finds himself in a state of lack (in religion and knowledge) more than 
he was in residence, he should come to know that his journey is burdensome, 
which he should discontinue and return home. A man said to Abu Uthman 
Al-Maghribi: “A man has set out on journey.” On that he said: “No doubt, 
journey is a kind of alienation, and alienation is humiliation, and it is not 
befitting for a faithful believer to put himself to humiliation.” He refers to the 
fact that he who travels not to increase in religion (and knowledge), journey 
will be a means of humiliation to him, otherwise, the honour of religion could 
be attained only through the humiliation of alienation, So, it is the one who is 
able to oppose himself and curb his own desires that could set out on journey, 
in order not to be put to humiliation in that alienation, for he, who follows his 
own desire on journey will inevitably be put to humiliation sooner or later. 


CHAPTER TWO: 


WHAT A SOJOURNER SHOULD LEARN IN REGARD TO CONCESSIONS OF 
JOURNEY, INDICATIONS OF QIBLAH AND DUE TIMES OF PRAYERS 


It should be known that the sojourner needs in the beginning of his 
journey to take provisions for his world as well as for his hereafter. In regard 
to the provisions for this world, a mention might be made of food, drink and 
expenses. If he sets out with reliance (on Allah) with no provisions, there will 
be no harm in case he is among a caravan or his journey is across contiguous 
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villages and towns. If he leaves for desert alone or in the company of a people 
who have no food, in this case: if he is of those who have power to keep 
patient on hunger for seven to ten weeks, or of those who are satisfied with 
grass, there will be no harm; and if he has no power to keep patient on 
hunger, nor to be satisfied with grass, then, to set out with no provisions will 
be sinful for he will have contributed with his own hand to his destruction. 
There is a mystery that lies behind this fact, and it will be discussed later in 
the Book of Reliance. Reliance does not mean to leave all causes, and were it 
to be so, it would have been idle by demanding a bucket and a rope, and 
extracting water from springs, and it would have been incumbent upon one to 
remain patient until Allah Almighty should subject an angel or another person 
to come and pour water into his mouth. As well as taking a bucket and a rope 
does not condemn reliance, since those are the means to get access to water, it 
is then preferable to take food and drink themselves where they are not 
expected to be found. This reality will be explained in more detail later in the 
Book of Reliance. 

In regard to the provisions for the hereafter a mention might be made of 
the knowledge that is needed in purification, ablution, prayer and different 
acts of worship. The sojourner should take such provisions on his journey, for 
journey sometimes alleviates many acts of worship from him which he needs 
to know, like shortening prayer, breaking fast, etc, and sometimes toughens 
many things on him which he dispenses with in residence like his knowledge 
of the direction of Qiblah and the due times of prayer, for in residence one 
might be satisfied with the Mihrabs of mosques and the Adhan of 
Mu’adhdhins. Hence, there are two divisions of things to be learned on 
journey: 


The First Division Pertains To The Knowledge Of Concessions 


In relation to purification and ablution, two concessions are obtained from 
journey: to wipe the footwears and practice Tayammum. Concerning the 
obligatory prayers, there are also two concessions: shortening the prayer and 
combining prayers. Two concessions are included in the supererogatory 
prayers: to pray while riding the mount, and praying while walking. In fasting, 
there is only one concession, i.e. to leave fasting. The total is seven 
concessions. 

The first concession: to wipe footwears 


It is narrated on the authority of Safwan Ibn Assal that he said: The 
Messenger of Allah “Allah’s blessing and peace be upon him” commanded us not 
to take off our footwears (whenever we liked to offer ablution provided that they 
were worn after offering ablution) for three days unless it would be because of 
the state of ceremonial impurity (resulting from sexual intercourse or nocturnal 
wet dream); but (we might not take them off) because of excrement, or of 
urination, or of sleep. (This narration is reported by At-Tirmidhi, An-Nasa’i and 
Ibn Majah). Thus, whoever put on his footwears while being in the state of 
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ablution, and then he broke ablution has the right to wipe his footwears 
(whenever he performed ablution) for three days and nights beginning from the 
time he broke ablution in case he is on journey, and only a day and a night in case 
he is in residence. But there are five conditions to be observed for the validity of 
that: 


1- One should put on footwears after performing ablution in full. If one 
washes his right foot and then gets it into the footwear and then washes the left 
foot and gets it into the footwear, wiping footwears will be impermissible in the 
sight of Shafi’i juristic school until he puts off the right footwear in order to put 
them on once again. 


2- The footwear should be thick enough to walk in them. It is permissible 
to wipe the footwear even in case there is no sandal, for the people are 
accustomed to walk in it without sandal unlike the socks of Sufis which are 
too weak to walk in without a shoe, and thus it is impermissible to wipe it 
during ablution. 


3- It should not be worn in a way that uncovers a part of foot that is to 
be washed in ablution. In this case, it is impermissible to wipe it in ablution. 
But it might be permissible as long as it is stuck to the foot according to 
Maliki juristic school and the earlier opinion of Shafi’i, and there is no harm in 
that in view of the dire need and the difficulty of sewing on journey. It is 
permissible to wipe the woven footwear as long as it covers the whole foot up 
to the ankles. 


4- It should not be taken off after wiping it; and if it is to be taken off, 
then, it is preferable to perform ablution without it. But if it is taken off for 
the purpose of washing feet, it is permissible. 


5- It is the spot alongside the place to be washed in ablution that should 
be wiped, i.e. to wipe the back of the foot from over the footwear at 
minimum. If it is wiped with three fingers, it will be sufficient. But it is 
preferable to avert disputes and wipe the higher and lower portions of it all at 
once, without repetition. As such the Messenger of Allah “Allah’s blessing 
and peace be upon him” did. 


It is to wet his hands and place the finger tips of his right hand over the 
tips of soles of his right foot, and pass it over that foot from front to back, 
and the finger tips of his left hand over his heel from the lower part of the 
footwear and pass it over that from back to front. If one wipes his footwear 
while being in residence and then sets out on journey, or wipes while being on 
journey and then becomes in residence, the ruling of residence should prevail. 
So, let him be limited to a day and a night. The three days and nights begin 
from breaking his ablution after wiping his footwears. If he puts on footwears 
and wipe them in residence and then sets out on journey and breaks his 
ablution at midday, he shall remain in the state of wiping his footwears for 
three days and nights beginning from the time of midday up to the midday of 
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the fourth day. Once the sun declines on the fourth day, that state shall be 
over, and he shall have no right to pray until he washes his feet (in ablution). 
Let him then wash his feet and put on the footwears once again, and observe 
the time he will break ablution (to begin new three days and nights). 
Furthermore, if he breaks ablution after putting on the footwears in residence, 
and then he sets out on journey, he has the right to remain wiping his 
footwears for three days and nights, for usually one might put on footwears 
before setting out, and could not avoid breaking ablution (after putting on 
footwears). But in case he wipes his footwears in residence and then sets out, 
he should limit it to the period of resident, i.e. a day and a night. 


It is desirable, for him who likes to put on footwears in residence or on 
journey, to overturn them and shake them off anything for fear of a female- 
snake, a scorpion or a thorn. It is narrated on the authority of Abu Umamah 
“may Allah be pleased with him” that he said: the Messenger of Allah “Allah’s 
blessing and peace be upon him” asked for his footwears and when they were 
brought to him he put on one of them and then a crow came and carried the 
other and threw it thereupon a female-snake came out of it. On that the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “He, who 
believes in Allah and the Last Day should not put on his footwears until he shake 
them off.” (This narration is reported by At-Tabarani). 


The second concession pertains to Tayammum 


It is to perform Tayammum with dust instead of performing ablution with 
water when there is a legal excuse of shortage of water. The shortage of water 
becomes fitting for excuse if it is so far from the dwelling place that if one 
walks towards it, he could not be relieved by the caravan if he cries or asks for 
relief. In this way, it is farther from the customary distance the people cut to 
answer the call of nature. Similarly, if the water is occupied by an enemy or a 
wild animal, practicing Tayammum is permissible, no matter near it might be. 
One also has the right to practice Tayammum if he needs the existing quantity 
of water to quench his thirst during his day or a portion of his day. If water 
also is needed to quench the thirst of anyone of his companions, it is 
impermissible for him to perform ablution thereof, and he should rather give 
it to him. But if it is needed for cooking soup or wetting fragments of bread, 
Tayammum will not be permissible: on the contrary, it is incumbent upon him 
to satisfy himself with the fragments of dry bread and dispense with soup. 


Therefore, if water is granted to him, he should accept it; and if price is 
offered to him in return for water, he should not accept it. If it is sold for a fair 
and reasonable price it is incumbent upon him to buy it, but if it is sold for a 
price in which he dealt with unjustly, it is not incumbent upon him to buy it. If 
one has no water and he intends to practice Tayammum, the first thing he has to 
do is to seek water, as much as it is possible to have access to it: let him turn 
round the dwelling place and inspect his bags and ask for the remaining water in 
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the utensils and vessels. If he forgets water in his bags or is heedless of a well of 
water close to him (and he has performed Tayammum and offered prayer), it 
becomes incumbent upon him to perform ablution and repeat the prayer due to 
his indulgence in seeking for water. If he learns that he will find water towards 
the end of the due time of prayer, it is preferable to practice Tayammum and 
perform prayer in the beginning of time, for life is not ensured (to continue to 
the end of the due time), and by praying in the beginning of time one attains the 
good pleasure of Allah Almighty. It is reported that [bn Umar “may Allah be 
pleased with him” practiced Tayammum and it was said to him: “Do you practice 
Tayammum and the people are looking at you from over the walls of Medina?” 
he said: “Should I wait (without prayer) until I enter it (the Hell)?” 


If water is found after one started his prayer, his prayer would not be 
annulled, and it is not incumbent upon him to perform ablution (and repeat 
prayer). But if water is found before starting prayer, it becomes incumbent 
upon him to perform ablution. In the event of unavailability of water, he should 
aim at a piece of earth of good dust, and strike it one strike with his palms after 
holding his fingers, and wipe his face therewith, and strike it another strike after 
taking off his ring and spreading his fingers and wipe his hands up to his 
elbows therewith. You might see the details of that in the Book of Purification. 
If one practices Tayammum and offer one obligatory prayer therewith, he has 
the right to perform as much supererogatory prayers after it as he likes. But if 
he intends to perform another obligatory prayer, he should repeat Tayammum. 
That’s because no two obligatory prayers should be performed with one 
Tayammum. Furthermore, he should not practice Tayammum for a particular 
obligatory prayer before its due time comes, and if he does, it becomes 
incumbent upon him to repeat Tayammum. On wiping his face, let him have 
the intention to make permissible the prayer. If he has water sufficient to 
perform ablution in part, let him use it and then practice Tayammum in full. 


The third concession pertains to shortening the obligatory prayers 


A sojourner has the right to shorten Zhuhr, Asr and Isha’ from four to 
two rak’ahs, but with observation of the following three conditions: 


1- To perform it in its due time. But should it be performed as 
compensatory, it is more likely to be performed in full. 


2- To intend to shorten it for should he intend to perform it in full, it 
becomes incumbent upon him to perform it in full. If he has doubt as to 
whether he intended to perform it in full or as shortened, it becomes 
incumbent upon him to perform it in full. 


3- He should not pray behind a resident or a sojourner who performs prayer 
in full, and if he does, it becomes incumbent upon him to perform it in full. Even 
if he has doubt as to whether his imam is a resident or a sojourner who performs 
prayer in full, it becomes incumbent upon him to perform prayer in full, and it 
does not care if he is sure afterwards that he is a sojourner. So, let him be certain 


450—©@ —  —__ Thee "quarter of the habits of life 


at the time of intention. However, it does not harm him if he has doubt as to 
whether his imam, whom he recognizes to be a sojourner, has intended to 
perform prayer in full or as shortened for none learns the intentions (but Allah 
Almighty). All of this applies to the long permissible journey whose beginning 
and ending limits are problematic. 


In regard to the beginning, the journey is to move from one’s residence to 
a particular destination for a certain purpose. Thus, there is no concession for 
him who wanders through the land and has neither certain purpose nor a 
particular destination to which he intends to go. One does not become a 
sojourner unless he leaves the inhabited places and precincts of the town, but 
it is not necessary for him to leave its ruins and gardens to which the people 
set out for picnic. In regard to village, the sojourner therefrom should leave 
its surrounding gardens. If the sojourner returns to the town to take 
something he has forgotten, no concession is due to him if it is his homeland 
and he has not left its inhabited places. But if it is not his homeland, he has 
the right to enjoy the concession. 


The end of journey is determined by one of three things: 


1- To arrive in the inhabited places and precincts of the town which he 
intends to stay in. 


2- To intend to stay three days and more whether in a certain town or in 
the desert. 


3- To achieve the form of stay even with no intention to stay. The typical 
case is to stay in a particular site for three days in addition to the day of 
arrival, after which he has no concession. 


But in case he has no intention to stay, and he has occupation he expects 
to achieve everyday and it delays, he has the right to enjoy the concession 
whatever long his stay might be. It is of no difference whether or not he is 
engaged in fighting, whether the duration of stay is long or short, whether he 
delays to set out because of the heavy rains or anything else he does not know 
whether or not it will continue for three days. The Messenger of Allah 
“Allah’s blessing and peace be upon him” utilized the concession of 
shortening the prayer in one of his holy battles for eighteen nights he stayed 
in one site. (This narration is reported by Abu Dawud on the authority of 
Imran Ibn Hussain). What seems is that the continuity of concession is 
determined by the duration of fighting. The Messenger of Allah ‘“Allah’s 
blessing and peace be upon him” seemed to have shortened the prayer 
because he was a sojourner and not a fighter. 


We mean by long journey is to be of two transitions, each consisting of eight 
Farsakhs, each of three miles, each of four thousand steps, and each of three feet. 
We mean by the permissible journey is that one does not flee from his parents in 
defiance and disobedience of them, nor does he flee from his master (in case he 
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is a slave), nor does a woman flee from her husband, nor does a solvent debtor 
flee from his creditor, nor does one go to cut the road upon the people, kill a 
man with no just cause, get an unlawful gift from a wrongful ruler, or seek to 
spread mischief among the Muslims. In total, a man travels for a certain purpose 
which drives his journey. If his purpose from journey is to do or get what is 
unlawful, his journey is sinful, and no concession is due to him. Wickedness itself, 
such s drinking wine and the like of it does not impede concession. Let’s say that 
every journey which is forbidden by Sharia should not be supported by any 
concession. If one has two purposes from his journey, one is permissible and the 
other is forbidden, and both are separate and independent from each other, then, 
he has the right to enjoy the concessions of journey. There is difference about the 
concession for the Sufis who wander through the land with no valid purpose 
other than secing the different sites and places. But the preponderant opinion is 
that they have the right of concession. 


The fourth concession is to combine prayers 


It is to combine both Zhuhr and Asr prayers in their due time and 
Maghrib and Isha’ prayers in their due time. This is allowable in every long 
permissible journey. But there is difference about its being permissible in the 
short journey. If one likes to pray Asr in advance, let him intend to combine 
both Zhuhr and Asr in their due time before the time of Zhuhr is over. Let 
him call for Zhuhr prayer and then establish prayer and once he finishes from 
prayer let him establish Asr prayer with observation of renewing Tayammum, 
making break between both with no more than Tayammum and Iqamah 
(prayer establishment). If he assumes Asr prayer first then combination 
becomes impermissible. But according to Al-Muzni if one, on assuming Asr 
prayer, intends to combine both Zhuhr and Ast prayers, it is permissible; and 
it might be logically acceptable since there is no reference for the obligation of 
giving precedence to intention over assuming prayer, and what counts ts that 
combination of both prayers is permissible. The concession pertains to Asr in 
particular and thus intention in it is enough; and there is no difference in 
regard to Zhuhr prayer. 


Once he finishes from both prayers, he should combine their Sunan. 
There is no Sunan to be offered after Asr. But as for the Sunan of Zhuhr, he 
should pray it after finishing from Asr prayer, whether riding or standing or 
sitting. That’s because if he performs the Sunan of Zhuhr after Zhuhr, the 
consecution between both Zhuhr and Asr will be interrupted, although it is 
obligatory. There is another possibility, i.e. if he so likes, he could combine 
both four-rak’ah prayers of Zhuhr and Asr before performing two obligatory 
prayers: let him pray first the Sunnah of Zhuhr followed by that of Asr, and 
then pray the obligatory prayer of Zhuhr followed by that of Asr, and then the 
two-rak’ah prayer to be performed after the obligatory prayer of Zhuhr. One 
should not neglect supererogatory prayers on journey, for what he misses of 
them is much more than the profit he gains from journey, given that they are 
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alleviated for him and made permissible to him to perform them while being 
on the mount, in order not to delay from the journey because of them. If he 
delays to perform Zhuhr prayer until the due time of Asr comes, he should 
follow the same sequence, and it is of no care to him to offer the Sunan of 
Zhuhr after Asr, i.e. at the time when prayer is undesirable, as long as there is 
just cause for him to offer them at that time. The same, should be followed, in 
combining both Maghrib and Isha’ in addition to Witr prayer. After finishing 
from the obligatory prayers, let him engage in performing the Sunan and 
conclude his entire prayers with Witr. 


If he remembers Zhuhr which he has not yet performed before its due 
time elapses, let him intend to perform it in combination with Asr prayer. If 
he does not remember Zhuhr prayer until its due time has elapsed, either 
because of sleeping or engagement, he has the right to perform it in 
combination with Asr prayer, without being sinful, for as well as journey 
might occupy one from performing prayer, it also might divert him from 
remembering it. Furthermore, the time of both Asr and Zhuhr is shared 
between both prayers on journey. For this reason, a menstruating woman 
should compensate Zhuhr prayer once she gets clean from menses before 
sunset. When Zhuhr is delayed up to Asr time, it is not requisite to observe 
the sequence in praying them, unlike the case when Asr is to be performed in 
advance in combination with Zhuhr prayer. That is because it is unlikely that 
one who intends to leave or delay Zhuhr prayer engages in Asr prayer. The 
legal excuse of heavy rain, like journey, makes it permissible to combine 
prayers. One of the concessions of journey also is to leave Friday prayer. If 
one, after performing Asr prayer (in combination with Zhuhr), intends to stay 
in residence and the time of Asr comes upon him while being in residence, it 
is incumbent upon him to pray Asr once again, for the legal excuse has 
vanished. 


The fifth concession pertains to performing supererogatory prayers as riding 


The Messenger of Allah “Allah’s blessing and peace be upon him” used to 
perform the supererogatory prayers while being on his mount wherever it 
turned with him. (This narration is reported by Al-Bukhari and Muslim on the 
authority of Ibn Umar). Additionally, the Messenger of Allah “Allah’s blessing 
and peace be upon him” performed Witr prayer while being on his riding 
mount. Neither bowing nor prostration is due upon the riding performer of 
supererogatory prayer except by way of nodding his head. In prostration he 
should make his head a bit lower than it is in bowing. It is not incumbent 
upon him to bow so much that he is exposed to danger because of riding. But 
if he is in a lying place, he should perform bowing and prostration in full for 
he has the power to do it well. It is not incumbent upon him to turn his face 
towards Qiblah whether in the beginning or during the prayer. But the 
direction of the way is substituted for the Qiblah. In all of his prayer, he 
should turn his face towards the Qiblah (if it is possible) or to the direction of 
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the way, and once he turns his mount away from that direction, his prayer will 
become valid, unless he turns it towards the Qiblah. If he turns it away 
forgetfully or for a short while, the prayer will not be valid. If his mount runs 
away with him uncontrollably and deviates from the direction, his prayer will 
not become valid, and no prostration of forgetfulness will be due upon him, 
since it is not he who causes it to deviate, unlike the case in which he himself 
turns it away forgetfully, and thus prostration of forgetfulness becomes due 
upon him by way of nodding his head. 


The sixth concession pertains to performing supererogatory prayers as 
walking 


It is permissible on journey, and he should nod his head in reference to 
bowing and prostration. It is not incumbent upon him to sit down to recite 
Tashahhud for this invalidates the benefit of concession. Although the ruling 
of rider applics to him, the walking should seek to face the Qiblah on 
assuming prayer, for it is not difficult upon him to turn towards the Qiblah 
for the very moment in which he assumes the prayer, unlike the rider. He 
should to walk in wet filth intentionally, and once he does so his prayer 
becomes invalid, unlike the case in which the riding mount of a rider treads 
on a wet filth. [t is not incumbent upon him to trouble himself in attempt to 
avoid the filth which the road could hardly be void of. In brief, everyone who 
flees from an enemy, a wild animal or a torrent has the right to perform the 
obligatory prayer while riding or walking in the very way we have mentioned 
in the supererogatory prayer. 


The seventh concession pertains to leaving fast 


It is permissible for the sojourner to leave fasting except if morning comes 
upon him while being resident and then he sets out on journey: in this case, he 
should not leave fast. If morning comes upon him while travelling and he ts 
fasting, and then he resides, he should complete his fast. But if he resides after he 
has broken his fast, it is not incumbent upon him to desist from food or drink for 
the remaining portion of the day. If morning comes upon him and he is 
travelling, and he has the intention to observe fast, it is not incumbent upon him 
to complete his fast, although fasting is better for him, just as shortening the 
prayer on journey is better than completing prayers in order to avoid the 
suspicion of disputes about that matter. That’s because it might be difficult upon 
him to compensate for the missed fast. But in case fast harms him on journey, 
then, it is better for him to leave fast.It might be asked: “Is it obligatory or 
desirable upon the sojourner to learn those concessions before setting out on 
journey?” in reply to it, let’s say that it should be known that if he intends to 
leave shortening prayer, wiping footwears, combining prayers, leaving fast, 
and performing supererogatory prayers as riding and walking, it is not 
incumbent upon him to learn the conditions of such concessions for it is not 
obligatory upon him to adhere to them. But it is incumbent upon him to learn 
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the conditions of Tayammum, for loss of water is most likely on journey 
unless he travels along the bank of a river or so. 


You may argue: ““Tayammum is needed for a prayer which is still not due: 
so, how is it incumbent to learn purification and ablution for a prayer which is 
still not due?” let me say that if there is a long distance to be covered in a year 
between anyone and the Ka’bah, several months before Hajj, he should set 
out on his journey to Hajj, and learn the rites if none is thought to teach him 
on the way. That’s because the basic rule here is the continuation of life, and 
the thing without which an obligatory deed could not be achieved, should be 
considered as obligatory in itself. Similarly, any obligatory duty that is 
expected to be done and it has a particular condition and there is no access to 
it except by giving precedence to that condition over the time of obligation, it 
then is desirable to give precedence to learn that condition, like the knowledge 
of rites before the time of Hajj is due. For this reason, it is impermissible for a 
sojourner to set out on journey before learning that amount of Tayammum 
and the other concessions. 


You might say: “If he does not learn the way of performing 
supererogatory prayers as riding and walking, what harm shall he receive? It is 
just that he will offer supererogatory prayer mistakenly, and those are not 
obligatory on him. Then, how should its knowledge be binding upon him?” in 
reply, let me say that it is binding upon him not to offer supererogatory 
prayers mistakenly, for to offer supererogatory prayers while being in a state 
of breaking ablution, impurity, facing direction other than the Qiblah, and 
without perfecting the basic conditions or prayer, is unlawful. For this reason, 
it is binding upon him to learn the amount with which he avoids performing 
supererogatory prayer mistakenly, lest he would fall in what is forbidden. This 
is the knowledge of the concessions of the sojourner. 


The Second Division Pertains To The Functions 
To Change Because Of Journey 


It is like the knowledge of the direction of Qiblah, and the times of prayer; 
and this kind of knowledge is obligatory in residence (as well as on journey). 
But in residence, there are something which suffices one to learn that, like the 
Mihrab of the mosque that makes him dispense with seeking to know the 
direction of Qiblah, a Mu’adhdhin who observes the due time of prayer that 
makes him dispense with seeking to pursue it, unlike the sojourner who might 
be put to confusion about the direction of Qiblah and the due time of prayer. 
Thus, it is incumbent upon him to acquire the knowledge of the indications of 
Qiblah and the due times of prayer. 


The indications of Qiblah are three: land indications, like signification with 
the help of mountains, villages, and rivers, aerial like signification with the 
help of the wind from the four directions, and celestial like signification with 
the help of stars. 
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As for the land and aerial, they differ by the different countries and 
regions. Perhaps, there is a high mountain on a way known to be on the right, 
on the left, in front or on the back of the praying man. One should know and 
understand that well. Wind also might be suitable indications in some 
countries. However, a thorough survey of that is beyond capacity since every 
town and country has its specific nature. 

In regard to the celestial indications, they are divided into daily and 
nightly: one of the important daily indications is the sun. before setting out on 
journey, a sojourner should observe his position from sun decline: should it 
be in front of him in between his eyebrows or to his right or to his left eye, or 
should it incline more to the forehead? Those are almost the positions of sun 
in the north countries. Once he knows that, and knows the sun decline with 
its indication we are going to mention later, he comes to know the direction 
of Qiblah. He also should observe the position of sun from him at the time of 
Asr prayer. As different as it is from town to town, a thorough survey is 
impossible. The Qiblah at the time of Maghrib prayer is perceptible with the 
help of the position of sunset. That’s to know that sun sets on the right or as 
inclining to the face or the nape of the praying man. It is with the help of 
dusk that the direction of Qiblah is learnt for Isha’ prayer, as well as it is with 
the help of sunrise that the direction of Qiblah is learnt for the Morning 
prayer. In other words, the sun is fit to indicate to the direction of Qiblah for 
the five obligatory prayers. But it is different according to the difference of 
winter and summer. There are so many points of setting and rising although 
they are limited to two directions. 

But one might offer Maghrib and Isha’ prayers after the disappearance of 
the dusk, which makes it difficult upon him to know the direction of Qiblah. 
In this case, he has to observe the position of Capricorn, for it is almost 
changeable. It might be on the nape, on the right or left shoulder, in the 
countries that lie in Northern Mecca, while it might be in the face of the 
ptaying man in the countries lying Southern Mecca like Yemen. He should 
learn that and depend in his way upon what he knows and sees in his country, 
unless the journey is long for the far distance leads to the difference of the 
positions of sun, Capricorn, as well as the points of rising and setting. Once 
he reaches a certain town, he should ask the people of knowledge or watch 
the planets and stars while facing the Mihrab of the mosque of that town. 
When he learns those indications, he should depend upon them. If it appears 
to him that he has committed a mistake while praying by deviating from the 
direction of Qiblah to another direction, it becomes binding upon him to 
compensate the prayer. But in case he deviated from Qiblah without leaving 
its direction, it is not incumbent upon him to repeat the prayer. 

There is difference among the jurisprudents as to whether what counts is 
the direction or the same body of the Ka’bah. What counts in our sight is the 
same body of the Ka’bah if the Ka’bah is in a position that enables the 
praying person to see it, and the direction if it is difficult upon him to know it 
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except with the help of signification. There is consensus on the fact that the 
same body of the Ka’bah is required in the event of availability. To be 
satisfied with the direction of the Ka’bah when it is difficult to know it except 
by signification is proved by the Book, the Sunnah, the behaviours of the 
companions “may Allah be pleased with them”, and the analogy. 

In regard to the Book, Allah Almighty says: “Turn then your face in the 
direction of the Sacred Mosque: wherever you are, turn your faces in that 
direction.” (Al-Baqarah 144) 

Concerning the Prophetic tradition, It is narrated on the authority of Abu 
Hurairah that the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “(The whole space) between the East and the West, acts as a Qiblah 
(particularly for him who is on journey and is put to confusion).” (This 
narration is reported by At-Tirmidhi, An-Nasa’i and Ibn Majah). The West lies 
on the right side whereas the East on the left side of the inhabitants of Medina. 
The Messenger of Allah “Allah’s blessing and peace be upon him” made the 
space between them as a Qiblah, although the area of the Ka’bah by no means 
could cover the whole space between East and West, unless its direction and 
not its body that is intended here. The same narration is also reported on the 
authority of Umar and his son “may Allah be pleased with them”. 

Regarding the behaviours of the companions, “may Allah be pleased with 
them”, it is reported that those who were performing Morning prayer in the 
mosque of Quba’ were facing Jerusalem and turning their backs to the Ka’bah 
and Medina was lying between them, when they were told that the Qiblah was 
changed towards the Ka’bah, thereupon they turned during the prayer without 
seeking indication. (This narration is reported by Muslim on the authority of 
Anas; and both Al-Bukhari and Muslim on the authority of Ibn Umar). 
However, their acts was not disapproved of, and for that reason, their mosque 
was named the mosque of two Qiblahs. It is difficult to face the same body of 
the Ka’bah from Medina except with the help of geometric indications: how 
were they able to know it spontaneously in the prayer and during the 
darkness? Furthermore, when they built their mosques in the precincts of 
Mecca and the other countries of Islam, they did not seek the aid of engineers 
to make their Mihrabs directly in the face of the same body of the Ka’bah. 

Analogically, there is a dire need to build mosques through all parts of the 
earth that should face the Qiblah, and it is very difficult to face the same body 
of the Ka’bah except with the help of geometric sciences that were not 
stipulated in Sharia. For this reason, it is necessary to face the direction (and 
not the same body) of the Ka’bah. 

The evidence for the validity of limiting all directions of the world to four 
is taken from the statement of the Messenger of Allah “Allah’s blessing and 
peace be upon him” who said about the etiquettes of answering the call of 
nature: “Do not face the Qiblah nor turn your backs towards it: but rather 
turn Eastward or Westward.” (This narration is reported by both Al-Bukhari 
and Muslim on the authority of Abu Ayyub). This applies to Medina, since 
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Fast lies to the left and West to the right side of the praying person who faces 
the direction of the Qiblah. In this Prophetic statement, two directions were 
forbidden and two were permitted in connection with answering the call of 
nature. The total then is four directions. Man himself has no more than four 
directions: the front, the back, the right and the left. Since Sharia is based on 
such beliefs, then, it is clear that what is intended is the direction (and not the 
same body). This facilitates diligence concerning it. But to know exactly the 
position of the same body of the Ka’bah requires to learn first the position of 
Mecca in relation to both meridian and equator, and how difficult it is to 
know without precise instruments, which Sharia did not stipulate. It is then 
sufficient for the sojourner to know of the indications of Qiblah the position 
of the rising and setting when sun declines and the position of the sun in the 
afternoon, i.e. at the time of Asr. 

But you might say: “If a sojourner sets out on journey without learning 
that, should he be sinful?” in reply, let me say that if during his way he passes 
across contiguous villages and towns, having Mihrabs of Qiblah in their 
mosques, or if he has in his company anyone who has the reliable knowledge 
to guide him to the direction of Qiblah, and he himself is trustworthy and 
just, of a surety, he will not be sinful, otherwise, he will be sinful, for he has 
inevitably to face Qiblah in his prayer, and without that knowledge, he will fail 
to do so correctly. But if he has the knowledge of those indications and it 
becomes difficult upon him to be guided to them because of vagueness or 
darkness, or there is none with him to guide him to the right direction, then, 
he has to offer prayers at their due times, provided that he shall compensate 
those prayers later, whether he has or has not got the right direction on his 
journey. 

The blind has a special case here, since he has but to be guided by a 
reliable and trustworthy sighted one; and if the direction of Qiblah ts clear, he 
ahs to rely upon the statement of every just and fair one telling him about it, 
whether in residence or on journey. But there is no claim for the blind or the 
ignorant to travel in a caravan that has none to know the indications of 
Qiblah, in the same way as there is no claim for the layman to stay in a town 
that has no jurisprudent who is knowledgeable of the items of Sharia: but 
rather it becomes incumbent upon him to leave for any place where he could 
find one to teach to him his religion. The same is true of him if the town has 
but a wicked dissolute jurisprudent, for it is impermissible to rely on his fatwa, 
and justice is requisite to accept the fatwa of any jurisprudent. 

In connection with learning the due times of the five obligatory prayers, it 
is necessary. The due time of Zhuhr starts with the decline of sun. Everyone, 
in the early beginnings of the day, has a vertical shade towards the west which 
shrinks gradually until the sun declines, and starts to grow towards the East 
and continues to increase until sun sets. A sojourner should fix straight a stick 
and mark the position of shade on it, and look at it an hour or so later, and if 
he finds that the shade is still short, then, the time of Zhuhr prayer has not 
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come yet. The way of learning that is to observe in the town the shade of his 
height at the time of proclaiming Adhan: if it is three feet long, then once it 
becomes so on journey and starts to increase, he should perform Zhuhr 
prayer. If it becomes six and half feet long then the time of Asr shall have 
started, for the shade of every man is nearly six and half feet long. Moreover, 
the shade of sun decline increases gradually everyday from the beginning of 
summer, and decreases gradually everyday from the beginning of winter. 


The best thing a sojourner could do is to take with him a balance to help 
him know the amount of shade accurately. Of course the due time of Maghrib 
prayer begins with the sunset. But the mountains might veil the direction of 
West form his sight. In this case, he should observe the East direction. If 
blackness as short as a lance high above the land appears in the horizon, then, 
Maghrib has become due. The due time of Isha’ is known by the 
disappearance of the dusk. If it is veiled by mountains from his sight, he 
might know it by the emergence of the small stars in great numbers, which do 
not appear in such multitude except after the disappearance of the dusk. The 
morning appears vertically at first, and some time later whiteness appears 
horizontally that is easy to see; and this is the first portion of the due time (of 
Mornings prayer). 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Verily, the dawn (with which fasting starts) is not as such (the streaks of 
whose light are vertical, and he gathered his palms), but it is as such” (the 
streaks of whose light are horizontal in the sky, and he placed the index finger 
of one hand over the index finger of the other and opened them). (This 
narration is reported on the authority of Abdullah Ibn Mas’ud). It is narrated 
on the authority of Qais Ibn Talq from his father that the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “Eat and drink (during the 
night) and let not the vertical streaks (of the false dawn) stop you from eating: 
keep eating and drinking until it (the light of the true dawn) becomes 
horizontal.” (This narration is reported by both At-Tirmidhi and Abu Dawud). 
According to a statement attributed to Ibn Abbas “may Allah be pleased with 
them”: “Eat and drink as long as the light is still vertical.” 


To be sure, the sojourner needs to learn the due times of obligatory 
prayers so that he might hasten to perform prayer before departure in order 
not to suffer the difficulty of dismounting to pray, or before sleep in order to 
get comforted. But if he gets accustomed to delay the prayer until he is sure of 
the due time, and he accepts to miss the superiority of performing the prayer 
in the first portion of the time, and at the same time, he is able to dismount 
and delay sleep until he is sure of the time, he then might dispense with 
learning the due times of prayer. The problem lies in both extremes and not in 
the middle of time. 
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It is the eighth book of the quarter of customs of life 
In the Name of Allah, Most Gracious, Most Merciful 


Praise be to Allah, Who has consumed the hearts of His chosen in the fire of 
His love, and hath enslaved their thoughts and their souls in longing unto 
meeting Him and looking upon Him, and hath fixed their sight and their insight 
upon consideration of the beauty of His presence until they have become 
drunken with inbreathing of the breeze that tells of union, and their hearts are 
distraught and confounded with considering the praises of Majesty, and they see 
not His equal in existence, visible and invisible, and are not mindful of aught 
except Him in The Two abodes. If a form presents itself to their sight, their 
insight passes to Him that formed it; and if a melody strikes upon their ears, their 
secret thoughts pass hastily to the Beloved; and if there come to them a voice 
disturbing or disquieting or moving or making to sorrow or making joyous or 
making to long or stirring up, that they, are disturbed is only unto Him, and that 
they are moved is only by Him, and that they are disquieted ts only on account of 
Him; their sorrow is only in Him, and their longing ts only unto that which is 
with Him, and their being aroused is only for Him, and their coming and going is 
only around Him. From Him is their hearing and unto Him is their listening, and 
He hath locked their eyes and ears from aught besides Himself. They are those 
whom Allah hath chosen to be his Saints and has separated from His chosen 
ones and His peculiar ones. And blessing be upon Muhammad, who was sent 
with His message, and upon his Family and Companions, leaders and guides in 
the truth, and much Peace I' Lo! Hearts and inmost thoughts are treasuries of 
secrets and mines of jewels. Infolded in them are their jewels like as fire is 
infolded in iron and stone, and concealed like as water is concealed under dust 
and loam. There is no way to the extracting of their hidden things save by the 
flint and steel of listening to music and singing, and there is no entrance to the 
heart save by the ante-chamber of the ears. So musical tones, measured and 
pleasing, bring forth what is in it and make evident its beauties and defects. For 
when the heart is moved there is made evident that only which it contains like as 
a vessel drips only what is in it. And listening to music and singing is for the 
heart a true touchstone and a speaking standard; whenever the soul of the 
music and singing reaches the heart, then there stirs in the heart that which in it 
preponderates. Since, then, the heart is by nature obedient to the ears, to the 
degree that its secret things plainly show themselves through them and its 
defects are uncovered by them and its beauties made evident, an explanation is 
needed of what has been said with regard to listening to music and singing and 


with regard to ecstasy, and also a statement of what advantages are in these 
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things and what disadvantages and of what is recommended in them of laws 
and modes, and of what pertains to them of disagreement on the part of the 
learned as to their being either forbidden or allowed. We will expound that in 
two chapters: 


The first chapter pertains to the permissibility of listening to music and 
singing. 

The second chapter pertains to its laws and the effects which music and 
singing produce upon the heart, consisting of ecstasy, and upon the parts of 
body, consisting of dancing and crying out and tearing of garments. 


CHAPTER ONE: 


ON DISAGREEMENT OF LEARNED AS TO PERMISSIBILITY OF 
LISTENING TO MUSIC AND SINGING, AND REVEALING THE TRUTH AS 
TO THAT PERMISSIBILITY 


An Account Of Sayings Of Learned And Of The Stiffs As To Its 
Being Lawful Or Forbidden. 


It should be known that the listening comes first, and that it bears as fruit a 
state in the heart that is called ecstasy; and ecstasy bears as fruit a moving of the 
extremities of the body, either with a motion that is not measured and is called 
agitation or with a measured motion which is called clapping of the hands and 
swaying of the members. Let us, then, begin with the rule as to listening-it comes 
first-and we will adduce with regard to it those sayings which express clearly the 
views which have been held on it. Thereafter, we will mention what points to its 
permissibility, and follow that up with an answer to what has been laid hold of by 
those who assert that it is forbidden. 


As for the adducing of views, at-Tabari has related from ash-Shafi'l and 
Malik and Abu Hanifah and Sufyan and a number of the learned, expressions 
which indicate that they viewed it as forbidden. He said: "Ash-Shafi'i "Allah 
have mercy on him" said in The Book of the Laws of giving Judgment, ‘Singing 
is a sport which is disliked and which resembles what is false ; he who meddles 
much with it is light of understanding, you shall reject his testimony.” Further, 
Al-Qadi Abu At-Tayyib said: “That a man should listen to a woman who is 
not within the prohibited degrees of kinship is unlawful according to the 
followers of Ash-Shafi'i, equally whether she is in plain view or behind a 
curtain, is free or a slave." Further, he said: " Ash-Shafi'i "Allah be pleased 
with him" said: ' If the possessor of a slave-girl gather men together to listen 
to her, he is of light understanding, you shall reject his testimony.’ "And he 
narrated further from ash-Shafi'i: "He disliked beating time with a staff and 
was wont to say that freethinkers made use of that to divert their attention 
from hearing the Qur'an. And ash-Shafi'i said: ' On account of tradition, 
playing at backgammon is disliked more than playing on any kind of musical 
instrument. And I do not like playing at chess; [ dislike all the games which 
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men play, because play does not belong to the actions of the people of 
religion and manliness. 


As for Malik "Allah have mercy on him", he has forbidden singing. He said: ' 
When a man buys a slave-girl and finds that she is a singer, then it is his duty to 
send her back.’ That is the view of the rest of the people of Medina except 
Ibrahim Ibn Sa'd alone. 


As for Abu Hanifa’ "may Allah be pleased with him", he disliked it and made 
hearing singing a sin; and so all the people of al-Kufah, Sufyan Ath-Thawri and 
Hammad and Ibrahim and ash-Sha'bi and the rest." All this the Qadi Abut- 
Tayyib at-Tabari has adduced. But Abu Talib al-Makin* adduced the 
allowableness of listening to music and singing from a number of the first 
believers. He said: " Of the Companions, ‘Abdullah Ibn Ja'far and ‘Abdullah [bn 
Az-Zubair* and Al-Mughirah Ibn Shu'bah' and Mu'awiyah and others listened to 
music and singing." He said further, "Many of the excellent first believers, both 
Companions and Followers, have done that along with pious works." And he 
said: " The people of al-Hijaz with us in Mecca did not cease to listen to music 
and singing even in the most excellent of the days of the year, and these are The 
Few Days in which Allah commanded His servants to remember Him, such as 
the days of at-Tashriq. 


The people of Medina, like the people of Mecca, have not ceased persisting 
in listening to music and singing up to this our time. We have known Abu 
Marwan Al-Qadi who had slave-girls who chanted in public and whom he had 
prepared to sing to Sufis." And he said further, " ‘Ata had two slave-girls who 
chanted, and his brethren were wont to listen to them." And he said further, " 
They said to Abu Al-Hassan Ibn Salim: “How do you forbid listening to music 
and singing when Junaid and Sari As-Saqati and Dhun-Nun were wont to 
listen?” Then he said: “And how have I forbidden music and singing when 
those who are better than I have allowed it and listened to it?” And Abdullah 
Ibn Ja'far At-Tabari was wont to listen, and he only forbade sporting and 
playing in listening. 

It is related from Yahya Ibn Mu'adh' that he said: 'We miss three things 
and do not see them, and I shall not see them increase save little, beauty of 
face with modesty, beauty of speech with honesty, and beauty of brotherliness 
with abiding by duty.'" And I saw in some books this very thing related from 
Al-Harith al-Muhasibi and it shows that he permitted listening to music and 
singing in spite of his asceticism and piety and strenuousness and energy in 
religion. Further he said: "Ibn Mujahid was not wont to accept an invitation 
except there was to be music and singing." And more than one has narrated 
that he said: " We gathered together to a banquet, and along with us were Abu 
Al-Qasim Hinted: Man's and Abu Bakr Ibn Di'id and Ibn Mujahid with others 
their like, and there was music and singing there. Then Ibn Mujahid began to 
urge on Ibn hint Hani’ against Ibn Dawud as to listening to the singing. 
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Ibn Dawud said: ' My father related from Ibn Hanbal that he disliked listening 
to music and singing, and my father disliked it, and I hold the view of my father.’ 
Then Abu Al-Qasim said: 'As for my grandfather Ahmad, he told me from Salih 
Ibn Hamad’ that his father used to listen to the voice of Ibn Al-Khabbazah Then 
said Ibn Mujahid to Ibn Dawud: "Don't bother us with your father '; and to the 
other, 'Don't bother us with your grandfather. What do you say, Abu Bakr, of 
one who recites a verse of poetry ; is it unlawful? ' Ibn aid said: ' No.'' And if he 
has a beautiful voice, is it unlawful for him to recite it? ' He said: 'No.'' And if he 
recite it, and recite more than one and shorten in it that which is long and 
lengthen in it that which is short, is it unlawful? ' He said: ' I am not equal to one 
devil; then how should I be equal to two? '"" Further he said: " Abu Al-Hassan 
Al-Asqalani, the black one of the Saints, was wont to listen to music and singing 
and to be distracted with longing thereat, and ho wrote a book about it, and 
overthrew in that book those who blame music ; and, similarly, a number have 
written to overcome those blaming it.” 


Further it is related from one of the Sheikhs that he said: "I saw Abu Al- 
Abbas al-Khadir "peace be upon him" and I said to him, ‘What do you say 
concerning this listening to music and singing as to which my comrades 
disagree?’ Then he said: ‘It is slipperiness itself; only the feet of the Jearned 
stand firm upon it.’ Further it is related from Ad-Dinawri that he said: "I saw 
the Messenger of Allah "Allah's blessing and peace be upon him" in sleep and 
said: 'O Apostle of Allah, do you blame anything in this listening to music and 
singing?’ He said: 'I do not blame anything in it, but say to them that they open 
before it with the Qur'an and close after it with the Qur'an.’ Further it is related 
from Tahir Ibn Bilal al-Hamadani Al-Warraq, of the people of science, that he 
said: " I was in retreat in the great Mosque of Jidda by the sea and saw one day 
a gathering of people who were repeating and listening to poetry in one of the 
sides of the Mosque. Then I blamed that in my heart and said to myself, ' In 
one of the houses of Allah they repeat poetry!' Then I saw the Messenger of 
Allah "Allah's blessing and peace be upon him" that night, and he was sitting in 
that place and by his side was Abu Bakr As-Siddig "Allah be pleased with him ", 
and Abu Bakr was repeating some poetry and the Messenger of Allah "Allah's 
blessing and peace be upon him" was listening to him and laying his hand upon 
his breast like one in an ecstasy at that. Then J said in my soul, ’ It behooved me 
not to have blamed those that were listening to poetry, for here is the Apostle 
of Allah listening and Abu Bakr repeating.’ Then I turned to the Apostle of 
Allah, and he said: 'This is truth in truth,' or he said: ‘truth of truth - I am not 
certain which." 


Further, al-Junaid said: " Grace descends upon this gathering on three 
occasions,-at eating, for they do not eat except from need; at conversation, for 
they do not talk together except at assemblies of the upright /we and at listening 
to music and singing, for they hear with ecstasy and witness to truth." 


Further, from Ibn Juraij, it is related that he was wont to allow listening to 
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music and singing, and that it was said to him, "Will this be brought on the day of 
resurrection among your good deeds or your evil deeds?” And he said: "Neither 
in the good deeds nor the evil deeds, for it is like idle talk; and Allah Most High 
has said: Allah will not blame you for idle talk in your oaths.” 


This is what is adduced of sayings and of the search for truth in tradition. 
Then, whenever anyone examines deeply, he finds sayings contradicting one 
another, and is left confused or inclining to one of the sayings through his desire; 
and all that means failure. But truth should rather be sought in its own way, and 
that is by examining into the legal sources of prohibition and permission just as 
we shall now do. 


An Account Of Things Which Show That Listening To Music And 
Singing Is Permissible 

It should be known that the meaning of the saying that listening to music and 
singing is unlawful is that Allah Most High has laid it under penalty. And that is a 
thing that cannot be known by simple reason, but by report and knowledge of 
the laws, which are limited to statute and to analogy from what is fixed by statute. 
I mean by statute what he (whom may Allah bless and save!) has made plain by 
his speech or action; and by analogy, the meaning that is to be understood from 
his expressions and actions. And if a statute does not exist with regard to this 
thing, and an analogy from something fixed by statute cannot be upheld with 
regard to it, then the saying that it is forbidden is void, and it remains an action in 
which there is no sin, like the rest of permitted things. But the forbidding of 
listening to music and singing is not shown by statute nor by analogy ; that such 
is the case, will be evident through, our answer to the proofs of those who incline 
to its being forbidden. Then, whenever the answer to their proofs is complete, 
our object will be sufficiently attained; but we go further, and say that both 
statute and analogy, as a whole, indicate its allowableness. 

As for analogy, in singing there are joined ideas which, separately first and 
then as a whole, must be examined; for in it there is hearing of a sound, pleasant, 
measured, having a meaning to be understood, moving the heart. The general 
description is that it is a pleasant sound; then the pleasant is divided into 
measured and not measured ; and the measured is divided into what has a 
meaning to be understood, such as poems, and what has not, such as the sounds 
produced by lifeless substances and by other animals than man. 

Hearing a pleasant sound ought not to be forbidden in respect that it is 
pleasant, but is lawful by statute and by analogy. By analogy, because it can be 
reduced to a pleasing of the sense of hearing by perception of which is assigned 
exclusively to that sense. Man has reason and five senses; and to each sense 
belong a perception, and in the things perceived by that sense is what gives 
pleasure. The pleasure of seeing is in the beautiful things seen, such as greenness, 
flowing water, or a fair face, and, in general, all beautiful colours which are 
opposed to what is disliked of dull ugly colours. Smelling has pleasant scents, and 
these are opposed to disagreeable stenches. Taste has pleasant foods, such as 


46400  ————__ The quarter of the habits of life 
gtavy-meat and sweet-meat, and sour things, and these are opposed to nauseous 
bitters. Touch has the pleasure of softness and tenderness and smoothness, and 
these are opposed to roughness and jaggedness. And reason has the pleasure of 
knowledge and science, and these are opposed to ignorance and stupidity. 

So, too, the sounds perceived by hearing divide into those that are regarded 
with pleasure, as the voice of nightingales and musical pipes, and those regarded 
as disagreeable, as the braying of the ass and such. Then what a manifest 
analogy there is between this sense and its pleasures and the other senses and 
their pleasures. As for statute, the allowableness of hearing a beautiful voice is 
shown by the fact that Allah has granted such to His creatures, since He said: 
“He adds to Creation as He pleases: for Allah has power over all things.” (Fatir 1) 
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It is said by exegetes that the thing increased here is beauty of voice. Also in 
tradition stands, "Allah has not sent a prophet except with a beautiful voice." 
Further, he (whom Allah bless and save I) said: "Allah listens more intently to a 
man with a beautiful voice reading the Qur'an than does the master of a singing 
slave-girl to his slave-girl." And in tradition by way of praise to Dawud (upon 
him be peace I) is that he was beautiful of voice in bemoaning himself and in 
repeating the Psalms to such an extent that mankind and Jinn and wild beasts 
and birds were wont to gather together to hear his voice, and there were wont 
to be carried out of his place of assembly four hundred corpses or thereabout 
on occasions. 

Further, he (whom Allah bless and save) said of Abu Musa Al-Ashi'ari:, " 
Verily, he has been granted a pipe of the pipes of the family of (the Prophet) 
David." And there is the saying of Allah Most High, Verily the worst of voices is 
the voice of the ass (Luqman 17) 

Indicating implicit praise of a beautiful voice. Further, were it possible to say 
that such is permitted only on condition that the recital be of the Qur'an, then 
that would involve that listening to the voice of nightingales is forbidden, for they 
do not recite the Qur'an. Then, when it is possible to listen to an 
undistinguishable voice in which is no meaning, why is it not possible to listen to 
a voice from which wisdom may be understood and sound and commendable 
qualities ; and " Verily, from poetry is wisdom. This is a consideration of the 
voice in so far as it is pleasant and beautiful. 


The second step is considering the pleasant measured sound; for measure 
comes after beauty, and how many beautiful sounds there are which fall outside of 
measure, and how many measured sounds which are not regarded as pleasant! And 
measured sounds with regard to their place of origin are of three kinds; for they 
issue either from inanimate substances, as docs the sound of musical pipes and of 
strings and the beating of the Qadib and Tabl and so on, or they issue from the 
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throat of an animal. And the animal is either a man or not, as the voice of 
nightingales and turtle-doves and birds which coo. These, along with their being 
pleasant, are measured, having reciprocally related beginnings and endings, and, 
therefore, hearing them is regarded as pleasant. And the original source of musical 
sounds is the throat of animals; for musical pipes are based on the sounds from the 
throat only, which is an imitation of created things on the part of art. And what 
thing is there to the forming of which artisans have attained by their art, of which 
there was not an example in the creation which Allah has made peculiarly His own 
by originating it, and from which example the artisan taught himself and which he 
used as a thing to be imitated? This subject could be developed at great length. 

So it is impossible that listening to these sounds should be forbidden simply 
because they are pleasant and measured; for there is no one who regards the 
voice of the nightingale or those of the other birds as forbidden. And there is no 
difference between our throat and another or between inanimate substance and 
arumate. So we ought to draw an analogy from the sounds of the nightingale to 
the sounds which issue from all other bodies, especially to the sounds belonging 
to man, as those which issue from his throat, or from the staff or the Tab! or the 
tambourine or the rest. But from this there is excepted those idle instruments of 
music, both stringed instruments and pipes, to forbid which a law was revealed; 
not because of their giving pleasure, since if it were on that account all the things 
by which man receives pleasure would be judged like these. But wine was 
forbidden, and man's excessive addiction to it required, to wean him from it, that 
the command should extend at first so far as to involve the breaking of wine-jars. 

Along with wine, was forbidden all that was a badge of people who drank it, 
in this case stringed instruments and pipes only. So these being forbidden was a 
consequence just as being alone with a woman unlawful for marriage is 
forbidden, for being so alone precedes sexual intercourse; and seeing the thigh is 
forbidden, for the thigh is near to the pudenda; and a little wine is forbidden, 
even though it does not intoxicate, because it invites to intoxication. There is no 
forbidden place but it has a sacred precinct which surrounds it, and the decree of 
prohibition extends to the sacred precinct in order that it may be a reservation for 
the forbidden place and a defence to it and an enclosure keeping off from it 
round about, as he (whom may Allah bless and save I) has said: " Lo every king 
has a reservation, and the reservation of Allah is the things which He has 
forbidden." 'So these are forbidden as a consequence of wine being forbidden, 
and for three reasons. 

The first is that they incite to the drinking of wine; for the pleasure found in 
them is only complete through wine. Like this reason is the forbidding of a little 
wine. 

The second is that they, in truth, are of the closest kin to the drinking of 
wine and remind assemblies of men of drinking. They are thus a cause of 
remembering it, and remembering it, is a cause that longing is aroused, and 
aroused longing, when it is strong, is a cause of beginning. For this reason it ts 
forbidden to make Nabidh in a Muzaffat or a Hantam or a Naqir for these are 
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vessels that were specially identified with wine. And the meaning of this is, that 
beholding the form of these vessels brings wine to mind and this reason is 
different from the first as there is not in it though element of pleasure in the 
memory, since there is no pleasure in seeing a wine-vessel and the pitchers for 
drinking, but the point is simply in the being reminded by them. Then, if 
listening to music and singing, in the case of him who has associated such, 
listening with drinking, reminds of drinking with a kind of reminder that urges 
towards wine, he is forbidden to listen on account of the occurrence of this 
reason especially in him. 

The third reason is the gathering together to do those things after such a 
gathering together has become one of the customs of dissolute people. So it is 
prohibited to become like to them; for he who becomes like to a people 
becomes one of them. On this account we hold that the ordinary custom 
should be abandoned whenever it has become a badge for heretical people, so 
that we may not become like to them. For this reason beating of the cuba! is 
prohibited. It is a long-shaped drum, Blender in the middle and broad at the 
extremities, and beating it was a custom of some people” yet if it were not for 
the comparison it suggests it would be like the drum used by pilgrims and in 
warfare. For this reason, too, we hold that if a company come together and 
decorate their place of meeting and bring utensils for drinking and cups and 
pour into them drink and appoint a cupbearer who shall go round and pour out 
to them, and they take from the cupbearer and drink and salute one another 
with the phrases in common use, this is unlawful for them, although what they 
drink is permissible in itself; for in this there is a becoming like to dissolute 
people. 

Even for this, wearing the hat and leaving the hair on the head in tufts are 
forbidden in those countries in which the hat belongs to the clothing of dissolute 
people, but is not forbidden out of the country , because moral people there are 
accustomed to wear it. For these reasons, then, the pipe of al-"Iraq and all 
stringed instruments are unlawful, such as the 'Ud' and the sanj and the raidi and 
the barbaf. But all besides these do not come under this, as the shahin of 
shepherds and pilgrims and the listeners of drummers and the drum and the 
Qadib and every instrument from which is extracted pleasing, measured sounds, 
except what drinking people use. This is because all these are not connected with 
wine and do not call wine to mind and do not incite to it and do not involve 
becoming like to those addicted to it and, generally, are not essentially connected 
with it. These remain in their original permissibility on the analogy of the sounds 
of birds, etc. 

Further, I hold that the music of stringed instruments, even if they are played 
by one who plays with a rhythm that is out of proportion and is not pleasing, is 
also unlawful. From this it is plain that the reason why such music is unlawful is 
not simply because it is pleasing; for analog}' would lead to permission of all 
agreeable things except those in the permission of which is dissoluteness. Allah 
Most High said: Say, Who has forbidden the adornment of Allah which He has 
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provided for His creatures, and the agreeable things of sustenance?” (Al-A'raf 32) 
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So these sounds are not unlawful because they are rhythmical sounds, but 


only on account of another accident which we shall adduce among the accidents 
which render unlawful. 


The third step regards that which is rhythmical and has a meaning, ie. 
poetry. It issues from the throat of man only and has the permissibility of that 
which issues from the throat, since it has no addition save having a meaning. 
Speech which has a meaning is not unlawful, and an agreeable rhythmical 
sound is not unlawful. Then, since the single parts are not unlawful, how can 
the whole be unlawful? - always understood that there shall be an examination 
of the meaning conveyed If there is in it anything forbidden, Baying it, either 
in prose or verse, is unlawful, and speaking it, whether with melodies or 
without. And the truth in this is what ash-Shafi'i "may Allah have mercy on 
him" said. He said: "Poetry is speech, and what of it is beautiful is beautiful 
and what of it is vile is vile." Therefore, whenever reciting poetry is possible 
without music and melodies, reciting it is possible with melodies; for if the 
single things are allowable, the compound, when they are joined together, is 
allowable. And whenever an allowable thing is joined to an allowable, the 
result is not unlawful except when the compound contains something 
forbidden which the single things did not contain. But there is no forbidden 
thing here. 

How could the reciting of poetry be blamed when it has been recited in the 
presence of the Messenger of Allah "Allah's blessing and peace be upon him", 
who said: " Lo! From poetry is wisdom." And 'A'ishah "Allah be pleased with 
her" recited- "They went away in whose shadow men had lived, and I remained, 
left behind, like a mangy skin." And it is handed down in the two Sahihs' from 
'A'ishah that she said: " When the Apostle of Allah came to Medina, Abu Bakr 
and Bilal "Allah be pleased with them both" Sickened and there was pestilence 
there. Then I said: “O my father, how do you find yourself?” and “O Bilal, how 
do you find yourself?” Then Abu Bakr would say when the fever seized him: “To 
every man saluted in the morning among his people Death is nearer than the 
latchet of his shoe.' 

And Bilal was wont when the fever relaxed from him to lift up his voice and 
say: ‘Ah! would that I knew whether I shall pass the night, one night, In a wild 
with fragrant rush and panic grass around me, And shall go down, one day, to the 
wells of Majanah, And there shall be seen by me Shamil and Ta’ifl" 

'A'ishah said: " Then I told that to the Apostle of God, and he said: 'O Allah, 
make Medina beloved to us like our love for Mecca or more I" And the Apostle 
of Allah was wont to carry the unburnt bricks with the people in the building of 
the Mosque, and he would say: " This is the fruit, not the fruit of Khaibar; This 
our Lord hath accepted and purified." 

He said also another time: "O Allah, verily the true life is the life of the other 
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world; so have mercy on the Ansar and the Muhajirs." This is in the two Sahihs. 
And the Messenger of Allah "Allah's blessing and peace be upon him" was wont 
to set for Hassan’ a pulpit in the Mosque, on which he would stand erect boasting 
of the Apostle of Allah or defending him. And the Apostle of Allah was wont to 
say: “Allah aids Hassan with the Holy Spirit so long as he is defending or 
boasting of the Apostle of Allah.” And when An-Nabighah recited to him his 
poetry he said to him, "May Allah not scatter thy teeth!” 

‘A'ishah said: "The Companions of the Apostle of Allah used to recite poems 
to one another in his presence, and he would smile." And it is related from ‘Amr 
Ibn Ash-Sharid from his father; he said: "I recited to the Apostle of Allah a 
hundred verses of the poetry of Umayyah Ibn Abu As-Salt to all that he kept 
saying, ' Go on, go on !"-then he said: ' He has almost become a Muslim in his 
poetry." And it is related from al-Anas "Allah be pleased with him" that the 
Messenger of Allah "Allah's blessing and peace be upon him" used to make him 
sing the camel-driver's song when travelling, and that Anjashah used to sing it for 
the women and al-Bara Ibn Malik for the men. Then the Apostle of Allah said: 
"O Anjashah, go gently in thy driving with the big glass bottles." The driving- 
song behind the camels did not cease to be one of the customs of the Arabs in 
the time of the Apostle of God, and in the time of the Companions, and it is 
nothing but poems equipped with agreeable sounds and measured melodies. 
Blame of it has not been transmitted from one of the Companions, but often 
they used to ask for it, sometimes to rouse the camels and sometimes for the 
pleasure. So it is not possible for a thing to be unlawful on the ground that it is 
speech, having a meaning, equipped with agreeable sounds and measured 
melodies. 

The fourth step is considering music and singing on the side that they are 
movers of the heart and arousers of that which preponderates in the heart. 
And I say that to Allah Most High belongs a secret consisting in the 
relationship of measured airs to the souls of men, so that the airs work upon 
them with a wonderful working. Some sounds make to rejoice and some to 
grieve, some put to sleep and some make to laugh, some excite and some 
bring from the members movements according to the measure, with the hand 
and the foot and the head. And we need not suppose that that is through 
understanding what is meant by the poetry, for it is possible in the case of 
stringed instruments, so that it is said: " He whom the Spring does not move 
with its blossoms, nor the 'Ud with its strings, is corrupt of nature; for him 
there is no cure." 

How can it be through the understanding of a meaning when, its working ts 
seen on a child in its cradle? An agreeable sound stills him in his crying, and turns 
his soul from what made him cry to attention to the music itself. And the camel, 
in spite of its stupidity of nature, feels the effect of the driving-song to such a 
degree that, hearing it, he counts heavy loads light, and, in the strength of his 
alacrity through listening to it, holds long distances short; such an alacrity tis 
aroused in him as intoxicates and distracts him. Then you will see, when the 
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deserts grow long to them, and fatigue and weariness under the loads and 
burdens seize upon them, whenever they hear someone strike up the driving- 
song, how they extend their necks and pay attention to the singer with ears erect, 
and hasten in their pace till the loads and burdens shake upon them, and often 
they kill themselves from the force of the pace and the weight of the burdens, 
while they do not perceive it through their alacrity. 

Abu Bakr Muhammad Ibn Dawud Ad-Dinawri, known as Ar-Raqgi "Allah be 
pleased with him", has narrated:-" I was in the desert and came to a tribe of the 
tribes of the Arabs, and a man of them received me as guest and led me into his 
tent. And I saw in the tent a black slave fettered with a fetter. And I saw dead 
camels lying before the tent, and there remained but one camel alive, and it was 
weak and thin as though it were about to perish. Then the young man said to me, 
" Thou art a guest and hast a right, so intercede for me with my master, for he 
honours his guest, and he will not reject thy intercession to this extent, and 
perhaps he may loose the fetter from me.’ Then when they had brought in food I 
refused to eat and said: ' [ will not eat until I have made intercession for this 
slave. And he said: ' This slave has made me poor and has destroyed all my 
wealth.’ So I said: ' What has he done f Then he said: 'Te has a fine voice, and I 
got my living from the backs of these camels and their carrying heavy loads, and 
he would sing the driving-song to them, untl they would perform a journey of 
three days in one night from the excellence and sweetness of his voice’; then 
when they had set down their loads they died, all of them, except this one camel. 
But you are my guest, and, for the honour due to you, I give him to you.’ So I 
longed to hear that voice. Then when the morning came he commanded that he 
should sing to a camel that it might draw water from a well there. And when he 
lifted up his voice and that camel heard it, he ran wild and broke his tether and I 
fell upon my face. I do not think that I ever heard a voice finer than it." 

Then, since the impression of music and singing upon the heart can be felt,- 
and he who is not moved by them is one who has a lack, declining from 
symmetry, far from spirituality, exceeding in coarseness of nature and is 
rudeness camels and birds, even, all beasts, for all feel the influence of 
measured airs and therefore the birds were wont to light on the head of Dawud 
(on him be peace!) to listen to his voice, and since the discussion is of music 
and singing in relation to their making impression on the heart, it is not possible 
to judge of the matter generally as to allowableness and whether it is not 
unlawful, for that varies with circumstances and persons and with the varying of 
the Tarigahs of the airs, and the rule which it follows is the rule of what is in 
the heart. Abu Sulaiman said: "Music and singing do not produce in the heart 
that which is not in it, but they stir up what is in it." So the chanting of rhymed 
measured words is adapted on certain occasions for certain fixed purposes; 
through it impressions attach themselves to the heart. These occasions are 
seven: 

The first is the singing of the pilgrims; for, before setting out, they go round 
the country with Tabl and Shadw and singing. And that is permissible, because 
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they sing poems composed in description of the Ka'bah and the Maqam and 
the Hatim and Zamzam and the other places for the performance of the 
religious rites, and descriptions of the desert, etc. And the effect of that is to 
arouse a longing for pilgrimage to the House of Allah Most High, and to make 
to blaze up the fire of longing if it be already present there and to stir it and 
procure it if it be not already present.And, since pilgrimage is an act of piety 
and longing to perform it is praiseworthy, the arousing that longing by every 
means that can arouse it is praiseworthy. And just as it is possible for a preacher 
that he should arrange his speech in preaching and adorn it with rhyme and 
should arouse the longing of men to perform the pilgrimage by description of 
the House and the places where religious rites are performed and by description 
of the reward for it, so that is possible for others by making absolute poetry. 
For when measure is added to rhymed prose the speech becomes more 
affecting to the heart, and when, a pleasing voice and measured airs are 
combined with it, its power of affecting increases; then, if there be added to it a 
Tabl and a Shadw and movements of rhythm, the effect still increases. 

All that is possible so long as pipes and stringed instruments which belong to 
the badges of evil people do not enter; it being always understood that if there is 
intended by it the arousing of longing in. one to whom it is not possible to go out 
on pilgrimage, like him who has annulled the duty for himself and whose parents 
do not permit to go out, then the arousing of his longing to make pilgrimage by 
music and singing and by any word which arouses longing to go out is unlawful, 
because rousing of longing for a forbidden thing is forbidden. And similarly, if 
the road is not secure and danger preponderates, it is not allowable to move 
hearts and to work upon them by arousing longing. 

The second kind is that of which warriors make use to urge men to warfare, 
only it is fitting that their poems and the ways of their melodies should differ 
from the poems of the pilgrims and the ways of their melodies. For the rousing 
of that which summons a man to warfare by exciting courage and by moving 
wrath and anger in him against the unbelievers, and making courage appear fair 
and life and wealth appear contemptible as compared with warfare, is by such 
inspiring verses as the saying of Al-Mutanabbi: " Then, if you do not die under 
the swords, honoured, you will die and endure ignominy, dishonoured." His 
other saying is"The cowardly thinks that cowardice is prudence; but that is the 
guile of base nature." 

And such as these . So, too, the elements of the measures exciting courage 
differ from the ways exciting longing. This is permissible on an occasion when 
warfare is permissible, and approved on an occasion when warfare is liked; but 
that is only in the case of one to whom going out on warfare is allowed. 

The third consists of the Rajaz verses, of which the valiant make use on 
occasions of onset. The object of these is to excite courage in the speaker and his 
helpers, and produce briskness in them for battle. And in such verses there is 
praise of bravery and of fortitude, and such praise, when it comes in fitting word 
and with agreeable voice, is more affecting to the soul. It is allowable in every 
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allowed battle, and approved in every approved battle, and forbidden in battling 
with Muslims and with those secured by treaty and in every forbidden battle, 
because the arousing of incitements to that which is forbidden is forbidden. This 
custom is derived from the valiant ones of the Companions, such as ‘Ali and 
Khalid "Allah be pleased with them both", and others than they. And for the 
same reason we say that the beating of the shahin should be restrained in the 
camp of warriors, for its voice softens and makes sad, and loosens the knot of 
courage and weakens the energy of the soul, and excites longing for family and 
home, and entails slackness in battle, and thus, too, all the sounds and melodies 
which soften the heart. So those that soften and make sad are distinct from those 
which move and excite courage, and he who uses these with intention to change 
hearts and slacken thoughts from a battle which is incumbent is a rebel against 
God; and he who does it with intention of slackening from a battle which is 
forbidden, by that is obedient to Allah. 


The fourth consists of the sounds and musical airs of lamentation; these make 
an impression through rousing sorrow and weeping and continuous mourning. 
Sorrow is of two kinds, praiseworthy and blameworthy. The blameworthy is such 
as sorrow for what escapes Allah Most High said: That you may not grieve for 
what escapes you” (Al-Hadid 23) 
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And sorrow for the dead is of this class, for it is anger with the decree of 
Allah Most High and it regrets that which cannot be repaired. Since this sorrow is 
blameworthy the moving it by lamentation is blameworthy, and, therefore, a clear 
prohibition was revealed against such lamentation. The sorrow that is 
praiseworthy is the sorrow of a man for his own shortcoming in matter of his 
religion and weeping for his sins. And weeping and striving to weep and 
sorrowing and striving to sorrow ate praiseworthy; of this kind was the weeping 
of Adam (upon whom be peace!). Also moving to this sorrow and strengthening 
in it are praiseworthy, for it arouses energy in amending. 


Therefore, the lamentation of Dawud was praiseworthy, for it was in 
abidingness of sorrow and length of weeping because of sins and transgressions. 
And he used to weep and to cause weeping and to sorrow and to cause 
sorrowing, so that biers were lifted away from the assemblies where he lamented. 
And that he accomplished with his words and melodies, and it was praiseworthy; 
for what leads up to the praiseworthy is praiseworthy. And on account of this it is 
not unlawful for the preacher who has an agreeable voice that he should chant in 
the pulpit with melodies, poems that excite sorrow and soften the heart; nor that 
he should weep and strive /o weep in order that he may attain by it to cause 
others to weep, and to stir up their sorrow The fifth is Music and Singing on 
occasions of joy as an intensifier and arouser of joy. It is allowable if the joy is 
allowable, as singing on the days of festival and at a marriage and on the occasion 
of the arrival of one who has been away and on the occasion of a wedding feast 
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and the first head- shaving and at the birth of a child and his circumcision and 
when his learning of the Mighty Qur'an is complete,-all that is allowable for the 
sake of the manifestation of joy through it. And the reason of its being allowable 
is that some melodies stir up gladness and joy and emotion, and in whatever thing 
joy is allowable the stirring up of joy in that thing is allowable. This is proved by 
the tradition of the chanting of poetry by women on the housetops with 
tambourines and melodies at the arrival of the Apostle of God- " The full moon 
has risen upon us from the mountain- passes of Al-Wajd’, Gratitude is incumbent 
upon us so long as one man prays to Allah.” 

This was a manifestation of joy for his arrival, and it was a praiseworthy joy. 
So its manifestation through poetry and airs and dancing and movements is also 
praiseworthy. It has been handed down from a number of the Companions that 
they hoped on a joyful occasion that had befallen them, as we shall tell when we 
deal with the rules of dancing. It is allowable on the arrival of anyone on whose 
arrival gladness is allowable, and for every allowed cause of joy. This is 
indicated in what is handed down in the two Sahihs from 'A'ishah that she said: 
" ] have known the Messenger of Allah "Allah's blessing and peace be upon 
him" concealing me with his mantle while I was looking at the Abyssinians at 
javelin-play in the Mosque until I was the one who tired of it; and think of a 
young girl eager for amusement!" this to indicate how long her standing lasted. 

Al-Bukhari and Muslim narrate also in their Sahihs a tradition of 'Ugail from 
Az-Zuhri from 'Urwah from 'A'ishah that Abu Bakr came in to her in the Days 
of Mina, and with her were two girls playing tambourines and beating time while 
the Messenger of Allah "Allah's blessing and peace be upon him" was wrapped in 
his robe. And Abu Bakr rebuked them, but the Messenger of Allah "Allah's 
blessing and peace be upon him" uncovered his face and said," Let them alone, 
Abu Bakr, for it is time of Festival." And '‘A'ishah said: "I have known the 
Messenger of Allah "Allah's blessing and peace be upon him" concealing me with 
his mantle while I was looking at the Abyssinians playing in the Mosque, and 
‘Umar rebuked them, but the Messenger of Allah "Allah's blessing and peace be 
upon him" said: ' It is all right, O Banu Arfidah." And in a tradition of Amr Ibn 
Al-Harith from Ibn Shihab is what is similar, but in it the two girls sing and play. 

Further, in a tradition of Abu Tahir from Ibn Wahb “By Allah, I have seen 
the Apostle of Allah standing by the door of my room while the Abyssinians 
were playing with their darts in the Mosque of the Apostle of God, and he was 
concealing me with his robe or mantle that I might look at the playing. Then he 
kept standing for my sake till I was the one who turned away." Again, it is handed 
down in tradition from 'A'ishah that she said: "I was wont to play with my dolls 
when beside the Apostle of God, and he would bring girl- companions to me, 
and they would veil themselves from him, and he used to have pleasure in their 
coming, and they would play with me." 

According to another tradition it is reported that the Messenger of Allah 
"Allah's blessing and peace be upon him" said to her one day, "What is this?” She 
said: "My dolls." He said: "But what is that I see in the middle of them?” She 
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said: "A horse." He said: "What is this on it?” She said: "A pair of wings." He 
said: "Has a horse a pair of wings?” She said: "Have you not heard that Sulaiman 
Ibn Dawud ' had horses with wings." Then the Apostle of Allah laughed till his 
canine teeth appeared. 

In our opinion the tradition is to be attributed to a custom of children of 
making up a figure of clay and pieces of paper without completing the figure? 
This is indicated by what is related in other traditions that the horse had a pair of 
wings of paper. Again, 'A'ishah said: " The Apostle of Allah came in to me while 
two girls were with me singing a song of the Day of Bu'ath, and lay down on his 
side on the bed and turned away his face. Then Abu Bakr entered and rebuked 
me, and said: ' The pipe of the Devil in the presence of the Apostle of Allah I ' 
but the Apostle of Allah turned to him and said: ' Let them alone!' Then, when he 
was not attending, I made a sign to them two, and they went out. It was a festival 
day and the blacks were playing with hide shields and darts; then either I asked 
the Apostle of Allah or he said: ' Would you like to look on? ' and I said: ' Yes.’ 
So he made me stand behind him with my cheek against his cheek, and he kept 
Sam'an, ' Keep it up, O Banu Arfidah” until, when I turned, he said: “ Had 
enough?” I said: “Yes” and he said: “ Then go." And in Sahih Muslim is, "Then I 
put my head upon his shoulder and began watching their playing until I was the 
one who turned away." 

All these traditions are in the two Sahihs and are a clear proof that singing 
and playing are not forbidden. And in the traditions are indicated different kinds 
of permission: - First is the playing, and how the Abyssinians dance and sing is 
well known; the second is doing that in the Mosque; and the third is his saying, 
"Keep it up, O Banu Arfidah!" that is a command to play or a request; then how 
can it be considered as forbidden? 

The fourth is his restraining Abu Bakr and 'Umar from condemning and 
stopping it and his giving as excuse that it was a festival day, that is, a time of joy, 
and such play is one of the causes of joy; the fifth is his standing so long 
witnessing it and his attending to what suited ‘A'ishah and in it is an indication 
that beauty of disposition in soothing the hearts of women and children by 
witnessing playing is better than harshness of asceticism and self-mortification in 
refraining and hindering from it; the sixth is his saying first to 'A'ishah, " Would 
you like to look on?” and that was not through being forced to help his wife 
through fear of anger or disunion, for rejection of a petition often causes 
disunion, and that is a thing feared,- then one thing feared is preferred to another 
thing feared,- but he asked the question first and there was nothing compelling 
him to do that; the seventh is the license given for singing and beating on the 
tambourine on the part of the two girls, in spite of its being compared to the pipe 
of the Devil, and that is a proof that the forbidden pipe is something different 
from what we have here; and the eighth is that the ear of the Apostle of Allah 
was struck by the voice of the two girls while he was lying on his side, but if there 
had been playing on stringed instruments in a place he would not have permitted 
even sitting there because of the sound of the stringed instruments striking his 
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ear, so this indicates that the voice of women is not unlawful in the same way that 
the sound of pipes is unlawful, but only unlawful where there is fear of 
temptation. 

These, then, are the conclusions from analogy and from statute which 
indicate the allowableness of singing and dancing, and beating the tambourine 
and playing with hide shields and with darts, and looking on at the dancing of 
Abyssinians and Negroes on occasions of joy. All hold by analogy for a festival 
day, because it is an occasion of joy, and that covers a wedding-day and feast and 
a first head-shaving and circumcision and the day of arrival from a journey and 
the rest of the causes of gladness, that is, everything with which gladness is 
allowable by law. And gladness is allowable at the visit of brethren and their 
meeting in one place to eat and talk, and that describes the occasion of listening 
to music and singing. 

The sixth is the listening to music and poetry on the part of lovers in order to 
move longing and arouse love, and cause forgetfulness of self. Then, if it is in the 
presence of the beloved, the object is to increase pleasure, and if it is during 
separation, the object is to arouse longing. And though longing is painful, yet in it 
there is a kind of pleasure since hope of union is joined to it. For hope is 
pleasant, and despair is painful, and the force of the pleasure of hope is in 
proportion to the force of the longing, and the love of the thing longed for. 
Then, in such listening as this, there is an arousing of love and a moving of 
longing, and an attaining of the pleasure of hope which is involved in union, 
along with diffuse description of the beauty of the beloved. All this is allowable if 
union with the object of longing is allowable, as he who loves his wife or his 
concubine, and so gives attention to her singing that his pleasure in meeting her 
may be doubled. So he is made happy by beholding with vision and hearing with 
the ear, and he learns the subtle meanings of union and disunion of the heart, and 
so the causes of pleasure keep following one another. These, then, are different 
kinds out of all the equipment and the permissible things of this world which are 
enjoyed, and what is the equipment of the life of this world but pastime and 
play?” (Al-Ankabut 64) 
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And this which we have mentioned is of that nature. 

And so, too, if the slave-girl of a man be angry with him or there come about 
some change between them through the influence of some cause or other, it is 
for him to move longing by music and singing and to stir up therewith the 
pleasure of the hope of union” But if he sell her or free her, that is unlawful to 
him thereafter, since it is not allowable to arouse longing when union and 
meeting in earnest would not be allowable. 

As for him who pictures to himself the form of a woman looking upon 
whom would not be lawful to him, and who applies what he hears to what is 
present in his mind, that is unlawful because it is a thing which moves the fancy 
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to forbidden deeds and stirs up an inciter to something the attaining to which 
were not allowable. And the majority of lovers and of the foolish, through 
youth, when lust is aroused, keep brooding over this kind of thing, but that 
should be prevented in their case on account of what is in it of hidden disease, 
not for anything which comes from the music itself. And therefore a physician 
who was asked what passionate love ['say] was replied, "A smoke which ascends 
into a man's brain and which sexual intercourse removes and music and singing 
excite,” 

The seventh is the listening of him who loves Allah and has a passion for 
Him and longs to meet Him so that he cannot look upon a thing but he sees it in 
Him (Whose perfection is extolled), and no sound strikes upon his ear but he 
hears it from Him and in Him. So listening to music and singing in his case is an 
arouser of his longing and a strengthener of his passion and his love and an 
inflamer of the tinderbox of his heart, and brings forth from it States consisting 
of Revelations and inspirations, description of which cannot be comprehended,- 
he who has tasted them knows them, and he rejects them whose sense is blunt so 
that he cannot taste them. 

These States are called in the tongue of the Sufis Wajd, Capture or Ecstasy, 
from wujud, Finding, and Musadafah, Encountering; that is to say, he 
encounters in himself States which he had not encountered before he listened 
to the music. Then these States are causes of things which follow them, things 
which burn up the heart with their fires and purify it from taints of dinginess, 
just as fire purifies substances exposed to it from uncleanness. Then the purity 
that befalls the heart brings after it Visions and Revelations and they are the 
utmost limit of the things sought by the lovers of Allah Most High and the 
ultimate fruit of all pious works. And that which enables us to reach them has 
its origin in the sum of pious works, neither of rebellious works nor actions 
simply permissible. The cause of those States befalling the heart through 
listening to music is the secret of Allah Most High, and consists in a 
relationship of measured tones to souls and in the subjection of souls to them 
and their receiving impressions by them-longing and joy and sorrow and elation 
and depression. 

The knowledge of the cause why souls receive impressions through sounds 
belongs to the most subtle of the sciences of the Revelations which Sufis are 
granted, and the foolish, the frozen, the hard of heart, who are shut off from the 
pleasure of poetry, marvels how he that listens takes pleasure and at his ecstasy 
and state of emotion and change of colour, as a brute beast marvels at the 
pleasure of almond-candy and the impotent at the pleasure of sexual intercourse 
and the youth marvels at the pleasure of governing and at the pleasure that lies in 
breadth of reputation, and as the foolish marvels at the pleasure of the knowledge 
of Allah Most High and the knowledge of His majesty and might and the 
wonders of His creation. And for all that there is one cause, and it is chat pleasure 
is a kind of perception and perception demands a thing perceived and a power of 
perceiving. Then, in the case of him whose power of perception is imperfect, that 
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he should have pleasure through it is not to be imagined. How can he perceive 
the pleasure of things to eat what lacks the sense of taste, and how can he 
perceive the pleasure of melodies what lacks ear, and the pleasure that lies in the 
conclusions of the reason who lacks reason? 'Even thus is the tasting of music 
and singing in the heart. After the sound has reached the ear it is perceived by an 
inward sense in the heart, and he who lacks that lacks inevitably the pleasure that 
gocs with it. 

But, perhaps, you will say, " How can passion 'Ishq' be imagined in the case 
of Allah Most High so that music and singing move it P " Then know that he 
who knows Allah loves Him inevitably, and as his knowledge of Him 
strengthens, his love of Him also strengthens, and love when it grows strong is 
called passion ‘Ishq’, and passion is nothing else than love strengthened beyond 
bound. Therefore the Arabs said: "Lo! Muhammad has a passion for his Lord," 
when they saw him retiring for worship in Mount Him. And know that every 
loveliness 'Jamal' is beloved when there is one to perceive that loveliness, and " 
Allah Most High is lovely (Jamil) and He loves loveliness’ But loveliness, if it be in 
proportion of make and beauty of colours, is perceived by the sense of sight. And 
if the loveliness be in majesty and might and loftiness of order and beauty of 
qualites and character and the willing of things excellent for the world in general 
and pouring them out upon it constantly and other such spiritual qualities, it is 
perceived by the sense of the heart. And for the expression " loveliness " there is 
sometimes a metaphorical usage, and it is said that so and so is beautiful and 
lovely, and his form is not meant, but only that he is lovely of character, 
praiseworthy m to his qualities, beautiful as to his mode of life; and so a man is 
sometimes loved for those internal qualities through their being considered 
beautiful, just as the external form is loved. And sometimes this love becomes 
strong, and then it is called passion. 

How many there are of zealous in their love for the founders of parties, such 
as Ash-Shafi'i and Malik and Abu Hanifah "Allah be pleased with them" to such 
an extent that they give bountifully of their lives and of their goods in their aid 
and assistance and go further than any passionate lover in their zeal and excess! A 
marvel it is that it should be held reasonable to love passionately an individual 
whose form has never been seen whether it is lovely or vile and who is now dead, 
but who is loved for the loveliness of his internal form and for his approved walk 
and the benefits that have befallen the people of the Faith from his work and 
other qualities beside ; and then that it should not be held reasonable to love 
passionately Him from whom are seen to proceed excellent things, yea, Him 
whom, in verity, there is no Excellency and no loveliness and no loved one in the 
world but it is a boon from among His boons and a trace from among the traces 
of His generosity and a spoonful from the sea of His bounty. 

Every beauty and loveliness in the world which is perceived by the intellect 
end by eyes and by ears and the rest of the senses from the beginning of the 
world to its end and from the summit of the Pleiades to the extremity of the 
earth, is a grain from the treasure-houses of His power and a ray from the lights 
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of His presence. So who shall tell me that the love of Him is not reasonable 
whose description this is, and that love of Him should not increase in the case 
of those who confess His descriptions until their love pass bound and the 
absolute use of the term passion for it become a wrong because it falls short in 
telling how great is His love? Then His perfection is extolled who has veiled 
Himself from appearing by the force of His appearing and by the rays of whose 
light eyes are filled. "If it were not for His veiling Himself with seventy veils of 
His light, the glories of His face would burn up the eyes of those regarding the 
loveliness of His presence." And if it were not that His appearance caused His 
concealment, verily intellects would be confused and hearts bewildered and 
strength of body would be left helpless and limbs at variance. 

Though hearts were built up of stone and iron, verily the morning would see 
them crushed in pieces under the first beginning of the light of His self- 
manifestation. For how shall the eyes of bats endure the noonday light of the 
sun? And the proof of what is indicated here shall come in the Book of Love, and 
it will be explained that the love of any other than Allah is a falling short and a 
folly. But he who is firm in knowledge knows none other than Allah Most High, 
since there is not in existence a verity except Allah and His works; and he who 
knows the works, as works, does not pass from the knowledge of the Worker to 
that of another than Him. For example, he that knows ash-Shafi'i, and knows him 
directly and his productions in respect that they are his productions, and not in 
respect that they are whiteness and skin and ink and paper and ordered speech 
and the Arabic language, verily, he has known him, and does not pass from the 
knowledge of ash-Shafi'i to that of another than him, and the love of him does 
not pass over to another than him. 

Every existence except Allah Most High is the production of Allah Most 
High and His work done first by Him. Then he who knows it in respect that it is 
the construction of Allah Most High, sees from the construction the qualities of 
the Constructor, as the Excellency of the producer and the greatness of his power 
are seen from the beauty of the production, and his knowledge and love are 
limited to Allah Most High without passing over to other than Him. And it is of 
the definition of this passion that it does not admit of being shared; and 
everything except this passion admits of being shared, since to every beloved 
except this there can be imagined something like either in existence or in 
possibility ; but for this loveliness there cannot be imagined a second either in 
possibility or in existence. Then, the name passion applied to other than Him is a 
pure metaphor, not a proper sense of the word, though he that has a lack, near in 
his lack to brute beasts, sometimes does not recognise in the expression passion 
anything but the seeking of sexual intercourse. And such a one as this is like a 
donkey-driver, with whom it is not fitting that one should use such terms as 
passion, union, longing, humane intercourse; yea, such expressions and ideas he 
leaves on one side, just as brute beasts leave on one side narcissus and myrtle, 
and give themselves to dried clover and hay and fresh leafage. For the absolute 
use of these expressions is only possible in the case of Allah Most High, and that 
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only whenever they are not suspected of a meaning which we must hold far from 
the holiness of God. 

Since the power of imagination varies as power of understanding, our 
attention should be directed to the refinement that lies in such expressions as 
these; yea, it is a near possibility that there may spring from the mere listening to 
the qualities of Allah Most High, an overpowering ecstasy by which the aorta of 
the heart is broken. Abu Hurairah' has related from the Apostle that he made 
mention of a youth who was among the children of Israel on a mountain. And he 
said to his mother, "Who created the heavens?” She said: "God, whose are Might 
and Majesty." He said: "Then who created the earth P "She said,” God, whose are 
Might and Majesty." He said: "Then who created the mountains P" She said," 
God, whose are Might and Majesty." He said: "Then who created the clouds?” 
She said: "God, whose are Might and Majesty." He said: "Lo, verily from Allah I 
hear a Mighty Thing!" And he cast himself from the mountain and was dashed in 
pieces. This is as though he heard something which indicated the Majesty of 
Allah Moat High and the completing of His Power; so he was moved by emotion 
at that, and fell into an ecstasy, and through the ecstasy cast himself down. 

The Books have been revealed only in order that they should move with 
emotion at the mention of Allah Most High. Someone said: "I saw written in the 
Gospel, ' we have sung to you and ye have not been moved with emotion; and we 
have piped to you and ye have not danced." That is, "We sought to rouse in you 
longing by the mention of Allah Most High, but longing was not roused.” This, 
then, is what we desired to mention of the divisions of listening to Music and 
Singing and its causes and its requirements. It has become most certainly evident 
that it is permissible in some cases and encouraged in some cases. Then if you 
ask, "Is there any state in which it is unlawful?” I say that it is unlawful with five 
accidents-an accident in him who produces the poetry or music, an accident in 
the instrument that is used, an accident in the content of the poetry, an accident 
in the person of the listener or in his perseverance, and an accident that consists 
in his being of the commonalty of creation. 

The first accident is that the producer of the poetry or music be a woman 
upon whom to look is not lawful and from listening to whom temptation is 
dreaded; included with her is also the beardless youth whose temptation is 
dreaded. This is unlawful on account of what is in it of the fear of temptation, 
and it is not on account of the singing, but if the woman, through whom rises 
the temptation, were only talking without using melodies, her talking and 
conversation would not be permissible nor even listening to her voice in 
repeating the Qur'an; so, too, is it in the case of the youth from whom 
temptation is feared. Then if you ask, "Do you hold that this is unlawful in 
every situation without considering separate cases, or is it only unlawful where 
temptation is feared in the case of him who fears sin?” I say that this is a 
possible question in point of law, one in 'which two fundamental principles 
act against one another. 

The one of these is that being alone with a woman not within the prohibited 
degrees and looking upon her face is unlawful equally whether temptation is 
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feared or not, because she is one with whom, in general, temptation may be 
supposed to exist. The law has decided that this shall close the matter without 
looking to special cases. And the second principle is that looking upon youths is 
permissible except where there is fear of temptation; so youths are not classed 
with women in this general prohibition, but the circumstances are followed in 
each case. Now, the voice of a woman sways between these two fundamental 
principles; if we follow the analogy of looking at her, then we must close the 
matter absolutely,--that is an analogy that has great weight. Yet between the two 
are differences, since lust invites to look when it is once roused, but it does not 
invite to listen to the voice; and the moving of the lust to touch, which is excited 
by looking is not the same as that which is excited by hearing, but is more 
powerful. And the voice of a woman, apart from singing, is not a thing of shame 
requiring concealment; in the time of the Companions the women always talked 
with the men, giving the salutation and seeking advice and asking and taking 
counsel and so on,- but with women there is a something more which effects the 
moving of lust. So the analogy of the voice of women to looking upon youths is 
more immediate, for they were not commanded to veil themselves, just as 
women were not commanded to conceal their voices. 

Thus the arousing of temptation is the rule which ought to be followed, 
and the unlawfulness should be limited to that. This, in my opinion, is the 
more probable view and the nearer analogy, and is strengthened by the 
tradition of the two girls who sang in the house of 'A’ishah, since it is known 
that the Messenger of Allah "Allah's blessing and peace be upon him" was 
wont to listen to their voices and did not guard himself; temptation in this 
case was not to be feared and therefore he did not guard himself. So, then, 
this varies with the circumstances of the woman and the circumstances of the 
man in being young or old; and such a varying with circumstances has its 
analogies, for we say in the case of an old man that he may kiss his wife, 
though it be time of fast, but that that is not allowable for a young man; for 
kissing invites to sexual intercourse in time of fast, which is forbidden. And 
hearing’ may invite to looking and drawing near which is unlawful; so that, 
too, varies with individuals. 

The second attribute is in the instruments in so far as they are of the badges 
of people who drink and belong to the effeminate. They are pipes and stringed 
instruments and the Cuba drum. These three kinds are forbidden, and all besides 
these remain under the fundamental principle of allowableness, like the 
tambourine whether it has little bells or not, and the Tabl and beating with the 
Qadib and the other instruments. 

The third accident is in the content of what is sung, the poetry. If there is 
in it anything of obscenity or ribaldry or satire or what is a lie against Allah 
Most High or against His Apostle or against the Companions, like what the 
Rafidahs composed in satire on the Companions and others, the listening to it 
is unlawful, with melodies or without melodies, and he that listens is partaker 
with him that speaks. So, too, is that in which there is description of a 
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particular woman; for the description of a woman before men is not 
allowable. And as for satire of unbelievers and heretics, that is allowable; 
Hassan Ibn Thabit was wont to boast of the Apostle of Allah and to satirize 
the unbelievers, and the Apostle of Allah commanded him to do that. And as 
for amatory poetry, i.e. love poetry with description of cheeks and temples 
and beauty of figure and stature and description of women in other points, it 
calls for consideration. 

The sound view with regard to it is that the composing of it and the reciting it 
with melody and without, is not unlawful. But it is for the listener to see to it that 
he does not apply what he hears to a particular woman, and if he does apply it 
that he apply it to one permitted to him, his wife or slave-girl, for if he apply it to 
a strange woman then he is a rebel against Allah by thus applying it, and by his 
causing his thought to circle in it. He to whom this description applies ought to 
put aside music and singing absolutely. For he over whom a passion has gained 
control applies all he hears to that passion, equally if the expression suite it or 
not; for what expression is there that cannot be applied to ideas by means of 
metaphorical usage? So he over whose heart the love of Allah has control is 
reminded by the blackness of the hair on the temples of a like thing, the darkness 
of unbelief, and by the brightness of the cheek, of the light of Faith, and by the 
mention of union, of the meeting Allah Most High, and by the mention of 
parting, of the separation from Allah Most High in the company of the rejected, 
and by the mention of the censurer who disturbs the gladness of union, of the 
obstacles of the world and its defects that disturb the endurance of intercourse 
with Allah Most High And in this application there is no need of search or 
meditation or leisure; yea, the thoughts which control the heart weigh more than 
the expression in the understanding of what is heard. So it is related from one of 
the Sheikhs that he passed through the market and heard one saying, "The good 
ones ten for a grain! " then ecstasy overcame him. And he was asked about that, 
and said: "When the good are ten for a grain, then what is the value of the evil?” 
And one of them crossed in the market and heard a speaker saying, "O wild 
thyme!" then ecstasy overcame him. And they said to him, "For what is thy 
ecstasy?” He said: "I heard him as though he were saying, ' Persevere and you will 
see my benevolence!" And this goes so far that ecstasy sometimes overcomes a 
Persian at verses in Arabic, for some Arabic words correspond to Persian words; 
so he understands from them another meaning. One recited: 

“And there has not visited me in slumber aught but his phantom-form."' 

Then a Persian was seized with ecstasy at that, and he was asked the cause of 
his ecstasy, and he said: " Lo, he said in Persian,’ We are all coming nigh to 
destruction," and feared thereby the peril of the destruction of the other world 
And the ecstasy of him who is consumed in love of Allah Most High is in 
proportion to his understanding, and his understanding is in proportion to his 
power of imagination, and what he imagines does not necessarily agree with what 
the poet meant or with his language. This ecstasy is truth and sincerity; and he 
who fears the peril of the destruction of the other world is fitted that his intellect 
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should be disturbed in him and his limbs agitated, and then there is no great 
advantage in changing the expressions themselves. Yet he whom love of a created 
thing has overcome ought to guard himself against music and singing with 
whatever expression they come, but him whom the love of Allah Most High has 
overcome, the verbal expressions do not trouble and do not hinder from - 
understanding the benignant ideas that join themselves with the flow of his 
exalted aspiration. 

The fourth accident is in the listener, and consists in lust having control over 
him. If he is in the glow of youth, and this quality have more control over him 
than any other, then music and singing are unlawful to him equally whether the 
love of a particular individual have control of his heart or not. For however that 
may be, he cannot hear a description of temples and cheeks and separation and 
union but it moves his lust, and he applies what he hears to a particular form, the 
Devil puffing at the lust in his heart, and the flame of lust is kindled in him and 
the arouser of evil incite him. And it is a help to the party of the Devil and a 
cause of cowardice to Reason which defends him and which is the party of Allah 
Most High. 

The fighting is constant in the heart between the forces of the Devil- they are 
the lust-and the party of Allah Most High-it is the light of Reason-except in a 
heart which one of the two parties has conquered and over which it rules 
completely. The army of the Devil conquers most hearts and overcomes them; 
so, therefore, there is need that inciters of fighting should keep beginning afresh 
to harass the forces of the Devil. How, then, is the increasing of the weapons of 
these forces and the sharpening of their swords and spears allowable? And music 
and singing sharpen the weapons of the army of the Devil in the case of such an 
individual as this; so let such go out from the assembly where music and singing 
are heard, for he is hurt by them. 

The fifth accident is that the individual should be of the commonalty of 
creations Given that the love of Allah Most High docs not control him; 
further, that music and singing are beloved to him, and that no lust controls 
him; yet in his case it is prohibited. But, just as the other kinds of permitted 
pleasures, it would be permitted in his case except that, when custom and 
habit of it take hold of him, and however numerous its occasions, they are yet 
too few for him, then he is one of the foolish whose testimony is to be 
rejected; for persistence in sport is a sin. And just as a little sin by persistence 
and continuance becomes a great sin, so some permitted things by 
continuance become little sins; and this case is like perseverance in following 
Negroes and Abyssinians, and constant watching of their playing, for that is 
prohibited, although its beginning is not prohibited, since the Apostle of Allah 
did it. 

To this class belongs playing at chess, for it is permitted; yet perseverance in it 
is disliked with the strongest dislike. And whenever the object is play and taking 
pleasure in sport, then it is permitted only on account of what is in it quieting to 
the heart; since quiet of the heart at certain times is a medicinal treatment, so that 
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the impulses of the heart may be aroused, and then it may busy itself at other 
times in diligent application to worldly things, as gain and trade, or to religion, as 
prayer and recitation of the Qur'an. And regarding that as a good thing to come 
between periods of application is like regarding a black mole on the cheek as 
beautiful. But if the moles were to take possession of the whole face, as a curse 
on it, how ugly that would be I so beauty becomes ugliness on account of 
abundance, and it is not every beauty much of which is beautiful, nor every 
permissible thing much of which is permissible. Bread is permissible, but seeking 
much of it is unlawful. So this permissible thing is like the other permissible 
things. 

But if you say: "What all this comes to is that it is permissible under some 
circumstances and not under others; so why did you first make it absolutely 
permissible when such a statement, when it comes to distinguishing cases with 
yes or no, is false and faulty?” Then know that this objection is mistaken; for the 
laying down such an absolute statement stands in the way only of such a stating 
of special cases as begins from the entity of the thing which is being considered; 
but as for that which begins from the circumstances which came as accidents 
joined to it externally, the absolute statement does not prevent that. Do you not 
see that we, when we are asked concerning honey whether it is lawful or not, say 
that it is lawful in the absolute, though it is unlawful for one who is of a sanguine 
temperament, to whom it is hurtful? 

When we are asked concerning wine we say that it is unlawful, although it is 
lawful for him to drink it what is choking with a morsel whenever he cannot find 
anything else. But it, in respect that it is wine, is unlawful, and is only permissible 
on account of the accident of the need ; and honey, in respect that it is honey, is 
lawful, and is only unlawful on account of the accident of hurtfulness. And no 
attention is paid to what belongs to an accident, for selling is lawful, but becomes 
unlawful through the accident of its happening at the time of the summons to 
prayer on Friday; and there are many accidents such as that. Then music and 
singing belong to the class of things permissible in respect that they are listening 
to an agreeable measured voice with a meaning to be understood, and their being 
unlawful is only on account of an accident external to their true entity. So, when 
the veil is withdrawn from what shows the permissibility, no attention need be 
paid to him who opposes after the indication is plain. 

As for ash-Shafi'i, his school does not pronounce singing unlawful as a 
fundamental principle. Ash-Shafi'i laid down a rule, and said of the man who 
takes up singing- as a profession that his evidence is not allowable. And that is 
because it belongs to sport which is disliked and which resembles what is vain ; 
and he who takes it up as a profession is put in a relationship to folly, and his 
manliness falls from him, and, although it is not an unlawful thing in itself, yet its 
being unlawful under these circumstances is clear. But if ho does not put himself 
into a relationship to singing, and people do not come to- him on account of 
that, and he does not go to people for its sake, and all that is known of him is 
that he is sometimes in a state of emotion and chants in it, then that does not 
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make his manliness fall away or render worthless his evidence. That is shown by 
the tradition of the two girls who were singing in the house of 'A'ishah. 

Yunus Ibn 'Abd AI-A'la said: "I asked Ash-Shafi'i about the people of al- 
Medina permitting music and singing. Then ash-Shafi'i said: 'I do not know one 
of the learned of the Hijaz who disliked music and singing except what consisted 
in amatory descriptions; us for the driving-song and the mention of the traces of 
the encampment and of the spring pastures and the making beautiful the voice in 
singing poems, it is permitted.’ "And when ash-Shafi'i says that it is a sport which 
is disliked and which resembles what is vain, then his saying ‘sport! is right, but 
sport, in respect that it is sport, is not unlawful; the play of the Abyssinians and 
their dancing is sport, yet the Messenger of Allah "Allah's blessing and peace be 
upon him" was wont to look at it sometimes and did not dislike it. And sport and 
nonsense [logic] Allah Most High does not blame if by it is meant doing that in 
which there is no advantage; for if a man lay upon himself that he will place his 
hand upon his head one hundred times a day, that is trifling with no advantage in 
it, yet it is not unlawful; Allah Most High said: Allah does not blame you for 
nonsense in your oaths (Al-Bagarah 225). 
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When Allah does not blame for the mention of His name to a thing by way of 
oath without being pledged to it and without being determined to keep it, rather 
being variable as to it, along with there being no advantage in it, how shall He 
blame poetry and dancing? And as for his saying that it resembles what is vain 
that does not indicate a belief that it is unlawful; even if he had said explicitly that 
it was vain, that would not have indicated that it was unlawful. It only indicates 
that it is destitute of advantage; what is vain is that in which there is no 
advantage. If a man says to his wife, for example, "I sell myself to you," and she 
says, "I buy," it is a vain bargain whenever the object is play and jesting, and it is 
not unlawful except when the object is really making a slave of him, which the 
law forbids.As for his saying "disliked" he means that it is disliked on some of the 
occasions which I have mentioned to thee, or else he means that it is disliked 
through fear of evil. For he has laid down a rule as to the allowableness of playing 
at chess, and has remarked, "Verily, I dislike every play." The explanation he gives 
indicates this; for he says, "It is not one of the customs of religious people and 
people of manly virtue." This points to fear of evil. And his rejecting evidence for 
persistence in play does not indicate that it is unlawful; he sometimes rejects 
evidence for eating in the market-place and for what in general violates manly 
virtue. 


Thus, weaving is allowable; yet it is not of the occupations of those who 
possess manly virtue. And sometimes he rejects the evidence of those who 
pursue an ignoble trade, and his explanation shows that he meant by dislike 
fear of evil’ This is the view also of others besides him of the great Imams. So 
if people desire to make it unlawful, what we have said above is an argument 
against them. 
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An Account of Arguments Of Those Who Pronounce Music And 
Singing Unlawful, And Reply To Them. 


They base an argument upon what Allah Most High, says, And of mankind 
there are some who buy sport consisting of stories (in order to lead astray from 
the path of Allah’). Ibn Mas'ud and al-Hassan Al-Basri and An-Nakh'i said that 
"sport consisting of stories" was singing. ‘A'ishah handed down that the 
Messenger of Allah "Allah's blessing and peace be upon him" said: "Verily, Allah 
hath made the singing-girl unlawful and the selling of her and her price and 
teaching her." To this we say, As to the singing-girl, what is meant by her is the 
slave-girl who sings to men in a place where there is drinking; and we have 
mentioned that the singing of a strange woman to men of dissolute life and to 
those for whom temptation is feared is unlawful; such seek from the singing-girl 
only what is legally forbidden. Hut as for the singing of a slave-girl to her 
possessor, its unlawfulness cannot be gathered from this tradition. 

Further, even to any other than her possessor, listening is lawful when there is 
absence of temptation according to what is indicated by the tradition in the two 
Sahihs of the singing of the two slave-girls in the house of 'A'ishah. As for the 
buying of "sport consisting of stories” for religion, by way of exchange for it, "to 
lead astray" by it "from the path of God,” that is unlawful and blameworthy and 
the question is not as to it. Every singing is not an exchange for religion, bought 
for it, and a thing leading astray from the path of Allah Most High, and that what 
is meant in the passage. If an’one reads the Qur'an " to lead astray thereby from 
the path of Allah," his so reading the Qur'an would be unlawful. 

It is narrated from one of the Hypocrites that he used to act as Imam to the 
people, and would only recite the Surah 'Abasa ' on account of the rebuke of the 
Apostle of Allah which it contains. And 'Umar thought of killing him, and 
regarded his action as unlawful on account of the leading astray which is in it; 
then is the leading astray by poetry and singing to be regarded as more unlawful? 
Further, they base an argument on what Allah Most High says, and at this 
narrative do ye not marvel? But ye laugh and do not weep and you are lifters up 
Ibn Abbas said: “It is singing in the language of Himyar," moaning the "lifting 
up." To that we say, Laughter and lack of weeping ought to be unlawful too, 
since the passage embraces them. And if it be said that it is limited to laughter 
against the Muslims for their becoming Muslims, then this also is limited to their 
making poems and singing with the object of ridiculing the Muslims. Even as He 
Most High has said: and the poets-those going astray follow them (Ash-Shu'ara’ 
224) 
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He meant by that the poets of the unbelievers; it does not indicate that the 
composition of poetry is unlawful in itself. 


Further, they base an argument on what was handed down that the 
Messenger of Allah "Allah's blessing and peace be upon him" said: "Iblis was the 
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first who wailed and the first who sang." So he joined wailing and singing. Then 
we say, Verily, just as the wailing of Dawud and the wailing of sinners for their 
crimes are been excepted, so was excepted that singing which seeks the moving 
of joy and sorrow and longing where it is allowable that it should be moved. It is 
excepted just as the singing of the two slave-girls on the Festival day in the house 
of the Apostle of Allah was excepted, and the singing of the women who sang at 
his arrival, when they said: " The full moon has risen upon us, from the passes of 


always’. 

Further, they base an argument on what Abu Umamah has handed down 
from the Messenger of Allah "Allah's blessing and peace be upon him" that he 
said: "No one lifts up his voice in singing but Allah sends to him two devils on 
his two shoulders, beating with their heels on his breast until he refrains." We say, 
This applies to some of the kinds of singing which we have already brought 
forward ; there are those which excite from the heart that which is the desire of 
the Devil, consisting of lust and passion "Ishq" for creatures. But as for what 
excites longing towards Allah and joy in Festival time, and at the birth of a child 
or the arrival of him who has been absent, all (hut is the opposite of what is the 
desire of the Devil, as is indicated by the story of the two slave-girls and the 
Abyssinians and the narratives which we took from the Sahihs. So the fact that it 
was permitted on a single occasion is a statute that it is allowable; and that it was 
prevented on a thousand occasions is subject to interpretation and explanation; 
but the actual doing of a thing cannot be interpreted away, since when a thing is 
unlawful it can only become lawful through the accident of compulsion, and if it 
is allowable it is made unlawful by a great number of accidents up to intentions 
and objects. 

Further, they base an argument on what 'Ugqbah Ibn 'Amir handed down that 
the Messenger of Allah “Allah's blessing and peace be upon him" said: " 
Everything with which a man sports is vain except his training his horse and 
shooting with his bow and playing with his wife." We say, His saying " vain" does 
not indicate that it is unlawful, but indicates the lack in it of advantage. And 
sometimes that is conceded on the ground that the having part in sport in 
watching the Abyssinians came outside of those three and yet is not unlawful; so 
things not excepted are joined to things excepted on analogy, just as the 
Messenger of Allah "Allah's blessing and peace be upon him" said: " The blood 
of a Muslim is not lawful save for one of three things," yet he joined with them a 
fourth and a fifth. Like this, too, is the playing with one's wife; there is no 
advantage in it, only the pleasure. And it shows that amusing oneself in gardens 
and listening to the voices of birds and to the different kinds of jesting, of that 
wherewith a man sports, nothing of that is unlawful although it may be possible 
to describe it as vain. 

Further, they base an argument on the saying of 'Uthman, " I have not sung, 
and I have not lied, and J have not wiped my penis with my right hand since I did 
homage with it to the Apostle of God." 'We say,Then let the lying and the wiping 
the penis with the right hand be unlawful if this is an indication that singing is 
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unlawful! When was it established that 'Uthman abandoned only what is 
unlawful? Further, they base an argument on the saying of Ibn Mas'ud, Singing 
makes Hypocrisy to spring up in the heart," and some add, "just as water makes 
herbs spring up "; some even carry it back to the Apostle of God, but that form 
of the tradition is not sound. 

They say, " There passed by Ibn 'Uma‘ some people wearing the Ihram and 
among them was a man singing. Then he said: ‘Ho, I do not hear Allah from you; 
ho, I do not hear Allah from you™ And from Nafi' is handed down that he said: " 
I was with Ibn 'Umar on the road and I heard the flute- playing of a shepherd, 
and he put his fingers in his ears, then turned from the road, and did not cease 
saying, 'Nafi', do you hear it?" till I said ' No '; then he took his fingers out and 
said: ' Thus I saw the Apostle of Allah do.' " And al-Fudail Ibn Iyad said: " 
Singing is the spell which raises fornication." And one of them said: " Singing is 
one of the scouts of depravity." And Yazid Ibn Al-Walid said: " Beware you of 
singing, for it makes modesty to be lacking the person mind and increases lust 
and ruins manliness; and verily it takes the place of wine and does what 
drunkenness does ; then if you cannot avoid having to do with it, keep it out of 
the way of women, for singing incites to fornication." 

But we say, When Ibn Mas'ud says that it makes Hypocrisy grow up, he 
means by that in the case of the singer; in his case it makes Hypocrisy grow up, 
for his whole desire is to show himself to advantage in competition with others, 
and to make his voice bell well in such competition, and he keeps playing the 
hypocrite and making himself beloved by people that they may desire his singing. 
But even that does not involve that singing must be declared unlawful. For the 
wearing of beautiful clothes and the riding of ambling horses and the other kinds 
of adornment and emulative glorying in wealth and pleasant things and children 
and so on make Hypocrisy and dissimulation spring up in the heart; but what Ibn 
Mas'ud said does not go so far as to make these unlawful. So it is not only acts of 
rebellion against Allah which cause Hypocrisy to spring up in the heart; yea, such 
permitted things as these on which the gaze of the people falls are still better 
fitted to procure it. And therefore 'Umar alighted from a horse which ambled 
under him and cut off its tail, because he feared in himself vainglory in the beauty 
of its gait. Thus the beginning of Hypocrisy is in permitted things. 

As for the saying of Ibn 'Umar, "Ho, I do not hear Allah from you! " it does 
not indicate that singing is unlawful in respect that it is singing; but they were in 
Ihram and loose talk did not befit them, and it appeared to him from their signs 
that their listening was not for the sake of ecstasy and longing unto the visitation 
of the House of Allah Most High, but for pure export. So he disliked that in 
them, because it was objectionable in connection with their state and the state of 
Ihram., Again, in the stories of particular cases, the possible views are many. For 
example, opposed to his putting his fingers in his ears is the fact that he did not 
command Nafi' to do the like and did not disapprove of his listening. He only did 
it himself because he considered that he should guard his ear in its then 
condition, and his heart from a sound which usually would move sport, and so 
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might hinder him from a thought he was engaged in or a recollection that was 
more in place. 

So, too, the action of the Apostle of God, along with the fact that he did not 
hinder Ibn ‘Umar from listening, does not indicate that it is unlawful, but 
indicates that the more fitting course is abandoning it. And we hold that 
abandoning it is more fitting in most cases ; yea, that the abandoning of most of 
the allowable things of the world is more fitting when it is known that they make 
an effect on the heart. The Apostle of Allah actually stripped off the robe of Abu 
Jahm’ after the completion of prayer because there was a pattern upon it which 
distracted his heart. But do you think that that indicates the unlawfulness of a 
pattern upon a robe? Perhaps the Messenger of Allah "Allah's blessing and peace 
be upon him" was in a state from which the sound of the flute of the shepherd 
would have distracted him as the pattern distracted him from prayer. 

Yea, the need of arousing the Glorious States in the heart by music and 
singing is a falling short in the case of him who is constant in his witnessing the 
Truth, though it may be perfection in the case of others than such a one. And 
therefore al-Hurl said: "Even the most affecting of Music and Singing (Hearing) 
is cut off when he dies who is listening to it"; thus pointing out the fact that the 
Hearing which is from Allah Most High is abiding. And the Prophets had 
constantly the pleasure of Hearing and Witnessing and had no need to have them 
aroused by devices. 

As for the saying of al-Fudail, and similarly all the other sayings kin to it, it is 
applicable to the music and singing of dissolute people and lustful youths; and if 
these sayings were generally valid, wherefore did they listen to the two slave- girls 
in the house of the Apostle of Allah? Then, as for analogy, the utmost of what 
can be said as to it is that the analogy lies against stringed instruments, and the 
differences have already been given. Or it is said that Music and Singing are sport 
and play, and so they are, but the whole of this world is sport and play (Al- 
Ankabut 64) 
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Umar said to his wife, "Thou art only a plaything in the corner of the 
house." And all playing with women is sport except tillage, which, is the cause 
of the existence of children. "And all jesting which there is nothing vile is 
lawful." That is quoted from the Apostle of Allah and the Companions, as 
shall come in detail in the Book of the Defects of the Tongue, Allah willing; 
and what sport could exceed the sport of the Abyssinians and negroes in their 
playing? 

Its permissibility stands firm by statute on the basis of what I said: that 
sport rests the heart and lightens from it the burden of thinking ; and when 
hearts are overdriven they are blind, and resting strengthens them for serious 
work. So he, for example, who is persistent in study that ought to cease work 
on Friday, for ceasing work on one day incites alertness on the other days. 
And he who is persistent in works of supererogation in prayer on most 
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occasions, ought to be idle on some occasions; and, on his account, prayer on 
some occasions is disliked. So idleness is a help to work, and sport an aid to 
seriousness; only the souls of the Prophets can endure against pure 
seriousness and bitter duty. Sport is the medicine of the heart against the 
disease of weariness and restlessness; so it ought to be permitted. But there 
ought not to be too much, of it, just as there ought not to be too much 
medicine. 

Then, whenever sport is for this object, it becomes a pious work. This is even 
in the case of one in whose heart music and singing do not rouse a praiseworthy 
quality-the rousing of which is sought-but the hearer has only pleasure and simple 
rest. So it is fitting to be approved in him that he may attain by it to the goal 
which we have mentioned. It is true that this indicates a falling short from the 
summit of perfection, for the perfect man is he who has no need that his soul 
should be rested in other than duty, but " the good deeds of the pious are the evil 
deeds of angels," and he who has mastered the science of dealing with hearts and 
the different ways of being kind to them to lead them to the Truth, knows 
absolutely that resting them with such things as these is a useful medicine that 
cannot be done without. 


CHAPTER TWO: ON LAWS AND EFFECTS MUSIC AND SINGING 
PRODUCE UPON THE HEART, CONSISTING OF ECSTASY, AND UPON THE 
PARTS OF BODY, CONSISTING OF DANCING AND CRYING OUT AND 
TEARING OF GARMENTS 


It should be known that the first step in Hearing is understanding what is 
heard, and applying it to an idea which occurs to the hearer. Then this 
understanding has as fruit ecstasy, and ecstasy moving of the members. Let there 
be a consideration, then, of these three stages. 


The First Stage: Receiving Or Understanding 


It varies as the conditions of the hearer vary. The first of these is that his 
hearing consists in receiving the simple physical impression, that is, he has no 
satisfaction in what he hears apart from the pleasure taken in the melodies and 
tones. This is allowable, and is the lowest of the orders of hearing, since camels 
are partakers with him in it. And so, too, are all beasts, for this taste requires for 
itself life only, and every animal has a kind of pleasure in agreeable sounds. The 
second condition is that he hears with understanding, but applies what he hears 
to the form of a creature, either to a special individual or not. This is how youths 
and the lustful hear, and their application of the things heard is in proportion to 
their lusts and in accordance with their states. This condition is too low for us to 
speak of it, except to explain its lowness and that it is forbidden. The third 
condition is that he should apply what he hears to the states of his own soul in 
his Intercourse ‘ with Allah Most High, and to the changing of his states, 
consisting of possibility one time and of impossibility another time. 

This is the Hearing of the seekers after (the next world), especially of such as 
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are beginners, for the seeker of the hereafter has a thing desired which is his 
object, and his object, is the experiential knowledge of Allah (who is exalted 
above nil imperfection), and meeting Him, and arriving at Him by the path of 
Witnessing that which is secret, and of uplifting the veil. In his object he has a 
Path which he pursues, and Intercourse in which he perseveres, and states which 
encounter him in his Intercourse. Then whenever he hears mention of chiding, or 
exhortation, or acceptance, or rejection, or union, or departure, or drawing near, 
or being distant, or bemoaning that which has escaped, or thirsting for that which 
is expected, or longing for that which arrives, or coveting, or despairing, or 
solitude, or seeking society, or accomplishing of a promise, or breaking of a 
covenant, or fear of separation, or rejoicing in close union, or mention of 
attention to the beloved and rejection of the watcher, or the pouring forth of 
tears, or the close following one another of sobs, or length of scparation, or 
promise of close union, or anything besides of that of which poems contain the 
description, then, without fail, some of this must agree with the state of the wish 
in his seeking, and that will act the part of a tinderbox which will light the fuel of 
his heart. 


Then its flames blaze up in him, and longing is strongly excited, and there 
assault him, because of it, states to which, he is not dutiful, all enter between 
man and himself. One is accustomed, and he has broad scope in applying the 
expressions to his states. And it is not incumbent on the hearer that he should 
consider what the poet intended in his words. For every saying has different 
aspects, and every man of understanding (in getting its meaning from it’) has his 
own fortune. 


Let us give some examples of this applying and understanding, in order that 
the foolish may not fancy that the listener to verses, in which there is mention 
of mouth and cheeks and temples, understands by them only their ounward 
meaning. We have no need to tell how the meaning is gained from the verses ; 
in the stories of the People of Hearing there is enough to reveal that. It is 
narrated that one of them heard someone saying: " The messenger said: ' To- 
morrow he will visit’; then said I, 'Doest thou know what thou hast said?’ Then 
the melody and words excited him, and he constrained himself to an ecstasy, 
and began repeating it, putting ‘we’ in the place of ' he,' and saying, " The 
messenger said: ' Tomorrow we shall visit," until he fainted from the force of 
the joy and pleasure and gladness. And when he recovered they asked him 
about his ecstasy, whence it was. Then he said: "I remembered the saying of the 
Apostle of Allah that the people of the Garden shall visit their Lord every 
Friday, once." 


Ar-Raqqi narrated from Ibrahim that he said: "I and Abu Al-Fudail were 
passing along the Tigris, between Basra and Al-Ubullah, and lo, there was a 
beautiful house with a raised veranda, upon which was a man with a slave-girl 
before him, and she was singing: "Dedicate to Allah is a love which is given 
freely from me to you. Everyday you change; other conducts than this would be 
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more comely in you. (Do you not see life waning and the messenger of death 
drawing near?) 

And lo, under the veranda was a beautiful youth with leather drinking-up in 
his hand and a patched gown on, listening. And he said: 'O slave-girl, by Allah, 
and by the life of your master, repeat that verse, "Every day thou change!’ Then 
she repeated it, and the youth kept saying, ' This, by Allah, is my changing in my 
state with the Truth!’ And he sobbed a sobbed and died. Then we said: 'A duty 
has encountered us.' So we stood, and the master of the house said to the slave- 
girl, "You are free for the Sake of the Countenance of Allah Most High.’ Then the 
people of Basra came out and prayed over the youth, and when they had finished 
burying him, the master of the house said: 'I call you to witness that everything 
which belongs to me is dedicated to Allah, and all my slave-girls are free, and this 
house is dedicated.’ Then he cast off his clothes and girt himself with a tunic [- 
«>'] and put on another as a cloak and went his way, and the people were gazing 
at him until he vanished in the distance from their eyes while they were weeping, 
and there was nothing heard of him again." And the purport is that this man 
considered himself drowning at the time through his state in relation to Allah 
Most High and through the knowledge that he was too weak to be constant in 
the beauty of fair Intercourse with Allah and through grief at the changing of his 
heart and its turning from the laws of the Truth. 

Then when there struck upon his ear what agreed with his state, he hoard 
it as from Allah Most High as though He were addressing him and saying to 
him: "Everyday you change; other conduct than this would be more comely in 
you.” And it behaves him whose Hearing is from Allah and concerning Allah 
and in Him that he should have grasped firmly the canon of the science 
treating of the knowledge of Allah Most High and of His attributes. If he has 
not, there is danger to him of Hearing with regard to Allah Most High what is 
impossible concerning Him and of being an unbeliever in Him. And in the 
Hearing of the seeker after (the next world) , who is a beginner, there is 
danger, except when he applies what he hears to his own states only, in so far 
as what he hears cannot be connected with the description of Allah Most 
High. 

This very verse exemplifies such a possible error. If he had heard it as to 
himself, as though he were addressing with it his Lord, whose are Might and 
Majesty, then he would have ascribed the changing to Allah Most High and so 
would have been an unbeliever. This sometimes happens from pure and 
absolute ignorance unmixed with any appreciation of the truth, and 
sometimes it springs from an ignorance to which he is led by a kind of 
appreciation of the truth. That last is when he sees that the changing of the 
states of his heart and the changing of the states of the rest of the world are 
from God, and that is truth, for He at one time expands the heart of His 
creature and at another contracts it, at one time illumines it and at another 
darkens it, at one time hardens it and at another softens it, at one tme 
establishes it in obedience to Himself and strengthens it therein and at 
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another makes the Devil to rule over it and turn it from the laws of the Truth. 
This, all of it, is from Allah Most High. 

And perhaps the poet meant here only to ascribe to his beloved the being 
changeable in accepting him and rejecting him, in making him draw near and 
making him retire- that such was his meaning. Then the Hearing of it in that 
way with regard to Allah Most High is pure unbelief. Yea, it is necessary that 
it should be known that He, who is exalted above imperfection and is Most 
High, produces change but is not changed Himself, makes others different but 
does not become different Himself, and therein is opposed to His creatures. 
This knowledge results to the Seeker after (the next world) by acceptance on 
faith and on the evidence of tradition, but results to the discerning the knower 
by certainty, revealed and verified. That is one of the greatest wonders of the 
attributes of Allah that He changes without being Himself changed; a thing 
that is only thinkable in the case of Allah Most High; all else that produces a 
change does not produce it in anything without that producing a change in 
itself. 

And of those who fall into ecstasy there are some whom a state overcomes 
which is like that drunkenness which confounds the reason ; then they give 
free course to their tongues, chiding with Allah Most High, and they blame 
His subduing of hearts and distribution of the Glorious States as faulty. For 
He it is who chooses the hearts of the faithful believers and rejects the hearts 
of deniers and of the infatuate, and there is no one who hinders after He has 
given or gives after He has hindered, and He has not restrained His aid from 
unbelievers for any previous crime, nor has He assisted the Prophets with His 
aid and with the light of His guidance for any preceding favour, but He has 
said: And verily, Our Word came first to Our servants, those sent (As-Saffat 
71): 
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And He Almighty said: But the saying from Me stands firm, Verily, I will fil 
hell with Jinn and mankind, all (As-Sajdah 13). 
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And He Most High said-Verily, those to whom there came first from Us 
happiness, they are removed far from that (Al-Anbiya 101). 
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Then if the thought suggest itself to thee, Why does that vary which comes 
first [is predestined], while those on whom it falls tire partakers in the noose of 
servitude? It is proclaimed unto thee from the Canopy of Majesty" Pass not the 


bound of fair behaviour! For He is not asked concerning what He does, but they 
are asked" (Al-Anbiya 23). 
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And, by my life, good government of the tongue and of the external 
behaviour belongs to that over which most persons have power, but as for the 
government of the secret thoughts to prevent them meditating over and finding 
strange this evident difference in bringing some near and rejecting others, and 
making some miserable and others happy, while the abiding of the happiness 
and misery is for ever and ever, for that none is strong enough save the learned 
who stand firm in knowledge. And, therefore, did al-Khadir, when he was asked 
in the dream concerning Hearing, say, "It is pure slipperiness, there stand not 
fast upon it save the feet of the learned.” This is because it moves the secret 
parts and the hidden places of the heart, and disturbs it as that drunkenness 
which confounds the reason disturbs it, and almost looses the knot of fair 
behaviour from the secret thoughts, except in those whom Allah Most High 
protects by the light of its guidance and the benevolence of His protection. 

Therefore, some said: "Would that we might escape on equal terms from this 
Hearing I" And in this kind of Hearing there is a danger greater than the danger 
that moves lust, for the end of that is an act of disobedience, but the end of 
failure here is unbelief. 

And know that the understanding of what is heard varies with the states of 
the listener. Ecstasy obtains control over two listeners to one verse, and one of 
them hits the mark and the other fails, or both of them hit the mark, and yet 
they have understood two different meanings, contradictory to one another. 
But these, viewed in relation to the different states of the hearers, are not 
discrepant with one another. It is related from 'Utbah Al-Ghulam that he heard 
a man saying. 

"How far from imperfection is the Mighty One of heaven! Verily, the lover is 
in distress." 

Then he said: "Thou hast said truth," and another man heard him and said: 
Thou hast lied." Then said one of the possessors of perception , "They have both 
hit the mark together." And that was the truth. The acknowledging that the verse 
is true is the speech of a lover who cannot get what he desires, but is kept at a 
distance, and wearied by that and by being shunned. And the asserting that the 
verse is false is the speech of one who Is rejoicing in love, taking pleasure in what 
he endures on account of the superabundance of his love, and not distressed by 
it. Or it is the speech of a lover who is not at the time debarred from his desire, 
and who does not fear the danger of eventually being debarred ; that is because 
hope and fair thoughts rule his heart. So, through the varying of these states, the 
understanding of what is heard varies. 

Further, there is a story about Abu Al-Qasim Ibn Marwan He had 
accompanied Abu Sa'id the cobbler, but had abandoned attendance on Hearing 
for many years. Then he attended a part, and in it was a man who said: " One 
standing in the water and thirsty, but he is not given to drink.” 

Then the people arose and constrained themselves to ecstasy, and when they 
were quict he asked them concerning what came to them of the meaning of the 
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verse, and they pointed to the thirsting after the Glorious States and the being 
debarred from them in spite of the presence of their causes. But that did not 
satisfy him, so they said to him, "And what is thy opinion as to it?” Then he said: 
"My opinion is that he is in the midst of states and graced with Charismata, and 
yet is not given a single grain of them." This point to the existence of a Truth 
behind the states and Charismata, to which the states are forerunners and of 
which the Charismata are amongst the beginnings; and that Truth itself is behind- 
no one attains to it. And between the meaning which they understood and that 
which, he mentioned there is no difference except in the distance in rank of the 
thing after which thirst is felt. For he that is debarred first from the Glorious 
States, thirsts for them; then if he can obtain them, he thirsts for what is behind 
them. So between the two meanings there is no varying as to understanding, but 
the varying is between the two ranks. 

Ash-Shibl would greatly constrain himself to ecstasy at this verse: “Your 
liking is shunning and your love is hate, and your union is separation and your 
peace is war.” 

The Hearing of this verse is possible in different ways, some true, some 
false. The most evident of them is to understand it of creation, that is, of the 
world as a whole-everything except Allah Most High. For the world is full of 
guile and deceit and slaughter towards those that are of it, hostile to them 
within, though showing without an appearance of love. For, as has been 
handed down, in the tradition, "A house is never full of joy through it, hut it 
is full of weeping." And as Ath-Tha'alib said describing the world: " Cease 
from the World and seek her not in marriage; seek not in marriage a slaver of 
him whom she weds. What is hoped for from her is not procured by what ts 
feared in her, and what in her is disliked-even though thou hope ts the greater 
part. Verily, the describers have spoken of her and made long their speech, 
and with me is a description of her that, by my life [ is sound. A juice the later 
end of which is deadly; and a desired steed which is restive whenever thou 
wouldst have pleasure in him; And a fair form, the beauty of which affects 
men, but it has vile secrets of evil." 

The second possible meaning is that the hearer should apply it to himself in 
regard to Allah Most High. For whenever he reflects, he sees that his knowledge 
is ignorance, since men cannot measure Allah according to His true measure ; 
and his obedience is hypocrisy, since he cannot fear Allah according to His true 
fear; and his love is sickly, since he will not lay aside one of his lusts through his 
love. And him to whom Allah has willed good He instructs in the faults of his 
soul, and then he sees the truth of this verse in himself, although he may hold a 
high rank among those that are heedless. And on account of that the Messenger 
of Allah "Allah's blessing and peace be upon him" said: "I cannot reckon up Thy 
benefits and praise Thee for them as Thou hast praised Thyself." And he said 
also, "Verily, I ask pardon of Allah in the day and the night seventy, times." And 
his asking pardon was only an account of states, that is step, long in respect to 
what is behind them, though they may be short in respect to what is before them. 
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For there is no approaching but beyond it there remains an approaching without 
end, since the path pursued of advance to Allah Most High is without end, and 
attaining to the farthest of the steps of approach is impossible. 

The third possible meaning is that the hearer should regard his first states 
and be well pleased with them; and then should regard those that follow and 
contemn them on account of his meeting in them veiled things of the Deceitful 
One” Then he considers that to be from Allah Most High, and listens to the 
verse with regard to Allah Most High in complaint against Fate and Destiny 
which is unbelief according to the exposition which has preceded. And there is 
no verse but it is possible to apply it to different meanings, and that is in 
proportion to the abundance of the knowledge of the listener and the purity of 
his heart. 

The fourth condition is the Hearing of him who has passed beyond states and 
stages. He is distant from knowing aught save Allah Most High to such a degree 
that ho is distant even from knowledge of his own self and its states and 
intercourse, and is like one stupefied, a diver in the very sea of Witnessing, whose 
state resembles the state of the women who cut their hands, witnessing the 
loveliness of Yusuf, when their wonder went so far that their perceptions were 
stupefied and failed. Of such as are in this condition the Sufis use the 
expression Fani " he has passed away from himself and come to an end " [i.e. 
he is oblivious to himself], and whenever anyone passes away from himself, he 
must pass away from all besides himself; then it is as though he passed away 
from everything except the One-the witnessed one. He passes away also from 
the act of witnessing, for the heart, whenever it turns aside to view the act of 
witnessing and itself as a witness, is heedless of the thing witnessed. But for him 
who is infatuated in a thing which he sees there is no turning aside, in his state 
of seeking to plunge into it, to his act of seeing, nor to his own self through 
which is his seeing, nor to his heart in which is his pleasure. A drunken man 
tells no tale about his drunkenness, neither he who is taking pleasure about his 
taking of pleasure, but his tale is only about that in which he takes pleasure. 
And an example of this is in knowledge of a thing, for it changes to knowledge 
of the knowledge of that thing, and the knowledge of the thing, whenever there 
comes to the knower knowledge of his knowledge, is turned from the thing. 
And such a condition as this sometimes suddenly appears with regard to created 
things, and sometimes, also, with regard to the Creator. For the most part it is 
like swift lightning which stands not and lasts not; if it should last, human 
strength could not endure it. And often he who is thus affected is agitated 
under its burdens with an agitation which slays his soul, like what is narrated 
concerning Abu Al-Hussain Al-Nuri that he was present at an assembly and 
heard this verse: " I ceased not alighting, on account of thy love, at a place of 
alighting, in alighting at which hearts are bewildered." 

Then he arose and constrained himself to an ecstasy, and ran wildly on, and 
happened upon a cane-brake which had been cut, but the stems in which 
remained like swords. Then he kept running in it and repeating the verse until the 
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morning, and the blood flowed from his legs so that his feet and shanks swelled. 
And he lived after that a few days and died. May Allah have mercy upon him I 
This is the step of those who are faithfully true in understanding and in ecstasy, 
and it is the highest of the steps ; for Hearing through states is a descent from the 
steps of perfection. States are mingled with attributes of the flesh and Hearing is 
a kind of falling short; that only is perfection that the subject should pass away 
totally from himself and his states I mean, that he should forget them and that 
there should not remain to him any paving of attention to them, like as the 
women paid no attention to their hands and to the knifes. So he hears Allah, 
finds with Allah and in Allah and from Allah. This is the rank of him who wades 
the deep sea of verities and has passed the shore- land of states and works, and 
has occupied himself with the purity of the Unity and is confirmed in absolute 
sincerity. Then there does not remain in him anything of it as a roop» but his 
fleshliness totally dies down, and his paying attention to fleshly attributes passes 
away absolutely. And I do not mean by his ‘passing away ' the passing away of his 
body, but the passing away of his heart. And I do not mean by the ' heart’ the 
flesh and blood, but a delicate secret thing which he has, a hidden relationship to 
the evident heart behind which is the secret thing of the spirit which exists by the 
command of God, whose are Might and Majesty. He knows it who knows it, and 
he is ignorant of who is ignorant of it. And to that secret thing there is an 
existence, and the quality (form as opposed to substance] of that existence is 
what is present in it. Then whenever there is present in it something else than 
itself, it is as though only that thing which is present had existence. And a parallel 
to it is a polished mirror, since it has no colour in itself, but its colour is the 
colour of what is present in it. And so, too, is a glass, for it imitates the colour of 
its resting-place, and its colour is the colour of what is present in it. It has not in 
itself any quality, but its quality is to receive qualities, and its colour is a kind of 
being prepared to receive colours. 

There speaks clearly of this essence in the heart in relation to what is present 
in it, the saying of the poet". Fine is the glass and fine the wine, so they mingle 
together and the thing becomes hard. 

It is as though there were wine and no glass, and as though there were a glass 
and no wine." 

This is one of the stages of the sciences of Revelation. 

From it begins the fantasy of him who claimed being ‘in-dwelt' and "becoming 
one' and said: "I am the Truth," and around it buzzes the talk of the Chnistians in 
claim of a uniting of the divine and the human, or of one being clothed with the 
other, or taking up its abode in it, according as their expressions vary. 

This is a pure blunder, which resembles the blunder of him who assigns to a 
mirror the quality of redness whenever the colour of redness shows in it from 
what is opposite it. 

But such cases as these do not pertain to the science of Intercourse, so let us 
return to the point; we have mentioned how the steps as to the understanding of 
things heard stand apart. 
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The Second Stage 


After understanding and application comes ecstasy. And men have had a long 
discussion as to the reality of ecstasy ; ] mean the Sufis and those philosophers 
who have considered the relation of Hearing to the soul. As for the Sufis, Dhun- 
Nun Al-Misri has said of ecstasy that it is a Visitant of truth which comes 
disturbing hearts and driving them towards the Truth ; then he who gives ear to it 
in truth, attains truth, and he who gives ear to it in fleshliness, becomes an 
unbeliever. So it is as though he used being aroused on the part of hearts and 
driven towards the Truth as an expression for ecstasy, and ecstasy was that which 
he found at the arrival of the Visitant of Hearing, since he calls Healing a Visitant 
of truth. And Abu Al-Hussain Ad-Darraj said: talking of what he found in 
Hearing, " Ecstasy is un expression for what is found with Hearing." He said also, 
" Hearing whirls about with me in the exercise-grounds of beauty, and causes me 
to find the existence of the Truth beside the Veil, and gives me drink from the 
cup of purity, so that I attain by it to the alighting-places of good-will, and it 
brings me out to the gardens of delight and ease." And Ash-Shibli said: " That 
which is external in Hearing is a temptation, and that which is internal is a 
warning, and to him who knows the signification, listening to the sing is lawful. 
But he who does not, has summoned temptation and exposed himself to ruin." 
And someone said: “Hearing is the morning meal of souls for the people of 
knowledge ; for it is a praise that is finer than all other works, and by subtleness 
of nature there is attainment to its subtleness, and by purity of the secret heart to 
its purity and its graciousness with those worthy of it." And 'Amr Ibn 'Uthman al- 
Makki said: "No explanation covers the nature of ecstasy, for it is a secret of 
Allah with His faithful believers" And someone said: "Ecstasy consists of 
Revelations proceeding from the Truth." And Abu Sa'id {bn Al-'Arabi said: " 
Ecstasy is lifting of the curtain, and witnessing of the Watcher and presence of 
understanding, and observation of the Unseen, and converse with the secret, and 
intercourse with that which is missing ; it consists in your passing away and 
coming to an end in respect of what you are.” He said also: " Ecstasy is the first 
of the stages of those whom Allah distinguishes and chooses out, and it is the 
inheritance that comes from belief in the unseen; then, when men taste it, and its 
light spreads abroad in their heart, there falls away from them all doubt and 
uncertainty." He said also: "That which curtains off from ecstasy is seeing the 
traces of the flesh and being entangled in affections and motives ; for the flesh is 
curtained in by its motives. Then whenever the motives sire broken away, and 
the memory is cleansed, and the heart is clean and fine and pure, and 
exhortation profits the subject, and he alights through secret intercourse in a 
near alighting-place, and he is addressed and hears with an attentive ear him 
who addresses him, and with a witnessing heart and a secret thought made 
evident, then he witnesses what was distant from him, and that is ecstasy 
because he has found what was lacking with him." He said also, " Ecstasy is 
what comes at a mention that arouses, or a fear that disquiets, or at a rebuke for 
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a slip, or in a conversation concerning one of God's gracious boons, or at 
something which points to an advantage, or at a feeling of longing for the 
unseen, or at grief for that which has passed, or at regret for that which has 
gone, or at an effort towards a state, or at what summons to a positive duty, or 
at intercourse in the secret heart ; it is when external and external are face to 
face, and internal and internal, and unseen and unseen, and secret thought and 
secret thought; it is the extracting of what is in. Your favour through what is 
against thee out of that in which there was labouring before the. Then that is 
written down to thee, after it was apart from thee; so there is established to thee 
a dignity without a dignity and a renown without a renown, since He is the one 
who dispenses favours first and to whom the whole command goes back." 'This 
is the external part of the science of ecstasy, and the sayings of the Sufis of this 
kind as to ecstasy are very numerous. 

As for the Philosophers, one of them said: "There is in the heart a glorious 
Excellency; the force of speech is not able to elicit it with words, but the soul can 
do it with melodies. Then, when it appears, the soul is rejoiced and moved 
towards it; so listen to the soul and have secret converse with it, and summon the 
secret converse of external things." And one of them said: "The consequences of 
hearing music and singing are that he who was weak in counsel is set to work, 
and he who was distant from meditation is driven forward, and he who was 
wearied on account of considerations and plans is sharpened, so that there comes 
back what was distant, and begins to work what was weak, and is clean what was 
discolored, and he becomes lively in every plan and intention and hits the mark 
and does not go astray and arrives and does not linger." And another said: "Just 
as thought follows on the paths of science to the thing it deals with, so hearing 
music and singing follows on the paths of the heart to the spiritual world." And 
one of them said-he had been asked what was the cause of the spontaneous 
moving of the extremities of the body according to the measure of melodies and 
rhythms-"That is passionate love in the reason ; and he who loves passionately in 
the reason has no need that he should soothe or coax his beloved with my heart 
of the Lot. 


Speech, hot he soothes and coaxes and has secret intercourse by smiling and 
glancing- and delicate movement of eyelash and eyebrow and signs, and these all 
speak, only they are spiritual. But as for the passionate lover of the animal kind, 
he uses speech that he may express by it the fruit of the external part of his weak 
longing and counterfeit passion." And another said: " He who sorrows let him 
listen to melodies, for when sorrow enters the soul the light of the soul dies 
down, but whenever the soul rejoices its light flames up, and its joy appears, and 
yearning appears in proportion to the possible receiving of him who receives it, 
and that is in proportion to his purity and cleanness from guile and filthiness." 
And the opinions that have been expressed concerning Hearing and ecstasy are 
very many, but there is no reason why we should adduce many of them ; so let us 
try to understand the idea for which ecstasy is an expression. We say that it is an 
expression for a condition which Hearing produces as its result, and it is a 
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truthful visitant, fresh, a consequence to Hearing, and the listener experiences it 
from his soul. This condition must fall in one of two divisions. It can either be 
referred to acts of revelation and Witnessing-these are on the side of knowledge 
and admonitions-or it may be referred to changing and states that are not from 
knowledge, but are such as longing and fear and grief and disquietude and joy 
and vexation and regret and expansion and contraction of the heart-these all are 
states which Hearing arouses or strengthens. Then if it is weak in so much that 
it does not produce an effect by way of external movement or repose or change 
of condition, so that the external form should be moved contrary to its custom, 
or goes or stays from looking or speaking or moving contrary to its custom, it is 
not called ecstasy. But if it shows itself externally it is called ecstasy either weak 
or strong, in proportion to how it shows itself and to the external change which 
it produces. And its producing movement is in proportion to the force with 
which it comes; and the guarding against external change is in proportion to the 
force of him who is under the ecstasy and his power to control his limbs. So, 
sometimes, the ecstasy is strong with regard to external things, yet no external 
change is produced because of the force of him who is being affected. And 
sometimes external movement does not appear on account of the weakness of 
the visitant and it’s falling short of producing movement and loosing the knot 
of restraint.Towards the first sense Abu Sa'id Ibn Al-'Arabi pointed when he 
said of ecstasy that it consisted in Witnessing of the Watcher, and in the 
presence of understanding, and in beholding of the Unseen. And it is natural 
that Hearing should be a cause of revealing that which before was unrevealed, 
for revealing takes place through certain causes, one of which is admonition, 
and Hearing is an admonisher. And another of the causes of revealing 1s 
changing of the states, and witnessing of them, and attaining to them, for 
attaining to them is a kind of knowledge that helps to explain things that were 
not known before. And another of them is purity of heart; and Hearing 
produces purity of heart, and the purity is a cause of revealing. And another of 
them is the arousing alacrity of heart through force of Hearing, and thus the 
heart is strengthened to witness that which its strength was not equal to before, 
just as a beast of burden is strengthened to carry what before that it could not. 
And the work of the heart is seeking after revelation and beholding the secrets 
of the Kingdom just as the work of the beast of burden is the carrying of loads. 
Thus, through these causes, Hearing is a cause of revealing. Further, the heart, 
when it is pure, often has represented to it the truth in the form of an act of 
Witnessing, or in a bit of verse that strikes upon the ear which is expressed by 
the voice of the Ghati’ when the hearer is awake or by a vision when he is 
dreaming (and that is one six and fortieth part of prophecy but the science by 
which that may be proved is foreign to the science of Intercourse). What is 
narrated from Muhammad Ibn Masruq Al-Baghdadi - is a case in point. He said: 
" J went out one night in the days of my foolishness, and I was drunk and 
singing this verse.In Mount Sinai is a vine which I never pass by but I marvel at 
those who drink water.” 
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Then I heard one saying: "And in Jaliannum is a well; not a throat gulps it 
down, but it tears from its belly the entrails.” 

That was the cause of my repenting and busying myself with science and the 
service of God." Then consider how the singing worked in purifying his heart, 
until there appeared to him the essence of the truth in the description of Hell 
by means of an expression with a meaning couched in measured language, and 
which struck his external ear. And it is related from Muslim Al-Abbaduni that 
he said: " There came to us once Salih Al-Murri and 'Utbah Al-Ghulam and 
‘Abd Al-Wahid Ibn Zaid and Muslim al-Aswuri, and they alighted by the shore. 
Then I prepared for them that night some food, and summoned them to it and 
they came. But when I laid the food before them, lo, a speaker who said this 
verse, lifting up his voice: ' And meats divert thee from the eternal abode; and 
the going astray of a pleasure of the appetite is no thing of advantage. 

Then Utbah al-Ghulam cried a great cry and fell down fainting, and the 
people wept, and I took away the food, and, by Allah! They did not taste of it a 
morsel." And just as the voice of the caller is heard with purity of heart, so there 
is witnessed also with the eye the form of Al-Khadir, for he presents himself in 
varying forms to the possessors of hearts And under similar conditions the angels 
present themselves to the prophets, either in their veritable form or in a likeness 
which resembles their form with some resemblance. The Apostle of Allah saw 
Ariel twice in his own form and related of him that he blocked the horizon. That 
is what is meant in the saying of Him Most High, instructed him one terrible of 
strength, a possessor of prudence ; then he stood erect and he was in the upper 
horizon-to the end of the verse And in such states which have their origin in 
purity, perception swoops down on the secret thoughts of hearts. That 
perception is sometimes called insight and therefore the Messenger of Allah 
"Allah's blessing and peace be upon him" said: "Beware of the insight of the 
believer, for he sees in the light of God." It has been related that a man of the 
Magians used to go about to the Muslims and ask them, “What is the meaning of 
the saying of the Prophet, ' Beware of the insight of the believer'?" Then they 
would rehearse to him its interpretation, but that would not satisfy him. At last he 
came to one of the Sheikhs of the Sufis and asked him. Then he said to him, "Its 
meaning is that you should cut off the girdle that is about your middle under your 
dress." Then he said: "Thou hast said rightly; that is its meaning." Then he 
repeated the Muslim confession of faith and said: "Now I know that you are a 
believer, and that your belief is true." And similarly it is related from Ibrahim al- 
Khawas that he said: “I was in Baghdad among a company of poor in the 
Mosque, and there advanced a youth, excellent of odor, handsome of face. Then 
I said to my fellows, ‘It occurs to me that he is a Jew,’ but they all disagreed with 
me in that. Then I went out, and the youth went out and returned to them and 
said: ' What did the Sheikh say of me? ‘So they were ashamed, but he pressed 
them and they said: 'That you were a Jew.' Then he came to me and bent over my 
hands and kissed my head and recited the Muslim confession of faith and said: 
'We find in our books that the insight of the vety veracious does not fail. So I 
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said: “J will test the Muslims." Then I regarded them and said: "If there is among 
them a very veracious one it is in this group, for they are speaking of the stories 
of Him whose glory is exalted and reciting of His might." Then I clothed myself 
like you, and when the Sheikh scrutinized me and had insight as to me, I knew 
that he was a very veracious one.’ So was the story, and the youth came to be of 
the great ones of the Sufis.” And it is to such revealing as this that the saying of 
the Messenger of Allah "Allah's blessing and peace be upon him" points, " If the 
devils were not hovering around the hearts of the Sons of Adam, verily they 
would behold the dominion of heaven.” And the devils hover around hearts only 
when they are equipped with blameworthy qualities, for such are the pasture- 
ground of the devil and of his host, and he who cleanses his heart from these 
qualities and purifies himself, the devil does not circle around his heart. And to 
this, too, points the saying of Him Most High, Except your servants from among 
them, the purified, and the saying of Him Most High, Lo, my servants, you have 
no power over them (Al-Hijr 40, 42). 
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And Hearing is a cause of purity of heart, and by means of purity it is a net 
for truth. This is indicated by what is narrated that Dhun-Nun Al-Misri entered 
Baghdad, and there assembled to him a company of the Sufis and along with 
them was a reciter of poems then they asked his permission that the reciter 
should recite something to them, and he gave it. So the reciter chanted, saying: 
"A litde of thy love torments me, then how will it be with it when it gains 
complete mastery? And thou hast joined in my heart all of a love in which others 
have formerly shared. Dost thou not lament for him who is sore wounded, who 
weeps when he that is free of care laughs?” 

Dhun-Nun arose and fell upon his face. Then another man arose, and Dhu-n- 
Nun said: He who sees you when you rise, and the man sat down. And that on the part 
of Dhu-n-Nun was insight into the man's heart that he was trying to feign 
ecstasy. So he showed him that He who was seeing him when he rose was the 
opponent to his rising on account of anything else than Allah Most High. And if 
the man had been sincere he would not have sat down. 

Then, since the result of ecstasy’ resolves itself into revelations and states, 
know that each one of these two is divisible into that for which an expression, 
when one is free from it, is possible, and that for which an expression is 
fundamentally impossible. Perhaps you will find strange a condition or 
knowledge the real nature of which you do out know and the expression of the 
real nature of which is impossible ; but do not regard that as strange, for you will 
find witnesses for it in your ordinary states. As for the knowledge, how many a 
lawyer there is whom two questions confront, similar in form, but the lawyer gets 
so far by his natural faculty as to perceive that between them there is a difference 
as to the decision, yet whenever he tries to state the direction of the difference his 
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tongue does not help him to express it, although he may be the most eloquent of 
men. So he attains by his natural faculty to perceive the difference, but the 
expressing of it is impossible to him. And his attaining to see the difference is 
knowledge which he meets in his heart through natural faculty, and, without 
doubt, there is a cause for its occurrence in his heart. That difference has a real 
nature with Allah Most High, but the lawyer is not able to speak of it, not on 
account of any falling short in his tongue, but because the idea is too fine in itself 
for expression to present it. This belongs to what has been thought out by those 
who apply themselves to looking into complicated things. 

As for the states, how many a man gets so far as to perceive in his heart, on 
some occasion which may appear in it, a contraction or an expansion, yet he does 
not know its cause! And a man sometimes thinks about a thing, and it makes an 
impression on his soul. Then he forgets the cause, but the impression remains 
upon his soul, and he fecls it. And, sometimes, the condition which he feels is a 
joy which arosc in his soul on his thinking about a cause which produces joy ; or 
it may have been a sorrow ; then he who was thinking about it forgets, but feels 
in the impression its consequence. And sometimes that condition is a strange 
condition which a word expressing joy or sorrow does not indicate clearly, and 
for which he cannot come upon a suitable expression revealing what was 
intended. Thus some people are distinguished above others by a natural faculty of 
taste in metrical poetry and a power of distinguishing between it and that which ts 
not metrical. And the condition is one which the possessor of a natural faculty of 
taste attains to perceive in respect that he is not in doubt as to it-t mean as to the 
distinguishing between that which is good as to meter or bad. Yet he is not able 
to express the condition by anything which will make clear his meaning to one 
who has not a natural faculty of taste. 

In the soul are strange states, and this is their description” The well- 
recognized ideas of fear and gricf and joy occur only in the case of that Hearing 
which proceeds from singing that has a meaning. But as for vibrating strings and 
the other musical tones which have no meaning, they make on the soul a 
wonderful impression, and it is not possible to express the wonders of that 
impression. Sometimes it is expressed as a longing; but a longing which he who 
feels does not know for what he longs, is wonderful. And he whose heart is 
disturbed when he hears stringed instruments and the Shahin and their like does 
not know for what he is longing. He finds in his heart a state as though it 
demanded a thing he does not know what; this befalls even the common herd 
and those over whose hearts the love neither of man nor of Allah Most High can 
get control. There is a mystery in this, and it is that to every longing belong two 
fundamental bases: the one of them is a quality in him that longs, a kind of 
relationship with that which is longed for; and the second is a knowledge of the 
thing longed for, a knowledge of whar attaining to it would be like. Then given 
the quality in which is the longing and given the knowledge of the appearance of 
the thing longed for, the matter is clear. But if the knowledge of the thing longed 
for is not given, and the quality of longing is given and the quality moves the 
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heart and its flame flares up, that entails confusion of mind and bewilderment 
without fail. If a human being grew up alone so that he never saw the fort: of 
women and knew not what sexual intercourse was, and thereafter approached 
puberty and lust overcame him, verily he would feel in himself the fire of lust, but 
would not know that he was longing for sexual intercourse, because he did not 
know what sexual intercourse was and had no experience of the form of 
women. There is a relationship like this in the soul of the human being with the 
upper world and the pleasures which ho is promised there at the Lote-tree of 
the Extremity and in the upper Paradises. Only he cannot imagine these things 
to himself except as qualities and names, like him who has heard the expression 
" sexual intercourse ' and the name ' woman,’ but has not seen the form of a 
woman even, nor the form of a man, nor his own form in a mirror that he 
might know by analogy. So Hearing moves in him longing, but abounding 
ignorance and the being occupied with this world have made him forget 
himself, and have made him forget his Lord, and have made him forget his 
abiding-place to which is his desire and his longing by nature. Then his heart 
demands from him a thing he does not know what, and he is confused and 
bewildered and disturbed like one who is choking, who does not know how to 
be saved. This, and things like it, belong to the states, a perception of the 
completeness of the verities of which is not to be attained, and he who is 
affected by them is not able to give them expression. 

The division of ecstasy , into that, which can be made manifest and that 
which cannot be made manifest is now clear. Then know also that ecstasy is 
divided into that which itself attacks and that which is forced, and that is called 
affecting ecstasy. Of this forced affecting of ecstasy there is that which is 
blameworthy, and it is what aims at hypocrisy and at the manifesting of the 
Glorious States in spite of being destitute of them. And of it there is that which is 
praiseworthy, and it leads to the invoking of the Glorious States and the gaining 
of them for oneself and bringing them to oneself by device ; for the Glorious 
States may be brought through such gaining for oneself. And therefore the 
Apostle of Allah commanded him who did not weep at the reading of the Qur'an 
that he should force weeping and mourning; for the beginning of these States is 
sometimes forced while their ends thereafter are true. And how should forcing 
not boo a cause that that which is forced should become in the sequel a matter of 
nature? Everyone who learns the Qur'an at first memorizes it by force, and 
recites it by force, in spite of completeness of meditation and presence of 
intelligence, and, thereafter, that becomes a regular custom to the tongue, so that 
the tongue runs on through it in prayer, etc. While he who prays is inattentive So, 
he recites the whole of a Surah, and his soul returns to him after he has arrived at 
the end and he knows that he has recited it in a state of inattention. And so a 
writer writes at first with serious application, then his hand accustoms itself to 
penmanship and writing becomes to him nature. Then he writes many leaves 
while his heart is engrossed in thinking of something else. 

So there is no path to gaining for oneself anything possible for the soul and 
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the members except by effort and practice at first; and, thereafter, it becomes 
nature through custom. And that is what is meant by the saying of some, 
Custom is a fifth humor's Thus it is with the Glorious States. It is not fitting 
that despair of them should arise when they are Jacking, but it is fitting that an 
effort should be made to acquire them for oneself through Hearing and its like. 
And, in truth, as to habit, the case has been seen of one desiring to love 
passionately an individual that at the time he does not love ; then he does not 
cease repeating the mention of it to himself and keeping his gaze upon it and 
affirming to himself its amiable qualities and praiseworthy characteristics, until 
he does love it passionately, and that is fixed in his breast with a fixing that 
passes beyond the bound of his will. Then he may desire after that to be free of 
it and cannot get free of it. Like this is the love of Allah Most High and the 
longing to meet Him and the fear of His anger and other than that of the 
Glorious States; whenever a man misses them it is fitting that he should apply 
effort to bring them to himself by companioning with those who are 
characterized by them, and by witnessing their States and approving of their 
qualities in the soul and by sitting with them at Hearing and by praying and 
beseeching Allah Most High that He would grant him that condition through 
making easy to him its causes. And among its causes are the companionships of 
the excellent and of those who fear and love and long and of the humble; he 
who companions with any individual, to him there come qualities of that 
individual, though from whence he docs not know. And the possibility that love 
and the rest of the states may result through these causes is indicated by the 
saying of the Apostle of Allah when he prayed, "O Allah, grant me your love 
and the love of those that love you and the love of those who bring me near to 
your love." So he "peace be upon him" in peaking love has sought aid of prayer. 

This is an exposition of how ecstasy is divided into revelations and states, 
and how it is divided into what can be clearly stated and what can not be 
clearly stated, and how it is divided into what is produced by effort and what 
is natural. 

Then if you say: " What is the mind of those whose ecstasy does not appear at 
hearing the Qur'an and it is the word of God, but appears at singing, and it is the 
word of poets? So even if that last is a truth issuing from the benignity of Allah 
Most High, and is not a lie issuing from the craft of the devil, yet the Qur'an is 
worthier to cause ecstasy than singing." Then, we say, Ecstasy is truth. It is what 
grows up out of the abundance of the love of Allah Most High and out of 
sincerity in desiring Him and in longing to meet Him. That is stirred up by 
hearing the Qur'an also, and he who is not stirred up by hearing the Qur'an, only 
loves the creation and loves passionately the created. The saying of Allah Most 
High indicates that "Those who believe, and whose hearts find satisfaction in the 
remembrance of Allah: for without doubt in the remembrance of Allah do hearts 
find satisfaction.” (Ar-Ra'd 28). 
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He further said: ‘tthe skins of those who fear their Lord tremble thereat; then 
their skins and their hearts do soften to the celebration of Allah's praises. Such is 
the guidance of Allah: He guides therewith whom He pleases, but such as Allah 
leaves to stray, can have none to guide.” (Az-Zumar 23). 
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And everything that is experienced as a consequence of Hearing, because of 
Hearing in the soul, is ecstasy. The resting confidingly and the bristling ,and the 
fear and the softening of the heart, all that is ecstasy. And Allah Most High said: 
“The Believers are only those whose hearts dread when Allah is mentioned, and 
He Almighty said:” Had We sent down this Qur’an on a mountain, verily, you 
wouldst have seen it humble itself and cleave asunder for fear of Allah. Such are 
the similitudes which We propound to men, that they may reflect.” Al-Hashr 21). 
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So dread and humility are ecstasy on the side of states if not on the side of 
revelations, but this ecstasy sometimes causes revelations and admonitions. 
"With regard to this the Messenger of Allah "Allah's blessing and peace be 
upon him" said: "Adorn the Qur'an with your voices." And he said with 
regard to Abu Musa Al-Ash'ari, "Verily, he has been given a pipe of the pipes 
of the family of Dawud." And the stories indicating- that ecstasy has showed 
itself in the possessors of hearts at hearing the Qur'an are many. The saying of 
the Prophet, "The Surah Hiri and those like it have turned my head white," 
speaks of ecstasy}', for white hair results from sorrow and fear, that is, 
ecstasy. And it is related that Ibn Mas'ud recited to the Apostle of Allah the 
Surah of Women, and when he came to where Allah Most High says: "hen 


how when We bring from every people a witness and bring you against these 
as a witness?” (An-Nisa’ 41) 
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He said: "That is enough," and his eyes were flowing with tears. And in a 
tradition stands that the Messenger of Allah "Allah's blessing and peace be 
upon him" recited this verse, or it was recited in his presence: “With Us are 
Fetters (to bind them), and a Fire (to burn them), And a Food that chokes, and a 
Penalty Grievous.” (Al-Muzzammil 12-13) 
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Then he fell fainting. And in a tradition stands that the Messenger of Allah 
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"Allah's blessing and peace be upon him" recited, if you punish them, they are 
your servants (Al-Ma'idah 18) 
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Then he wept. And whenever he passed a verse of compassion, he prayed and 
rejoiced; and rejoicing is ecstasy. And Allah Most High has praised the people of 
ecstasy in the Qur'an, and He Most High said: and whenever they hear what had 


been revealed to the Apostle you see their eyes flowing over with tears because of 
what of the truth they perceive (Al-Ma'idah 83). 
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And it is narrated that the Apostle of Allah was wont to pray with a boiling in 
his breast like the boiling of a cooking-pot. 


Much is transmitted from the Companions and the Followers concerning 
ecstasy through the Qur'an. Of them were some who fell swooning, and some 
who wept, and some who fainted, and some who died in their fainting. It is 
related that Zurarah Ibn Awfa', and he was one of the Followers, was acting as 
Imam in Ar-Rigag, and he recited, Then when there is a sounding on the 


trumpet (Al-Muddaththir 8) 
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And fell fainting and died in his mil) rah-may Allah have mercy on him I and 
‘Umar heard a man reciting, Verily the punishment of thy Lord surely descends; 
there is none to keep it back. Then he cried with a great cry and fell fainting, and 
was carried into his house and ceased not to be seen in his house for a month. And 
Salih al-Murti recited to Abu Jarir and he sobbed and died. And ash-Shafi'i heard 
one reciting, this shall be a day when they shall not speak and shall not be 
permitted to excuse themselves (Al-Mursalat 35) 
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Then he fainted. And 'All Ibn al-Fudail heard one reciting, A day when 
mankind shall rise up for the Lord of the worlds J and he fell fainting, and al- 
Fudail said: " May Allah repay thee what He has taught him from thee! "And 
similar Stories are transmitted from a number of them. 


So, too, is the case with the Sufis. One night of Ramadan Ash-Shibli was in his 
mosque, and he was praying behind an Imam, and the Imam recited, and, verily, if 
we willed we would bring to thee him whom we inspired (Al-Isra' 86) 
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And Ash-Shibli shrieked a great shriek, the people thought that his soul had 
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fled ; his face grew red, and his shoulder muscles quivered, and he kept saying, " 
With such words He addresses the beloved," repeating that over and over. And 
al-Junaid said: "I entered one day to Sari As-Saqati and I saw before him a man 
who had fainted. Then he said to me, ' This man heard a verse from the Qur'an 
and fainted.' And I said: 'Recite to him the same verse,’ and it was recited and he 
recovered. So he said: ' How didst thou come to say that?" I said: ' I considered 
Ya'qub, his blindness was on account of a created thing and through a created 
thing he saw, and if his blindness had been on account of the truth he would not 
have seen through a created thing then they approved that." And the saying of 
the poet points to what al-Junaid said: "And many a cup I drank for the sake of a 
pleasure; and J cured myself of that pleasure with another cup." 

One of the Sufis said: "I was reciting one night this verse, every soul tastes of 
death? And I kept repeating it over. And lo, the voice of a Latif came to me and 
said: ' How oft will you repeat that verse? You have killed four of the Jinn; they 
had not lifted their heads to heaven since they were created.'"" And Abu Ali Al- 
Maghazili said to Ash-Shibli, "Often there strikes my ear a verse from the book 
of Allah Most High and drags me to turn from this world; then I return to my 
former states and to mankind, and do not remain in that." Then he said: "What 
struck your ear out of the Qur'an by which He dragged you to Himself, that was 
favour from Him to you and benignity on His part towards you, and when He 
restored you to yourself that was solicitude on His part for you, for it is not well 
for our but that you should be free from force and compulsion in advancing to 
Him." And a man of the people of Sufism heard one reciting, O you soul who are 
at rest, return unto your Lord, well pleased, well pleasing (AJ-Fajr 27). 
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Then he besought the reciter to repeat it and said: "Now often do I say to it, ' 
Return!’ and it does not return!" And he constrained himself to an ecstasy and 
cried with a great cry, and his spirit departed. And Bakr Ibn Mu'adh heard one 
reciting, and warn them of the day that hastens on..."(Ghafir 18). 
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Then he was disquieted and thereafter cried, "Have mercy on him whom you 
have warned and who did not approach you in obedience after the warning." 
Then he fainted. And Ibrahim Ibn Adham when he heard one reciting: When the 
heavens are split (Al-Inshiqaq 1) 


<Q cast AT 51> 
His joints were disquieted to such a degree that he quivered. And it is related 
from Muhammad Ibn Sabba" that he said: "A man was washing in the Euphrates 


and there passed by him a man on the bank reciting: "And O you in sin! get you 
apart this Day!" (Ya Sin 59). 
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Then the man ceased not being disquieted until he sank and died." And it 
is mentioned that Salman al-Farsi beheld a youth reciting, and he came to a 
verse and his skin bristled. Then Salman loved him. And he missed him once 
and asked concerning him, and was told that he was sick. So he went to visit 
him, and lo, he was at the point of death. Then he said: " O Abu 'Abd Allah, 
hast thou seen that bristling of the skin which is in me? For it came to me in a 
most beautiful form and informed me that Allah had pardoned me for it every 
sin." And, in general, he who has a heart is not free from ecstasy at hearing 
the Qur'an; for if the Qur'an does not make an impression on it at all, then it 
is like unto one who cried aloud to what did not hear save a crying and a 


shouting- deaf, dumb, blind are they, so they understand not (Al-Bagarah 
171); 
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But on him who has a heart a word of wisdom which he hears makes 
impression. Ja'far Al-Khalil said: " There entered one day to al-Junaid, with whom 
there was a company, a man of the people of Khurasan, and he said to al-Junaid, ' 
When are of equal account to a creature he who praises him and he who blames 
him and one said: 'When he has entered a madhouse and is bound with two 
chains.’ Then said al-Junaid: 'This is not our affair.’ Thereupon he turned to the 
man and said: ' When he is certain that he is created.' Then the man sobbed a 
great sob and died." And if you say, "But if hearing the Qur'an avails for 
ecstasy, what is their mind who gather together to hear singing from reciters of 
poetry instead of reciters of the Qur'an? Their gathering together and throwing 
themselves into ecstasy ought to be in the circles of reciters of the Qur'an and 
not in the circles of reciters of poetry. And there ought to be sought by every 
gathering in every party a reciter of the Qur'an, and not a reciter of poetry, for 
the word of Allah Most High is, without doubt, more excellent than singing." 
Then know that singing is more powerful than the Qur'an in arousing to ecstasy 
for seven reasons. The first reason is that all the verses of the Qur'an do not fit 
the state of the listener, and are not suited for him to understand and to apply 
to what is in close connection with him. Then he over whom rules sorrow or 
longing or regret, how shall he fit to his state the saying of Him Most High, 
Allah commands you concerning your children, to the male there shall be the 
like of the share of two females, (An-Nisa’ 12) 
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And so, too, are all the verses in which are expounded the laws of 
inheritance and of divorce and restrictive ordinances, etc. That which moves 
the contents of the heart is only what fit it; and poets compose their verses only 
to elicit by them states of the heart, so that there should be no need, in 
understanding the state through them, to use force to arouse longing. 

It is true that he over whom rules an overwhelming and all-conquering 
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condition which does not leave room for any other than itself, and he with whom 
is wide awareness and quick penetration with which he can grasp ideas only 
suggested by the expressions, in such a case as his, his ecstasy sometimes comes 
on at anything heard, as in the case of him for whom there came on at the 
reminder by Allah Most High, Allah commands you concerning your children 
(An-Nisa’ 12 and 175) 
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The thought of the condition of death which makes wills necessary, and that 
there was no escape for any man from leaving his wealth and his children behind 
him, which are his two beloved things of this world, and leaving one of them to 
the other and abandoning both of them ; so fear and perturbation overwhelm 
him. Or, as in the case of him who hears the mention of Allah in His saying, 
Allah commands you concerning your children, and he is confused by the bare 
name apart from what is before it and after it, and there comes upon him the 
thought of the compassion of Allah for His creatures and His solicitude, in that 
He Himself rules the division of inheritances, to care for them in their life and 
death. So he says, " Since He cares for our children after our death, then we need 
not doubt that He will care for us "; so there is aroused from him a state of hope, 
and that brings after it joy and gladness. 

Or, from the saying of Him Most High, to the male there shall be the like of 
the share of two females, there comes upon him the thought of the pre-eminence 
of the male in his being a man over the female, and that men whom trading and 
selling do not divert from the celebration of Allah will have the superiority in the 
other world, and that they who are diverted by other than Allah Most High from 
the thought of Allah Most High really belong to the class of women and not to 
that of men. Then he fears that he may be curtained or kept back in the pleasant 
abode of the other world, even as the female is kept back in the wealth of this 
world. 

Such as these sometimes move ecstasy, but only in him in who has two 
qualities; the one of them is a condition, overwhelming, absolute, all - 
conquering, and the other is an effective penetration and a wide awareness of the 
utmost and the most complete kind to call attention to ideas hi that are remote 
through things that are near. And that is of the rarest ; so on that account 
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recourse had to singing, which consists of expressions fitted to states so closely 
that the states are aroused as quickly as the expression is heard. 

It is narrated that Abu Al-Hussain An-Nuri was with a company in a party, 
and a question in science was discussed among them, but Abu Al-Hussain was 
silent. Thereafter he lifted up his head and chanted to them: " Many a cooing 
pigeon in the early dawn, full of disquietude, has cried among the swaying 
branches; she remembered a mate and a time of happiness, and she wept for 
sorrow and aroused my sorrow. 

So my weeping often disquieted her and her weeping often disquieted me. 

In truth, [ would sometimes soothe her yet not make her understand, and 
she would sometimes complain yet not make me understand; but I, through 
emotion, made her perceive, and she also, through emotion, made me 
perceive." ' 

So he said: and there did not remain one of the people but rose and 
constrained himself to an ecstasy. And this ecstasy did not result to them from 
the science in which they were wading, though science is earnestness and truth. 
And the second reason is that the Qur'an is held by most in the memory and is 
committed to ears and hearts; and whatever is heard for the first time makes a 
greater impression on the heart, and on the second repetition its impression is 
weaker, while on the third its impression almost fails. If the possessor of 
overpowering ecstasy were to strive to bring on his ecstasy by the use of one 
verse continually on occasions near to one another, within a day or a week, that 
would not be possible for him. But if he change that verse for another verse the 
impression on his heart will be renewed, although the verse may state the same 
thought. So, if its poetical expression be new as compared with that of the first 
verse, it will move the soul, although the thought is the same. But the Qur'an 
reciter is not able to recite a new Qur'an on every occasion and in every party; for 
the Qur'an is limited and addition to it is not possible, and it is all held in the 
memory and repeated often. As-Siddiq pointed to what we have here mentioned 
when he said: on seeing the Arabs arriving and weeping at the bearing of the 
Qur'an," We were as you are, but our hearts are hard." Yet think not that the heart 
of As-Siddiq was harder than the hearts of these rough Arabs, or that it was 
emptier of the love of Allah Most High and of the love of His word than their 
hearts, but the repetition upon his heart had produced callousness with, regard 
to it, and he was slightly impressed by it on account of what had befallen him of 
familiarity through his much listening. For, on account of custom, it is 
impossible that a hearer should hear a verse that he had not heard before and 
should weep, and then should keep on weeping on its account twenty years, and 
after that time should weep at it on its being repeated, and that the first hearing 
should not differ from the last except in its being strange and new. To every 
new thing belongs a pleasure, and to every fresh thing belongs an emphasis, and 
along with everything to which you are accustomed there is a familiarity which 
hurts the emphasis, and, therefore, was ‘Umar anxious to prevent the people 
from much circuiting of the Ka'bah, and he said: "I fear that the people will 
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despise this House," i.e. will be familiar with it. And he who arrives as a pilgrim 
and sees the House for the first time, weeps and cries out and often faints when 
his glance falls upon it. And he sometimes remains in Mecca and does not feel a 
trace of that in his soul. So, then, the singer has at his disposal new verses of 
poetry for each occasion, but he has not at his disposal for each occasion a new 
verso of the Qur'an. 

The third reason is that measure in language has a power, through poetic 
taste, of making impression on the soul. 

For a pleasant voice with measure is not like a pleasant voice without 
measure; and measure is what is found in poetry as opposed to verses of the 
Qur'an. And if the singer were to drag the verse which he is chanting or err in 
it or turn aside from the limit of that way in the melody, the heart of the 
listener would be disquieted and his ecstasy and Hearing wasted, and the 
impression would be scared away on account of the lack of fittingness. And 
whenever the impression is scared away, the heart is disquieted and distressed. 
And whenever measure makes an impression, the poetry on that account is 
pleasant. 

The fourth reason is that measured poetry varies as to making impression on 
the soul with the melodies which are called Tariqahs and Dastanat. And the 
varying of these Tariqahs is only by extending what is shortened and shortening 
what is extended, and by pause in the intervals of the words and by cutting short 
and joining on in some of the words. This changing is allowable in poetry, but in 
the case of the Qur'an it is only allowable to recite as it was revealed, and 
shortening and lengthening and pause and cutting off and joining on in 
opposition to what the recitation requires is forbidden or disliked. So, whenever 
the Qur'an is read distinctly as it was revealed, there falls away from it that 
impressiveness the cause of which, is the measure of the melodies ; it is a cause 
that has absolute power in making impression, even if it do not convey a 
meaning, just as in the case of stringed instruments and pipes and the other 
sounds which do not convey a meaning. 

The fifth reason is that the measured melodies are helped and strengthened 
by rhythms and by other measured sounds, apart from those produced by the 
throat, like the beating of the Qadib and the duff and the rest. For even a weak 
ecstasy is not aroused except by a powerful cause, and it only becomes strong by 
a combination of these causes, and each one has a share in the arousing. But it is 
necessary that the Qur'an should be protected from such companions as these, 
for their aspect with the majority of people is an aspect of sport and play; but all 
the Qur'an is seriousness with all people. So it is not allowable that there should 
be mingled with pure truth what is sport according to the commonalty and the 
external aspect 'Surah' of which is sport according to the select, although they do 
not view it from the side of its being sport. Yea, it behooves that the Qur'an 
should be reverenced and should not be recited on thoroughfares, but in a 
sitting assembly, and not in a state of sexual impurity, nor in a state of impurity 
generally. But only those who keep careful guard over their states can attain 
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perfection with regard, to the inviolability of the Qur'an, and he who cannot 
claim for himself this careful guard and circumspection turns aside to singing. 
For this reason beating of the duff along with the reading of the Qur'an is not 
allowable on a night of marriage. Yet the Apostle of Allah has commanded 
beating of the duff at a marriage and said: " Proclaim the wedding if it be by 
beating of tambourine," or some expression of which that is the meaning” And 
that is allowable with poetry as opposed to the Qur'an, and, therefore, when the 
Apostle of Allah entered the house of Ar-Rubai Bint Mu'awwidh , while girls 
were with her singing, and he heard one of them say in the course of her 
singing: “And with us is a Prophet who knows what shall be to-morrow "; 

Then he said: "Leave off that and say what you were saying.” And what she 
had said bore witness to his Prophethood, but he rebuked her for that and 
brought her back to the singing, which is sport; for such hearing of witness is 
pure seriousness, and so is not to be joined to the aspect of sport. Then, 
whenever the strengthening of the causes by which Hearing becomes a mover of 
the heart is hindered for this reason, i.e. in order to preserve the inviolability of 
the Qur'an, what is incumbent is to turn aside from the Qur'an to singing, even as 
it was incumbent upon that girl to turn aside to singing from bearing witness to 
the Prophethood. 

The sixth reason is that the singer sometimes sings a verse which does not fit 
the state of the hearer, so he dislikes it and rejects it and asks another; every saying 
does not fit every state. But if people agreed at parties upon a reciter of the Qur'an, 
often he would recite a verse which did not fit their state. Then, since the Qur'an is 
a medicine for the whole of mankind according to their varying states, so the verses 
of compassion are a medicine for him who is fearful and the verses of punishment 
are a medicine for the infatuated and the secure, and to adduce all would be 
tedious; whenever the hearer is not certain whether what is heard will agree with his 
state and his soul dislikes it, he encounters through it the danger of disliking the 
word of Allah Most High, in so far as he does not find a way to put it aside. And 
that he should guard himself from that danger is the best of good judgment and a 
necessary conclusion, since he will not find relief from it except by applying it to 
his condition as it is. And it is not allowable to apply the word of Allah Most High 
except to what Allah Most High intended, but the saying of a poet it is allowable to 
apply to other things besides what the poet meant. So in it is the danger of disliking 
or of erroneous exposition to suit the state, while, on the other hand, it is 
incumbent to reverence the word of Allah and to guard it from such danger. This is 
what has been given to me concerning the causes of turning aside on the part of 
the Sheikhs to hear singing in place of hearing the Qur'an. 

Here there is a seventh reason which Abu Nasr as-Sarraj at-Tusi mentioned in 
defence of this use of poetry. He said: "The Qur'an is the word of Allah and one 
of His qualities; and it is a truth which humanity cannot comprehend, because it 
is uncreated, and created qualities cannot comprehend it. If a grain of its meaning 
and its dignity were unveiled to the hearts of men, they would split and be 
confused and bewildered. But pleasing melodies stand in a relationship to natural 
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dispositions, and their relationship is one of fanciful desires and not of necessary 
desires. And poetry, again, its relationship is that of fanciful desires. Then, 
whenever the melodies and sounds are joined with what of signs and subtleties 
are in the verses, the one of them fit the other and becomes still nearer to fanciful 
desires and lighter upon the hearts of men, because created is joined to created. 
Thus, so long as humanity remains, and we through our qualities and fanciful 
desires take pleasure in mournful tunes and pleasing sounds, our being open and 
unreserved, for the sake of witnessing the enduring of these fanciful desires 
towards poems, lies nearer than our being open and unreserved towards the word 
of Allah Most High, which is His quality and His word, from Him took 
beginning and to Him This is the sum of his meaning and of his returns.’ defence. 


It is narrated from Abu Al-Hassan Ad-Darraj that he said: " I travelled from 
Baghdad to Yusuf Ibn al-Hussain Ar-Razi to visit him and salute him. And when 
I entered Ar-Rayy I kept asking about him, and everyone whom I asked about 
him said: 'What will you with that unbeliever? ' And they straitened my breast 
until I determined to depart. Then I said within myself, ‘I have travelled all this 
road and I will not make little of seeing him.’ So I did not cease asking about him 
until I came upon him in a mosque; he was sitting in the Mihrab with a man 
before him, and in his hand was a copy of the Qur'an and he was reading. And lo, 
he was an old man, comely and handsome of face and beard. Then I saluted him, 
and he turned to me and said: 'From where have you come?’ And I said: ' From 
Baghdad.' Then he said: ' And what brought you? ' And I said: " I have travelled 
to you to salute you.' And he said: ‘If in one of those countries a man had said to 
you, "Abide with us unti] we buy you a house or a slave-girl," would that have 
withheld you from coming?’ Then I said: ' Allah did not try me with anything of 
that kind, and if He had tried me J do not know how it would have been.’ 
Thereupon he said to me, ‘Art thou able to repeat anything?" I said: 'Yes,’ and he 
said: ' Give us it.' Then I began saying: ' I saw thee acting constantly in opposition 
to me, and were you prudent, thou would have destroyed what you were doing. 


It is as though I perceived you, with "would that" as your most excellent 
saying; you were saying, " Oh would that we were I" when "would that" does not 
avail's * Then he closed the copy of the Qur'an and ceased not weeping until his 
beard and dress were wet, and I had compassion on him for his much weeping. 
Thereupon he said: 'O my little son, do you blame the people of Ar-Rayy saying, 
"Yusuf is an unbeliever "? That I am. From the prayer of early dawn I have been 
reading in the Qur'an and there has not fallen from my eyes a drop, but the 
resurrection has come for me at these two lines." So then, although the hearts of 
men are inflamed with the love of Allah Most High, yet a. new verse will rouse 
from them what the recital of the Qur'an does not rouse. That is because of the 
measure of the poetry and its being in accord with natural qualities ; and it is 
because of its being in accord with natural qualities that human beings have the 
power of composing poetry. But the composing of the Qur'an lies outside of the 
paths and the track of speech, and, on account of that, it is a miracle which does 


Book eight: etiquettes of Music and ecstasy ———-—————————————__ 13 


not enter into the power of human beings because of its not being in accord with 
their nature” It is related that a man came in to Israfil the teacher of Dhun-Nun 
al-Misri, and saw him writing on the ground with his finger and singing a verse of 
poetry. Then Israfil said: "Do you think it right to sing anything?” He said: No, 
Israfil." He who has a heart and experiences its natural quakes knows that verses 
of poetry and mescal tones move it with moving as is not encountered through 
other things than them; and so he imposes upon themselves the method of 
moving his heart either by his own voice or that of another. 


We have now given the rule of the first stage concerning understanding what 
is heard and applying it; and also the rule of the second stage concerning the 
ecstasy which is encountered in the heart; so let us now give what of it oozes to 
the outside, consisting of cries and weeping and movements and rending of 
clothes, etc. So we say 


The Third Stage of Hearing Music and Singing 


We will give in it the laws of good conduct related to the hearing of music 
and singing internally and externally, and what of the traces of ecstasy is praised 
and what is blamed. The laws of good conduct are five. The first is showing 
regard for time, place, and company. Al-Junaid said: " Hearing has need of three 
things, and if they are not there, then do not hear; time, place, and company," His 
meaning is that there is no advantage in being occupied with Hearing on an 
occasion when food is present, or on an occasion of discussion or of prayer, or 
of anything that turns away from emotion of the heart. This is the meaning of 
showing regard for time; the hearer shows regard for his condition of emptiness 
as to the heart. And as for place, sometimes it is the beaten highway or a place 
whoso appearance is disliked or where there is some cause which distracts the 
heart; so he avoids that. And as for the company, its cause is that, whenever there 
is present one of a different nature, who dislikes Hearing, externally a devotee, 
poor in the subtle ties of hearts, he is found burdensome to the assembly and the 
heart is occupied with him. And so, too, when there is present one of the people 
of this world who magnifies himself, of whom a care must be taken and to whom 
regard must be shown; or one of the people of Sufism who strains and feigns 
ecstasy, being hypocritical in ecstasy and in dancing and in tearing of clothes. All 
these things are disturbing, and it is fitter that the Hearing should be abandoned 
in the case of the lack of these three conditions. 

The conditions just mentioned are to be considered by the listener; but the 
second law is a matter to be considered by those who are present. It is that the 
Sheikh, whenever "beginners seekers (for the hereafter) are around him whom 
Hearing hurts, ought not to listen in their presence, and if he listens, let him. 
Occupy them in Borne other way. The beginner who is hurt by singing is one of 
three. The lowest of them in rank is he who does not attain in the Path except to 
external works, and who has no taste for Hearing. So his "being occupied with 
Hearing is his being occupied with what he does not know. For he is not of the 
people of sport that he should sport, nor of the people of taste that he should 
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enjoy himself in Hearing; so let him be occupied in praising and service, 
otherwise his time is wasted. The second is he who has taste for Hearing, but in 
him is a remainder of the fanciful desires and a turning to lusts and fleshly 
qualities, and he is not yet subdued with such a subduing that there is safety from 
his wickedness. Then, often, Hearing summons in him sport and lust; and so his 
path is cut off, and his way to perfection is barred. The third is that his lust 
should have been broken and there be safety from his wickedness, and his 
perception have been opened and the love of Allah Most High rule over his 
heart; but he be not wise in the external part of science, and does not know the 
names and the qualities of Allah Most High and what is allowable with regard to 
Him and what is impossible. Then, whenever the gate of Hearing is opened he 
applies what is heard to what is allowable and to what is not allowable with 
regard to Allah Most High; so his hurt from such thoughts as are unbelief is 
greater than his advantage from the Hearing. Sahl said: "Every ecstasy to which 
the Book and the Sunnah do not witness is false." And for such a one as this, 
Hearing is not good, nor for him whose heart is yet soiled with the love of this 
world and the love of praise and glory, nor for him who listens for the sake of the 
pleasure and to find delight in the impression. Then that becomes a custom to 
him and diverts him from his religious duties and from regard for his heart; and 
his path is cut off. So Hearing is a slippery place for the foot; from it the weak 
should be kept. Al-Junaid said: "I saw Iblis in sleep and said to him, ' Dost thou 
gain the mastery over any of our comrades in anything?’ He said: ' Yes, on two 
occasions; on occasion of Hearing and on occasion of theological speculation for 
I go in to them thereat." Then said one of the Sheikh "If I had seen him I would 
have said to him, ' How foolish thou art! One who hears from Him when He 
hears, and speculates about Him when he speculates, how canst thou gain the 
mastery over him? Then said al-Junaid, "Thou hast spoken truth." The third law 
is that he should be attentive to what the speaker says, present in heart, turning 
aside little, guarding himself from gazing upon the faces of those who are 
listening and upon what they exhibit of states of ecstasy, absorbed in himself and 
in the guarding of his own heart and in the treasuring of what God Most High 
opens to him of His mercy’ in his secret heart, keeping himself from a movement 
that would disturb the hearts of his comrades. He should be in external rest, still 
in his extremities, holding himself from coughing or yawning. And he should sit 
with bent head as he would act in thought that absorbed his heart, restraining 
himself from hand - clapping and leaping and the rest of the movements used 
to work tip the emotions and make a hypocritical show, silent in the intervals of 
the recitation from such conversation as can be avoided. Then if ecstasy 
overcomes him and moves him without his volition, ho is excusable in regard 
to it and not blameworthy. But whenever volition returns to him let him return 
to his stillness and to his repose; it is not incumbent on him that he should seek 
to prolong his ecstasy out of shame, lest it should be said: "His ecstasy was 
soon cut short,” nor that he should constrain himself to an ecstasy, out of fear, 
lest it should be said: " He is hard of heart, lacking in purity and softness." It is 
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related that a youth used to accompany al-Junaid, and whenever he heard aught 
of the mention of Allah ho would cry out. Then al-Junaid said 4 him, "If you 
do that another time, you shall not accompany me." And thereafter be kept 
putting pressure upon himself until from every hair of him there would drip a 
drop of water, and he did not cry out. And it is related that lie choked one day 
through the force of the pressure upon him and sobbed a single sob, and his 
heart broke and he died. 

It is narrated on tradition that Jufisa was telling traditional stories among the 
children of Israel, and one of them rent his dress or his shirt. And Allah Most 
High revealed to Musa, "Say to him, Rend for me tire heart and rend not your 
dress. Abu Al-Qasim an-Nasrabadhi said to Abu ‘Amr Ibn Najid," I say that 
whenever the people gather together, und there is with them a reciter of poems 
who recites, it is better for them than that they should talk slander." Then said 
Abu 'Amr, " Hypocrisy in regard to Hearing-and it is that you should show in 
yourself a state that is not in you- is worse than that you should talk slander 
thirty years or thereabouts." And if you should say, " Is the more excellent he 
whom Hearing does not move and upon whom it does not make ;in impression 
or lie upon whom it appears? " Then know that the lack of external appearance 
is at one time on account of weakness of the visitant that springs from Hearing’ 
and that is defeat; and at another time it is in spite of strength of ecstasy, but 
motion does not appear on account of perfect strength, in control of the limbs, 
and that is perfection. And, at another time, it is on account of the state of 
ecstasy inhering in and being part of all the states. Then an increase of 
impression does not show itself on occasion of Hearing, and that is the utmost 
degree of perfection. For the ecstasy of him who has ecstasy in most states do 
not last, but he who is in ;I lasting ecstasy is applying himself assiduously and 
constantly to the Truth, and is clinging to the essence of Witnessing, Then such 
a one the occurrence of the states does not change. 

It is reasonable to suppose that what is pointed to in the saying of As-Siddiq, 
" We were like you; then our hearts became hardened,” is our hearts became 
powerful and were strengthened, and became able to cling constantly to ecstasy 
in all states while we are hearing the thoughts of the Qur'an continually; and the 
Qur'an is not new with, regard to us nor fresh upon us so that we should be 
affected by it. So, then, the force of ecstasy moves the external manifestations, 
and the force of reason and self-restraint controls them, and sometimes the one 
of them overcomes the other either on account of the vehemence of its force or 
on account of the weakness of what opposes it, and it is defeat or perfection in 
accordance with that. Then think not that he who throws himself upon the 
ground in agitation is more perfect as to ecstasy than he who is still and does not 
agitate himself; yea, often he who is still is more perfect as to ecstasy than he who 
is in agitation. 

Al-Junaid was wont to be moved through Hearing; then he came not to be 
moved, and people spoke to him about that. He said: "And you see the hills, you 
think them firm, but they shall pass away even as the clouds pass away, a work of 
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Allah who has made everything perfect" (An-Naml 90). 
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This points to the fact that the heart may be agitated, circling in the 
invisible world, and the limbs externally well disciplined and at rest. Abu Al- 
Hassan Muhammad Ibn Ahmad said-he was in al-Basra-"I companied with 
Sahl Ibn ‘Abd Allah sixty years, and I never saw him change at a thing which 
he heard of mention of Allah or from the Qur'an. And when he was at the 
end of his life a man recited before him, And on that day there shall not be 
taken a ransom from you..." (Al-Hadid 15). 
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Then I saw him tremble and almost fall and when he returned to himself I 
asked him about that. And he said: 'Yes, my beloved, we have grown weak.’ 
And so, too, one time he heard the saying of Him Most High," The kingdom 
on that day shall verily belong to the Compassionate One” (Al-Furqan 26). 
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Then he was agitated. And Ibn Salim one of his companions, questioned 
him, and he said: 'I have grown weak.’ Then they said to him, ‘If this springs 
from weakness, what is strength of state?’ He said: "That there should not 
come upon one a visitant without his meeting it with the strength of his state; 
then the visitants do not change him, although they are powerful." And the 
cause of that strength in controlling the external parts in spite of tile presence 
of ecstasy, is equality of the states in constant clinging to witnessing; as it has 
been related concerning Saul that he said: "My condition before prayer and 
after it is one"; for he regarded the heart present in recollection with Allah 
Most High in every state. 


Thus he was before Hearing, and after it, since his ecstasy was abiding and his 
thirst enduring and his drinking continuous, inasmuch as Hearing had no effect 
in increasing his ecstasy, like as it is related that Mimshadh Ad-Dinawri came 
upon a company, among who was a reciter of poems, and they became silent. But 
he said: "Return to what you were about, for even though you gathered all the 
musical instruments of the world in my ears, my meditation would not be 
disturbed, nor would aught appear of what is in me." And al-Junaid said: "Defect 
of ecstasy does not hurt when there is abundance of science, and abundance of 
science is more powerful than abundance of ecstasy." But, if you say, "Why does 
such a one as this attend Hearing?” 


It should be known that some of these abandoned Hearing in the perfection 
of their strength, and were wont to attend only occasionally in order to assist one 
of the brethren and to cause joy to enter his heart. And often he would attend 
that the people might perceive the completeness of his power and know that 
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completeness is not in external ecstasy; then that they might learn from him the 
control of the external through application, though they might be unable to 
imitate him in his becoming a model to them. And if their being present fell with 
other than people of this kind, they were with them with their bodies, but distant 
from them with their hearts and what is within ; just as they might sit, apart from 
Hearing, with other than their kind for accidental causes which required such 
sitting with them. 


Then some copied from these the abandoning of Hearing, thinking that the 
cause of their abandoning it was that they were able to do without it through 
what we have mentioned. And some of them belonged to the ascetics, and had 
no spiritual part in hearing, and were not of the people of sport, and so 
abandoned it. They might not be distracted through what did not concern them. 
And some abandoned it for lack of brethren. It was said to one, "Why do you not 
hear?" He said: "From whom and with whom?" The fourth law is that he should 
not rise up or raise his voice in weeping while he is able to restrain himself. Yet if 
he dance or force weeping, that is allowable whenever he does not intend 
hypocrisy by it; for forcing weeping induces grief and dancing is a cause of joy 
and liveliness. And the moving of every allowable joy is permissible ; if it were 
unlawful 'A'ishah would not have looked on at the Abyssinians with the Apostle 
of Allah while they were ' kicking out.' That is 'A'‘ishah's expression in some 
traditions, and it has been handed down from a number of the Companions that 
they hopped when a joy befell them which called for that. It is in the story of the 
daughter of Hamzah when there disputed about her ‘All [bn Abu Talib and his 
brother Ja'far and Zaid Ibn Harithah, and they contended together jealously as to 
rearing her. Then the Messenger of Allah "Allah's blessing and peace be upon 
him" said to 'All, "Thou art of me and I am of thee,” and 'All hopped; and he 
said to Ja'far, " You resemble me outwardly and inwardly," and he hopped 
behind the hopping of 'All; and he said to Zaid, " Thou art our brother and our 
freedman," and he hopped behind the hopping of Ja'far. Then the Messenger of 
Allah "Allah's blessing and peace be upon him" said: " She belongs to Ja'far, for 
her maternal aunt is his wife, and the maternal aunt is the same as the mother,” 
And in a tradition it is said that he said to 'A'ishah, " Wouldst thou like to look 
at the kicking out?” and ‘kicking out' and ' hopping’ are dancing. And that takes 
place on account of a pleasure or a yearning, and the law applicable to it is the 
law applicable to that which rouses it. If the pleasure which causes dancing is 
praiseworthy, and the dancing increases and strengthens it, then the dancing is 
praiseworthy, And if the one is permissible, then the other is permissible, and if 
blameworthy, blameworthy. Yet it is true that the practice of dancing does not 
befit the station of notable people or people who set an example, because, for 
the most part, it springs from sport and play, and that which has the aspect of 
play and sport in the eyes of the people should be avoided by him whose 
actions are imitated in order that he may not become small in the eyes of the 
people and they should leave off imitating him. 
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As to the tearing up of garments, there is no indulgence for it except when 
the matter passes beyond the control of volition. It is reasonable to suppose 
that ecstasy may overcome one so that he will tear his garment and yet not 
know it from the force of the intoxication of ecstasy which is on him. Or he 
may know it, but he is like one who is constrained and unable to control 
himself. Then he presents the appearance of one who is forced to do a thing 
though disliking it; since there is for him in moving or tearing a means of taking 
breath, and he is forced to it as a sick man is forced to groan. And though he 
was to impose patience upon himself as to it, he would not be able to control it 
in spite of its being a free-will action. For man is not able to abandon every 
action whose occurrence depends upon intention; taking breath is an action 
whose occurrence depends upon intention, but if a man imposed upon himself 
that he would hold breath, he would be compelled from within him to will 
taking breath. So, too, is crying out; and tearing of garments sometimes 
happens in this way ; then it is not to be described as forbidden. They spoke in 
the presence of as-Sari of the occurrence of extreme overwhelming ecstasy, and 
he said: " Yes, the face of one may be struck with a sword and he not know it." 
Then they disputed with him about it and found it strange that ecstasy should 
reach such a point, but he persisted and would not abandon his view that in 
some States this point was sometimes reached by some individuals. 


If you ask: Then what do you say as to the tearing of new garments on the 
part of Sufis after the ecstasy has subsided and the Hearing is over, for they tear 
them in little pieces and distribute them to the people and call them pieces of 
cloth? "' Know that that is permissible whenever it is torn into square pieces 
useful to patch garments and prayer- carpets for the piece of cloth is torn up that 
the shirt may be sewn together from it. And that is not waste, for it is tearing for a 
purpose. So, too, the patching of garments is only possible by means of little 
pieces, and that is an object; and the dividing to the multitude that the benefit 
may be general is an allowable object. Every king is required to divide his 
garment into one hundred pieces and give to one hundred poor people, but it is 
necessary that the pieces shall boo such that they can be made useful in patching. 
And in Hearing we prevent only that tearing which spoils the garment, destroying 
part of it so that it does not remain capable of use. That is pure waste, and is not 
lawful when it happens by free will. 


The fifth law of good breeding is agreement of the people in rising up when 
one of them rises up in a true ecstasy without hypocrisy and strives ; or rises up 
by choice without exhibiting ecstasy, and the company rises up to him.For there, 
must be agreement because agreement belongs to the laws of comradeship. So, 
too, if it is the custom of a party to throw off the turban in agreement with him 
who is in ecstasy whenever his turban falls off, or to pull off garments whenever 
his garment has fallen off him through tearing, then agreement in these things 
belongs to good comradeship and social intercourse, since disagreement is 
churlishness and every people has a usage of its own. We must "consort with 
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people according to their qualities"-as has come down in the tradition-especially 
when they are qualities containing good-fellowship and courteous treatment 
and soothing of the heart with help. And someone may say, "Lo, that is a 
religious innovation; the Companions did not do so." But everything judged 
allowable is not derived from the Companions. What is to he guarded against is 
committing an innovation which abandons a Sunnah handed down from one to 
another; but forbidding a thing is not to be deduced from this. Rising up on the 
entrance of anyone was not a custom of the Arabs; yea, the Companions did 
not rise up for the Apostle of Allah under some conditions, as Anas has 
narrated. But since there is not established a general prohibition of it, we do not 
see any harm in it in those countries where it is a custom to honour him who 
enters by standing up; for its object is to show respect and to honour and to 
soothe the heart. So, too, it is with the other kinds of help when they have as 
object to soothe the heart and are adopted as usage by a company of people. 
Then there is no harm in their helping in these; yea, the best of things is help, 
except in a thing with regard to which there has come down a direct 
prohibition, insusceptible of explanation. 

It belongs to good breeding that no one should arise to dance with people if 
his dancing is considered sluggish and inert, lest he should disturb their states for 
them. For dancing without ecstasy is allowable, and a striver to show ecstasy is 
one in whom the trace of straining is evident to the company. And in the case of 
him who rises up in sincerity, whom you would not think sluggish and inert in 
nature, the hearts of those present, if they are possessors of hearts, are a 
touchstone of sincerity and of straining. One of them was asked concerning 
sound ecstasy, and he said: "Its soundness is the acceptance of it by the hearts of 
those present when they are likes and not opposites." ' Then if you say, " But 
what about that disposition which turns aside from dancing, does it rush 
erroneously to its opinion that dancing is lying, vain, and contrary to the Faith, 
while he that is vehement in the Faith never sees dancing without blaming it?” 
then know that there is no vehemence that is greater than the vehemence of the 
Apostle of God, and he saw the Abyssinians kicking out in the Mosque and did 
not blame what they were doing, because it was at a suitable time, that is, a time 
of Festival, and on the part of suitable individuals, that is, Abyssinians. 

It is true that some dispositions turn aside from it, because it is seen for the 
most part in combination with vanity and play, and vanity and play are allowable, 
but only for the common people of Negro and Abyssinians and their like, while 
they are disliked in those who are notable people because they do not befit them. 
But it is not lawful to describe as forbidden what is disliked because it does not 
befit the position of a person of note. 

If one asked a poor man for something, and he gave him a cake of bread, that 
would be a praiseworthy gift; but if he asked a king and he gave him a cake of 
bread or two cakes of bread, that would be blameworthy in the sight of all men 
and would be written in books of history as of the number of his evil deeds, and 
his postetity and adherents would be upbraided with it. But, in spite of that, it ts 
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not lawful that what he did should be forbidden, since he, inasmuch as be gave 
bread to the poor man, was beneficent, but inasmuch as, in relation to his 
position, it was like refusing in relation to the poor man, his action is to be 
considered vile. So, too, it is with dancing and the class of permissible things that 
follow the same rule. "The permissible deeds of common people arc the evil 
deeds of pious people, and the good deeds of pious people are the evil deeds of 
archangels," ' But this is when we take account of relationship to different 
positions, and whenever the thing is looked at it in itself, the sentence must be 
passed that in it, as it is in itself, there is nothing forbidden-and Allah knows 
best.It follows from all that has preceded sections, that listening to Music and 
Singing is sometimes absolutely forbidden and sometimes permissible and 
sometimes disliked and sometimes to be loved. It is forbidden to the most of 
mankind, consisting of youths and those whom the lust of this world controls so 
that Music and Singing arouse in them only that which has control of their hearts, 
consisting of blameworthy qualities And it is disliked with reference to him who, 
it is true, does not apply it to the form of created things, but in whose case a 
habit, which he has, leads him on most occasions to the path of vain sport. And 
it is permissible with reference to him who has no delight in it except the taking 
pleasure in beautiful sounds. And it is loved with reference to him whom the love 
of Allah Most High controls and in whom Music and Singing arouse only 
praiseworthy qualities. Praise be to Allah alone, and His blessing be upon 
Muhammad and his Family! 
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It is the ninth book of the quarter of customs of life 

In the Name of Allah, Most Gracious, Most Merciful 

Praise be to Allah with praising Whom the books are started, and by virtue of 
His Bounty all favours and graces are given; and Allah’s blessing and prayer be 
upon the chief of all the Messengers and Prophets, Muhammad, the Messenger 
and servant of Allah “Allah’s blessing and peace be upon him” , and upon his 
good family and pure companions who came after him. 

To go further: the matter of enjoining right and forbidding evil is the greatest 
fundament of religion, and it is the most important task and mission for which all 
the Prophets and Messengers were sent by Allah Almighty. Had it been neglected 
and work and acting upon it left, surely, Prophethood would have been rendered 
idle, religion would have disappeared, pre-Prophetic age would have 
encompassed all the world with transgression, mischief and error would have 
prevailed, ignorance would have become widespread, corruption would have 
dominated, violation of good manners and conduct would have controlled, the 
world would have been ruined and the people would have been given to 
wholesale destruction, without making sense to such destruction and ruin until 
the Day of Judgement.But, unfortunately, what we feared has really been. We all 
to Allah to Whom we shall return. Both work and knowledge of that great pole 
have disappeared, and its reality has been obliterated, with the result that 
flattery of the creatures prevailed over the hearts, on the exclusion of the 
observation of the Creator, and the people went on following whims, 
inclinations and desires without ability to have control over themselves in the 
same way as animals and beasts are. There is hardly on earth a faithful sincere 
believer, who fears not, for the sake of Allah, the blame of a blamer. So, 
whoever endeavours to avoid that pre-Prophetic period, fill that large gap, 
either by acting upon it, or executing its principles, renewing its ways, and 
undertaking its burdens, and giving life to it, he will be, from amongst all the 
people, have given life to a way that has been obliterated across time, and come 
close to Allah with an act of worship that is superior to all other acts of 
worship. For this reason, we are going, Allah Willing, to explain in detail the 
knowledge thereof in four chapters: 

The first chapter pertains to the obligation and merit of enjoining good and 
forbidding evil. 

The second chapter pertains to the principles and conditions of enjoining 
good and forbidding evil. 

The third chapter pertains to its ways and showing the evildoings among the 
customs and habits. 


The fourth chapter pertains to commanding rulers and governors to do good 
and forbidding them to do evil. 
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CHAPTER ONE: 


OBLIGATION AND MERIT OF ENJOINING GOOD AND FORBIDDING EVIL; 
AND CONDEMNATION OF NEGLIGENCE AND INDULGENCE IN IT 


The evidence in support of it is taken from the consensus of the nation on 
the one hand, and the acceptance of the sound minds on the other hand. But 
before all of that, traditional evidence is taken from the Qur’an and Hadith. A 
mention may be made here of the following: 

In regard to the Qur’anic Verses, they go as follows: 

Allah Almighty says: “Let there arise out of you a band of people inviting to 
all that is good, enjoining what is right, and forbidding what is wrong: they are 
the ones to attain felicity.” (Al Imran 104] this Holy Verse shows from the 
command “let arise out of you” the obligation of enjoining right and forbidding 
evil. It also shows that whoever does so shall attain felicity. It confirms that it 1s a 
collective duty and not a duty that is binding upon everyone in the nation. This is 
shown from His phrase: “Let there arise out of you a band”, and this means that 
if it is undertaken by one or a group of the nation, it will lapse from the 
remaining people. The attainment is limited to those who undertake it. But if all 
the people fail to do it, the difficulty will encompass those who have the power to 
do it.Allah further says: “Not all of them are alike: of the People of the Book 
are a portion that stand (for the right); they rehearse the Signs of Allah all 
night long, and they prostrate themselves in adoration. They believe in Allah 
and the Last Day; they enjoin what is right, and forbid what is wrong; and 
they hasten (in emulation) in (all) good works: they are in the ranks of the 
righteous.” (Al Imran 113-114) 
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He did not bear witness to their righteousness only by virtue of their faith in 
Allah and the Last Day: but besides, by virtue of their enjoining right and 
forbidding evil. 

Allah Almighty also says: “The Believers, men and women, are protectors, 
one of another: they enjoin what is just, and forbid what is evil: they observe 
regular prayers, practice regular charity, and obey Allah and His Messenger. 
On them will Allah pour His Mercy: for Allah is Exalted in power, Wise.” (At- 
Tawbah 71) 
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In this Holy Verse, Allah ascribes to the believers the characteristic of 
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enjoining right and forbidding evil. This means that those who abscond enjoining 
right and forbidding evil do not belong to the faithful believers described here in 
that Holy Verse. 


Allah further says: “Curses were pronounced on those among the Children of 
Israel who rejected Faith, by the tongue of David and of Jesus, the son of Mary, 
because they disobeyed and persisted in Excesses. Nor did they (usually) forbid 
one another the iniquities which they committed: evil indeed were the deeds 
which they did.” (Al-Ma’idah 78-79) 
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However, this is the most aggravation of their punishment, for He Almighty 


tells that they are worthy of curse for their leaving (enjoining right and) 
forbidding evil. 


Allah Almighty further says in this issue: “You are the best of Peoples, 
evolved for mankind, enjoining what is right, forbidding what is wrong, and 
believing in Allah. If only the People of the Book had Faith, it were best for 
them: among them are some who have Faith, but most of them are perverted 
transgressors.” (Al Imran 110) this indicates the superiority of enjoining right and 
forbidding evil, for He shows that it is with this merit that they were the best 
nation to be produced of mankind. 


Allah Almighty also says in that respect: “When they disregarded the warnings 
that had been given them, We rescued those who forbade evil; but We visited the 
wrong-doers with a grievous punishment, because they were given to 
transgression.” (Al-A’raf 165) 
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In this Holy Verse, He Almighty shows that they attained salvation only for 


they used to forbid evil. This is an indication of the obligation of enjoining right 
and forbidding evil. 


Allah Almighty says too: “(They are) those who, if We establish them in the 
land, establish regular prayer and give regular charity, enjoin the right and forbid 
wrong; with Allah rests the end (and decision) of (all) affairs.” (Al-Hajj 41) 
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Allah Almighty in this Holy Verse combines enjoining right and forbidding 
evil with establishing obligatory prayer and practicing regular charity in 
description of the righteous and faithful believers. 
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Allah also says in confirmation of that: “Help you one another in 
righteousness and piety, but help you not one another in sin and rancour: fear 
Allah: for Allah is strict in punishment.” (Al-Ma’idah 2) 


- ’ 
orally Si Le ipgl Vy eogablly pI We 1o5ts5 > 


Allah here gives His command to the believers to urge one another to do 
good, and facilitates the ways to it, and close the gates that lead to evil and 
transgression, as much as is within their capacity. 


Allah Almighty says too: “Why do not the Rabbis and the doctors of Law 
forbid them from their (habit of) uttering sinful words and eating things 
forbidden? Evil indeed are their works.” (Al-Ma’idah 63) 
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In this Holy Verse, He Almighty shows hat they became sinful for their 
leaving the matter of forbidding evil. 


Allah Almighty further says: “Why were there not, among the generations 
before you, persons possessed of balanced good sense, prohibiting (men) from 
mischief in the earth, except a few among them whom We saved (from harm)? 
But the wrong-doers pursued the enjoyment of the good things of life which 
were a them, and ee tes in sin.” (Hud 116) 
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He Almighty shows that He destroyed all of them except a very few, who 
used to forbid mischief in the land. 


Allah Almighty says too: “O you who believe! stand out firmly for justice, as 
witnesses to Allah, even as against yourselves, or your parents, or your kin, and 
whether it be (against) rich or poor: for Allah can best protect both. Follow not 
the lusts (of your hearts), lest you swerve, and if you distort (justice) or decline to 
do justice, verily Allah is well-acquainted with all that you do.” (An-Nisa’ 135) 


3 a a 4. 3 ote? oka Ss cs Be ENE open Mam Ht SP) 
ale cals BDL Ou 18,9 112 Gill hig © > 
fs LEE a) ea Se ame ceitied cr ear a ey 
oy! ey [pews SG ess ‘yt at Fab gi se = Sl OH YG geal'y)! 9! 
Fe ERE CU CRAT ear CN Re er atinipet ere ene eee 
This is, to be sure, to enjoin right upon one’s parents, kinship, etc. 


Allah Almighty further says: “In most of their secret talks there is no good; 
but if one exhorts to a deed of charity or justice or conciliation between men, 
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(secrecy is permissible): to him who does this, seeking the good pleasure of Allah, 
We shall soon give a reward of the highest (value).” (An-Nisa’ 114) 


Do ie ee oe Eee Ek ee eh ee oR ins BIE oe fa pec® 
Nd Cats ce el i cptbo) gl by ee 51 Bee Sl Bo Yd 65520 os pi GE VOD 
: ! / ) 
Fe web es el er ae 2 6% 030.4% 
4S abe Fels P O53 Boley clit 


He also says: “If two parties among the Believers fall into a quarrel, make 
you peace between them: but if one of them transgresses beyond bounds 
against the other, then fight you (all) against the one that transgresses until it 
complies with the Command of Allah; but if it complies, then make peace 
between them with justice, and be fair: for Allah loves those who are fair (and 
just).” (Al-Hujurat 9) 
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Reconciliation here means to forbid transgression and restore to compliance 
and obedience. But if there is no response, then, Allah Almighty commands to 


fight the disobedient as shown from the Holy Verse. This is, to be sure, the 
forbidding of what is evil. 


In regard to the Prophetic narrations, a mention might be made of the 
following: 


It is narrated on the authority of Abu Bakr As-Siddiq “Allah be pleased 
with him” that he addressed the people in his may Allah have mercy upon him 
he said: “O people! You recite the following Verse that you understand 
improperly: “O you who believe! Guard your own souls: if you follow (right) 
guidance, no hurt can come to you from those who stray. The goal of you all 
is to Allah: it is He that will show you the truth of all that you do.” (Al- 
Ma’idah 105) 
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(This narration is reported by those of Sunan). I heard the Messenger of Allah 
“Allah’s blessing and peace be upon him” having said: “No people commit sins 
and among them there is such as has power to disapprove their acts and he does 
not do, but that Allah Almighty is about to encompass them with punishment 
from Himself.” 

It is narrated on the authority of Abu Umayyah Ash-Sha’bani that he said: I 
came to Abu Tha’labah Al-Khushani and asked him: “How do you do 
concerning this Holy Verse?” he said: “Which Verse do you mean?” J said: 
“Allah’s saying: “O you who believe! Guard your own selves! If you follow (right) 
guidance, no hurt can be caused to you by those who stray.”” He said: “No 


§26—©. — A _—_——_—_—__ Thee quarter of the habits of life 


doubt, you’ve found one so much experienced and well-versed (to tell you about 
it). I asked about it The Messenger of Allah "Allah's blessing and peace be upon 
him", thereupon he said to me: “You should keep enjoining what is good upon 
one another, and forbidding one another to do evil until when you see 
niggardliness being prevalent, the own desires and inclinations being followed, 
the world being given preference (over the hereafter), and everyone having an 
opinion will come to admire his own opinion, then, you just have to protect your 
own soul, and let the laymen, for there will be days to come upon you, on which 
whoever patiently perseveres (on sticking to his faith) will be like the one 
grasping a piece of fire (in his hand), and whoever works (righteousness) will 
have a reward like the reward of fifty workers who work as your work.” It was 
said to him: “O Messenger of Allah! (A reward like) the reward of fifty men 
among us or among them?” on that he said: “No, (a reward like) the reward of 
fifty men among you, for you find such as help you do good, whereas they find 
none to help them do good.” 

When Abdullah Ibn Mas’ud “Allah be pleased with him” was asked about the 
interpretation of that Holy Verse, i.e. Allah’s statement: “O you who believe! 
Guard your own selves! If you follow (right) guidance, no hurt can be caused to 
you by those who stray” (Ajl-Ma’idah 105) 
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He said: “This is not the time intended by it. Today, it is acceptable (to enjoin 
right and forbid evil ), but a time is about to come upon you, in which if you 
enjoin right or forbid evil, you will be exposed to punishment, and if you say, 
your advise will not be accepted. At that time, you should just safeguard 


yourselves, and no harm shall you receive from those who stray, if you are guided 
aright.” 


The Messenger of Allah “Allah’s blessing and peace be upon him” said: “You 
should enjoin right and forbid evil, otherwise, Allah Almighty will invest the evil 
among you with authority over you, and when the good among you invoke 
(Allah), their invocation will receive no answer.” (This narration is reported by 
Al-Bazzar on the authority of Umar Ibn Al-Khattab; At-Tabarani on the 
authority of Abu Hurairah; and At-Tirmidhi on the authority of Hudhaifah). It 
means that their dignity will lapse from the eyes of the evil among them who, in 
turn, shall have no respect for them. 


The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “O people! Allah Almighty says that ‘You should enjoin right and forbid evil 
before a time comes that when you invoke (Allah) your invocation shall receive 
no answer.” (This narration is reported by Ahmad and Al-Baihaqi on the 
authority of A’ishah; and Ibn Majah without attributing it to Allah Almighty). The 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “All deeds of 
dutifulness in comparison with Jihad in the Cause of Allah is like a drop of water 
in a vast deep ocean; and all the deeds of dutifulness and Jihad in the Cause of 


Book nine: Enjoining good and forbidding evil ———————~——————_ 527 
Allah Almighty in comparison with enjoining right and forbidding evil are like a 
drop of water in a vast deep ocean.” (The first portion is reported by Abu 
Mansur Ad-Dailami on the authority of Jabir, and the last portion by Ali Ibn 
Ma’bad on the authority of Yahya Ibn Ata’. 

It is narrated on the authority of Abu Sa’id Al-Khudri that he said: I heard the 
Messenger of Allah “Allah’s blessing and peace be upon him” having said: “On 
the Day of Judgement, Allah will ask the servant, until He will say to him: “What 
prevented you from rejecting what is evil?” if Allah dictates the argument to a 
servant, he will come to say: “O Lord! I’ve expected for Your (Mercy and 
Generosity) and (at the same time) I was afraid of the people.” (This narration is 
reported by Ibn Majah). 

It is further narrated on the authority of Abu Sa'id Al-Khudri "Allah be 
pleased with him" that he said: The Prophet "Allah's blessing and peace be 
upon him" said: "Beware! Avoid sitting on the roads." The people said: 
"There is no way out of it since these are our sitting places where we have 
talks." The Prophet "Allah's blessing and peace be upon him" said: "If it is 
necessary for you to sit there, then you must observe the rights of the road.” 
They asked: "What are the rights of the road?” He said: "They are to lower 
your gazes (on seeing what is unlawful to look at), refrain from harming 
people, return back greetings, advocate good and forbid evil." (This narration 
is reported by Al-Bukhari and Muslim). 

The Messenger of Allah “Allah’s blessing and peace be upon him” said: “All 
words of mankind are reckoned against him, except in case of enjoining right, 
forbidding evil and celebrating Allah Almighty.” The Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “Verily, Allah Almighty does 
not punish the private (among worshippers) for the sins of the laymen until evil 
is seen prevalent among them, and although those (private people) have power 
to disapprove it, they do not disapprove it.” (This narration is reported by 
Ahmad on the authority of Adi Ibn Amr; and At-Tabarani on the authority of 
Al-Urs Ibn Amr). 

It is narrated on the authority of Abu Umamah Al-Bahili “Allah be pleased 
with him” that he said: the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “What would you do when a time comes upon you that your 
women would prevail over you, your youth would become dissolute, and you 

would leave Jihad in the Cause of Allah?” they said: “Would that come to be O 
Messenger of Allah?” he said: “Yes, by Him in Whose Hand is my soul, and more 
terrible than it (will come to be).” They asked: “What is that O Messenger of 
Allah?” he said: “What would you do when a time comes upon you that you will 
not enjoin right nor forbid evil.” “Would that come to be O Messenger of 
Allah?” he said: “Yes, by Him in Whose Hand is my soul, and more terrible than 
it (will come to be).” They asked: “What is that O Messenger of Allah?” he said: 
‘What would you do when a time comes upon you that you will see right to be 
disapproved (by your people) and the evil accepted (by them)?” “Would that 
come to be O Messenger of Allah?” he said: “Yes, by Him in Whose Hand is my 
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soul, and more terrible than it (will come to be).” They asked: “What is that O 
Messenger of Allah?” he said: “What would you do when a time comes upon you 
that you enjoin evil and forbid right?” “Would that come to be O Messenger of 
Allah?” he said: “Yes, by Him in Whose Hand is my soul, and more terrible than 
it (will come to be). Allah Almighty tells that ‘I took oath that I shall put them to 
affliction in which the most forbearing among them would be given to 
confusion.” (This narration is reported by Ibn Abu Ad-Dunya). 


It is narrated on the authority of Ikrimah from Ibn Abbas “Allah be pleased 
with them” that he said: the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “Do not stop near a man who is killing another wrongfully, for 
the curse descends upon those who are present and do not defend him; and do 
not stop near a man who striking another wrongfully, for the curse descends 
upon those who are present and do not defend him.” (This narration is reported 
by At-Tabarani and Al-Baihaqi). The Messenger of Allah “Allah’s blessing and 
peace be upon him” said: “It is not befitting for a man who attends a situation in 
which right is required and does not tell the truth regarding it, for in no way 
would his speech hasten on his death, nor would it deprive him of sustenance 
that is doomed to him.” (This narration is reported by Al-Baihaqi on the 
authority of Ibn Abbas). (According to the narration of At-Tirmidhi and Ibn 
Majah on the authority of Abu Sa’id, the Messenger of Allah “Allah’s blessing 
and peace be upon him” said: “A man’s fear of people should not hinder him 
from telling the truth in case he knows it.’’) 


This narration gives evidence for the fact that it is impermissible to enter 
the houses of injustice and dissoluteness or attend in the places where evil is 
practiced, as long as one has no power to change it, for in this case curse shall 
touch him. Furthermore, it is impermissible for him to witness evil to be 
practiced under the excuse of failure. This is why a group of righteous 
predecessors favoured to live in seclusion for they witnessed evil acts in the 
markets, festivals and assembly of people, without having the power to change 
it. This means that one is required to abscond the people. Umar Ibn Abdul- 
Aziz said: “However, the wanderer have not wandered through the land and 
left their homes and dependents except when they saw the evil has prevailed, 
good has vanished, advice has been rejected, and saw the afflictions widespread, 
and did not feel safe from them; and that if punishment descended upon the 
people, they would not be safe form it. So, they saw it better to live with wild 
animals and eat grains than to live with the people in their bliss.” Then, he 
recited the statement of Allah: “Hasten you then (at once) to Allah: I am from 
Him a Warner to you, clear and open!” (Adh-Dhariyat 50) 
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He resumed: “Had it been for the mystery of Prophethood granted to 


Prophets by Allah Almighty, surely, we would have been of the opinion that 
they are not superior to those (who fled with their religion) for the angels 


——— —— 
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“Peace be upon them”, as we have been reported, receive and shake hands with 
them, and clouds and wild animals come upon anyone of them, and if he called 
anyone of them, it would respond to him, and if he asked anyone of them about 
its direction, it would answer him although he was not a Prophet or a 
Messenger.” 

Abu Hurairah “Allah be pleased with him” said: the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “He, who is present while a sin is 
being committed, which he rejects, he is like him who is absent from it; and 
whoever is absent from a sin which he accepts, he is like him who attends it.” 
(This narration is reported by Ibn Adi). It points out the one who is attendant by 
chance and not with intent, for the intentional attendance is forbidden according 
to the former narration. 

It is narrated on the authority of Ibn Mas’ud “Allah be pleased with him” that 
he said: the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
“Allah Almighty has never sent a Prophet but that he had disciples (from among 
his people). The Prophet would remain among them as long as Allah Almighty 
willed him to remain, working and acting according to Allah’s Book and 
Command until when Allah caused His Prophet to die, the disciples would 
remain to work according to the Book and Command of Allah, and act upon the 
Sunnah of His Prophet. When they vanished, there would remain after them a 
people to ascend the tops of pulpits and say good and do evil.” When you see 
that, it is incumbent upon every faithful believer to fight them with his own hand. 
If he could not, let it be with his tongue. If he could not, let it be with his heart; 
and there is no Islam (to be accepted from anyone doing) less than that.” (The 
like of this narration is reported by Muslim). 

It is narrated on the authority of Ibn Mas’ud “Allah be pleased with him” that 
he said: “The inhabitants of a village used to do sins, and there were among them 
four persons who disapproved of what they did. One of them stood and 
addressed them saying: “You do such and such (sins).” He forbade them, and 
told them about the shameful things they did, and they refuted his claim, but 
without changing their conduct. He insulted them, and they insulted him; and he 
fought them and they fought him and overpowered him. Then, he got isolated 
from them and said: “O Allah! I have forbidden them and they have not obeyed 
me. I then have insulted them, and they have insulted me. Then, I have fought 
with them, and they have fought with me and overpowered me.” Then, he went 
away. The second man stood and forbade them, but they did not obey him. He 
insulted them and they insulted him. Then he got isolated from them and said: 
“O Allah! I have forbidden them, and they have not obeyed me. I have insulted 
them, and they have insulted me; and were I to fight them, surely, they would 
overpower me.” Then, he turned away. The third one stood and forbade them, 
and they did not obey him. He got isolated from them and said: “O Allah! I have 
forbidden them and they have not obeyed me, and were I to insult them, they 

would insult me, and were I to fight them, surely, they would overpower me.” 
Then, he turned away. The fourth man stood and said: “O Allah! Were I to 
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forbid them, they would disobey me; and were I to insult them, they would insult 
me; and were I to fight them, and surely they would overpower me.” Then, he 
turned away.” Ibn Mas’ud “Allah be pleased with him” commented: “The fourth 
had the least position among them, and a few among you are like him.” 

It is narrated on the authority of Ibn Abbas “Allah be pleased with him” that 
he said: It was said to the,: “O Messenger of Allah! Would the entire village be 
ruined (because of the sins of its inhabitants) although the righteous live in it?” he 
answered in the affirmative. They asked him: “For which thing would it be O 
Messenger of Allah?” he said: “For their carelessness and keeping silence about 
the sins therewith the people disobey Allah Almighty.” (This narration is reported 
by Al-Bazzar and At-Tabarani). 

It is narrated on the authority of Jabir Ibn Abdullah “Allah be pleased with 
him” that he said: the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “Allah Almighty revealed to one of His angels to turn a particular 
town over its people. He said: “O Lord! Among them there lives Your servant so 
and so, who has never disobeyed You even for an eye twinkle.” He said: “Turn it 
over him and them, for he has never grown angry for My Sake even for a single 
moment.” (This narration is reported by At-Tabarani and Al-Baihaqi). It 1s 
narrated on the authority of A’ishah “Allah be pleased with her” that she said: the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “The 
inhabitants of a town were punished, including eighteen thousand whose deeds 
were like the deeds of the Prophets.” They asked: “How is that O Messenger of 
Allah?” He said: “They have never grown angry for the Sake of Allah, nor 
enjoined right, nor forbidden evil.” 

(It is narrated by Ibn Abu Ad-Dunya and Abu Ash-Shaikh on the authority of 
Ibrahim Ibn Umar As-San’ani that he said: Allah Almighty revealed to Joshua 
that ‘I would ruin from your people forty thousand of their good and sixty 
thousand of their evil’.” He said: “O Lord! Those are the evil (who deserve it): 
what is wrong with the good?” He said: “They have never become angry for My 
Anger. They shared food and drink with the evil ones.”) It is further narrated 
from Urwah from his father that he said: Moses “Peace be upon him” said: “O 
Lord! Which of Your servants is the dearest to You?” He said: “The one who 
hastens to please Me in the same way as the eagle hastens to please himself, who 
is attached in love to My righteous servants in the same way as a babe is attached 
to the breast (of his mother), and who becomes angry when my forbidden things 
are committed in the same way as the tiger grows angry for himself, for when a 
tiger grows angry, he becomes careless about the people, be they little or much.” 
This points out the superiority of Hisbah regardless of the fear of the people. 

It is narrated on the authority of Abu Dharr Al-Ghifari “Allah be pleased 
with him” that he said: Abu Bakr “Allah be pleased with him” said: “O 
Messenger of Allah! Is there Jihad other than fighting the polytheists in Your 
Cause?” the Messenger of Allah “Allah’s blessing and peace be upon him” said: 
‘Yes O Abu Bakr. Allah Almighty has Mujahids on earth, better than the 
martyrs. They are living and provided with sustenance. They walk on earth, and 
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Allah Almighty commends them in front of His angels in the heaven. The 
Garden will be adorned for them in the same way as Umm Salamah “Allah be 
pleased with her” got adorned to the Messenger of Allah “Allah’s blessing and 
peace be upon him”.” Abu Bakr “Allah be pleased with him” said: “O 
Messenger of Allah! Who are they?” he said: “They are those who enjoin right 
and forbid evil, who love for the Sake of Allah, and hate for the Sake of Allah.” 
Then, he said: “By Him in Whose Hand is my soul! One of them will be in a 
mansion over the mansions over the mansions of the martyrs, each of which 
will have three hundred thousand gates adorned with pearls and emerald, and 
there will be light on each gate; and anyone of them will get married to three 
hundred thousand beautiful women of big lustrious eyes, whose sights are 
restricted only to those lawful for them, and every time he turns to one of 
them, she says to him: “Do you remember such and such a day on which you 
enjoined right and forbade evil?” every time he looks at one of them, she 
reminds him of a situation in which he enjoined right and forbade evil.” 

It is narrated on the authority of Abu Ubaidah Ibn Al-Jarrah “Allah be 
pleased with him” that he said: I said: “O Messenger of Allah! Which of martyrs 
is more honourable in the Sight of Allah Almighty?” the Messenger of Allah 
“Allah’s blessing and peace be upon him” said: “A man who stood and went to 
an unjust governor and commanded him to do right and forbade him to do evil, 
thereupon he killed him. But even, if he did not kill him, the pen (of recording 
deeds) would not record any of his evil deeds no matter how long he lived 
afterwards.” (This narration is reported by Al-Bazzar). It is narrated on the 
authority of Al-Hassan Al-Basri “Allah’s mercy be upon him” that he said: the 
Messenger of Allah “Allah’s blessing and peace be upon him” said: “The best 
martyr of my nation is a man who stands and goes to an unjust ruler and 
commands him to do good and forbids him to do evil, thereupon he kills him on 
that.. This martyr will have his position in the Garden between Hamzah and 
Ja’far.” 

It is narrated on the authority of Umar Ibn Al-Khattab “Allah be pleased with 
him” that he said: I heard the Messenger of Allah “Allah’s blessing and peace be 
upon him” having said: “How evil are a people who do not enjoin justice; and 
how evil are a people who do not enjoin right nor forbid evil.” (This reported is 
narrated by Ibn Hibban and Abu Mansur Ad-Dailami). 

In regard to traditions, a mention might be made of the following: 

Abu Ad-Darda’ “Allah be pleased with him” said: “You should enjoin right 
and forbid evil, otherwise, Allah Almighty will invest with authority over you an 
unjust ruler, who does not respect the old among you, nor show mercy towards 
the young among you, and when the good among you invoke evil upon him, their 
invocations receive no answer, and if you seek support against him, you will 
receive no support, and if you ask for forgiveness, your sins will not be forgiven 
for you.” 

When Hudhaifah “Allah be pleased with him” was asked about the dead 
among the living he said: “It is he who never forbids the evil with his hand nor 
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with his tongue nor even with his heart.” Malik Ibn Dinar said: “One of the 
rabbis of the children of Israel used to recetve men and women in his house, in 
order to admonish him, and remind them of the days of Allah Almighty. One 
day, he saw one of his sons staring at one of the women, thereupon he said to 
him: “Keep quiet O my son! Keep quiet!” he then fell down from his bed and his 
spinal cord was cut off, his woman had miscarriage, and his sons were killed in 
the army. Allah Almighty revealed to the Prophet of his time to tell him that ‘I 
shall never bring out of your loin a sincere lover of truth. Was it only your 


command to your son to keep quiet therewith you have become angry for My 
Sake?” 


According to Hudhaifah “Allah be pleased with him”: “A time will come 
upon the people in which the corps of a dead donkey will be dearer to them than 
a faithful believer who enjoins good and forbids them to do evil.” It is narrated 
by Ibn Abu Ad-Dunya and Abu Ash-Shaikh on the authority of Ibrahim Ibn 
Umar As-San’ani that he said: Allah Almighty revealed to Joshua that ‘I would 
ruin from your people forty thousand of their good and sixty thousand of their 
evil’.” He said: “O Lord! Those are the evil (who deserve it): what is wrong with 
the good?” He said: ““They have never become angry for My Anger. They shared 
food and drink with the evil ones.” 


According to Bilal Ibn Sa’d: “If a sin is concealed, it will not harm but the 
sinner. But if it is pronounced without being changed, it will cause harm to the 
public.” Ka’b Al-Ahbar asked Abu Muslim Al-Khawlani: “What is your position 
among your people?” he said: “Good.” Ka’b said: “But Torah tells something 
different.” He said: “What does it tell?” he said: “It tells that if a man enjoins 
good and forbids evil, his position will be bad among his people.” On that he 
said: “Torah has told the truth, and Abu Muslim has told a lie.” It is reported that 
Abdullah Ibn Umar “Allah be pleased with both” used to visit workers (and 
admonish them), and then he ceased to come to them. It was said to him: “Why 
do you not come to them, perchance they would grieve (for your absence from 
them).” He said: “I fear if I talk to them they might see that my state differs from 
what they expect from me; and if I keep silent, I fear I would become sinful.” 
This indicates that he who fails to enjoin right and forbid evil should keep 
himself away from the place where sins are committed, and conceal himself lest 
sins would be practiced in his presence. 


Ali Ibn Abu Talib “Allah be pleased with him” said: “The first Jihad in which 
you would be overpowered is that (in which you change evil) with your hands, 
then that (in which you change evil) with your tongues, and then that (in which 
you change evil) with your hearts. If the heart does not accept good nor 
disapprove evil, it would be overturned.” According to Sahl Ibn Abdullah 
“Allah’s mercy be upon him”: “If a man acts upon a thing in his religion in 
accordance with what he was commanded or forbidden to do, and it is related to 
him when things become corrupt, and people are given to confusion, he will be 
one of those who stood for Allah at his time to enjoin good and forbid evil.” It 





Book nine: Enjoining good and forbidding evil ———-—-———————__ 533 


means that if he could have power but over himself, and reform it, and at the 
same time, disapprove the evil of the others with his heart, he will have achieved 
the objective (of enjoining good and forbidding evil). 


It was said to Al-Fudail: “Would you not enjoin good and forbid evil?” he 
said: “We are a people who have been commanded (to do good) and forbidden 
(to do evil), and they have proved ungrateful.” That is because they could not 
keep patient on their affliction. It was said to Ath-Thawri: “Would you not enjoin 
good and forbid evil?” he said: “When the ocean bursts, who would have the 
power to close it?” 


From those evidences, it seems evident that to enjoin right and forbid evil is 
obligatory, and that obligation does not lapse if one has the power to do it, unless 
it is undertaken by somebody else. Now, let’s mention the conditions of it and 
the conditions of its obligation. 


CHAPTER TWO: FOUNDATIONS AND CONDITIONS 
OF ENJOINING GOOD AND FORBIDDING EVIL 


It should be known that there are four foundations that constitute Hisbah, 
which includes to enjoin right and forbid evil: the one who prevents sins 
(Muhtasib), the one who commits sins (Muhtasab Alayhi), the sin which is 
prevented (Muhtasab Fihi), and the way of preventing sin (Nafs Al-Ihtisab). Each 
of those foundations has its particular conditions. 


The First Foundation Pertains To The One Who Prevents Sins 


Many conditions should be available in him: he should be a legally competent 
Muslim who has the capability. Thus, the mad, child, disbeliever and disabled are 
exempted from that. Apart from those, all the subjects are included in it, even if 
they are not given permission. Included in it also are the dissolute, the slave and 
the woman. Let’s discuss each condition in more detail. 


The first condition is the legal competence or responsibility. It is obviously 
clear that the non-legally competent is not required to enjoin or forbid anything. 
This condition pertains to obligation in particular. But in regard to possibility and 
permissibility, only rationality only is sufficient. Thus, an adult who is discerning, 
though not obligated, has the right to forbid evil, and spill over wine and break 
the musical instruments. If he does so, he will receive a reward for it, and none 
has the right to prevent him, just under the pretext that he is not obligated, for 
this is an act of worship which he does and gets reward for it, like prayer, leading 
the prayer, and the other acts of worship. Its ruling differs from that of 
guardianship or custodianship, which requires obligation and this, is why it is 
affirmed also to the slave and anyone of the subjects. It is true that the 
prevention of evil itself is a kind of guardianship, but it 1s obtained once one 
becomes a believer, like killing the polytheist, cutting off his means and depriving 
him of his missiles: the adult has the right to do it so long as it causes no harm. 
Prevention of wickedness or dissoluteness is like the prevention of disbelief. 
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The second condition pertains to belief. It is obviously clear too. To enjoin 
right and forbid evil is to support religion: how should there be from among the 
men of religion such as is ungrateful to it? 

The third condition pertains to justness. It is considerable in the sight of 
some people who are of the opinion that a dissolute has no right to prevent 
evil. Perhaps, they take their supportive evidence from condemning the one 
who commands what he does not, as shown from the statement of Allah 
Almighty: “Do you enjoin right conduct on the people, and forget (to practise 
it) yourselves. And yet you study the Scripture? Will you not understand?” 
(Al-Bagarah 44) 
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And: “Grievously odious is it in the sight of Allah that you say that which you 
do not.” (As-Saff 3) 
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In confirmation of that, it is narrated that the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “On the night I was made to set out on a 
Night Journey (Isra’), I came upon a people whose lips were being filed with files. 
I asked them about the reason, they said: “We used to command people to do 
good, although we ourselves did not do it, and forbid them to do evil, although 
we ourselves did it.”” It is further reported that Allah Almighty revealed to Jesus 
“Peace be upon him”: “Admonish yourself, and if you receive admonition, then, 
you might admonish the people, otherwise, feel shy of Me.” Perhaps they also 
support their argument by the analogy that guiding others is a branch of receiving 
guidance in general, in the same way as making straight the others is a branch of 
becoming straight, and reforming others is the obligatory charity due upon 
righteousness. Thus, if ones not righteous in himself, how should he reform 
others? How should the shade stand straight given that the stick is crooked? 

But all of those are imaginations. The truth is that a dissolute has the right to 
prevent evil. Let’s say, in support of our argument that is it necessary for the one 
who prevents sin to be infallible against all sins and mistakes? To require that as a 
necessary conditions to violate the consensus, and close the gate of prevention of 
evil. The companions “Allah be pleased with them” were not infallible apart from 
others, and there is difference about the infallibility of the Prophets themselves 
“Peace be upon them”. The Holy Qur'an ascribes sins to Adam “Peace be upon 
him”, and the same is true of some Prophets. For this reason, Sa’id Ibn Jubair 
“Allah have mercy upon him” said: “If none enjoins right and forbids evil except 
him who never commits sins or mistakes, then, there would be none to enjoin 
right and forbid evil.” This statement of Sa’id Ibn Jubair was admired by Malik. 

But, they allege that this necessity lapses only from him who does not commit 
but the minor sins. in this way, it is permissible for such as puts on silk to prevent 
the sins of drinking wine and committing fornication. In reply let’s ask: should 
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the wine drinker not have the right to invade the disbelievers and prevent them 
from disbelief? If they answer in the negative, they would violate the consensus. 
The Muslim public include the dutiful and wicked, obedient and disobedient, 
those who drink and those who do not drink wine, those who wrong and those 
who do not wrong orphans. None of them has ever been forbidden to take part 
in battles (against the disbelievers) at the time of the Messenger of Allah “Allah’s 
blessing and peace be upon him”, and the time that came after it. 

If they answer in the affirmative, let’s then raise another question: Should the 
wine drinker have the right to prevent from killing? If they answer in the 
negative, let’s say: Then, what is the difference between him and the one who 
puts on silk, to whom it is permissible to prevent from drinking wine? As well as 
killing is a major sin in comparison with drinking wine, drinking wine is a major 
sin in comparison with putting on silk. In this way, there is no difference. If they 
answer in the affirmative, and make the distinction that everyone who commits a 
sin has no right to prevent from the like of or less than it, but he has the right to 
prevent only from a sin that is above it, let’s say that this is an arbitrary 
distinction. 

As well as it is not unlikely that a wine drinker could prevent from 
committing fornication or killing, it is also not unlikely that an adulterer could 
prevent from drinking wine, and also it is not unlikely that a wine drinker could 
drink wine and at the same time prevent his slaves and servants from drinking, 
saying: “It is incumbent upon me to desist and forbid others from committing 
sins: then, why is it incumbent upon me, as I disobey Allah by committing one of 
both sins, to disobey Him by committing the other sin? If it is incumbent upon 
me to forbid (others to do sins), why should it lapse from me only by my doing 
the sin?” it is impossible to say that it is incumbent upon one to forbid from 
drinking wine as long as he himself does not drink wine, but once he drinks wine, 
the obligation of forbidding lapses from him. 

It may be argued that this case is like the case in which one says: “It is 
incumbent upon me to perform ablution and offer prayer; and thus I perform 
ablution even if I will not offer prayer, and take Suhur even if I will not 
observe fast, although it is desirable for me to take Suhur and observe fasts.” 
However, it is said that one of them follows the other. Similarly, making 
straight another follows making straight oneself. So, let him begin with 
himself and then with those who are under his guardianship. The reply is that 
taking Suhur is intended for fast, and had it not been for fasting, Suhur would 
not have been desirable. What is intended for another thing could not be 
separated from it. On the contrary, making right somebody is not intended for 
making right oneself, nor is making right oneself intended for making right 
somebody else. To say that one of them follows the other is an arbitrary 
statement. 

But the matter is different in regard to performing ablution and offering 
prayer, which are concomitant. But there is no doubt that whoever performs 
ablution and does not pray has fulfilled the command of ablution, and he receives 
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punishment less than him who does not do both. Thus, whoever does not desist 
nor forbid sins receives punishment more grievous than him who forbids sins 
although he himself does not desist. But even, it might be argued that ablution is 
a prerequisite not intended for itself in so much as it is intended for the prayer. In 
this way, it has no judgement independent from prayer. On the contrary is 
Hisbah, which is not prerequisite for desisting. There is no similarity then 
between them. 


It may be argued that from that it ensues to suppose that if a man committed 
adultery with a woman under compulsion and she was veiling her face, and then 
she uncovered her face willing, thereupon the man went on practicing Hisbah 
while he was having sexual intercourse with her, i.e. went on preventing her from 
committing such a sin, saying to her: “You are really forced to commit adultery, 
although you have uncovered your face willingly in front of a man who is 
unlawful for you, and I’m unlawful for you, so, you should screen your face.” 
This is, however, an odious Hisbah which is disapproved by the heart and 
disgraced by the sound disposition of anyone. 


In reply to it, let’s say that truth might seem odious, whereas falsehood nice- 
to-see in the sight of natures. Let’s say that ordering her in that state not to 
uncover her face is either obligatory, or permissible, or unlawful. If you adopt the 
opinion that it is obligatory, it is so, for indeed, uncovering the face is a sin, and 
forbidding a sin is right. If you say that it is permissible, then, he has the right to 
say what is permissible. Having been so, what is the significance of your 
statement that the dissolute has no right to prevent sins? if you say that it is 
unlawful, then, let’s say that since it is principally obligatory, what made it 
unlawful because of committing adultery? It is surprising that the obligatory turns 
into unlawful because of committing another unlawful thing. 


That it is disapproved and bothered by dispositions has two reasons. One ts 
that he left what is more important and engaged himself only in what is 
important. As well as dispositions refrain from leaving the important and 
engagement in what is insignificant, they also abstain from leaving the more 
important and engagement in what is important, in the same way as they refrain 
from the one who feels it difficulty to have a usurped food while he devours 
usury, and the one who safeguards himself from backbiting, although he presents 
a false witness, for the false witness is more odious and grievous than backbiting, 
which is to tell about something in which the teller might be true. But, having 
been bothered and disapproved by nature does not indicate that leaving 
backbiting is not obligatory, or that if one backbites or eats a morsel of food that 
is unlawfully gained shall not increase his punishment. 


Similarly, the harm he will receive in the hereafter because of his sin is 
more than the harm he will receive because of the sin of anyone else. Thus, 
his engagement in the less from the more is bothered by nature for he has left 
the more and not for he has engaged in the less. He, for example, whose 
horse and rein were usurped, and he engaged himself in demanding the rein 
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and left the horse, of a surety, would be bothered by dispositions and seen to 
have done evil, for he engaged in demanding the rein, and although it is not 
disapproved, but what is disapproved is to leave the horse for the sake of 
demanding the rein. Thus, he is disapproved for his engagement in the less 
significant from the more significant. The same is true of the Hisbah practiced 
by a dissolute. But this does not indicate that his Hisbah is disapproved in its 
own right. 


The other reason is that Hisbah sometimes takes the form of forbiddance 
through admonishing and sometimes by oppression. Of a surety, the admonition 
of him who himself receives no admonition is not satisfactory. Let’s say that 
whoever knows that his admonition in the field of Hisbah would not be 
acceptable to the people because of their knowledge of his dissoluteness, it is not 
incumbent upon him to prevent sins through admonishing, since there is no 
benefit in his admonition because of his dissoluteness. As there is no benefit in 
his speech, it becomes not binding upon him to speak. If sin is to be prevented 
through oppression, and oppression should be achieved by both act and 
argument. In case he is a dissolute, and he prevents through actual oppression, it 
should have implied his oppression by argument, for it would be said to him: 
“Why have you done so?” however, his actual oppression would be bothered by 
nature, although oppression by argument is implied. But this does not mean that 
the act is right. It is like the one who averts wrongness from a Muslim individual, 
and neglects his father although he is among the wronged, in which case, he 
would be bothered by nature, although his averting the wrongness from the 
Muslim individual is right. 

It ensues from that that it is not incumbent upon a dissolute to prevent sins 
through admonishing particularly if he is recognized for his dissoluteness because 
he himself receives no admonition. If it is not incumbent upon him, and it is 
known that his preventing sins shall lead to insulting and dishonoring him 
because of rejecting his admonition, then, let’s say that Hisbah is not binding 
upon him. This means that a kind of Hisbah, that is achieved through 
admonishing lapses because of dissoluteness, and justness becomes requisite 
therein. But this is unnecessary in regard to the oppressive Hisbah. There is no 
harm on the dissolute to spill over alcoholic drinks, and break the musical 
instruments, and the like of those if he has the power to do it. 


In regard to the Holy Verses they quoted as evidence, it pertains to rejecting 
their leaving and not enjoining right. But as they enjoin right, it indicates to their 
knowledge, and the punishment of a knowledgeable in case he leaves doing right 
is more grievous because he has no legal excuse in view of his knowledge. Allah 
Almighty says: “Grievously odious is it in the sight of Allah that you say that 
which you do not” (As-Saff 3) 
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Refers to the false promise, and His statement: “Do you enjoin right conduct 
on the people, and forget (to practise it) yourselves” (Al-Baqarah 44) 


CRB 5-5 Ib GUT ZEl o> 

Criticizes them for they forget themselves and not because they enjoin right 
conduct upon others. But that they enjoin right upon others indicates to their 
knowledge, and establishes the argument against themselves. 

Allah Almighty said to Jesus “Peace be upon him”: “O son of Mary! 
Admonish yourself (first before you admonish the others)!” it pertains to 
prevention of sins by admonishing, and we have admitted that the dissolute’s 
admonishing is of no benefit for him who learns he is dissolute. His saying to 
him : “And feel shy of Me” does not indicate to the prohibition of admonishing 
others, but it means that you should feel shy of Me when you engage yourself in 
the less important and leave the more important. This is like the case in which it 
is said: “Safeguard your father first and then your neighbour, otherwise, you 
should feel shy.” 

It might be argued that according to that opinion, the non-Muslim has the 
right to practice Hisbah if he sees a Muslim committing adultery, by saying to 
him: “Do not commit adultery”, for this command is true in itself, and thus it is 
not unlawful for him to say it: on the contrary, it should be made permissible or 
even obligatory. In reply to that, let’s say that if a disbeliever prevents a Muslim 
from doing it, he will have been invested with authority over him, and thus, he 
would be prevented from having authority over him, for indeed, “And never will 
Allah grant to the Unbelievers a way (to triumph) over the Believers.” (An-Nisa 
141) 
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But his statement “Do not commit adultery” in itself it not unlawful for him, 
in the sense that it is to forbid him from committing adultery, but it is unlawful in 
the sense that it indicates to his (disbeliever’s) authority over such a Muslim and 
putting him (the Muslim) to humiliation. It is true that a dissolute deserves 
humiliation, but not from a disbeliever, who is much worthier of being given to 
humiliation. This is why he is prevented from practicing Hisbah. 


The fourth condition pertains to the necessity of having the permission of the 
imam and the guardian. This condition is required by some people, who do not 
affirm to the individuals among the subjects to practice Hisbah by their own 
selves. But this condition is invalid, for all the Holy Verses and narrations and 
traditions provide evidence that whoever sees a shameful deed and keeps silent 
from forbidding it has indeed disobeyed Allah. That’s because it is incumbent 
upon him to prevent it wherever and whenever he sees it. But to restrict it to the 
obligation of delegation from the imam is an arbitrary condition, for which there 
is no origin nor reference. The Rejecters go as far as to say that it is impermissible 
to enjoin right and forbid evil unless the infallible imam appears, and this is the 
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true imam in their sight. But those (Rejecters) are too despicable to be discussed, 
but the simplest answer is that if they come to the court to demand their rights 
concerning property and blood, then, to help them will be to enjoin right and to 
extract their rights from those who have illegally usurped them will be to forbid 
evil. Moreover, to ask for their right is a kind of enjoining good, and this time, 
according to your opinion, is not fitting to forbid wrongness and demand rights 
so long as the infallible imam has not yet appeared. 

But it might be said that to enjoin right and forbid evil means to be invested 
with authority over the people, and this is why the disbelievers and non-Muslims 
are prevented from practicing it, although it is true. Thus, it should not be 
affirmed to the individuals unless they are delegated by the guardian. In reply to 
that, let’s say that the disbeliever is prevented from it in view of the authority it 
summons over the people, and the disbeliever himself should be given to 
humiliation who does not deserve to have that authority over the Muslims. But 
the individuals among the Muslims are worthy of having that power of authority, 
which they gain by the power and honour of religion and knowledge. The 
authority it imposes does not need a delegation from the guardian, just like the 
authority granted by teaching and instructing. There is no difference that to let 
the ignorant who is about to commit sins because of his ignorance know what is 
lawful and what is unlawful, what is permissible and what is obligatory and what 
is forbidden does not need permission from the guardian, although it gives the 
power of authority to the one who undertakes it. The good faith and knowledge 
here are sufficient. 

To explain that, let’s say that Hisbah are of five levels as we shall mention 
later: the first is to let the others know (the right and wrong). The second is to 
admonish with kind words. The third is to abuse and scold (who do not 
respond); and I do not mean by abuse to use foul and obscene language, but it 
is sufficient to say to him: “O ignorant! O foolish! Do you not fear Allah?” the 
fourth is to prevent through oppression, by a direct act like breaking the 
musical instruments, spilling over the wine and snatching the silk garment from 
him who is wearing it, taking the usurped garment and restoring it to its real 
owner, etc. the fifth is to frighten and threaten to beat and even to actually 
strike him until he desist from that sin, like the one who always backbites 
others, and the one who launches false charges against others. Of a surety, it is 
impossible to take away his tongue, but he should .be forced to keep silent by 
beating him. But this level might lead to seek the aid of helpers to both sides, 
which would result in fighting. All levels except the fifth do not need 
permission from the imam. 

How should making others know and admonishing be in need of permission 
from the imam? To ascribe the ignorant and foolish to ignorance and foolishness 
and the dissolute to dissoluteness and lack of fear of Allah Almighty is true, and 
truth is desirable, and the best reward to be received from Allah Almighty is fora 
word of truth to be said in the presence of a wrongful imam (according to the 
narration of Abu Dawud, At-Tirmidhi and Ibn Majah on the authority of Abu 
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Sa’id Al-Khudri). If it is permissible to pass a judgement against a wrongful 
imam, how should his permission is needed for? The same is true of breaking the 
musical instruments and spilling over alcoholic drinks, for this act is known to be 
true without permission. But in regard to the violent prevention of sins, it might 
lead to gather helpers and enter into public affliction; and it 1s questionable as we 
shall explain later. 


That the righteous predecessors continued to practice Hisbah against the 
rulers and governors confirms their consensus that there is no need for 
delegation from the imams. Moreover, if one enjoins right and forbids evil, 
therewith the guardian is pleased, it will be good, and in case of his displeasure 
with it, his conduct will be undesirable, and should be rejected. The righteous 
predecessors used to reject the misdeeds of governors. It is reported that once 
Marwan delivered the sermon before Id prayer, thereupon a man said to him: 
“The sermon should have been delivered after prayer.” Marwan said to him: 
“Give up that habit O so and so.” On that Abu Sa’id “Allah be pleased with 
him” said: “As for that man, he has fulfilled what is incumbent upon him. No 
doubt, the Messenger of Allah “Allah’s blessing and peace be upon him” said to 
us: “If anyone of you sees a misdeed, let him prevent it with his hand, and if he 
could not do, let it be with his tongue, and if he could not do, let deny it (at 
least) from his heart; and this is the least degree of faith.” (This narration is 
reported by Muslim). 

They understood from those generalizations that the rulers and governors 
should be included: how then should their permission is needed for? It is 
reported that when Al-Mahdi came to Mecca, he stayed there as long as Allah 
willed him to stay, and when he intended to perform Tawaf, he drove the people 
away from the House, thereupon Abdullah Ibn Marzug jumped towards him and 
seized him by the garment and shook him and said: “Consider what you are 
doing! Who has given you more right in that House than such as comes to visit it 
from afar, that when he comes, you hinder him from it? Allah Almighty says in 
this issue: “We have made (open) to (all) men - equal is the dweller there and the 
visitor from the country” (AJ-Hajj 25) 
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Who has given you that right?” he looked at his face and recognized him for 
he was one of their freed slaves, and he said to him: “Are you Abdullah Ibn 
Marzuq?” he answered in the affirmative, thereupon he was arrested and 
brought to Baghdad, and Al-Mahdi disliked to afflict him with an odious 
punishment for which he would be famous among the public. He made him 
stay in the stable of animals to drive animals, and assigned to him a rebellious 
disobedient horse in the hope that it would strike and kill him. But Allah 
Almighty made the horse obedient to him. He was imprisoned in a house which 
was closed on him and the key was kept with Al-Mahdi himself. But three days 
later, he came out to the garden and ate fruits. When Al-Mahdi was informed of 
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that he asked him: “Who has brought you out?” he said: “The one who has 
imprisoned me.” Al-Mahdi angrily clamored and cried: “Do you not feel afraid 
that I would kill you?” Abdullah raised his head with smile to him and said: 
“This would have been true had you possessed life or death.” He remained in 
prison until Al-Mahdi died and he then was released and returned to Mecca. He 
had vowed that if Allah delivered him from them, he would sacrifice one 
hundred camels. He endeavoured until he was able to sacrifice them. 

It is reported on the authority of Hibban Ibn Abdullah that he said: Harun 
Ar-Rashid descended at Dawin in the company of Sulaiman Ibn Abu Ja’far, a 
man from Banu Hashim. Harun said to him: “You have a slave-girl who is good 
in singing. Bring her to us to sing.” She was brought and sang, but her singing 
was not appreciated by him. He asked her: “What is wrong with you?” she said: 
“This is not my Ud.” He ordered the servant to go and bring her Ud. He brought 
the Ud and on the way he met an old man who was picking up kernels from the 
earth. He said to him: “Make spacious the way O old man!” the old man raised 
his head and saw the Ud, thereupon he took it from the servant and struck the 
ground with it and it went to pieces. The servant arrested him and brought him 
to the chief of police and ordered him to detain him as he was demanded by the 
Commander of Believers. The chief of police said to him: “There I in Baghdad 
none who worships Allah more than he does: how should the Commander of the 
Believers demand him?” the servant said to him: “Hearken to what I say to you.” 
The servant entered into the gathering of Harun and said to him: “I’ve come 
upon an old man picking up kernels from the ground and when I told him to 
move to make spacious the way, he raised his head and saw the Ud, which he 
took and struck the ground with, and broke to pieces.” Harun was infuriated and 
his eyes turned red out of anget, thereupon Sulaiman Ibn Abu Ja’far said to him: 
“What is the reason for that anger O Commander of Believers? Send to the chief 
of police a message ordering him to chop off his head and throw his body in the 
Tigris.” He said: “No, but let’s bring him and argue him first.” The courier went 
to him and asked him to respond to the demand of the Commander of Believers. 
He said: “Yes.” He was asked to ride, but he went on foot. 

When he came and stood near the gate of the palace, it was said to Harun: 
“The old man has come.” Harun said to his sitters:“What do you see better ? 
Should we lift the shameful things from us until that old man comes (and 
leaves) ot go to another hall which contains no shameful things?” they said: “It 
is more fitting to go to another hall that contains no shameful things.” They 
stood and went to another hall that contained no shameful things. Then, he 
ordered that the old man be admitted. The old man was admitted, and in his 
sleeve there was the case that had the gathered kernels. The servant aid to him: 
“Bring that out of your sleeve and enter upon the Commander of Believers.” 
He said: “But I shall have my supper from that tonight.” The servant aid to 
him: “We shall provide for your supper.” He said: “I have no need for your 
supper.” Harun asked the servant: “Which think do you ask him to do?” he 
said: “There is a case of kernels in his sleeve and I asked him to leave it and 


542.8. —  __ Thee quarter f the habits Of life 
enter upon the Commander of Believers.” He said to him: “Leave it with him.” 
He entered, greeted and sat down. Harun asked him: “O old man! What has led 
you to do what you’ve done?” he said: “Which thing have I done?” Harun felt 
shy of telling him that he had broken his Ud. When he asked him pressingly, he 
said: “I heard your father and grandfathers reciting the following Holy Verse on 
the pulpit: “Allah commands justice, the doing of good, and liberality to kith 
and kin, and He forbids all shameful deeds, bad conduct and rebellion: He 
instructs you, that you may receive admonition.” (An-Nahl 90) 
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Indeed, I’ve seen a bad conduct which I’ve changed.” He said: “Then, change 
it.” By Allah, he said nothing more. When the man came out, the caliph gave a 
handful of coins to a man and said: “Follow that old man, and if you see him 
saying to the people that he had said so and so to the Commander of Believers, 
and he had said to him so and so, give him nothing, and if you see that he does 
not speak about that, give that handful of coins to him.” When he came out of 
the palace, behold! There was a kernel in the ground that was dipped in the soil, 
which he went on cleaning and picking up. He talked not to anyone. The man 
said to him: “The Commander of Believers tells you to take this handful of 
coins.” He said: “Tell the Commander of Believers to bring it back from where 
he had taken it.” 

It is narrated on the authority of Sufyan Ath-Thawri “Allah’s mercy be upon 
him” that Al-Mahdi performed Hajj in the year of one hundred and sixty-six, and 
Sufyan saw him throwing the pebbles of Aqabah and his guards were striking 
with lashes the people rightward and leftward, thereupon he stood and said to 
him: “O good-looking man! It is narrated on the authority of Qudamah Ibn 
Abdullah that he said: I saw The Messenger of Allah “Allah’s blessing and peace 
be upon him” throwing the Jamrah of Aqabah while being on a blond red she- 
camel, which he did not beat nor did he drive away by force (as is widespread 
now among the chiefs and rulers). (This narration is reported by At-Tirmidhi and 
An-Nasa’i). And you are now throwing the pebbles with your guards striking the 
people in front of you rightward and leftward.” He asked a man: “Who is that?” 
he said: “Sufyan Ath-Thawri.” He said to him: “O Sufyan! Had you been talking 
to Al-Mansur (his father) as such, he would not have endured you.” He said: 
“Had Al-Mansur told you, you would have refrained from doing it.” It was said 
to Al-Mahdi: “He called you ‘O good-looking man’ and not the Commander of 
Believers.” He said: “Then, chase him.” He was pursued, but he was able to hide 
himself. 

It is reported that Al-Ma’mun was informed that a Muhtasib used to walk 
among the people and enjoin right and forbid them to do evil, without being 
commanded by him to do so. He ordered to be guided to him, and when he came 
in front of him, he said to him: “I was informed that you see yourself fitting for 
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enjoining right and forbidding evil, although we have not commanded you to do 
so.” At that time, Al-Ma’mun was sitting on a chair, reading a book or a story. 
Heedless of it, it fell down from him, and it came underneath his feet unfeelingly. 
The Muhtasib said to him: “Lift your feet from the Names of Allah Almighty and 
then say what you like to say.” Al-Ma’mun did not understand, and asked him: 
“What are you saying?” he kept without understanding until he repeated it thrice, 
thereupon he said: “Either you should lift your feet, otherwise, give me 
permission to lift them.” Al-Ma’mun looked and behold! He saw the book. He 
took and kissed it and was put to shame. Then he returned to the man and said to 
him: “Why do you enjoin right given that Allah Almighty has assigned it to us the 
family of the house (of the Prophet), and in connection with us Allah Almighty 
said: “(They are) those who, if We establish them in the land, establish regular 
prayer and give regular charity, enjoin the right and forbid wrong: with Allah rests 
the end (and decision) of (all) affairs.” (Al-Hajj 41) 
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The man said: “You’ve told the trath O Commander of Believers. You are 
just as you have described yourself, in terms of being established in power of 
authority. But at the same time, we are your supporters and helpers in that 
matter, and none denies it but him who is ignorant of the Book of Allah and the 
Sunnah of his Messenger “Peace be upon him”. Allah Almighty says: “The 
Believers, men and women, are protectors, one of another: they enjoin what is 
just, and forbid what is evil: they observe regular prayers, practice regular charity, 
and obey Allah and His Messenger. On them will Allah pour His Mercy: for Allah 
is Exalted in power, Wise.” (At-Tawbah 71) 
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Furthermore, the Messenger of Allah “Allah’s blessing and peace be upon 
him” said: “The believers in their relation to each other are like a building whose 
parts strengthen one another.” (This narration is reported by Al-Bukhari and 
Muslim on the authority of Abu Musa). Of a surety, you have been established in 
power in the land; and this is the book of Allah, and the Sunnah of the 
Messenger of Allah “Allah’s blessing and peace be upon him”. If you are to 
comply with their commands, you should be thankful to those who help and 
support you in that matter; and if you are not to comply with their commands 
and principles, then, Allah, to Whom your matter returns, and in Whose Hand is 
your power and honour stipulated that he would not suffer to be lost the reward 
of him who does well. Say now what you like to say.” Al-Ma’mun was admired by 
his speech and was well-pleased with him and said: “No doubt, it should be 
permissible for the like of you to enjoin right (and forbid evil). Go on what you 
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used to do by our command and decision.” The man continued to do what he 
used to do. 

Those stories provide proof that there is no need for seeking permission of 
the guardian in enjoining right and forbid evil. But it might be asked: “Do you 
absolutely affirm the responsibility of Hisbah (prevention of sin) to the son over 
his father, the slave over his master, the wife over her husband, the pupil over his 
mister, and the ruled people over the guardian with no restrictions in the same 
way as it is affirmed to the father over his child, the master over his slave, the 
husband over his wife, the mister over his pupil, and the guardian over his people 
who are under his guardianship?” is it so or there is difference between both 
cases?” 

It should be known that according to our opinion, the reality of guardianship 
is affirmed to both, with little difference. Let’s explain the matter in regard to the 
son with his father. We say that the Hisbah is of five levels, and the son has the 
right to practice the first two, i.e. to show first and then to admonish and give 
advice with kindness. But he has no right to practice Hisbah through abusing or 
scolding or threatening or beating, i.e. through the last two levels. But that he has 
the right to prevent sin through the third level which might lead to harming the 
father and provoking his anger and wrath, is questionable. It is true that he might 
break his Ud, spill over his wine, break the musical instruments, undo the silk 
threads from his garments, restore back to the real owners their property he finds 
in the house of his father, which he might have illegally usurped, stolen or taken 
by force with no just cause, remove the pictures inscribed on the wall or wood of 
the house, and break the gold and silver utensils. 

If he does so, it will not pertain directly to the father himself, unlike beating 
and abusing. But at the same time, this might lead to harming the father and 
provoking his anger and wrath. However, the act of the son is right, and the 
father’s wrath is out of his love for falsehood and what is unlawful. Analogically, 
it seems that the son has the right to do so, and moreover, it is incumbent upon 
him to do it. Here, it is not unlikely to make a comparison between the 
viciousness of the evildoing on the one hand and the extent of harm that is 
caused and the wrath that is provoked on the other hand. If the wrongdoing is 
odious, and the wrath is endurable like the case of spilling over the wine of the 
one who does not grow so much angry, then, preventing the sin should prevail; 
and if the evildoing is not so much odious and the wrath to be provoked will 
become aggravated, like the case of breaking glass utensils in the forms of 
animals, and breaking them will cause much loss, and thus the anger will become 
ageravated, and at the same time, this sin is not like that of drinking wine, then 
preventing such sin is questionable. 

But, it might be said: “On which thing do you depend in your statement that 
the son has no right to prevent the father from sin through scolding, beating and 
troubling him until he leaves falsehood, given that the command of enjoining 
right and forbidding evil is general in the Book and the Sunnah without 
restrictions, whereas the command of harming and beating is particular only to 
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doing what is odious of deeds?” 

In reply to that, let’s say that in connection with the father, it is reported that 
he should be exempted from that generalization. There is no difference that the 
executor has the right not to execute his father, in case he has to establish on him 
the legal punishment of committing adultery, nor to establish any other legal 
punishment upon him, even though his father is a disbeliever. Moreover, if the 
father cuts off the hand of his son, no retaliation is due upon him, and he has no 
right to harm him in retribution for it. Many narrations are reported in support of 
that claim and some of them gained consensus. 

It is narrated that the Prophet said: “The father should not be killed in 
retaliation for killing his son.” (This narration is reported by At-Tirmidhi and Ibn 
Majah on the authority of Umar). Thus, as it is impermissible to harm him with 
punishment for a crime that he has really done, it is more preferable that he 
should not be harmed with punishment to prevent him from committing a sin. 
This should apply also to the slave with his master, the wife with her husband, 
given that what the right hand possesses is more confirmed that the possession 
because of marriage. But once again, let’s quote the narration in which the 
Prophet says: “Had it been permissible for a man to fall in prostration to another 
man, I would have commanded the wife to fall in prostration to her husband.” 
This provides evidence to confirm that right. 

In regard to the people with the ruler or governor, the matter is different. 
They have no right but to prevent him from committing sin through the first two 
levels, i.e. to let him know it, and then to admonish and advise him. The third 
level is questionable. However, to attack his store and take the wealth and bring 
them back to their real owners from whom he has illegally usurped, or to undo 
the silk threads from his garment, or to break his gold and silver utensils, might 
lead to violating his reverence and respect in the sight of people whom he rules. 
This is forbidden according to many reports, in the same way as to keep silent 
from the evildoing is forbidden. 

(This narration is reported by Al-Hakim on the authority of Ayad Ibn Ghunm 
in which the Prophet said: “If one has something to advise a ruler with, he should 
not talk to him in public, but rather he should be alone with him and talk to him: 
if he accepts it, this is good, otherwise, he will have fulfilled what is incumbent 
upon him.” It is further narrated by At-Tirmidhi on the authority of Abu Bakrah 
that the Prophet said: “He, who disgraces a ruler, will be disgraced by Allah on 
earth.”) In this way, it depends upon Ijtihad and comparison between the odious 

and shameful deed on the one hand, and the extent of respect the ruler shall lose 
because of attacking him to prevent him from sin. But this could not be adjusted. 

The matter of the pupil with his mister is easier. The respectable is the mister 
who benefits religion with his knowledge, and there is no respect for such as does 
not act upon his knowledge. He (the pupil) has the right to deal with him 
according to the knowledge he has learnt from him. It is reported that Al-Hassan 
“may Allah have mercy upon him” was asked about the way a son could prevent 
his father from committing a sin, thereupon he said: “He should admonish him 
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as long as he does not grow angry, and if he grows angry, he should keep silent 
and leave him.” 

The fifth condition pertains to power. It is obviously clear that no Hisbah 
is due upon the powerless but with his heart. Such as loves Allah Almighty 
dislikes and rejects sins that lead to disobeying Him. According to Ibn Mas’ud 
“Allah be pleased with him”: “Strive the disbelievers with your hands; and if 
you could not but frown in their faces, you should do.” Furthermore, it 
should be known that the obligation lapses not only from the physically 
powerless, but also from the one on whom it is feared, and from the one 
whose rejection is learnt to be of no benefit. Thus, two points should be 
considered here: the fruitlessness of rejection, and the fear of harm. Four 
considerations could be elicited from both: 

The first is that they both are combined, i.e. that it is learnt that one’s speech 
will be of no benefit, and moreover, he will be beaten because of it. In this case, 
Hisbah is not obligatory upon him. It also might be forbidden to him in some 
situations. It is true that he should in this case avoid the places where the 
evildoing is committed, and get isolated in his house, in order not to witness it, 
and not to come out except to fulfill his necessary need or fulfill an obligatory 
duty. It is not necessary for him to abscond the town unless he is troubled to do 
evil or forced to help rulers in their injustice and evildoing, in which case, it 
becomes incumbent upon him to leave the town and emigrate to another if he 
has power to do so. That’s because in no way could compulsion be fitting for 
legal excuse for him who has the power to flee from it. 

The second is that both are missing, i.e. that he learns that the evildoing 
would vanish by his speech, and there is no fear on him if he prevents it by word 
or deed. In this case, rejection and disapproval are due upon him. This belongs to 
the absolute power. 

The third is that although he is sure of the fruitlessness of his disapproval, he 
also learns that there is no fear on him in case he rejects evildoing. In this case, 
Hisbah is not due upon him. But it is desirable with the intention to demonstrate 
the rites of Islam, and remind the people of the principles and laws of religion. 

The fourth is the opposite of it, i.e. he learns that although he might possibly 
be touched with harm, the evildoing would cease because of his word or deed, 
like the case of one who has the power to throw the wine bottle of a dissolute 
with a stone and break it, spill over alcoholic drinks, break the Ud, and the result 
is that the evildoing will stop. But at the same time, he learns that he would be 
arrested and beaten. Hisbah in this case is not obligatory nor unlawful: it is rather 
desirable. This desirability is confirmed by the narration we have already related 
in the excellence of a word of truth in front of a wrongful ruler. But no doubt, 
there is fear on him, as confirmed by the narration on the authority of Abu 
Sulaiman Ad-Darani “may Allah have mercy upon him” that he said: I heard 
some words from a caliph, and I liked to disapprove of it, but I learnt I might be 
killed because of that. However, it is not the fear of killing that prevented me, but 
he was in an assembly of people, thereupon I feared I would be convicted of 
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getting adorned in front of the people, and thus J might be killed without doing 
the deed with sincerity.” 


But it might be argued: What is the significance of the following statement of 
Allah Almighty: “and make not your own hands contribute to (your) destruction; 
but do good; for Allah loves those who do good.” (Al-Bagarah 195) 
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In reply to it, let’s say that there is no difference that a Muslim individual 
could attack an array of disbelievers and fight them, even though he learns he 
would be killed. This might be thought to differ from the interpretation of the 
Holy Verse. But it is not so. Ibn Abbas “Allah be pleased with him” said: “The 
destruction intended is not this, but it is to leave spending for the Sake and in 
obedience of Allah, i.e. he, who does not do so has indeed contributed to his 
destruction.” According to Al-Bara’ “Allah be pleased with him”: “Destruction 
intended in the Holy Verse is to commit a sin and then thinks that no repentance 
would be accepted from him.” According to Abu Ubaidah: “It is to commit a sin 
and then do no good after it until he is destroyed.” 

As it is permissible for him to fight the disbelievers until he is killed, it should 
be permissible for him in the matter of Hisbah. But if he learns that there is no 
benefit of his attacking the disbelievers, like the blind or disabled who throws 
himself on the array of fighting disbelievers, it should be rendered unlawful and 
included under the destruction intended in the Holy Verse. It is permissible for 
him to attack only if he learns that he will keep fighting until he is killed, or learns 
that he will break the hearts and lower the spirits of the disbelievers when they 
see his bravery and think that all the Muslims are careless about life and have 
desire for martyrdom in the Cause of Allah, and this would weaken their power. 

Similarly, it is permissible, if not desirable for the Muhtasib to expose himself 
to beating and even killing if his Hisbah will contribute in the elimination of 
evildoing or breaking the authority of the dissolute, or strengthening the hearts of 
the men of religion. But in case the dissolute is strong and has the power and 
weapon to kill him, and the Muhtasib learns that if he tries to prevent him from 
sin, he will chop off his head and continue to do the sin, there is no point of 
practicing Hisbah here, since it might lead to destruction. What is required is to 
achieve a positive impact in the religion and sacrifice his life for it. 

But to expose oneself to destruction with no effect to be achieved, there is no 
point for it. It should be made unlawful. It is desirable for him to disapprove sin 
in case he has power to stop it, or if there will be a benefit from his deed, on the 
condition that harm should be limited to him. But if he learns that some other 
than him will be beaten with him, in this case, Hisbah is impermissible, if not 
unlawful for him, for he fails to avert evildoing but with a deed that leads to 
another evildoing, and this is not power. Moreover, if a Muhtasib learns that his 
deed will remove the evildoing, but at the same time, will lead to an evildoing in 
connection with somebody else other than him, it should be made unlawful for 
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him, because what is intended is to prevent evildoing in religion in general. For 
example, if one has a lawful drink that has been contaminated with impurity, and 
a Muhtasib learns that if he spills it the owner of the drink will go to drink wine 
ot his children will be forced to drink wine for their lacking of the lawful drink, 
then, it will be of no use to spill it. 

But it might probably be said that if a Muhtasib spills over the impure drink, 
he has indeed changed an evildoing, and it is the drinker of wine that should be 
held responsible for drinking it, since a Muhtasib is unable to prevent him from 
committing it. This opinion is supported by many and it is not unlikely. Those 
matters that belong to jurisprudence could not be judged except on the basis of 
suspicion. It is unlikely to differentiate between the changeable evildoing and the 
evildoing which Hisbah might lead to. If he is to slaughter a usurped sheep that 
belongs to somebody else to eat of it, and he learns that if he prevents him from 
that, he will slay a man and eat him, this Hisbah then will be of no significance. If 
his preventing him from slaying a man leads him only to take his property, 
Hisbah will be of use. Those subtleties are subject to Ijthad, and a Muhtasib has 
to follow his reasoning. 

For this reason, in regard to the layman, he has not to prevent but from the 
evident sins whose being unlawful is apparent, like drinking wine, committing 
adultery and leaving prayer. But what is known to be a sin and preventing it 
might lead to another sin, a layman should cease from preventing it, for in this 
case the mischief he does will be more than the uprightness he will achieve. This 
is why they do not affirm the responsibility of Hisbah to anyone without the 
permission of the guardian, for it might be implemented by those who are not 
fitting for it because they are lacking in knowledge or religion, and this might lead 
to disorder and chaos. This will be disclosed later Allah Willing. 

It might be argued that in case of substituting probability for knowledge of 
harm to afflict the Muhtasib or of fruitlessness of his Hisbah: what is the ruling 
pertinent to it? In reply to that, let’s say that the probability that is close to 
certainty has the same rank of learning, and the difference seems apparent when 
there arised contradiction between probability and learning. In this case, the 
certain learning should overweigh the probability. There is another difference 
between learning and probability. If he learns with certainty that his Hisbah is 
of no benefit, it becomes not obligatory upon him. But if it is close to his 
certainty that it is of no benefit, although it might probably avail, and at the 
same time, he expects no harm to afflict him, there is difference whether or not 
it is obligatory. However, it is more likely to be obligatory since there is no 
harm to be caused from it. To be sure, to enjoin right and forbid evil in general 
is obligatory in all cases. But we exclude from it that which is learnt to be of no 
benefit, either by consensus or apparent analogy. The command is not intended 
for itself, in so much as it is intended for the one to whom it is given. If it is 
learnt that there is no hope for him, then, there will be no benefit from the 
command. But in the event of no despair, it should remain obligatory. 

In regard to the expected harm, if it is not learnt with certainty or strong 
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probability but just it is doubtful, or it is close to his certainty that no harm shall 
befall him, and the matter is just likely: should that likeliness cancel out the 
obligation of Hisbah? Is it obligatory only when he is certain that no harm shall 
befall him? Is it obligatory in all cases except in the case it becomes close to his 
certainty that harm shall befall him? Let’s say, in reply to it, that if it is close to his 
certainty that he will be afflicted, Hisbah will not be obligatory. If it is close to his 
certainty that no harm will afflict him, it should be obligatory. The likeliness only 
should not cancel out the obligation. If it is doubtful with no preponderance, it 
then is questionable. It might be said that the basic rule requires it to be 
obligatory, and that obligation is cancelled out by the expected harm. The harm 
might be probably or certainly expected. It might be said also that Hisbah is 
obligatory on him jf it is learnt with certainty, or with likeliness that no harm will 
afflict him. But the former statement is more right, for the matter of enjoining 
right and forbidding evil is obligatory in general. 

Therefore, it may be argued that expectation of harm differs with the 
difference of cowardice and audacity: the coward weak-hearted sees the far as if it 
were too close to come, which he fears, whereas the brave adventurous sees the 
close as if it were too far to come, that he will not believe it unless it really comes 
to pass. Such being the case, on which of both should one rely? Let’s say that it is 
the moderate nature and sound mind and temperament on which one should 
rely. Cowardice is a disease that results from the weakness of heart and lack of 
power, whereas adventure is a result of excessive evaluation of power, and going 
beyond moderateness; and both are defective. Perfection lies in moderateness 
that is expressed by courage. 

Both cowardice and adventurous bravery are produced once from a defect of 
mind, and once from disorder of temperament. If one is of moderate 
temperament, he might have no sense to the sources of evil, and thus his audacity 
is a result of his ignorance, or might have no sense to the way of averting evil, 
and thus his cowardice is a result of his ignorance. Therefore, he might, by virtue 
of his experience and practice, have knowledge of the sources and ways of 
averting evil, but at the same time, in view of his weak heart, the evil that is 
unlikely to come has on him the same effect which the evil that is likely to come 
has on the brave of moderate temperament. So, both should not be considered 
here. The coward has to remove his cowardice first by removing its cause, and its 
cause might lie in his ignorance or in his weakness. Ignorance is removed by 
experience, whereas weakness by practicing the act more than once, until he gets 
accustomed to it. The beginner who intends to debate or preach might refrain 
from it at first in view of his weakness; and once he practices it, weakness would 
leave him and he would get accustomed to it. 

But in case this weakness and cowardice are chronic in a way that it is 
impossible for one to get rid of them, such a weak person should be given legal 
excuse, just in the same way as a disabled is given a legal excuse to sit at home 
(and be exempted from setting out for war). For this reason, we say that to travel 
by sea is not incumbent upon him whom weakness and cowardice possess, 
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whereas it is incumbent upon him who fears it not. The same is true of the 
obligation of Hisbah. 

It might be asked: What is the limit of the expected harm? A man might be 
harmed by a word, a strike, or an abuse. No man is ordered to do good (and 
forbidden to do evil) but that a kind of harm, no matter little or much, is 
expected from him. Thus, what is the limit of harm therewith Hisbah becomes 
not obligatory? 

Let’s say that this matter is questionable since it is subject to the difference of 
people and their states. Let’s do our best to enumerate it in many points. That 
which is undesired is the opposite to that which is desired. The desired things of 
the people in this world lie in four things: in the soul, like knowledge; in the body 
like health and safety; in the property like wealth; and in the hearts of the people 
like celebrity. The desired things are four: knowledge, health, wealth and celebrity. 
The celebrity is to preoccupy the hearts of the people, whereas the wealth is to 
possess money. In the Quarter of Destructives, we shall explain in detail the 
concept of celebrity and the reason why disposition is inclined to it. Each of 
those four things might be desired for oneself or for one’s relatives and devotces. 

But two things are undesired in regard to those four: the first is to lose what is 
really present; and the other is to hinder what is expected to come. Thus, no 
harm lies except in the loss of the present and the obstruction of what is 
expected. What is expected is that which is possible to happen, and what is 
possible to happen seems as if it is present. In this way, the undesired are divided 
into two things: 

The first is the fear of obstructing what is expected; and it should not give 
concession to leave enjoining right and forbidding evil. Let’s mention one 
example for each of the four desired things. In relation to knowledge, to refrain 
from practicing Hisbah with one who is connection with one’s mister, for fear he 
might criticize him in front of his mister, who would stop from teaching him. 
Concerning health, one refrains from disapproving the sin of wearing silk 
committed by one’s physician who visits him for fear he might not come to him, 
and this will have a negative impact on his expected health. In regard to property, 
one refrains from practicing Hisbah with the ruler, his companions and retinues, 
sitters, as well as with those who give him out of their property, for fear they 
would cease to give him in the future. In connection with celebrity, one leaves 
Hisbah with him from whom support is expected in the future, for fear he would 
abstain from supporting or helping him, or for fear he would criticize him in 
front of the ruler from whom he expects an office or guardianship. The 
obligation of Hisbah should not be cancelled out by anyone of those. That’s 
because all of those are but additional things that are expected to happen in the 
future, and their prevention is not harmful. The real harm is to lose a thing that is 
present. 


Nothing is excluded from those but that for which there is a dire need, and 
losing it would lead to what is forbidden more than that to which keeping silent 
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from an evildoing might lead. It is like him who is in dire need of the physician to 
treat a severe disease, and health and recovery are expected from such medical 
treatment, and it is learnt that in the event of delay of treatment, it will result in 
destruction. Such being the case, it is not unlikely that one might be given 
concession to leave Hisbah. 


Concerning knowledge, it is like the case in which one is an ignorant of the 
religious tasks, and there is only one teacher, and he has no power to set out on 
journey to find another teacher, and at the same time, he learns that the one with 
whom he is going to practice Hisbah is capable of preventing his access to that 
teacher. In this way, it is forbidden to continue to be ignorant of the religious 
tasks, and it is also forbidden to keep silent from the evildoing. But it is not 
unlikely that anyone of them would overweigh the other; and this differs 
according to the extent to which the evildoing is grievous, and the need of 
knowledge about religious tasks is dire. 


As far as property is concerned, it is like the one who fails to earn by himself 
or beg from others, and he is not too strong to rely (on Allah), and none sustains 
him but one person. If he disapproves of his evildoing, he will cut off means of 
sustenance from him, and force him either to get it unlawfully or to die out of 
hunger. This is also not unlikely to be given concession to leave Hisbah. 


In regard to celebrity, it is that an evil man causes harm to him, and he has 
no way to avert his evil but to seek the protection of the celebrity of a ruler, and 
he ahs no access to him but through a man who puts on silk, or drinks wine, 
and he might lose his intercession if he disapproves of his evildoing. In this 
way, he might lose the celebrity of that ruler, and continue to receive the harm 
of the evil man. In this case too, it is unlikely to be given concession to leave it. 


If anyone of those matters appears, it is not unlikely that it should be 
excluded. But all of that depends upon the reasoning of the Muhtasib, who 
should seek the guidance of his heart, and compare the two forbidden things, and 
give preponderance to anyone according to religion and not inclination. If he 
gives preponderance according to religion, his silence will belong to adulation; 
and if he depends on his inclinations and desires, his silence will belong to 
hypocrisy. This matter is internal, and could not be learnt but by deep insight and 
scrutiny. It is incumbent upon every religious to watch his heart, and put in mind 
that Allah Almighty is well-acquainted with his motives and stimuli. "On the Day 
when every soul will be confronted with all the good it has done, and all the evil 
it has done, it will wish there were a great distance between it and its evil.” (Al 
Imran 30) 
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Concerning the second division which is to loss what is really present, it is 
undesirable, if not considerable enough to make one keep silent in all four things 
except knowledge. However, there is no fear of losing knowledge unless the one 
himself falls short of getting it, for there is no one able to deprive anyone of 
knowledge, even though he might be able to deprive him of health, safety, 
property and wealth. This is one of the reasons for the honour of knowledge, i.e. 
it continues to be in the world, and its reward will abide in the hereafter, and it 
never ceases to be. 

But in relation to health, it might be taken away by striking. If one learns he 
will be severely beaten, Hisbah will not be incumbent upon him. But it is 
desirable as we’ve already mentioned. If this is so in connection with the painful 
striking, then, it should be more evident in relation to injuring, cutting off limbs 
and killing. 

As far as property and wealth are concerned, it is that a Muhtasib learns 
that his home will be ruined, his possessions will be robbed and his garments 
and clothes will be taken away. No Hisbah is incumbent upon such a person. 
But it remains desirable, for there is no harm to sacrifice his property and 
wealth for the sake of his religion. On the other hand, as well as there is 
minimum limit for both striking and property, at which one is careless, like a 
piece (of coin) in the property and the light slap in relation to striking, there is 
also a maximum limit to be considerable, and between both there lies the 
middle limit which is subject to suspicion and reasoning. The religious has to 
be diligent and inclined to give preponderance to the side of religion as 
possible as it could be. 

In regard with celebrity, it is that one is beaten, though not painfully, or is 
abused and insulted in the presence of an assembly of people, or tied by his neck 
and made to turn round in the town, or to have his face blackened and then to 
circumambulate with him in the city. Although all of that is not physically painful, 
it is to afflict celebrity, dishonour and disgrace personality. However, it is of many 
degrees and levels. The right conduct is that he is given concession to keep silent 
if he learns that he will be harmed with what deprives him of chivalry like 
circumambulating with him barefooted with his head uncovered in the town. 
That is because one is commanded to safeguard his chivalry. However, the 
psychological pan he receives from that is more severe than the physical or 
financial pain. 

The second degree of celebrity pertains to putting on expensive clothes and 
riding graceful horses. If he learns that the result of his Hisbah is that he will be 
deprived of such expensive clothes and graceful horses, there will be no 
concession to be given to him like the former case, for it is not praiseworthy to 
keep on that luxury, whereas it is necessary to safeguard his chivalry. Thus, the 
obligation of Hisbah should not lapse form him because of that. Similarly, if he 
fears he might be harmed with words that ascribe him to ignorance or foolishness 
or showing off, whether in his presence or absence: the obligation so Hisbah also 
should not lapse form him. However, if Hisbah is to be given up because of the 
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blame of a blamer, the backbiting of a dissolute, or the insult of an abuser, there 
will be no place for its obligation. 

Therefore, one could not be relieved of Hisbah unless the intended 
evildoing is the backbiting, and the Muhtasib learns that if he disapproves of his 
bad conduct, he will not only cease to do it, but also he will besides ascribe him 
to backbiting, and thus this Hisbah should be made lawful for it has caused his 
evildoing to grow more. If he learns that he will cease to backbite that person 
and rather will backbite the Muhtasib himself, Hisbah will not become due 
upon him, for backbiting him is a sin committed by the backbiter (and thus 
Hisbah will be of no benefit), But it might be desirable for him to sacrifice his 
own honour for the honour of the backbited person, by way of giving others 
preference over himself. It is generally obvious that Hisbah is obligatory, and it 
is grievous to give it up, unless in return for something of the same 
gtievousness in religion, body, property, wealth and celebrity. But the privileges 
of celebrity, gracefulness, adornment, and seeking to get the praise of people, 
are unnecessary. 

But to cease to practice Hisbah out of fear of any of those hateful things to 
afflict anyone of his relatives and family, the harm might be less painful to 
himself. But from the religious point of view, it will be more painful, for one has 
the right to tolerate about his own rights, but he has no right to tolerate about the 
rights of others. For this reason, he should cease to do it. If their lost rights are to 
expose them to such sins as beating and robbery, he should cease to do this 
Hisbah, for it is to avert an evildoing which will lead to another evildoing. If their 
rights are to be lost but not through committing such sins against them, he also 
should cease to do it, for it will lead to harming Muslims, unless they themselves 
accept it. If his Hisbah is to lead to harming his people, he should leave it, like the 
ascetic who has rich relatives: he has no fear about his own property if he 
practices Hisbah against the ruler. But the ruler might aim to harm his relatives in 
retribution of him. 

Thus, if his Hisbah is to cause harm to his relatives and neighbours, he 
should leave it. Admittedly, to harm Muslims is forbidden just as to keep 
silent from an evildoing is also forbidden. It is true that in case the harm will 
not go beyond insulting, abusing or disgracing them, it will be questionable. It 
differs depending upon the extent to which the evildoing is grievous and 
odious on the one hand, and the abuses and insults are painful and harmful on 
the other hand. 


It might be argued: “If a man intends to cut off a part of his own body, 
and does not cease to do so unless he has fought, which might lead to killing 
him: should he be fought for that? If you are of the opinion that he should be 
fought, it is questionable, since it is to destroy a soul just for fear of ruining a 
part of the body, and of a surety, such a part of the body will be ruined when 
one is killed.” 


In reply, let’s say that he should be prevented and fought, for the purpose is 
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not to safeguard the soul and the part of the body (from being ruined) in so 
much as it is to prevent the evildoing and sin itself, and of a surety, killing him 
during practicing Hisbah is not a sin, whereas cutting off a part of his body is a 
sin. It is like the one who kills another in defense of the property of a Muslim. It 
is permissible not because we sacrifice the Muslim’s property for a Muslim’s soul, 
but because taking a Muslim’s property is a sin, and killing him in defense of it is 
not a sin, but what is intended Is to avert sins. 


It might be argued: “If it is learnt that when he becomes alone with himself, 
he will cut off a part of his body: should then we kill him immediately in order to 
prevent such a sin?’ we say that this learning is not certain, and it is 
impermissible to shed his blood depending upon our doubt that he will commit a 
sin. But when we see him cutting off a part of his body, we should immediately 
prevent him from doing so, and fight him if he fights us, and be careless about 
his being killed. 

In total, there are three cases of sin: the first is when it has been done, and 
the punishment pertaining to it depends upon the limit prescribed for what has 
been done of it; and this case is under the responsibility of the guardians and 
not the individuals. The second is that a sin is current, and the sinner is doing it, 
like the one who is seen wearing silk and holding an Ud or wine: to prevent that 
sin is obligatory as possible as it could be, so long as it will not lead to another 
sin more grievous and odious. This lies under the responsibility of both the 
individuals and the guardians. The third pertains to the expected evildoing, like 
the one who is getting ready, by sweeping and adorning the hall in preparation 
for drinking wine, but the wine has not been brought yet. This is doubtful, for 
the wine might be obstructed. The individuals have no authority over such a 
person other than to admonish and advise him. But scolding and beating are 
impermissible here either for the individuals or for the ruler, unless this 
evildoing was learnt to be practiced by him habitually, and he has done what 
would lead to it, and nothing other than time separates him from the sin, like 
the youth who stand near the gates of the public baths of women in order to 
cast glimpse of them on their coming in and out. Although they do not make 
narrow the road, it is permissible to practice Hisbah against them and prevent 
them from leaving that place by scolding and beating. That is because this 
standing in itself is a sin for it leads to another sin, just as to sit alone with a 
strange woman is a sin since it leads to another sin. In this way, it might be a 
Hisbah against a present and not an expected sin. 


The Second Foundation: The Sin That Should Be Prevented 
It includes every evildoing that is currently present, visible to the Muhtasib 


without spying, and known to be an evildoing without reasoning. Those are four 
conditions, and let’s explain in detail. 


The first is that it should be an evildoing. We mean by it to be forbidden 
according to Sharia. We did not use the word ‘sin’ because the evildoing is 


Book nine: Enjoining good and forbidding evil —————-———————__ 555 
more general than sin. If a man, for instance, sees a mad, be he male or 
female, drinking wine, he has to spill over the wine, and prevent him from 
drinking it; and if a man sees a mad having illegal sexual intercourse with a 
female mad or an animal, he has to prevent him. This is not due to its being 
odious at the sight of people, for if he happens to see such an evildoing in 
seclusion, it is also incumbent upon him to prevent it. But in regard to the 
mad, it is not a sin, since the mad himself could not be regarded a sinner. This 
is why the ‘evildoing’ is more indicative and more general than ‘sin’. 
Furthermore, the evildoing includes the minor and major sins, and Hisbah is 
not limited to the major sins on the exclusion of the minor sins. to uncover 
the privates in the public bath, to sit alone with a strange woman, to gaze at a 
woman who is unlawful for one to look at, etc, belong to the minor sins and 
they should be forbidden. However, the difference between the minor and 
major sin is questionable, and it will be explained in detail in the Book of 
Repentance. 


The second condition is that the evildoing should be currently present, in 
avoidance of practicing Hisbah against him who has finished from, say, 
drinking wine, for this does not lie under the responsibility of the individuals. 
With that condition, we avoid the evildoing that is presumably to occur, such 
as the one who is learnt, from his state , that he is going to drink wine on that 
night, in which case, one has no right to practice Hisbah against him except 
by way of admonishing and advising. If he denies that he is going to do the 
evildoing, admonishing becomes impermissible. But, we should pay attention 
to another subtlety, i.e. that the standing near the door of the public bath (to 
look at women), and sitting alone with a strange woman are sins since they 
would lead to other sins. 


The third condition is that the evildoing should be evident to the Muhtasib 
without spying. If one commits a sin which he screens in his house, it is 
impermissible to spy on him. Allah Almighty has forbidden spying. The story of 
Umar and Abd Ar-Rahman Ibn Awf “Allah be pleased with them” is famous in 
this respect, and we have related it in the Book of the Etiquette of 
Companionship. It is reported that Umar “Allah be pleased with him” was in a 
night tour across Medina, when he heard the voice of singing inside the house 
of a man, and he intruded the house through the fence and found a woman 
sitting with him, and there was wine. He said to him: “O enemy of Allah! Do 
you think that Allah will screen you while you are disobeying Him?” he said: 
“Do not be hasty O Commander of Believers! If I have disobeyed Allah once, 
you have disobeyed Allah thrice. Allah Almighty says: “And spy not on each 
other” (Al-Hujurat 12) 
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And you have spied on me; and Allah Almighty says: “It is no virtue if you 
enter your houses from the back” (Al-Baqarah 189) 
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And you have entered through the fence; and Allah Almighty says: “O you 
who believe! enter not houses other than your own, until you have asked 
permission and saluted those in them: that is best for you, in order that you may 
heed (what is seemly)” (An-Nur 27) 
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And you have entered my house with neither permission nor salutation.” 
Umar said to him: “Do you have any good if I excuse you?” he said: “Yes by 
Allah, O Commander of Believers: if you excuse me, I will never return to the 
like of that.”” He excused him, and came out and left him. For this reason, Umar 
“Allah be pleased with him” consulted the companions while he was on the 
pulpit about the case in which the imam sees by himself an evildoing: does he 
have the right to establish the legal punishment upon him? Ali “Allah be pleased 
with him” made the point that two just witnesses are required, and the imam Is 
only one, and thus he is not sufficient. We have related those narrations in the 
Book of the Etiquette of Companionship. 

It might be asked: “What is the limit of appearance and concealment?” it 
should be known to you that if one closes the door of his house on him, and 
screens behind the walls, none has the right to enter upon him without his leave 
to see the sin, unless it appears from within the house in a way that makes it 
known to those who are outside the house, like the voices of musical 
instruments. If the voices rise and become too high to hear from outside the 
house, the hearer has the right to enter it and break the musical instruments. 
Similarly, if the voices of the drunk rise and become audible to those walking in 
the street, Hisbah becomes obligatory. The same is true of the smell. In brief, 
what seems by indication is not screened, and we have been commanded to 
screen what Allah has screened, and disapprove the evildoing of him who 
demonstrates it. 

The demonstration is of different levels: sometimes it seems by smelling, 
sometimes by hearing, sometimes by seeing, sometimes by touching. All of those 
senses are informative. Thus, it is permissible to break what is concealed 
underneath the garment if it is learnt to contain wine. But it is impermissible for 
him to ask to see it, for it belongs to spying. To spy is to ask for the indicative 
portents, and if those indicative portents appear without asking to see them and 
lead to knowledge, one has the right to act upon them. But there is no concession 
to ask to see and know the indicative portent. 

The fourth condition is that its being evildoing should be learnt without 
reasoning. Hisbah is not due upon all that is known only by reasoning. The 
Hanifites, for instance, have no right to disapprove Shaflites for eating mastigure, 
nor do the Shafiites have the right to disapprove the Hanifites for drinking the 
Nabidh that is not intoxicant, or having the inheritance of kith and kin, and 
sitting in the house that is taken by the right of preemption. But if one of 
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Shafiites sees another from the same juristic school drinking Nabidh (that is not 
intoxicant), marrying a woman without her guardian and having sexual relation 
with her, it will be questionable; and what is more evident that he has the right to 
prevent him from that and disapprove of it. 

But a subtle point might ensue from that approach: a Hanifite has then the 
right to object to a Shafiite if he sees him marrying a woman without her 
guardian, saying to him: “Although this act in itself is true, but it is not right 
in connection with you, for you deny it, depending upon your belief that the 
Shafiite juristic school is right and any other juristic school is wrong, and to 
oppose what you think to be right is a sin, even though it is right in the Sight 
of Allah Almighty.” Similarly, a Shafiite might practice Hisbah against a 
Hanifites if the latter shares eating mastigure with him, saying: “You should 
either believe that Shafi’i is more preferable to be follow before you eat it, or 
do not believe it and thus you have no right to eat it, as it is in opposition to 
your belief.” 

Another more sensitive point is that when a deaf person has sexual relation 
with a woman by way of committing adultery, and a Muhtasib learns that she is 
his wife whom his father had married to him when he was young, but the deaf 
himself knows not, and the Muhtasib fails to let him know it either because of his 
deafness or because of the Muhtasib’s ignorance of his signals. Thinking that she 
is a strange woman, he is sinful when he has sexual relation with her, and will be 
punished in the hereafter: should he then prevent him from her although she is 
really his wife? This might be impossible in the sense that it is lawful by the 
knowledge of Allah Almighty, and possible in the sense that it is unlawful for him 
because of his ignorance. 

Undoubtedly, if he suspends the divorce of his wife upon a particular state 
that is in the heart of the Muhtasib, such as anger, will, etc, and this state occurs 
in his heart and he fails to let the couple know about it, and he learns that the 
divorce has occurred inwardly: when he sees him having sexual relation with her, 
should he prevent him from doing so i.e. by tongue, given that it is adultery 
although the adulterer is ignorant about it? Although they are ignorant of it, the 
Muhtasib here knows that she has been divorced from him thrice. But their being 
not sinful because of their ignorance of that state (with which the divorce has 
occurred) does not mean that the act itself is not an evildoing. The same is true of 
the adultery committed by a mad and we have shown that he should be 
prevented from it. If one is to be prevented from what is evildoing in the Sight of 
Allah, although not so in the sight of the doer because of his ignorance, this 
requires us to say that what is not evildoing in the Sight of Allah Almighty, 
although it is so in the sight of the doer because of his ignorance, should not be 
prevented; and this is more apparent in my opinion, and Allah knows best. 

Thus, the Hanifite should not object to the marriage of a Shafiite from a 
woman without her guardian, although a Shafiite has the right to object to it, for 
both have agreed upon it. However, those questions belong to jurisprudence, and 
are of opposing and conflicting probabilities. We give fatwa depending upon 
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what is preponderant in our sight at the moment of giving fatwa, and we do not 
give a decisive statement about the mistake of the other who does the opposite, 
seeing that Hisbah applies only to what is known with certainty. Some people are 
of that opinion, seeing that there is no Hisbah except in such cases as drinking 
wine and eating the flesh of swine, and the like of them which is decisively 
unlawful. But to our knowledge, reasoning plays an important role in this matter. 
It is very unlikely that a man does his best to determine the direction of the 
Qiblah, and then states that the Qiblah takes such and such direction, while he in 
fact is turning his back to it, and ascribes anyone else of different opinion to 
mistake and error. Furthermore, it is inconsiderable to adopt the opinion that 
every imitator has the right to choose of the juristic schools what he likes. 

But, it might be said that as there is no objection to the Hanifite’s marriage 
from a woman without her guardian, seeing that it is right, this requires that there 
should be no objection to the Mu’tazili who says that Allah is never seen and that 
only good comes from Allah and evil comes not from Allah, and that the speech 
of Allah is created. This also requires that there should be no objection to the 
Hashawi in his statement that Allah Almighty has a body and image, and that He 
is stable on the Throne (of Majesty), nor should there be any objection to the 
argument of a philosopher that it is not bodies but only souls that will be 
resurrected (in the hereafter). This is because all of those say what they say as a 
result of their reasoning, thinking it to be right. 

It also might be said that as the doctrines of such people are evidently invalid, 
those who contradict the clear text of the Prophetic authentic Hadith are also 
invalid. As it is proven from many authentic Hadiths that Allah Almighty is to be 
seen (by the faithful believers in the hereafter) — a thing which is denied by a 
Mu’tazili depending upon his independent interpretation, it is also proven that 
there are matters in which there is opposition to the opinion of Hanifites, such as 
the marriage from a woman without her guardian, and the neighbour’s 
preemption.” 

In reply, let’s say that the matters are divided into things in which it is said 
that every Mujtahid is right, and those pertain to the rulings on acts, which makes 
it lawful or unlawful. The Mujtahids in those matters are not objectionable, as 
long as their mistake is not known with certainty but just with probability. The 
other things belong to those matters in which only one is imagined to be right, 
like the matter of seeing (Allah in the hereafter), the Divine Decree, the 
sempiternity of the speech of Allah Almighty, and the negation of body, image 
and stillness from Allah Almighty. The mistake here is learnt with certainty, for it 
is based on mere ignorance. Thus, the gates of religious innovations should be 
closed, and the religious innovations should be rejected from the religious 
innovators, even though they think them to be right, in the same way as the 
disbelief of both Jews and Christians is rejected although they think it to be right, 
for their mistake is learnt with certainty, unlike the mistake in the matters of 
jurisprudence. 

But it might be argued that if you make objection to the statement of the 
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Anti-fatalist that the evil does not come from Allah Almighty, the Ant-fatalist 
might make objection to your statement that evil comes from Allah Almighty, 
and to your opinion that Allah is to be seen, and in the other matters, given that 
the religious innovator always thinks himself to be true, and the right one is 
considered to be a religious innovator in the sight of the religious innovator 
himself. However, everyone thinks himself to be true, and rejects to be ascribed 
to religious innovation. Thus, how should Hisbah be done? 

It should be known that in view of that contradiction, the city in which the 
religious innovation has emerged should be considered: if the religious innovation 
is strange to them, and the majority of people follow the Prophetic Sunnah, then, 
it is permissible to do Hisbah against him even without the leave of the ruler. If 
the people of that city are divided into those of religious innovations and those of 
Sunnah in a way that any opposition might raise affliction which leads to killing, 
then, it is impermissible for the individuals to do Hisbah by themselves, and the 
ruler should interfere. If the ruler sees and supports the right opinion, and 
appoints somebody to turn the people from the religious innovation, it will be 
good, and he has the right to do so, but this right is not for anyone else, so long 
as the leave of the ruler is given to that man in particular and not to anyone else. 

In total, the Hisbah against the religious innovations is more important than 
against all the other evildoings. But this detail we’ve discussed should be 
considered in order not to lead to opposition and affliction. Therefore, if the 
ruler gives an absolute permission to prevent the statement of such religious 
innovations as that the Qur’an is created, that Allah Almighty is not to be seen, 
and that Allah Almighty is stable on the Throne (of majesty), in touch with it, 
instead of causing the individuals themselves to be invested with authority to 
prevent such innovations, there will be no opposition, for opposition breaks up 
only in the absence of the ruler’s permission. 


The Third Foundation: The One To Be Prevented From Sin 


Such should do an evildoing in order to be prevented from it. The minimum 
requirement is that he should be a man, but it is not necessary for him to be 
legally competent, for it is evident that if a child drinks wine, he should be 
prevented from it, and Hisbah should be done against him, even if he ie not 
attained the age of puberty. It is also not requisite for him to be discerning, for ; 
is evident that if a mad commits adultery with a mad woman or having sexu 
relation with a female animal, he should be prevented from it. It is true that many 
acts are not considered evildoings in regard to the mad, such as his leaving ae 
and fast, but let’s go beyond the finest details in which eae at 4 
differences. Our objective is to show the characteristic with : a pea 
becomes evildoing.It might be argued: “Ir is sufficient for es ee ie an 
animal, and it is not requisite that he should be a at ee se Pees 
corrupts the farm of a man, it should be prevented, aH € ne oot 
prevented from committing adultery with a female mac of 
with a female animal.” 
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In reply to that, it should be known to you that in case of the animals, to 
name it Hisbah is pointless. Hisbah means to prevent an evildoing for the sake of 
Allah’s’ right in order to safeguard the prevented from committing sin. To 
prevent a mad from committing adultery with a mad woman or from having 
sexual relation with a female animal is for the sake of Allah in the first place, and 
the same is true of preventing a child from drinking wine. If a man damages the 
farm of another, he should be prevented from it for the sake of two rights: the 
first is the right of Allah Almighty, for causing such damage is a sin; and the other 
is the right of that man whose farm was damaged. Those are two divisible 
reasons. 

If one cuts off a part of the body of another with his leave, there should be 
only one right, i.e. the right of Allah Almighty, and the right of the victim will 
lapse with his leave. But Hisbah is affirmed with anyone of both reasons. If an 
animal causes damage, it will not be sinful, but prevention is affirmed at least with 
one of both reasons. But there is a subtlety, ic. we do not intend to prevent the 
animal in so much as we intend to guard the property of a Muslim. However, if 
an animal eats the flesh of a dead body, or drinks water mixed with wine, we shall 
not prevent it form that. Moreover, it is permissible to feed hounds with the flesh 
of the dead bodies. But if the property of a Muslim is exposed to be wasted, and 
we have the power to save it with no effort, it is incumbent upon us to do so. If a 
jar is to fall down from a high place over a bottle, it is incumbent upon us to 
hinder the jar form falling, not for the sake of the jar itself but for the sake of 
saving the bottle from destruction. We do not intend to safeguard the jar from 
falling down but that it would break the bottle. We also prevent the mad from 
committing adultery (with a mad woman), or having sexual relation with an 
animal, and the child from drinking wine not to safeguard the female animal, or 
the wine, but to safeguard the mad, be he male or female, to be a respected man. 
Those are subtleties that none understands but the scholars. 

But you might argue: “Whoever sees animals having damaged the farm of 
another: is it incumbent upon him to turn them out? Similarly, whoever sees the 
property of a Muslim is about to be wasted: is it incumbent upon him to save it? 
If you adopt the opinion that it is obligatory, then, it will be a difficult obligation 
in which one becomes subjugated to others. If you adopt the opinion that it is 
not obligatory, in this case, it will not be obligatory to prevent anyone from 
usurping the property of another, with no cause other than his claim he is looking 
after it.” 

In reply to it, let’s say that it is an abstruse discussion. In brief, let’s say that if 
one has the power to safeguard it, with no physical trouble, or material and moral 
Joss, it is incumbent upon him to do so. This is obligatory in regards to the rights 
of Muslims upon each other. However, there are many evidences that support the 
obligation of the Muslims rights upon each other; and this is the minimum. It is 
more obligatory than to return salutation with peace. That is for the harm caused 
in this is more severe than the harm caused by leaving the returning of salutation. 
Moreover, there is no difference that if the property of a Muslim is to be wasted 


Book nine: Enjoining good and forbidding evil —------—————__ 561 


at the hands of a wrongdoer, and if a man’s true witness is to restore that 
Property to its wronged owner, it becomes incumbent upon him to give that 
witness, and he will be sinful in case he conceals witness. But if he is to suffer 
trouble or harm because of that, it is not incumbent upon him to do it. If he pays 
no trouble by awakening the owner of the farm, or informing him (of the 
damage), it becomes incumbent upon him to do it, for to neglect in letting him 
know is like to indulge in giving witness before the judge. However, there is no 
concession in it. 

But if the property is to be lost through committing a sin, like illegal usurping 
by force or killing a slave belonging to the owner of the property, prevention 
becomes incumbent even if it requires trouble and effort to be exerted. What is 
intended is the right of Sharia, and the purpose is to avert the sin, and man has to 
trouble himself to avert sins, just as he has to trouble himself to leave sins. to be 
sure, the trouble results from the attempt to leave sins, all the sins, and the 
obedience (to Allah Almighty) lies in the opposition of one’s own self and 
desires. Furthermore, it is not incumbent upon him to endure every kind of 
harm: but the various degrees of the forbidden things should be considered. 

On the other hand, the scholars differ about two things close to our topic. 
The first pertains to the lost thing that is picked up (Luqatah): is picking it up 
obligatory, given that the thing that is to be picked up is lost, and to pick it up is 
to safeguard it form being lost? Let’s say that if the Luqatah is in a place where if 
it is left, it will not be lost, and rather the one who recognizes it will come to take 
it, like a mosque, then, it is not incumbent upon him to pick it up. But if it is in a 
place where it would be lost in case it is left, then, the matter is questionable. If 
he is to be troubled by saving it, like the animal that needs fodder and stable, 
then, it is not incumbent upon him to take it. That is because picking up a 
Lugatah is obligatory for the purpose of saving the right of the owner, who is a 
man, and the one who picks it up is also a man, who has the right not to be 
troubled because of anyone else, just as he does not trouble anyone else. If it is 
gold, clothes, etc, because of which he receives no harm other than letting the 
people know about it (in order that the owner would come to take it), the matter 
is questionable. 

Others say that as making a public announcement about it requires trouble, 
and thus there is no way to oblige him to do it unless he does it voluntarily. 
Others are of the opinion that this amount of trouble is trivial in comparison 
with the obligation of observing the rights of Muslims upon each other. This is 
like the trouble a witness in the court receives. If the court is in another town, it 
is not incumbent upon him to suffer the trouble of journey unless he does it 
voluntarily. But if the court is in the same town, it becomes incumbent upon him 
to attend (to give witness), for the trouble in this case will not be much in the way 
of establishing witness and fulfilling the trust. If the court lies in the other side of 
the town, and he is required to attend at the time of noon when it is very hot, the 
matter is subject to reasoning. 

The harm a courier receives in the way of saving the property of Muslims has 
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two ends: the minimum that is undoubtedly endurable, and the maximum that is 
undoubtedly unbearable. Between both ends, there is the middle that is always 
subject to suspicion. It is a chronic suspicion too difficult upon any man to 
remove. But the pious considers what is more beneficial and more rewardable for 
himself, and leaves the doubtful for the sake of what is not doubtful. This is the 
final word in that issue. 


The Fourth Foundation: The Way Of Preventing Sin 


It has many degrees and etiquettes. Five degrees might be obtained: the first is 
to seek to know the evildoing, then to let him know, then to forbid him, then to 
admonish and advise him, then to insult and scold him, then to change the 
evildoing with hand, then to threaten to beat him, then to really beat him, then to 
take up arms, and then to seek the help of supporters and mobilize soldiers. 


The first degree is to seek to know the evildoing. It is forbidden for it belongs 
to spying as we’ve already mentioned. One has not to try to stealthily listen from 
the house of another, in order to hear the sound of musical instruments, nor to 
smell to detect the smell of wine, nor to touch what is underneath his garment to 
know whether or not it is a reed pipe, nor to investigate from his neighbours to 
tell him about what occurs inside the home. It is true that if two just men take the 
initiative to tell him, without asking them, that so and so drinks wine in his house, 
or has in his house wine he prepares to drink, he has the right to enter his home 
without his leave, so long as the purpose is to avert the evildoing. But that it is 
permissible to attack his house when he is told by two just persons, or even by 
only one just person, about an evildoing being practiced inside the house, is 
questionable. What is more right is that he should not attack it, for the owner of 
the house has the right that none should enter his house without his leave. This 
right of a Muslim does not lapse unless there are two just witnesses. It is said that 
on the ring of Luqman, the following was engraved: “To conceal what you see 
with your own eyes is much better than to make public what you think to be.” 


The second degree is that he should let the evildoer know that what he does 
is an evildoing. Sometimes, one might do an evildoing just because of his 
ignorance of its nature, and once he knows that it is an evildoing, he would leave 
it. It is like a layman who prays and does not perform bowings and prostrations 
well, thereupon it is learnt that he does so out of his ignorance that by so doing, 
this is not a valid prayer. He should be shown his mistake kindly and gently. 
However, to let a man know something means implicitly that he is ignorant, if 
not foolish, and by no means would a man accept to be ascribed to ignorance and 
foolishness. Do you not see how a man becomes angry when he is informed 
about his ignorance, and how he tries hard to deny the truth even when he knows 
it, just to conceal the defect of his ignorance? To be sure, people are predisposed, 
by nature, to conceal the defect of ignorance than to screen the defect of body, 
for ignorance make ugly the soul, for which one is held responsible. As the soul is 
more honoured than the body, its ugliness is more harmful than the ugliness of 
the body, for which he is not guilty, for it does not occur by his will, and he has 
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no power to remove it willingly, unlike the ugliness of ignorance which could be 
willingly removed by knowledge. For this reason, the pain one receives because 
of his ignorance is severe, whereas the joy one receives because of his knowledge 
is so much, and he gets pleasure from showing the beauty of his knowledge to 
others. 

Furthermore, as letting one knows his mistake is to pain his heart and disclose 
his defect of ignorance, he should stick to kindness. He might say to him that the 
man was not born as a knowledgeable, and one day we all were ignorant of the 
things to be done in prayer, and we learnt them from the scholars. It may be that 
there is no religious scholar to teach you the matters of the prayer, or perhaps his 
explanation of the prayer is insufficient. It is a prerequisite for the prayer to be at 
ease in bowing and prostrating...” he should go on as such to let him know his 
mistake without harming him, for it is unlawful and forbidden to harm a Muslim, 
as well as it is forbidden to leave him do the evildoing. there is no rational man 
who washes the blood with the blood or urine. If one avoids the forbidden 
silence of the evildoing, and chooses to harm a Muslim unnecessarily has indeed 
(become like the one who) washed blood with blood or urine. If you notices 
from him a mistake but not in a religious matter, do not alert him to it, for by the 
time he will benefit from your knowledge in that effect, he will into an enemy to 
you. But if you learn that he likes knowledge and avails himself of it, it is good, 
although it is very rare. 

The third degree is to forbid him by admonishing, advising, and 
frightening him of (the punishment of) Allah Almighty. But this is true of him 
who does a thing which he knows to be an evildoing, or him who insists on 
doing it after he has known that it is an evildoing, like the one who persists in 
drinking wine, backbiting, wronging others. He should be admonished and 
frightened of (the punishment of) Allah Almighty. The narrations and stories 
about threats (of punishment) should be related to him, and the biography of 
the righteous predecessors and the worship of the pious should be narrated to 
him. But in all cases, kindness and gentility should be observed. He should be 
seen with the eye of mercy and sympathy, since his committing a sin is a 
calamity for all the Muslims, for the Muslims should be like one body and 
soul. 

But there is a serious demerit that should be avoided because it is destructive. 
When a scholars comes to show a sinner his mistake, he sees that he is honoured 
by his knowledge, whereas the other humiliated by his ignorance. This might 
cause him to intend by showing to the other his mistakes to put him to 
humiliation, and give himself superiority by virtue of the honour of knowledge 
over the other who suffers the baseness of ignorance. If it is the intention, then, 
it is an evildoing that is more hideous than the evildoing committed by the other. 

The example of that Muhtasib is like the one who delivers another from the fire 
and rather burns himself in it. To be sure, it is an evident ignorance and 
tremendous evil. 

The soul takes pleasure when one gives a judgement on another for two 
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reasons: the first pertains to knowledge, and the other pertains to the authority of 
judgement, which in turn refers to showing off and seeking for celebrity; and this 
is the hidden desire which lies behind he concealed polytheism. There is a 
criterion according to which a Muhtasib should examine himself. He should 
wonder about what is more lovable to him: if the evildoer refrains from the sin 
by himself or as a result of being prevented by another one or if he prevents from 
evildoing as a result of his preventing him. If he sees Hisbah difficult upon 
himself and heavy upon his heart, and he likes that anyone else would suffice 
him, in this case, there will be no harm upon him to practice Hisbah, for his 
motive is the religion. But if it is dearer to him that this evildoer should be 
deterred by his (the Muhtasib’s) admonition and warning, then, he will be no 
more than a follower of his own desires and inclinations, and scek to achieve his 
own celebrity through his Hisbah. In this case, he should fear Allah, and do 
Hisbah first on himself. At that point, it should be said to him the same as was 
said to Jesus “Peace be upon him”: “O son of Mary! Admonish first yourself, and 
when you receive admonition, then, you (will be apt to) admonish the people, 
otherwise, feel shy of Me!” it was said to Dawud At-Ta’i: “What do you see in a 
man who enters upon those governors and commands them to do good and 
forbids them to do evil?” he said: “I fear he might be beaten by the whip (as 
punishment).” He said: “He has power to endure it.” He said: “Then, I fear he 
might be struck by sword (i.e. be killed).” He said: “He has power to endure it.” 
He said: “I fear he might be exposed to the hidden ailment, i.e. haughtiness.” 


The fourth degree pertains to insulting and scolding with harsh words. A 
Muhtasib resorts to it when he fails to prevent the sin with the kind words, and 
the evildoer insists on sin and ridicules admonition and counsel. This is like the 
statement of Abraham to his people: "Fie upon you, and upon the things that you 
worship besides Allah! Have you no sense?” (Al-Anbiya 67) 
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We do not mean by insulting to use obscene and foul words with the evildoer 
or ascribe him to adultery and telling lies or the like of it. But it is to address him 
with what he really has and does like such words as “O wicked, O dissolute man! 
O foolish! O ignorant! Do you not fear Allah?” indeed, every dissolute or wicked 
is a foolish and ignorant, and had he not been foolish and ignorant, he would not 
have disobeyed Allah Almighty. Therefore, everyone who is not intelligent should 
be a foolish. The intelligent is the same as described by the Messenger of Allah 
when he said: “The intelligent one is him, who puts himself to humiliation (in 
religious service), and works for (the life) after death; and the powerless one is 
him who makes his self follow all of its own lusts and then expects for (both 
mercy and forgiveness of) Allah.” (At-Tirmidhi and Ibn Majah on the authority 
of Abu Ya’li: Shaddad Ibn Aws). 


This degree has two proprieties to be observed: the first is that he should not 
use it unless there is severe necessity and failure to achieve the required objective 
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with the kind words. The other is that he should not speak but the truth, and do 
not let his tongue speak with what is unnecessary. If he learns that he is not to be 
deterred with his deterring speech, he should not continue to do it: he rather 
should restrict himself to showing his anger, contempt and disrespect for him in 
view of his sin. If he learns that in case he talks to him (about his evildoings), he 
will strike him, whereas if he only frowns in his face and shows his anger and 
grief, he will not strike him, then, he should not be satisfied with denying the 
evildoing only with his heart: but rather he should continue to frown his face in 
front of him and show his anger and grief out of rejection of his evildoing. 

The fifth degree is to change the evildoing with the hand, like spilling over the 
wine, breaking the musical instrument, removing the pieces of silk from his head 
and body, and preventing him from sitting on it, driving him away from sitting on 
or having the property of another (without his permission), turning him out of 
the illegally usurped house, turning him out of the mosque if he is sitting while 
being in the state of ceremonial impurity, and the like of those things. But this is 
imaginable to be done in regard to some and not all the sins. there is no power to 
change the sins of tongue and heart, and the same is true of every sin that is 
limited to the sinner and his inward. 

There are two proprieties to be observed for that degree: the first is that he 
should not hasten to change with his hand unless he fails to convince the sinner 
to give up his sin. If, he has the power to convince him to come out on foot 
from the usurped house or from the mosque (in case he is in the state of 
ceremonial impurity), he then should not push him or drag him by force. If he is 
able to convince him to spill over the wine by himself, break the musical 
instruments, loosen the pieces of silk from his garment, he should not do it with 
his own hand. Indeed, one finds it difficult upon himself to have another do 
those things for him. 

The other is to be restricted to change only what is needed to be changed. He 
should not, for instance, catch hold of him by his beard while turning him out, or 
by his leg if he is able to draw him by his hand, nor tear his silk garment, but 
rather loosen it, nor burn the musical instruments or the like of them, but rather 
damage it only by breaking. In regard to spilling wine, he should avoid breaking 
the utensils as possible as it could be. But if he could not but to throw the 
receptacles with a stone which results in breaking them, he has the right to do it, 
and the receptacles becomes valueless because of the wine it contains. Had one 
screened the wine with his body, surely, we would have aimed at injuring and 
harming his body to have access to the wine. If the wine is in bottles of narrow 
mouths and it takes a very long time to spill it, then, he has the right to break 
those bottles that contain wine. Indeed, it is not required from him to lose his 
work because of engaging for a long time in preventing such a sin. But if wine is 
too easy to spill without being forced to break the utensil, then, breaking ts not 
permissible. 

But you may argue: “Is it not permissible to break the utensil out of scolding, 
and is it not permissible to catch hold of a man by his leg and turn him out from 
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the usurped land or the mosque (in case he is in the state of ceremonial impurity), 
by way of deterrence?” in reply to it, it should be known to you that deterrence 
pertains to the future sin, whereas punishment is for the past sin, and avert 
committing it in the present. The individuals have no right but to avert the 
present sin, ie. exterminate the evildoing, and what is beyond it is either a 
punishment for a previous crime, or a deterrence of a future sin, and this is the 
responsibility of the governor and ruler and not the individuals themselves. The 
ruler or governor had the right to do it if he sees that the benefit lies in doing it. 
He has the right to break the receptacles that contain wine by way of deterrence. 
This was done during the lifetime of the Messenger of Allah “Allah’s blessing and 
peace be upon him” in confirmation of deterrence. (This narration of breaking 
the receptacles that contained wine during the lifetime of the Prophet is reported 
by At-Tirmidhi on the authority of Abu Talhah). But at that ume, there was a dire 
need of deterrence. If the governor sees a similar need, it becomes permissible 
for him to do so; but it is not permissible for the individuals to do it by 
themselves. 

You might argue that it is permissible for the governor, by way of deterring 
people from committing sins, to ruin their property, demolish their houses in 
which they drink wine and commit sins, and damage and burn their property with 
which they do all of their sins. It should be known then that although it might be 
permissible under Sharia, it should not go beyond the achievement of interests 
and benefits of people. We do not invent such interests in so much as we follow 
the previous generations regarding them. It has been proven that breaking 
receptacles of wine was done because of a dire need, and that it was given up 
when such need disappeared should not abrogate it. The ruling disappears by the 
disappearance of its reason, and returns by the return of the reason. We make it 
permissible for the ruler by way of following (the previous generations) and make 
it impermissible for the individuals because it is abstruse upon the independent 
reasoning to attain the right in it. Let’s further say that if the wine is to be spilled 
first, it will be impermissible to break the utensils after that. It is permissible only 
to break utensils in case they contain wine, and when they are empty of wine, 
then, to break them is to damage the property of others (and it is illegal), unless 
they are made for wine in particular, in a way that makes them not fitting for 
anything else. 

Thus, the act that is handed down from the first generation was due to two 
reasons: the first is the dire need of deterrence, and the other is that the 
receptacles contained wine. Both reasons are inseparable, and none of them 
could be cancelled. But there is a third reason, which is of greater importance, i.e. 
that it was done by the command of the giver of law, i.e. the Messenger of Allah 
“Allah’s blessing and peace be upon him” in view of his knowledge of the dire 
need of deterrence. This also could not be cancelled. The Muhtasib is in need of 
being well-acquainted with those subtleties of jurisprudence before he does his 
Hisbah. 

The sixth degree is to threaten and frighten the evildoer by saying, for 
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instance: “Leave that sin otherwise I will break your head, chop off your head, or 
command that you be sentenced to severe punishment” and the like of this. This 
degree should be brought before the actual striking, as possible as it could be. 
The propriety to be observed here is not to give him a threat that is 
impermissible for him to achieve, like saying to him: “I shall rob the property of 
your house, or I shall strike your child, or I shall take as captive your wife” etc. if 
one says so with the determination to do it, it will be unlawful, and if he says it 
and he is not true, he will be a liar. If he threatens to strike and deride him, he 
might fulfill it but to a certain limit to be required by the current state. But one 
might threatens with what is more than his internal determination if he sees it 
more deterring for in this case, it will be a customary exaggeration and not 
forbidden lie, just like the one who exaggerates in his good speech about two 
opposing parties or two wives in one wedlock with the intention to make 
reconciliation between them. Concession has been given to do it if there is need 
for it. However, the intention here is to reform the affairs of the evildoing. Some 
refer to that concept saying that it is not odious in the Sight of Allah Almighty to 
threaten with what he really does not do, for it is out of generosity not to do what 
one threatens with, but what is odious in the Sight of Allah Almighty is to 
promise with what one does not do. 

The seventh degree is to strike directly with one’s hand and feet but not with 
weapons. This is permissible for the individuals to do it, on the condition that 
there should be dire necessity on the one hand, and they should limit it to what is 
required on the other hand. When the evildoing is turned, then, he should cease. 
The judge might punish the one upon whom the right is due by putting him in 
prison until he fulfills it, and if he rejects to fulfill it, and the judge learns he is 
able to do it, but he behaves obstinately he has the right to compel him to fulfill it 
by force, following a graduation approach, the same as the Muhtasib should 
assume. If he needs to take up arms and he ahs the power to avert the evildoing 
by injuring the evildoer, he has the right to do it so long as it will not lead to 
affliction among the people. It is like the case in which a dissolute takes hold of a 
woman (to rape), or plays on a pipe, and there is an impediment like a river or a 
wall between him and the Muhtasib, then, the latter has the right to take up his 
bow and say to him: “Leave her, otherwise, I shall throw you with it.” If he leaves 
her not, he has the right to throw him, but aiming not at Achilles’ heel ie. a 
deadly organ. He should observe graduation. He also has the right to unsheathe 
his sword and say: “Leave that evildoing, otherwise, I shall strike you.” Those are 
ways to avert the evildoing, which should be averted by all means available. There 
is no difference here between violating the rights of Allah Almighty and violating 
the rights of men. But according to Mu’tazilah, there should be no Hisbah but 
with words or strike in what pertains not to the rights of mankind, and it lies in 
the liability of the ruler and not the individuals themselves. 

The eighth degree is that when a Muhtasib has no power to prevent the 
sin by himself, but he needs to gather armed helpers to help him do so. But in 
this case, a dissolute might ask the aid of armed helpers to help him resist 
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that. Of a surety, this leads to fighting and affliction. There is difference as to 
whether or not it needs a permission from the ruler . According to some, the 
individuals themselves should not do so, for it leads to raising affliction and 
tumult among the people, and destruction of the country. But others are of 
the opinion that it does not need a permission from the ruler ; and this is 
more right in our sight. 

However, if it is made permissible for the individuals to enjoin right and 
forbid evil, and the first degree of doing it leads to the second, and the second to 
the third and so on until it inevitably leads to fighting which summons co- 
operation, then, a Muhtasib should not be careless about the ends of enjoining 
right and forbidding evil, which is to mobilize soldiers seeking the good pleasure 
of Allah Almighty and averting evildoings. As we make it permissible for the 
fighting individuals to gather and fight such of disbelievers and polytheists as they 
please, in order to suppress disbelief, why then should we not make it permissible 
to suppress the evildoers and corrupters? There is no harm to kill a disbeliever, 
and if a Muslim is killed, he will be a martyr. Similarly, there is no harm to kill the 
dissolute to struggle in defense of his dissoluteness, and if a true Muhtasib is 
wrongfully killed, he will be a martyr. 

Anyway, such end is rare, and it should not change the original law of 
analogy: if one has the power to avert an evildoing, he should do it with his hand, 
his weapon, himself and his helpers; and it is subject to probability. 


SUBCHAPTER 
ON ETIQUETTES OF MUHTASIB 


The etiquettes of the Muhtasib return to three characteristics that he should 
have: knowledge, piety and good manners. Knowledge makes him learn the 
locations, points, limits and impediments of Hisbah, in order to restrict his 
Hisbah to the requirements of law. The piety deters him from opposition. Not all 
who learn act upon what they learn. Perhaps a man knows he exceeds the due 
bounds of Hisbah, but he is forced to do so by a certain purpose. His speech and 
admonition should be acceptable, for the dissolute might deride and make fun of 
him and this encourages others to dare to behave impolitely towards him. The 
good manners make him kind and lenient towards the others while preventing 
them from sin. The good manners are the origin, without which both knowledge 
and piety are insufficient. If one’s anger is provoked, both knowledge and piety 
will not be sufficient to suppress it, unless one’s good manners help him accept it. 
In Verification, piety could not be achieved perfectly in the absence of the good 
manners, and the power to control one’s desires and anger. It is with good 
manners hat a Muhtasib could persevere on what harms him for the Sake of 
Allah Almighty, otherwise, if his honour is violated, his property is afflicted, or he 
is abused or beaten, he will forget Hisbah, and be occupied by himself from the 
religion of Allah. 

With those three main characteristics, Hisbah becomes one of the acts of 
worship, and evildoings are averted. In the absence of those characteristics, 
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evildoings might not be averted, and the Hisbah itself might turn into an 
evildoing, because of exceeding the due limits prescribed by Sharia. Those 
etiquettes are confirmed by the statement of the Messenger of Allah “Allah’s 
blessing and peace be upon him” in which he said: “None should enjoin right 
and forbid evil unless he is kind when he enjoins and kind when he forbids, 
forbearing when he enjoins good and forbearing when he forbids evil, 
jurisprudent in what he enjoins and jurisprudent in what he forbids.” 

This provides evidence for the fact that the absolute jurisprudence is not 
requisite, but one should be jurisprudent just in what he enjoins and forbids. The 
same is true of forbearance. According to Al-Hassan “may Allah have mercy 
upon him”: “If you are of those who enjoin right and forbid evil, you should be 
the most ready among the people to act upon it, you will be ruined.” It is said in 
this respect: “Do not blame one for the evil which you yourself do, because 
whoever blames anyone for the same he himself does slights his mind.” But this 
does not mean that enjoining right is forbidden by dissoluteness, in so much as it 
has no impact upon the hearts when dissoluteness is visible to the people. 

It is narrated on the authority of Anas “Allah be pleased with him” that he 
said: We said: “O Messenger of Allah! Should we not enjoin right unless we 
act upon what is right entirely, and forbid evil unless we avoid evil entirely?” 
the Messenger of Allah “Allah’s blessing and peace be upon him” said: “No, 
but you should enjoin right even if you do not act upon what is right entirely, 
and forbid evil even if you do not avoid evil entirely.” (This narration is 
reported by At-Tabarani). One of the righteous predecessors advised his sons 
saying: “If anyone of you likes to enjoin right and forbid evil, he should 
habituate himself to patience and have trust in the reward of Allah Almighty, 
for if one trusts in the reward from Allah Almighty, the harm shall have no 
effect on him.” 

One of the etiquettes of Hisbah then is to habituate oneself to patience. 
This is why Allah Almighty linked patience with enjoining right as shown 
from His statement on the tongue of Luqman: "O my son establish regular 
prayer, enjoin what is just, and forbid what is wrong; and bear with patient 
constancy whatever betide you; for this is firmness (of purpose) in (the 
conduct of) affairs.” (Luqman 17) 
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Another etiquette is to belittle one’s relations and acquaintances, in order to 
have not much fear, and cease to covet of the people, perchance he would not be 
forced to flatter them. It is narrated that an old man had a cat for which he used 
to take a daily portion of meat from a neighbouring butcher. One day, he saw the 
butcher committing an evildoing. He entered his home first and drove out the cat 
and then came and forbade the butcher. The butcher said to him: “I shall give 
you nothing for your cat from now on.” On that he said to him: “I have not 
come to forbid you except after I turned out the cat, and ceased to covet of you.” 
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This is so. If one does not cease to covet of the people, he will not be able to 
forbid people form evil. 


Similarly, if one covets to obtain the kindness and praise of people, Hisbah 
will not be made easy to him. Ka’b Al-Ahbar asked Abu Muslim Al-Khawlani: 
‘What is your position among your people?” he said: “Good.” Ka’b said: “But 
Torah tells something different.” He said: “What does it tell?” he said: “It tells 
that if a man enjoins good and forbids evil, his position will be bad among his 
people.” On that he said: “Torah has told the truth, and Abu Muslim has told a 
lie.” The obligation of kindness is attested from Al-Ma’mun’s narration when a 
man admonished him and he was severely harsh, thereupon he said to him: “O 
man! Be kind! Allah Almighty sent him (Moses) who was better than you, to a 
people who were worse than me, and ordered him to stick to kindness. Allah 
Almighty said: "But speak to him mildly; perchance he may take warning or fear 
(Allah)" (T'a Ha 44) 
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A Muhtasib then should be kind in his words in imitation of the guidance of 
the Prophets “Peace be upon him”. In this connection, it is narrated on the 
authority of Abu Umamah that a young man came to the Messenger of Allah 
“Allah’s blessing and peace be upon him” and said: “O Messenger of Allah! Give 
me permission to commit adultery!” the people (who were present there) turned 
to him and started scolding him; and the Messenger of Allah “Allah’s blessing 
and peace be upon him” said: “Let him come nearer (to me)!” then, he ordered 
him to sit, and when he sat he asked him: “Do you like this (adultery to be 
committed by others) with your mother?” he answered: “No, by Allah, let me 
sacrifice you!” he said: “Nor do the people like it (to be committed by others) 
with their mothers. Do you like it for your daughter?” he said: “No, by Allah, O 
Messenger of Allah! Let me sacrifice you!” he said: “Nor do people like it for 
their daughters. Do you like it for your sister?” he said: “No, by Allah, let me 
sacrifice you!” he said: “Nor do the people like it for their sisters. Do you like it 
for your paternal aunt?” he said: “No, by Allah, let me sacrifice you!” he said: 
“Nor do people like it for their paternal aunts. Do you like it for your maternal 
aunt?” he said: “No, by Allah, let me sacrifice you!” he said: “Nor do people like 
it for their maternal aunts.” Then, the Messenger of Allah “Allah’s blessing and 
peace be upon him” put his hands over his body and invoked saying: “O Allah! 
Forgive for him his sin, purify his heart, and make him chaste!” after that, never 
did the young man turn to anything (wicked). (This narration is reported by 
Ahmad and Ibn Awf). 

It was said to Al-Fudail Ibn Ayad “‘may Allah have mercy upon him”: “Sufyan 
Ibn Uyainah accepted awards from rulers.” He said: “What he took from them is 
but less than his due.” When he sat alone with him he reproached and rebuked 
him so much, thereupon he said to him: “O Abu Ali! As we are not among the 
righteous, at least we love the righteous.” It is narrated on the authority of 
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Hammad Ibn Salamah that he said: A man came upon Silah Ibn Ashyam and he 
had let his garment hang down (out of arrogance), and when his companions 
intended to take hold of him he said to them: “Let me, for I shall suffice you.” 
He said to him: “O son of my brother! I have a need from you.” He said: “What 
is your need O my uncle?” he said: “I like that you raise your garment something 
a bit.” He said: “Yes, with pleasure.” He raised his lower garment accordingly. 
On that he said to his companions: “Had you dealt with him harshly, he would 
not have responded, and moreover, he would have abused you.” 

According to Muhammad Ibn Zakariyya Al-Ghilabi: I was present at night 
when Abdullah Ibn Muhammad Ibn A’ishah came out of the mosque after 
Maghrib prayer with the intention to go home, and on the way, there was a 
drunk young man belonging to the Quraish, and he had caught hold of a 
woman and pulled her to himself, and when she asked for relief, the people 
gathered round him to strike him. Ibn A’ishah looked at him and recognized 
him. He said: “Move aside from the son of my brother.” He said to him: 
“Come close to me O son of my brother.” The young man felt shy and came 
close to him. He embraced him and asked him to go with him, and he went 
accordingly. When they reached the house he admitted him and told one of his 
servants to take him to spend the night with him, and said: “When he recovers 
from intoxication, inform him of his deed and do not let him leave until I see 
him.” When he recovered, he mentioned to him what had happened, thereupon 
the young man felt shy and went on weeping. He intended to leave but the 
servant said to him: “The old man ordered that he should see you.” He brought 
him to Ibn A’ishah who said to him: “Have you not felt shy for the sake of 
yourself? Have you not felt shy for the sake of your honour? Do you not see 
who your parent is? Fear Allah and leave the evil you are doing.” The young 
man wept so much while lowering his head. Then he raised his head and said: 
“T take pledge on myself with Allah Almighty about which He shall ask me on 
the Day of Judgement , that I shall never return to drink wine or to any evil I 
have been doing, and I turn to Allah in repentance.” He said to him: “Come 
close to me.” He kissed his head and said: “You’ve done well O my son!” 
afterwards, he stuck to him and wrote tradition from him, by the blessing of his 
kindness towards him. He said to him: “People enjoin right and forbid evil, but 
their good turns into an evildoing. So, stick to kindness in all of your deeds, 
therewith you would attain what you seek for.” 

It is reported on the authority of Al-Fath Ibn Shukhruf that he said: “A man 
got attached to a woman and he disturbed her on the way, and he had a knife in 
his hand, and no man came close to him but that he injured him with it. The man 
was strong. Such being the case, and the woman was crying in his hand, Bishr Ibn 
Al-Harith passed by and came close to him, and rubbed his shoulder against the 
shoulder of the man who fell down on the ground. Bishr walked and came closer 
to the man while sweat was dropping from him profusely. The woman went 
away. When they asked him about his state he said: “I do not know. But an old 
man rubbed his body against mine and said to me: ‘Allah Almighty is looking at 
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you and what you are doing’. My feet weakened because of his statement, and I 
revered him so much although I do not know who this man is.” They said: “He is 
Bishr Ibn Al-Harith.” On that he said: “Alas for me! How should he look at me 
after that day?” the man was afflicted with fever and died seven days later. 

This was the habit of the religious men in regard to Hisbah. We have already 
related many narrations about it in the love and hate for the Sake of Allah 
Almighty in the Book of the Etiquettes of Companionship. So, let’s not be 
lengthy by repeating that once again. This is a total consideration of the degrees 
and etiquettes of Hisbah; and it is Allah Who grants success with His Bounty; and 
praise be to Allah for all of His favours. 


CHAPTER THREE: EVILDOINGS AMONG CUSTOMS AND HABITS 


Let’s here refer to many to be representative of all of them, since there is no 
hope of enumerating them all. They include the following: 


Evildoings Pertaining To Mosques 


It should be known that evildoings are divided into forbidden and 
undesirable. If we describe an evildoing as an undesirable, it should be known 
that to prevent it is desirable, but to keep silent from preventing it is undesirable 
and not unlawful. But if the evildoers does not know that it is undesirable, he 
should be alerted to that, for the undesirable is a ruling that should be conveyed 
to him who is ignorant of it. But if we describe an evildoing as forbidden, or 


absolute, then, to keep silent from it in the presence of power to prevent it is 
forbidden. 


Among the things that are clearly seen in the mosques is to perform prayer 
imperfectly, i.e. that one does not feel at ease in his bowing and prostration. It is 
an evildoing that invalidates the prayer as stated by the Prophetic Hadith. So, it 
should be forbidden (according to all juristic schools) except the Hanifites, who 
thinks that this does not affect the validity of the prayer. To be sure, if one sees 
another performing prayer imperfectly, and he keeps silent from him, he will be 
his partner in the sin, as confirmed by many Prophetic traditions and narrations. 
In connection with backbiting for instance that the listener (who says nothing) is 
a partner of a backbiter. This applies to anything that affects the validity of the 
prayer, such as the invisible impurity on the garment, turning from the direction 
of Qiblah because of darkness or blindness, all of which should be prevented. 


They also includes the recitation of Qur’an mistakenly, which should be 
forbidden, and the reciter should be corrected. If a Mu’takif in the mosque 
engages most of his time in that (correcting the mistakes of others in recitation) 
on the exclusion of voluntary prayers and celebration of Allah Almighty, let him 
do, for it is much better for him than his celebration, for it is an obligatory duty, 
and an act of worship whose benefit extends to others. Thus, it is more 
advantageous than a supererogatory deed whose benefit is limited to him. If this 
occupies him from his profession from which he earns his sustenance, in this 
case we should consider: if he has what suffices him, it becomes binding upon 
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him to engage in that (correcting), and it is impermissible for him to leave Hisbah 
for the sake of demanding more earnings. But if he needs to earn for the 
sustenance of his day, it will lapse from him, and this will be a legal excuse for 
him to leave it because of his failure (to combine both works). 

Furthermore, whoever recites Qur’an with many mistakes and at the same 
time he has the power to learn, it becomes binding upon him not to recite it 
before he learns for his recitation with mistakes is a sin. If his tongue could not 
submit to him, and most of his recitation contains mistakes, he should leave it, 
and endeavour to learn at least Al-Fatihah with correctness. If most of his 
recitation is correct, there will be no harm then to continue to recite, but with 
lowering his voice, lest his mistaken recitation would be audible. Although others 
are of the opinion hat he should also be prevented from reciting as such in secret, 
I see no harm in it as long as this is the utmost of his power, and at the same time 
he becomes sociable with and keen on recitation. 

Those also include the way Mu’adhdhins reverberate their voices and prolong 
the words of Adhan, and turn away from the direction of Qiblah with their whole 
chests while saying ‘Come to prayer, come to prosperity’; or the way everyone of 
them proclaims Adhan solely without stoppage until the Adhan of the other 
finishes, in a way that puts the attendants to confusion as to how to respond to 
the words of Adhan in view of the tangle of voices. All of those are forbidden 
evildoing which should be shown and clarified. If the evildoer does those 
knowingly, it will be desirable to prevent him from it. Similarly, if there is a single 
Mu’adhdhin for a mosque who proclaims Adhan before Morning prayer, he 
should be prevented from proclaiming Adhan after Morning, lest he would put 
the fasting and praying persons to confusion. But he might be left if it is learnt 
that he proclaims Adhan before Mornings prayer so that the people would not 
rely on his Adhan in praying or leaving Suhur; or if there is another Mu’adhdhin 
with him whose voice is known, and he proclaims Adhan by the break of 
morning. 

One of those undesirable things in connection with Adhan is to proclaim 
Adhan so many times one after another after the break of dawn, in succession, 
and along short intervals, either on the part of an individual or a group of people. 
There is no benefit in it unless there is no sleeping person in the mosque, and the 
voice is high enough to alert those outside the mosque. All of those are among 
the undesirable acts that oppose the right way of the companions and righteous 
predecessors. 

Among those evildoings also is that the orator wears a black garment, which 
has much silk, or holds a golden sword. By so doing, he is a dissolute, and it ts 
obligatory to reject his deed. The blackness itself is not undesirable, but it is 
also not desirable, for the white clothes are the dearest in the Sight of Allah 
Almighty. Those, who say that it is undesirable and a religion innovation means 
that it was not customary among the people of the first generation . But as it 
was not forbidden, it should not be described as a religious innovation or as 
undesirable. 
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One of those also is the speech of storytellers and preachers, who insert 
religious innovations in their words. If a storyteller tells lies in his stories, he then 
is a dissolute, and it becomes binding to reject his lies, and the same is true of the 
preacher who innovates in religion, and by so doing, he should be prevented 
from delivering speech. It is impermissible to attend his gatherings unless one 
does so with the intention to refute his lies and innovations, given that one 
should have the power (of knowledge) to do so. But in case of failure, it is 
impermissible to listen to the religious innovations. In confirmation of that, Allah 
Almighty said to His Prophet: “When you see men engaged in vain discourse 
about Our Signs, turn away from them unless they turn to a different theme. If 
Satan ever makes you forget, then after recollection, sit not you in the company 
of those who do wrong.” (Al-An’am 68) 
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Furthermore, if his speech is inclined to increase hope, and cause the people 
to dare to do sins and the people become more audacious to commit sins and 
more confident of the mercy and forgiveness of Allah Almighty, it is an evildoing 
which should be prevented, for in this case their hope shall overweigh their fear, 
and this is grievous. What is more fitting and closer to the sound nature is to have 
their fear overweigh their hope, for their need of fear is more dire . But it is out 
of justice that both fear and hope should be adjusted according to the statement 
of Umar “Allah be pleased with him: “If on the Day of Judgement all the people 
are called to enter the fire (of Hell) except only one man, I hope I will be that 
man, and if all the people are called to enter the Garden except only one man, I 
fear I will be that man.” 

If a preacher is a young man who gets himself adorned in his clothes and 
appearance for women, who uses much poetry and signals and movements 
during his speech, and there are women attending his gathering, then, it is an 
evildoing which should be prevented, for its mischief is more than its 
rightness. Generally speaking, the responsibility of preaching should be given 
only to him whose outward reveals piety and rightness, whose setting 
tranquillity and reverence, and whose clothes are those of good and righteous 
among men, otherwise, the people shall but increase in their error and 
misguidance. 

A barrier should be put up between men and women in the mosque, in 
order to prevent both to look at each other. However, this is the 
commencement of corruption, and this evildoing is customary. If there is fear 
of temptation because of women, they should be prevented from attending 
mosques for prayers and gatherings of celebration. A’ishah “Allah be pleased 
with her” prevented them, and it was said to her: “The Messenger of Allah 
“Allah’s blessing and peace be upon him” did not prevent them from attending 
the congregational acts of worship.” She said: “Were the Messenger of Allah 
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“Allah’s blessing and peace be upon him” to know what they changed after his 
death, surely, he would have prevented them.” (This narration is reported by 
both Al-Bukhari and Muslim). But if she is to cross the mosque while being 
veiled, there is no harm. But it is more preferable for her not to take the 
mosque as a passage. 

On the other hand, the way reciters recite the Qur’an in front of preachers, 
with prolonging words and reverberating their voices and doing mistakes which 
change the syntax of the Qur’an is an evildoing, and it is rejected and undesirable 
according to many righteous predecessors. 

One of those evildoings also is to sit in ring-shaped gatherings in the mosque 
on Friday to sell medicine, foodstuff and incantations. It is also sinful to allow for 
beggars to stand and recite the Qur’an and read poetry (by way of begging the 
people on that day in mosques). Some of those things are unlawful for they 
belong to fraud, like the deceptive pharmacologists, and the men of charm and 
incantations: all of this is unlawful whether inside or outside the mosque, and it 
should be prevented. Every kind of transaction based on falsehood, deception 
and concealing defects is unlawful. But some of those are permissible outside the 
mosque, like sewing, selling medicine, foodstuff and books: all of this is not 
unlawful inside the mosque unless there is a particular occasion for it, i.e. to make 
narrow the praying area, and distract the praying people from their prayer. In the 
absence of such occasion, it is not unlawful, although it is more preferable to 
leave it. The condition of making it permissible in the mosque is to do it in a 
given time for taking the mosque as a permanent shop is forbidden. Some things 
are made permissible on the condition that they should occur very rarely, and in 
case they occur frequently, it loses that permissibility. The same is true of some 
sins which are minor on the condition that one does not insist on doing them. 
Thus, if the little of it will make it increase, it should be prevented, and this lies in 
the liability of the ruler and governor or the caretaker of the mosque with 
permission from the governor. But the individuals have no right to do so by 
themselves. 

Another one of those evildoings is that the mad, boys and drunk enter the 
mosque. There is no harm if the boy enters the mosque, but without playing in 
it, although playing in the mosque is not forbidden to him. But at the same 
time, it is not forbidden to keep silent from his playing unless he takes the 
mosque as a permanent playground. In this case, he should be prevented from 
it. This is one of the things the little and not the much amount of which is 
lawful. This is confirmed by the narration of both Sahihs that the Messenger of 
Allah “Allah’s blessing and peace be upon him” stood to screen A’ishah “Allah 
be pleased with her” to watch the Abyssinians who were playing with their 
spears on the Id day in the mosque until she was satisfied. No doubt, had the 
Abyssinians taken the mosque as a playground, they would have been 
prevented. But it was not regarded evildoing at that time because it was rare and 
hardly to be repeated once again. The Messenger of Allah “Allah’s blessing and 
peace be upon him” commanded them to play so that A’ishah could be able to 
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watch them with the intention to please her. He said to them: “Play O sons of 
Arfidah!” 

As far as the mad are concerned, there is no harm to enter the mosque, 
unless it is feared they might contaminate it or use foul and obscene language in 
it, or do what is shameful. But the quiet mad who is famous for his calmness 
and silence, he should not be turned out of the mosque. The same is true of the 
drunk. If it is feared of his ejection or causing harm with words, he should be 
turned out. If he drinks but is not intoxicated, and the smell of wine exudes a 
strong odor from him, it is an evildoing, which is undesirable. Why is not since 
the eater of onion or garlic should be turned out of the mosque if the smell of 
those exudes a strong odor from him? The Messenger of Allah “Allah’s blessing 
and peace be upon him” forbade such to attend in mosques. But it is 
undesirable (not unlawful), although the matter of wine is more grievous. 

If it is said that the drunk should be beaten and turned out of the mosque by 
way of deterring him, we shall reply that it is not: he should remain in the 
mosque, and is commanded to leave drinking. But to beat him by way of 
deterring is not up to the individuals, but it is up to the rulers and governors 
when he confesses of it, or two witnesses give witness to it. But the smell alone is 
not sufficient. It is true that if he is walking with a swinging gait among the 
people in a way that indicates his drunkenness, in this case, it is permissible to be 
beaten inside and outside the mosque to prevent him from demonstrating the 
effect of intoxication. However, to demonstrate the effect of lewdness is itself 
lewdness. Sins should be left, and after committing sins they and their effects 
should be screened. If one has succeeded to screen his sin, it is impermissible to 
spy on him. The smell of wine might exude a strong odor from him not because 
he has not drunk, but because he has sat near the place of wine. For this reason, 
it should not be reliable. 


Evildoings Pertaining To Markets 


One of the customary evildoings of markets is to tell a lie about 
Murabahah (i.e. to resell the commodity with a fixed and stated profit), and 
hide the defect of the commodity. Whoever says that he has bought such and 
such a commodity by ten Dirhams and I take such and such as profit, in 
which he tells a lie, is indeed a dissolute. Whoever knows it should inform the 
purchaser about his lies. If he keeps silent in order not to aggrieve the seller, 
he will be his partner in treachery, and will be sinful. Similarly, if one learns 
that a certain commodity has a defect, it becomes binding upon him to alert 
the buyer about it, otherwise, he will have accepted to waste the property of 
his Muslim brother, and it is unlawful. The same is true of the disparity of the 
cubit, measure and weight: it is incumbent upon him who knows something 
about that to change it with his hand, or at least inform the governor of it in 
order to change it. 


Another evildoing is to leave offer and acceptance, and is satisfied only with 
giving; but this is subject to independent reasoning, and it should not be rejected 
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but in regard to him who thinks it is obligatory. The false and corrupt conditions 
between the parties of transaction also should be rejected, for they make invalid 
the contracts. Similarly, all transactions based on usury should be rejected, and 
they are prevalent among the traders nowadays. This applies also to all corrupt 
conducts. 

Another evildoing is to sell the musical instruments and formed animals to 
the children on the Id day: all of those should be broken, and selling them should 
be prevented. The same applies to selling the utensils of gold and silver, the 
garments of silk and hats lined with gold, which men use: all of those are 
forbidden evildoings. Similarly, selling the old clothes, which are modified in 
order to seem as if new in the sight of people by way of deception should be 
prevented. This act is unlawful, and preventing it is obligatory. The same is true 
of all contracts that put the people to confusion; and they are too numerous to 
calculate. So, let one make analogies in what we have not mentioned depending 
upon what we have mentioned. 


Evildoings Pertaining To Streets 


Among the evildoings that are customary in streets is to place the pillars and 
build benches to be linked to the owned buildings, plant trees, bring out huge 
pieces of wood and big loads of foodstuff and grains in the main streets: if any of 
those leads to making narrow the way and harm the passers-by, it is then an 
evildoing; and if it does not lead to that because of the streets are broad enough, 
there is no harm in it, and it should not be prevented. It is permissible to put the 
loads of fire wood and foodstuff in the streets but only as much as is equal to 
what is transferred to the houses, for the need for it is shared among the people, 
and it could not be prevented at all. The same applies to fastening animals on the 
way, for it makes narrow the way and contaminates the passers-by: it is an 
evildoing that should be prevented, unless it is in proportion to the need of 
dismounting and mounting, To be sure, the benefit of streets is shared among the 
people, and one has no right to favour himself with the benefit on the exclusion 
of others. The pasture is the need for which the animals are made to cross the 
streets. 

Another one of those evildoings is to drive mounts with thorns over them, in 
a way that tears the clothes of people: it is an evildoing. If it is possible, they 
should be pulled and stuck to each other in order not to tear the clothes, or go 
with them across another street which is larger, otherwise, it could not be 
prevented, since the need of the people of the country are dire for that. But they 
should not be left thrown on the street except as long as is equal to the time of 
loading and transferring. 

Among those evildoings also is to overload mounts with what is beyond their 
capacity: it is a grievous evildoing that should be prevented. Another evildoing is 
that a butcher slaughters his animals in front of his shop, i.e. in the street, which 
he contaminates with blood. It is an evildoing which should be prevented. It is 
incumbent upon him to take a place for slaughtering in his shop in order not to 
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make narrow the street, and harm the people because of impurity and dirt. The 
same is true of throwing piles of ashes on the sides of the way, and sprinkling 
water in the street so much abundantly that one becomes vulnerable to slip. 
Similarly, it is an evildoing to take out water from the waterspout that are drawn 
out of walls in the narrow streets, for it contaminates the clothes and makes 
narrow the streets upon the passers-by. But in case the street is large, it should 
not be prevented. 

Another one of those evildoings also is to leave the water of rain, hailstone 
and mud in the street, without sweeping. Although it is an evildoing, it lies not in 
the responsibility of a particular one of the people, unlike the snow which is 
thrown on the way by a particular one, or the water that is gathered from the 
waterspout of a particular person. It becomes binding upon this particular man 
then to sweep the way. But in the event of rain, it is a general Hisbah, and it is up 
to the rulers and governors to obligate particular persons to undertake it, and the 
individuals have nothing to do but to admonish and advise. 

Furthermore, if one has a rabid dog on the gate of his house which harms the 
people, it should be prevented. But if its harm is only to contaminate the street, 
which might be avoided, it would not be prevented. If it makes narrow the street 
by stretching out its arms, it should be prevented. However, if its owner is to be 
prevented from lying in the way or sitting in a way that makes it narrow, it is 
more preferable to prevent his dog. 


Evildoings Pertaining To Public Baths 


One of those evildoings is the picture that is hung on the door or inside the 
bath: it should be removed by the one who intends to enter, as possible as he 
could. If it is too high for him to attain, it is impermissible for him to enter that 
bath unless there is severe necessity, and let him rather go to another bath, for it 
is impermissible to see the evildoing. It is enough for him to distort its face and 
wipe out its features. There is no harm in the picture of trees, unlike that of 
animals which should be prevented. 


One of those evildoings is to uncover and look at the private parts. It is 
unlawful that a rubber uncovers the thigh and what is beneath the umbilicus 
to remove the dirt, or even get the hand in from underneath the lower 
garment: indeed, to touch the private parts of another is unlawful, just like to 
look at them. 


Among those also is to lie on one’s face in front of the rubber to poke thighs 
and buttocks: it is undesirable if there is an impediment, but it is not forbidden if 
there is no fear of raising the sexual desire. One of the shameful deeds is to 
uncover one’s private parts to the non-Muslim cupper: it is impermissible for a 
woman to uncover her body before a Non-Muslim woman in the public bath, 
how should it be permissible for her to uncover her body before a non-Muslim 
male cupper? 

Another evildoing is to dip the hand in the impure water particularly if it is 
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little in quantity, and wash the impure lower garment and wash ball in the tub 
whose water is very little. However, it contaminates the water, except according 
to the juristic school of Malik: so, it is impermissible to prevent the Malikites 
from it, although both Shafiites and Hanifites should be prevented. If both a 
Shafiite and a Malikite gather together in the public bath, it is impermissible for 
the Shaftite to prevent the Malikite from that, except by way of kind beseeching: 
“We need to wash the hand first and then dip it into the water, and of a surety, 
you are not to harm me and prevent me from getting purified.” This is subject to 
independent reasoning, and the like of those affairs could not be prevented by 
oppression. 


Another evildoing is to place smooth stones in the entrances and channels of 
water that belong to those public baths. That is because they might cause the 
heedless people to slip and fall down. For this reason, they should be removed. 
The negligence of the owner of the bath should be rejected and denied, for it 
leads to harm the people. It is an evildoing also to leave the soap on the ground 
of the bath. If one did so and left it and then another one came and slipped, and 
one of his organs was broken because of it, then the surety is due upon the 
owner of the bath and the one who has left it on the ground. It is due upon the 
owner of the bath to clean it. If it happened on the first day, the surety would be 
due upon the one who has left it, and if it was on the second day, it would be due 
on the owner of the bath, for it is the habit that the bath should be cleaned 
everyday. There are other evildoings pertaining to the public bath which we have 
already mentioned in the Book of Purification. 


Evildoings Pertaining To Hospitality 


Among those are to spread silk for men for it is unlawful, and to kindle the 
sense in gold or silver censors, to drink in silver utensils, to let down curtains 
with pictures, to listen to musical strings, to listen to songstresses. Among those 
also is that women gather on the roofs of houses to look at men, particularly if 
they include young men from whom temptation is feared. All of those are 
forbidden evildoings which should be changed. If one fails to change it, he 
should come out and leave the gathering. If one is not permitted to sit in a 
particular gathering, there is no concession for him to sit and see the evildoings. 
But the pictures that are on the cushions, pillows, dishes and plates are not 
forbidden. What is forbidden are the utensils that take the form of a particular 
picture . Sometimes, the heads of many censors take the form of birds, and this is 
unlawful, and the pictures should be broken. There is difference about the small 
kohl pot of silver. But Ahmad Ibn Hanbal rejected hospitality because of it. 


On the other hand, one of the most grievous evildoings is that food is 
unlawful, the place of hospitality is illegally usurped, or the furnishings are 
unlawful. If wine is drunk there, it is impermissible to attend it, for it is unlawful 
to attend the gatherings of drinking wine, even if one does not himself drink. It is 
also impermissible to sit with the dissolute while he is committing wickedness. 
The point is whether it is permissible to sit with him after that, or he should be 
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hated and boycotted for the Sake of Allah Almighty, in the way we have already 
mentioned in the chapter on the Love and Hate for the Sake of Allah Almighty. 

If there is among them a person who wears a silk garment or a gold ring, he is 
a dissolute, and it is impermissible to sit with him, unless there is severe necessity. 
If the garment is on a boy who has not yet attained the age of puberty, the matter 
is questionable. The right is that it is an evildoing, and it should be removed from 
him in case he is discerning. This is confirmed by the statement of the,: “Those 
(gold and silk) are unlawful for the male among my nation.” (This narration is 
reported by Abu Dawud, An-Nasa’i and Ibn Majah on the authority of Ali). As 
well as it is obligatory to prevent the boy from drinking wine, not because he is 
legally competent, but because he will get accustomed to it in a way that makes it 
difficult upon him to leave it when he attains the age of puberty, he also will be 
possessed by the desire of getting adorned with silk, if he gets accustomed to it. 
In this way, it is a seed of corruption in his breast from which a rooted tree of 
desire shoot off, which becomes too difficult to displace after he attains the age 
of puberty. But the matter is different in regard to the undiscerning child, in 
connection with whom prohibition is not certain in so much as it is probable; and 
Allah knows best. The mad takes the same judgement of the undiscerning child. 

It is permissible for women to get adorned with gold and silk without 
extravagance. | also see no concession to hole the ear of the female child to hang 
the gold earring in it, for it is a harmful injury. The like of it makes retaliation 
obligatory. Such injury is permissible only when there is a dire need like cupping, 
circumcision; and getting adorned with earring is not crucial. This, though 
customary, is unlawful, and preventing it is obligatory, and hiring for it is invalid, 
and the charge taken for it is not lawful, unless there is a proven concession to be 
handed down to us pertaining to it. 

One of those evildoings is that in the gathering there is a religious innovator 
who speaks about his heretic. In this case, it is permissible only for him who has 
the power to refute him to attend that gathering with the certain intention to 
reply to him. But if one has no enough power to refute his religious innovation, it 
is impermissible for him to attend. If the religious innovator is not to speak about 
his innovation, it is permissible to attend, and show hatred towards him, and turn 
away from him as we have already mentioned it in the chapter of Love and Hate 
for the Sake of Allah. If in the gathering there is such as makes people laugh by 
humorous stories, it is impermissible to attend if they contain obscenity and 
falsehood. When one attends, he should reject his deed. But if it is no more than 
joking and jesting in which there is neither falsehood nor obscenity, it is 
permissible to attend. But the little thereof is permissible, and it is impermissible 
to take it as a profession and custom. Every kind of lie that is known to be a lie, 
and is not intended to put the people to confusion does not belong to evildoings, 
like one’s saying: “I have invited you one hundred times today; and I have 
repeated the words to you one thousand times”, and the like of it which is not 
intended to cause the people to believe it. The limit of the permissible joking and 
permissible lie will be discussed later in more detail in the Book of the Demerit of 
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Tongue in the quarter of the destructives. 

Another one of those evildoings is to be extravagant in food and 
construction: it is a grievous evildoing. However, in regard to property, there are 
two evildoings: one is to waste it and the other to squander it with profligacy. To 
waste is to dissipate money with no benefit, like burning and tearing the dress, 
and demolishing the building with no purpose, and throwing money in the sea. 
Likewise, it is to spend money on the wailing and singing, and on the different 
kinds of corruption, for they are benefits which Sharia prohibits. The 
extravagance might be meant to spend money on singing and wailing, and all 
other evildoings. It also might be intended to overspend money on what is 
permissible, but with profligacy. The profligacy differs with the different states of 
people. 

Let’s say that if one possesses only one hundred Dinars and he has his family 
and dependents, and they have no other source of livelihood other than it, which 
he spends entirely on a banquet, he will be a spendthrift and should be prevented 
from committing that sin. Allah Almighty says: “Make not your hand tied (like a 
niggard's) to your neck, nor stretch it forth to its utmost reach, so that you 
become blameworthy and destitute.” (Al-Isra’ 29) 
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This was revealed in connection with a man in Medina who distributed the 
whole of his property and left nothing for his dependents, and when he was 
required to spend on them, he failed for he had nothing. Allah Almighty further 
says: “And render to the kindred their due rights, as (also) to those in want, and 
to the wayfarer: but squander not (your wealth) in the manner of a spendthrift. 
Verily spendthrifts are brothers of the Evil Ones; and the Evil One is to his Lord 
(Himself) Ungrateful.” (Al-Isra’ 26:27) 
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He Almighty also says: “Those who, when they spend, are not extravagant 


and not niggardly, but hold a just (balance) between those (extremes).” (Al- 
Furqan 67) 
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Such a spendthrift should be rejected, and it is incumbent upon the judge to 
restrain his legal competence, unless he is alone, and is truly powerful enough 
to put his trust on Allah Almighty, in which case, he has the right to spend the 
whole of his property on the different kinds of goodness. But the one who has 
dependents, or is too weak to put his trust on Allah, has no right to dispose of 
the whole of his property. Similarly, if one spends the whole of his property on 
decorating his walls and adorning his house it will be unlawful extravagance, 


582. ——  ———_ The quarter of the habits of life 
although it might not be unlawful for him who has much property, for 
decoration is one of the valid purposes. As well as mosques are decorated and 
their gates and ceilings are engraved, although decoration itself is of no benefit 
other than adornment, so are the houses. The same is true of beautification 
with the smart clothes and luxurious food: it is permissible in itself, but it turns 
into profligacy as much as it is beyond the power and property of man. Such 
evildoings are beyond calculation, so you should make analogies depending 
upon what was mentioned, of the evildoings of the associations, gatherings of 
judges and rulers, schools of jurisprudents, hostelries of Sufis, and shops in the 
markets. No place is void of a forbidden or undesirable evildoing. To 
enumerate all evildoings summons us to enclose all details of Sharia, with its 
foundations, principles, branches. So, let’s be satisfied with that amount. 


Public Evildoings 


It should be known that every one sitting at home at that time could 
hardly be free from a particular evildoing, in connection with refraining from 
instructing, guiding and exhorting people to do good. Most people are 
ignorant of the conditions prescribed by Sharia that make valid the prayer; 
and this applies to the town dwellers, what then about the desert dwellers and 
villagers? In the mosque of every town and village, there should be a 
jurisprudent to teach the people their religion. It 1s incumbent upon every 
jurisprudent who has finished from his essential duty that is obligatory upon 
everyone and devoted himself to the collective duty to go to the neighbouring 
town or village, in order to teach the inhabitants the principles and 
foundations of their religion. In this journey, he should take his provision 
with him, and refrain from eating of theirs, for the greater part of it is illegally 
usurped. 

If only one undertakes that operation, the difficulty would lapse form the 
rest, otherwise all will be put to difficulty. The scholar will be put to difficulty 
because of falling short of setting out to teach the people; and the ignorant 
will be so because of his indulgence in learning. Every layman has learnt the 
condition of prayer has to teach them to the others, otherwise he will be a 
partner in the sin. It is a well-known fact that no man is born as learned of 
Sharia, but it is incumbent upon the people of knowledge to convey it to 
others. Whoever has learnt even a single question becomes knowledgeable of 
it. By my life, the sin of jurisprudents in this respect is more grievous, for 
their power is more evident, and this teaching is more fitting for their 
profession. If craftsmen leave their crafts (and devote themselves to teaching 
religion), the means of living would become idle. The duty and profession of a 
jurisprudent are to convey what was handed down to him from the Messenger 
of Allah “Allah’s blessing and peace be upon him”. To be sure, the learned are 
the heirs of Prophets. 

Furthermore, it is not for man to sit at home and not come out to the 
mosque under pretext that the people there could not pray perfectly: on the 
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contrary, if he knows that, it becomes incumbent upon him to come out to teach 
them, and forbid them to do evil. Similarly, if one is certain of an evildoing to 
occur in the market continuously or at a given time, and he has the power to 
change it, it is impermissible for him to cancel that duty from himself by sitting at 
home: on the contrary, it is incumbent upon him to come out. If he has power 
only to change some and not all evildoings, and he avoids seeing them, it also 
becomes binding upon him to come out, for if he comes out with the intention 
to change as much as he could, no harm shall he receive from seeing the 
evildoings which he could not change. But what is forbidden is to come out to 
see evildoings with no intention to change any of them. 


It is then incumbent upon every Muslim to start with himself: he should first 
reform his own state by performing duties regularly, and leaving the forbidden 
things. Then, he should teach that to his household, and when he finishes from 
them, let him turn to his neighbours and then the men of his street, and then the 
inhabitants of his city, and so on until the farthest point of the world. If the 
nearest undertakes it, it will lapse from the farthest, otherwise, all who have 
power to do it, be he near or far, will be put to difficulty because of it. This 
difficulty never lapses so long as there is on the surface of the earth even a single 
ignorant of a religious duty, and one has the power to seek to teach it to him, 
whether by himself or through anyone else. This is an important occupation for 
anyone who is concerned with the matter of his religion, which diverts him from 
spending his time in what is not necessary for him, such as to probe into the 
finest subtleties and strange branches of science, which in the end is of the 
collective duties. However, nothing should be given preference over that except a 
duty that is obligatory upon everyone, or a collective duty of greater importance. 


CHAPTER FOUR: 


COMMANDING RULERS AND GOVERNORS TO DO GOOD AND 
FORBIDDING THEM TO DO EVIL 


We have already mentioned the different degrees of enjoining good and 
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possible destruction and severe punishment that would afflict them. That is 
because they knew with certainty that it was a kind of martyrdom (in the Cause of 
Allah). The Messenger of Allah “Allah’s blessing and peace be upon him”’ said: 
“The best of martyrs is Hamzah Ibn Abd Al-Muttalib “Allah be pleased with 
him”, and then a man who stood towards an imam and commanded him (to do 
good) and forbade him (to do evil), just in the Way of Allah Almighty, thereupon 
he killed him for it.” (This narration is reported by Al-Hakim on the authority of 
Jabir). The Messenger of Allah “Allah’s blessing and peace be upon him” further 
said: “The best deed of Jihad is a word of truth to be said in the presence of a 
wrongful ruler.” The Messenger of Allah “Allah’s blessing and peace be upon 
him” described Umar Ibn Al-Khattab “Allah be pleased with him” saying: “He is 
a horn of iron whom never the blame of a critic prevents him (from telling the 
truth) for the Sake of Allah, and his (insistence on) telling the truth deprives him 
of friends.” (The first portion of that Hadith is narrated by At-Tabarani on the 
authority of Ka’b Al-Ahbar, and the other by At-Tirmidhi on the authority of 
Ali). When the religious relentlessly headstrong know that the best deed of Jihad 
is a word of truth to be said in the presence of a wrongful ruler, and that such 
sayer of the truth will be a martyr if he killed, according to the handed down 
narrations, they exposed themselves to destruction, and endured various kinds of 
torment and punishment, with patience and perseverance for the Sake of Allah 
Almighty, and expecting the reward for what they receive from Allah. 

The way of admonishing rulers, and commanding them to do good and 
forbidding them to do evil is handed down through the righteous predecessors. 
We have discussed something of that in the chapter of visiting rulers in the Book 
of Lawful and Unlawful. Now, let’s be satisfied with many narrations from which 
the way of admonishing and disapproving of their evildoings might be pointed 
out. 

A mention might be made of Abu Bakr’s disapproval of the evil of the chiefs 
of Quraish when they intended to harm the Messenger of Allah “Allah’s blessing 
and peace be upon him”: 

It is narrated on the authority of Urwah Ibn Az-Zubair that he said: I asked 
Abdullah Ibn Amr: "What was the worst thing the pagans did to the Messenger 
of Allah “Allah’s blessing and peace be upon him”?” He said: "Some people of 
Quraish were in a place called Al-Hijr complaining that they had been too patient 
with the Messenger of Allah “Allah’s blessing and peace be upon him”, who 
suddenly appeared and began his usual circumambulation. They started to wink at 
him and utter sarcastic remarks but he remained silent for two times, then on the 
third, he stopped and addressed the infidels saying: "O people of Quraish! 
Hearken, I swear by Allah in Whose Hand is my soul, that you will one day be 
slaughtered to pieces." As soon as the Messenger of Allah “Allah’s blessing and 
peace be upon him” uttered his word of slaughter, they all stood aghast and 
switched off to a new style of language smacking of fear and even horror trying 
to soothe his anger and comfort him saying: "You can leave Abu Al-Qasim, for 
you have never been foolish." 
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The Messenger of Allah “Allah’s blessing and peace be upon him” turned 
away and when it was the next morning, they gathered in Al-Hijr and I was with 
them. They said to each other: “You have mentioned what he has done with you, 
and what you have done with him, until when he hastened to tell you what you 
dislike, you left him. Such being the case, the Messenger of Allah “Allah’s 
blessing and peace be upon him” suddenly appeared, thereupon they jumped 
towards him like the jump of a single man and surrounded him, saying: “Is it you 
who say so and so? Is it you who say so and so?” they referred to his disgracing 
their gods and abusing their religion. The Messenger of Allah “Allah’s blessing 
and peace be upon him” said: “Yes, it is I who say so and so.” He (the narrator) 
said: I saw a man of them having caught hold of the ties of his upper garment. 
On that Abu Bakr As-Siddiq “Allah be pleased with him” stood in defense of 
him saying while weeping: “Woe to you! Do you slay a man just for he says that 
my Lord is Allah?” they left him. This was the hardest thing I saw Quraish had 
done to him.” (This narration is reported by Al-Bukhari abridged and Ibn Hibban 
in detail). 

It is narrated on the authority of Urwah Ibn Az-Zubair: I asked Abdullah 
Ibn Amr: "What was the worst thing the pagans did to the Messenger of Allah 
“Allah’s blessing and peace be upon him”?” He said: "I saw Uqbah Ibn Abu 
Mu'ait coming to the Messenger of Allah “Allah’s blessing and peace be upon 
him” while he was praying in the courtyard of Ka’bah. Uqbah took hold of 
The Prophet’s shoulder and put his sheet round his neck and squeezed it very 
severely. Abu Bakr “Allah be pleased with him” came, took hold of Ugbah’s 
shoulder, and pulled him away from the Messenger of Allah “Allah’s blessing 
and peace be upon him” and said: " Will you slay a man only because he says: 
“My Lord is Allah, and he has indeed come to you with Clear Signs from your 
Lord?” (Ghafir 28) 
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(This narration is reported by Al-Bukhari). 


It is narrated that Mu’awiyah withheld the gifts form the people, thereupon 
Abu Muslim Al-Khawlani stood towards him and said: “O Mu’awiyah! It is not 
(the produce of) the labour of you, nor of your father, nor of the labour of your 
mother.” Mu’awiyah grew very angry, and dismounted of the pulpit and asked 
them to remain in their places. He disappeared from their eyes for an hour after 
which he came back to them and he had taken bath. He said to them: “Abu 
Muslim provoked my angry with his words, and I heard the Messenger of Allah 
“Allah’s blessing and peace be upon him” having said: “Verily, anger comes from 
Satan, and Satan is created from fire, and it is water that extinguishes fire. So, if 
anyone of you grows angry, let him take bath.” (This narration is reported by Abu 
Na’im). I entered (my house) and took bath. Abu Muslim has told the truth. the 
gifts of Muslims are not (the produce of) my labour, nor of the labour of my 
father. So, come to take your gifts.” 
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It is narrated on the authority of Dibbah Ibn Muhsin Al-Anzi that he said: 
Abu Musa Al-Ash’ari “Allah be pleased with him” was our governor in Basra. 
Whenever he delivered a sermon, he would praise and laud Allah Almighty, 
invoke Allah’s blessing and peace upon the Messenger of Allah “Allah’s blessing 
and peace be upon him” and then supplicate good for Umar “Allah be pleased 
with him”. However, I was exasperated by that and I stood towards him and said: 
“Where is his (the Prophet’s) companion (Abu Bakr) in your sight so that you 
give (Umar) preference over him?” he repeated the same in his sermons for many 
Fridays after which he sent a message to Umar “Allah be pleased with him” 
complaining of me in which he said: “Dibbah Ibn Muhsin Al-Anzi bothers me in 
my sermons.” Umar sent to him inviting him to send me to him. I was sent to 
him. 

When I arrived, I knocked at the door and Umar “Allah be pleased with him” 
came out to me and asked: “Who are you?” I said: “Dibbah Ibn Muhsin Al- 
Anzi.” He said: “Neither welcome nor family be to youl” I said: “The welcome is 
from Allah Almighty, and as to family, surely I have neither family nor property. 
For which thing O Umar have you made lawful to summon me from my country 
with neither a sin that I have committed, nor a crime I have done?” he asked me: 
‘What has broke up between you and my viceroy?” I said: “Let me tell you about 
it now. Whenever he delivered a sermon, he would praise and laud Allah 
Almighty, invoke Allah’s blessing and peace upon the Messenger of Allah 
“Allah’s blessing and peace be upon him” and then supplicate good for you. 
However, I was exasperated by that and I stood towards him and said: “Where is 
his (the Prophet’s) companion (Abu Bakr) in your sight so that you give (Umar) 
preference over him?” he repeated the same in his sermons for many Fridays 
after which he sent a message to you complaining of me.” 

Umar “Allah be pleased with him” went on weeping and saying: “You, by 
Allah, are more successful and more rightly-guided. Are you going to forgive for 
me my sin, may Allah forgive for you?” I said: “May Allah forgive for you O 
Commander of Believers.” Then, he went on weeping once again and saying: “By 
Allah, a single night and day of Abu Bakr is much better than (the entire life of) 
Umar and the whole family of Umar. Do you like that I should relate to you 
about his night and day?” I said: “Yes with pleasure.” He said: “In regard to the 
night, when the Messenger of Allah “Allah’s blessing and peace be upon him” 
intended to set out of Mecca, in flight from the infidels, he went out at night and 
Abu Bakr went out in his footsteps. He sometimes walked ahead of him, 
sometimes behind him, sometimes on his right and sometimes on his left side. 
The Messenger of Allah “Allah’s blessing and peace be upon him” said: “What is 
that O Abu Bakr? I do not know that this is your habit.” Abu Bakr, “Allah be 
pleased with him” said: “O Messenger of Allah! When I remember watch, I walk 
ahead of you, and when I remember the pursuit, I walk behind you, and once on 
your right and once on your left side, for I could not feel safe for you.” The 
Messenger of Allah “Allah’s blessing and peace be upon him” went that night on 
the tips of his soles until they got swollen. When Abu Bakr “Allah be pleased 
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with him” saw how they had got swollen, he carried him on his shoulder, and 
walked swiftly with him until he reached the opening of the cave whereupon he 
let him get down. He said to him: “By Him Who has sent you with the truth, you 
should not enter before I enter it first: if there is something harmful, it would 
afflict me before you.” He entered and when he found nothing he carried him 
and got him in it. In the cave, there was a hole containing female-snakes and 
scorpions, thereupon Abu Bakr “Allah be pleased with him” covered it with his 
foot lest a harmful thing would come out to hurt the Messenger of Allah “Allah’s 
blessing and peace be upon him”. Those went on biting the foot of Abu Bakr 
“Allah be pleased with him”, and his tears flowed on the cheeks of the Messenger 
of Allah “Allah’s blessing and peace be upon him” because of his great suffering. 
The Messenger of Allah “Allah’s blessing and peace be upon him” said to him: 
“O Abu Bakr! Do not grieve, for Allah is with us.” Allah Almighty then sent 
down His tranquillity and calmness upon Abu Bakr “Allah be pleased with him”. 
This is his night. 

As for his day, when the Messenger of Allah “Allah’s blessing and peace be 
upon him” died, the greater part of Arabs renegaded and rejected to pay Zakat, 
and I came to advise him saying: “O successor of the Messenger of Allah! Join 
people in love and be kind to them.” He said to me: “Are you violent in 
Jahiliyyah and weak when you have embraced Islam? On which thing should I 
join them in love? The Messenger of Allah “Allah’s blessing and peace be upon 
him” died and the Divine revelation ceased to come. By Allah, if they withhold 
from me a she-kid they used to give to the Messenger of Allah “Allah’s blessing 
and peace be upon him” J would fight them on it.” We fought on it, and by 
Allah, he was rightly-guided in his opinion.” Then he sent a message to Abu 
Musa blaming him.” (This narration is reported by Al-Baihaq)). 

It is narrated by Al-Asma’i that Ata’ Ibn Abu Rabah entered upon Abdul- 
Malik Ibn Marwan while he was sitting on his throne and the chiefs of the 
different tribes were standing round him in Mecca during the season of his 
pilgrimage, and at that time he was the caliph. When he saw him, he stood 
towards him and made him sit beside him on the throne, and he sat in front of 
him and said: “O Abu Muhammad! What is your need?” he said: “O Commander 
of Believers! Fear Allah concerning the Sanctuary of Allah (Ka’bah) and the 
Sanctuary of His Messenger, and look after them perfectly; and fear Allah 
concerning the children of both the Muhajirs and Ansar, for it is with the help 
of them that you sat that sitting (of ruling); and fear Allah regarding the guards 
of bordering openings for they are the protective fort of Muslims; and inspect 
the different affairs of Muslims for you alone will be questioned about them; 
and fear Allah in regard with those standing at your gate: do not be heedless of 
them, nor close your gate against them.” He said: “Yes, I shall do.” When Ata’ 
got up to leave he took hold of him and said: “O Abu Muhammad! You have 
asked for the need of others than you and we have fulfilled it: what is your 
need?” he said: “I have no need from a creature.” Then, he left. Abdul-Malik 
commented: “This is, by the life of your father, the true honour.” 
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It is narrated that Al-Walid Ibn Abdul-Malik said to his porter one day: “Keep 
standing at the gate and admit anyone who passes by you to talk to me.” The 
porter stood at the gate for a long time and Ata’ Ibn Abu Rabah came upon him, 
and he did not recognize him. He said to him: “O old man! The Commander of 
Believers orders that you enter into him.” Ata’ entered upon Al-Walid and Umar 
Ibn Abdul-Aziz was with him. When he came close to him he said to him: “Peace 
be upon you O Walid!” on that Al-Walid grew angry with his porter and said to 
him: “Woe to you! I have commanded you to admit a man to talk to me and 
entertain me, and you admit to me a man who even does not accept to name me 
with the name that Allah Almighty has chosen for me.” His porter said to him: 
“None other him has come upon me.” He asked Ata’ to sit down. He sat down 
and went on talking to him and his talk included the following: “We were 
reported that in the Hell there is a valley called Habhab prepared by Allah 
Almighty to the wrongful rulers.” Al-Walid was shocked by his statement. He was 
siting in front of the threshold of the door of the hall and (when he was 
shocked) he fell unconscious on his nape inside the hall. Umar said to Ata’: “You 
have killed the Commander of Believers.” Ata’ took hold of the arm of Umar Ibn 
Abdul-Aziz and poked it severely, and said to him: “O Umar! The matter is very 
serious!” Ata’ then stood and left. Umar “may Allah have mercy upon him” said 
later: “I remained for a year feeling the pain of his poke in my arm.” 


It is reported that Ibn Abu Shumailah was known for his intellectual and 
literary talent. One day he entered upon Abdul-Malik Ibn Marwan who asked him 
to speak. He said: “With which should I speak since I know that everything one 
speaks with carries an evil consequence upon him except what is for the Sake of 
Allah Almighty?” on that Abdul-Malik wept. He said to him: “may Allah have 
mercy upon you! The people still admonish and communicate with each other.” 
The man said: “O Commander of Believers! On the Day of Judgement, the 
people will not be saved from tasting its bitterness and seeing the destruction (to 
which they will be given) except him who has pleased Allah Almighty with 
displeasing himself.” Abdul-Malik wept and said: “No doubt, I shall put those 
words as example in front of my eyes as long as I live.” 


It is reported on the authority of Ibn A’ishah that Al-Hajjaj invited the 
jurisprudents of Basrah and Kufah and they were made to enter upon him, and 
Al-Hassan Al-Basri “may Allah have mercy upon him” was the last to enter. 
When he saw him he said: “Welcome O Abu Sa’id!” he commanded that he be 
brought close to him, and he asked for a chair for him and made him sit beside 
his throne. Al-Hajjaj asked us about many things, and then a mention was made 
of Ali Ibn Abu Talib “may Allah be pleased with him” and he abused him, and 
we also abused him out of flattering him, and for fear of his (Al-Hajjaj’s evil), and 
Al-Hassan was silent, biting on his thumb. He asked him: “O Abu Sa’id! Why do 
I see you silent?” he said: “What should I say?” he said: “Tell me about your 
opinion of Abu Turab.” He said: “I heard the statement of Allah Almighty in 
which He says: “and we appointed the Qiblah to which you were used, only to 
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test those who followed the Messenger from those who would turn on their heels 
(from the Faith). Indeed it was (a change) momentous, except to those guided by 
Allah. And never would Allah make your faith of no effect. For Allah is to all 
people most surely full of Kindness, Most Merciful.” (Al-Bagarah 143) 
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Ali “may Allah be pleased with him” was among those of faith whom Allah 
Almighty guided to the truth. in connection with him, let me say that he is the 
paternal cousin of the Messenger of Allah “Allah’s blessing and peace be upon 
him” whom he gave his daughter (Fatimah) in marriage, and he was the dearest 
of people to him, and he was of blessed antecedent from Allah Almighty which 
neither you nor anyone of the people could hinder form him. Furthermore, let 
me say that if there is fault with Ali, Allah Almighty suffices him. By Allah, I 
never find anything better than that to say about him.” The color of Al-Hajjaj’s 
face turned (red out of anger) and he stood and left the throne, and entered a 
house behind him and we left. Amir Ash-Sha’bi said: I took hold of the hand of 
Al-Hassan and said: “O Abu Sa’id! You provoked the anger of the governor, 
and stirred up his hatred against you.” He said: “Leave me O Amir! The people 
say that Amir Ash-Sha’bi is one of the religious scholars of Kufah. You have 
come to one of the devils of men to speak to him with what pleases him and 
adulate him in agreeing him on his opinion. Woe to you O Amir! Do you not 
fear Allah? If you are asked, you should either tell the truth or keep silent to be 
safe.” Amir said: “O Abu Sa’id! I said it and I know (that it is false).” Al-Hassan 
said: “This is more ready to establish the argument against you, and make evil 
your end.” 

It is reported that Al-Hajjaj invited Al-Hassan “may Allah have mercy upon 
him” and when he entered upon him he asked him: “Is it you who say: ‘Might 
Allah kill them for they have killed the worshippers of Allah for Dinar and 
Dirham’?” he answered in the affirmative, thereupon he aid to him: “What has 
caused you to say so?” he said: “It is the pledges and covenants Allah Almighty 
has taken from the scholars to explain it to the people and to conceal it not.” He 
said: “O Hassan! Keep your tongue, and beware of receiving any news about you 
with what I dislike, lest I would part your head from your body.” 

It is reported that Hutait Az-Zayyat was brought to Al-Hajjaj and when he 
entered upon him he asked him: “Are you Hutait?” he said: “Yes, ask me about 
what seems to you to ask about. Indeed, I have pledged Allah Almighty to 
adhere to three characteristics: if I was asked about something, I would tell the 
truth; and if I was put to trial, I would keep patient; and if I was relieved, I 
would thank (Allah Almighty).” He said: “Then, what do you say about me?” he 
said: “I say that you are one of the enemies of Allah on earth: you violate 
sanctities and kill only depending upon suspicion (and not upon certain 
proofs).” He said: “Then, what do you say about the Commander of Believer 
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Abdul-Malik>” he said: “I say that his crimes are more grievious than yours and 
you are but one of his sins and mistakes.” Al-Hajjaj then ordered that he be put 
to torment. They sliced the reeds and straightened him with ropes and then cut 
his flesh with reed sides one after another until his flesh was removed (from his 
bones), and he kept silent. It was said to Al-Hajjaj: “He is at his last moments.” 
He said: “Take him out and throw him in the market.” Ja’far said: “I and one of 
his companions came to him and asked him: “Do you have any need?” he said: 
“Only a sip of water.” It was brought to him and he drank and died 
immediately and he was no more than eighteen years old “may Allah have 
mercy upon him”. 

It is reported that Umar Ibn Hubairah invited the jurisprudents and reciters 
of Basrah, Kufah, Medina and Sham, and asked them about many things. He 
talked to Amir Ash-Sha’bi, and whenever he asked him about anything, he found 
him knowledgeable of it. Then, he turned his face to Al-Hassan Al-Basri and 
asked him. He then commented: “It is only those two, the man of Kufah, ie. 
Amir Ash-Sha’bi, and the man of Basrah, ie. Al-Hassan.” He ordered the porter 
to evict the hall, and he sat alone with both Al-Hassan and Ash-Sha’bi. He turned 
his face to Ash-Sha’bi and said: “O Abu Amt! I’m the trustworthy and viceroy of 
the Commander of Believers in Iraq, and I’m commanded to obey his orders. At 
the same time, I am tried with the people, whose right also is due upon me, and I 
should be sincere to them in words and deeds. I like to look after them, and do 
what reforms their affairs. Sometimes, I might be informed of something wrong 
about some people, which causes me to grow angry with them, and (by way of 
punishment) I seize a part of their property for the purpose of setting them right 
and causing them to leave evil, and place it in the treasury, with the intention to 
restore it to them once again. But when the Commander of Believers knows 
about that, he commands me not to restore it to them. In this way, I could 
neither reject his command nor fulfill his order. I am only ordered to hearken and 
obey: is there sin upon me in that matter?” Ash-Sha’bi aid: I said to him: “May 
Allah reform the affairs of the governor! The ruler is but 2 human being who is 
vulnerable to do right and wrong.” He was pleased with my statement, and it 
appealed to him, and I saw the signs of joy on his face. He said: “Praise be to 
Allah.” Then, he turned his face to Al-Hassan and asked him: “What do you say 
O Abu Sa’td?” he said: “I heard the governor having said: “I’m the trustworthy 
and viceroy of the Commander of Believers in Iraq, and I’m commanded to obey 
his orders. At the same time, I am tried with the people, whose right also is due 
upon me, and I should be sincere to them in words and deeds. J like to look after 
them, and do what reforms their affairs.” Thus, the people’s right is due upon 
you, and it is incumbent upon you to encompass them with sincere advice. I 
heard Abd Ar-Rahman Ibn Samurah “may Allah be pleased with him”, the 
companion of the Messenger of Allah “Allah’s blessing and peace be upon him” 
having said: the Messenger of Allah “Allah’s blessing and peace be upon him” 
said: “He, who is granted the ruling over some people, whom he does not 
encompass with sincere advice, Allah Almighty will forbid the Garden to him.” 
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(This narration is reported by Al-Baghawi; and both Al-Bukhari and Muslim on 

the authority of Ma’qil Ibn Yasar). (Al-Hassan resumed): (1 also heard the 

governor having said): “and (by way of punishment) I seize a part of their 

property for the purpose of setting them right and causing them to leave evil, and 

place it in the treasury, with the intention to restore it to them once again. But 

when the Commander of Believers knows about that, he commands me not to 

restore it to them. In this way, I could neither reject his command nor fulfill his 

order.” To be sure, the right of Allah is more binding than the right of the 

Commander of the Believers; and Allah Almighty has more right to be obeyed, 

and no obedience to a creature is due in what leads to disobey the Creator, 

compare the book of the Commander of Believer with the Book of Allah 

Almighty: if it agrees with (the principles and laws of) the Book of Allah, act 

upon it, otherwise, throw it away. O Ibn Hubairah! Fear Allah, for you are about 

to be visited by a messenger from the Lord of the worlds (i.e. the death angel) 

who will remove you from your throne, and take you out of your immense palace 

to your narrow grave, leaving your power of authority behind your back, and 

coming to your Lord and be dealt with according to your deeds. O Ibn Hubairah! 

Allah Almighty protects you from Yazid (the caliph) and in no way could Yazid 

protect you from Allah Almighty. The command of Allah Almighty is above all 
commands. No obedience is due as long as it leads to disobey Allah Almighty. I 

warn you of the strong vengeance of Allah Almighty which would not be 

prevented from the criminals.” Ibn Hubairah said: “O old man! Keep your 
tongue from the Commander of Believers. The Commander of Believers is the 
owner of knowledge, ruling and favour. Allah Almighty granted him the ruling 
over this nation because of his knowledge of him and his favour and intention.” 
AJ-Hassan said to him: “O Ibn Hubairah! The reckoning will be lash by lash, and 
anger by anger, and Allah watches over all of the people. O Ibn Hubairah! It is 
better for you to meet such as gives you advice about your religion and leads you 
to care for your hereafter than to meet such as deceives you and gives you false 
hopes.” Ibn Hubairah stood and the colour of his face changed. Ash-Sha’bi aid: I 
said to Al-Hassan: “O Abu Sa’id! You have provoked the anger of the governor, 
roused his hatred against us, and forbidden us his favour.” He said: “Let me 
alone O Amir!’ Ash-Sha’bi commented: “A while later, all expensive 
masterpieces and pieces of furniture were brought to Al-Hassan (in reward for 
his sincere advice), and he attained the highest position in the sight of the 
governor; whereas we were treated with slightness and deserted. Indeed, he was 
fitting for the advice he gave to him, and we also were fit to receive such 
treatment. I have never seen the like of Al-Hassan among the religious scholars, 
and his example was like the horse of the highest breeding among the foreign 
horses. We have never attended an event but that he excelled us and said (the 
truth) just for the Sake of Allah Almighty, while we flattered them (the rulers and 
governors).” Amir resumed: “I pledge Allah Almighty that after such gathering, I 
shall never witness a governor and adulate him once again.” 
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It is reported that Muhammad Ibn Wasi’ “may Allah have mercy upon him” 
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entered upon Bilal Ibn Abu Burdah who asked him: “What do you say about the 
Divine Decree?” he said: “Look at your neighbours from the inhabitants of 
graves: meditate their affairs, perchance you would be occupied from thinking 
about the Divine Decree.” 

It is reported on the authority of Ash-Shafi’i “may Allah be pleased with him” 
that he said: My paternal uncle Muhammad Ibn Ali told me: I was present in the 
gathering of the Commander of Believers, Abu Ja’far Al-Mansur, and among the 
attendants was Ibn Abu Dhw’aib. At that time Al-Hassan Ibn Zaid was the 
governor of Medina. Those of Ghifar came and made a complaint against Al- 
Hassan, who said: “O Commander of Believers! Ask Ibn Abu Dhu’aib about 
them.” He asked him: “What do you say about them O Ibn Abu Dhu’aib?” he 
said: “I witness that they always dishonour the people and harm them.” Abu 
Ja’far said: “You have heard (what you are).” They said: “O Commander of 
Believers! Ask him about Al-Hassan Ibn Zaid!” Abu Ja’far said: “O Ibn Abu 
Dhw’aib! What do you say about Al-Hassan Ibn Zaid?” he said: “I witness that he 
judges in opposition to the truth and follows his own whims.” He said: “You 
have heard O Hassan what he said about you, and he is the righteous man.” He 
said: “O Commander of Believers! Ask him about yourself.” He said: “What do 
you say about me?” he said: “Excuse me O Commander of Believers.” He said: 
“I beseech you by Allah to tell me the truth.” he said: “You beseech me by Allah 
as if you do not know yourself.” He said: “By Allah, you should tell me.” He said: 
“J witness that you take property with no just cause and spend it improperly, and 
I also witness that wrongness spreads at your gate.” Abu Ja’far stood form his 
place and came towards Ibn Abu Dhu’aib and placed his hand on his nape and 
caught hold of it and said: “By Allah, had I not been sitting here in that place, I 
would have seized Persia, Rome, Dailam and Turkey in that place from you 
now.” Ibn Abu Dhu’aib said: “O Commander of Believers! Abu Bakr and Umar 
“may Allah be pleased with them” were appointed as caliphs, and they took 
property with just cause and distributed it among the people with equality. They 
also took hold of Persians and Romans and put them to ignominy.” Abu Ja’far 
then released him and said: “By Allah, had I not known that you are sincere and 
true, I would have killed you.” He said: “O Commander of Believers! By Ailah, I 
am more sincere to you than your son Al-Mahdi.” When Ibn Abu Dhuw’aib left 
the gathering of Al-Mansur, he met Sufyan Ath-Thawri “may Allah have mercy 
upon him” who said to him: “O Abu Al-Harth! I was pleased with what you 
addressed that tyrant with, but I was displeased with your phrase “Your son Al- 
Mahdi’.” He said: “May Allah forgive for you O Abu Abdullah! All of us are 
Mahdi, ie. in the cradle (as Arabic Mahd stands for cradle).” 

It is reported on the authority of Al-Awza’i: Abd Ar-Rahman Ibn Amr 
“may Allah be pleased with him” that he said: Abu Ja’far Al-Mansur, the 
Commander of Believers, sent to invite me and I was near the coast. When I 
reached and saluted him with his title as the caliph, he return salutation and 
made me sit. He then asked me: “What has deferred you from coming to us 
fast O Anza’s?” I said: “What do you like O Commander of Believers?” he 
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said: “I like to learn from you.” I said: “Then, do not be heedless of anything 
of what I am going to tell you now.” He said: “How should I be heedless of it 
given that I am asking you about it, and have invited you to come to me?” I 
said: “I am afraid that you might hear it and then do not act upon it.” Ar- 
Rabie cried in my face and inclined his hand towards the sword thereupon Al- 
Mansur repulsed him and said: “This is a gathering of reward and not of 
punishment.” He then admonished him with ten narrations; and let’s mention 
them as follows: 

Al-Anza’s said: I was pleased with those words and said: “O Commander of 
Believers! It is reported to me on the authority of Makhul that Atiyyah Ibn 
Bishr “may Allah be pleased with him” said: the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “If an admonition comes from Allah 
Almighty to one of His servants about his religion, it is a favour from Allah that 
has been brought to him: he should accept it with thankfulness, otherwise, it 
will turn into an argument from Allah against him therewith he becomes more 
sinful, and Allah grows more angry with him.” (This narration is reported by 
Ibn Abu Ad-Dunya). 

O Commander of Believers! It is reported to me on the authority of Makhul 
from Atiyyah Ibn Yasar that the Messenger of Allah “Allah’s blessing and peace 
be upon him” said: “Any ruler who dies while he is cheating his people, Allah 
Almighty forbids the Garden to him.” Whoever dislikes the truth dislikes Allah 
for Allah is the clear truth.” (This narration is reported by Ibn Abu Ad-Dunya 
and Ibn Adi). 

O Commander of Believers! It is your kinship with the Messenger of Allah 
“Allah’s blessing and peace be upon him” that made soft the hearts of people to 
you when you were appointed to be rulers over them. Indeed, he was to them 
kind and merciful. He used to console them with himself therewith he became 
praiseworthy in the Sight of Allah Almighty and in the sight of people. So, it is 
mote suitable to you to establish the truth among them on his behalf, do justice 
with them, and screen their defects. Do not close your gate against them, nor 
hold porters to prevent them, and rather rejoice at their blessing and grieve at 
their harm. O Commander of Believers! in the past, you were occupied by 
yourself from all the people, and now you have become the ruler over all the 
people, their red and black, their Muslims and disbelievers, and each of them 
should have his portion of your justice. What would your state be if they are 
raised, a group after another, and there is none of them without a complaint 
against you of a disaster you have put him to, or injustice you have inflicted 
upon him? 

O Commander of Believers! I was reported on the authority of Urwah Ibn 
Ruwaimah that the Messenger of Allah “Allah’s blessing and peace be upon him” 
had a stick in his hand therewith he used to brush his teeth and at the same time 
cast terror into the hearts of the hypocrites. Gabriel “Peace be upon him” came 
to him and asked: “O Muhammad! What is that stick therewith you have broken 
the hearts of your nation and cast terror into them?” (T his narration is reported 
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by Ibn Abu Ad-Dunya). What then about him who violates their veils, sheds their 
blood, demolishes their homes and expels them out of their countries? 

O Commander of Believers! it is reported to me by Makhul on the authority 
of Habib Ibn Maslamah that once, the Messenger of Allah “Allah’s blessing and 
peace be upon him” invited another to exact retribution from himself for an 
unintentional scratch he caused to a Bedouin. However, Gabriel “Peace be upon 
him” came to him and said: “O Muhammad! Allah Almighty has not sent you to 
be a tyrant or an arrogant.” The Messenger of Allah “Allah’s blessing and peace 
be upon him” invited the Bedouin and asked him to exact retribution from 
himself. The Bedouin said to him: “I have released you O Messenger of Allah, let 
my father and mother be sacrificed for you; and I’m not to take retaliation from 
you even if you have finished off me.” He then invoked good upon him. (This 
narration is reported by Ibn Abu Ad-Dunya). 

O Commander of Believers! restore yourself to yourself, and seek protection 
from your Lord, and have a desire for a Garden that is as bread as is the heavens 
and the earth, in connection with which the Messenger of Allah “Allah’s blessing 
and peace be upon him” said: “The bow tie of anyone of you in the Garden is 
better to him than the world and all that it contains.” (This narration is reported 
by Ibn Abu Ad-Dunya on the authority of Al-Awza’i). 

O Commander of Believers! where sovereignty to remain forever to those 
who were before you, it would not have come to you. As well as it did not remain 
for those who were before you, it would not remain for you. O Commander of 
Believers! do you know what was said by your grandfather (Ibn Abbas) in 
interpretation of the following Holy Verse? “And the Book (of Deeds) will be 
placed (before you); and you will see the sinful in great terror because of what is 
(recorded) therein; they will say, "Ah! Woe to us! What a Book is this! It leaves 
out nothing small or great, but takes account thereof!" they will find all that they 
did, placed before them: and not one will your Lord treat with injustice.” (Al- 
Kahf 49) 
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He said: “The small thing is the smile and the great thing is the laughter.” 
What then about the evil done by hands and talked of by tongues? 


O Commander of Believers! it is reported that Umar Ibn Al-Khattab “may 
Allah be pleased with him” said: “If a little sheep dies on a rock on the bank of 
Euphrates because of being wasted, I feel afraid I would be questioned about it.” 
What then about him who is deprived of your justice while being on your carpet? 
O Commander of Believers! Do you know what was said by your grandfather 
(bn Abbas) in interpretation of the following Holy Verse? “O David! We did 
indeed make you a vicegerent on earth: so judge you between men in Truth (and 
justice): nor follow you the lusts (of your heart), for they will mislead you from 
the Path of Allah: for those who wander astray from the Path of Allah, is a 
Penalty Grievous, for that they forget the Day of Account.” (Sad 26) 
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He said: Allah Almighty said in Psalms: “O David! If two foes sit in front of 
you to judge between them, and you are inclined to any of them, do not wish that 
the truth be in his favour, therewith he wins over his opponent, lest I would oust 
you from my Prophethood, and you would not be My vicegerent. O David! I 
have made My Messengers to My servants shepherds like the camel shepherds in 
view of their knowledge of pasturing and leading people, so that they would 
amend the broken and guide to water and grass the one who is straying from it. 


O Commander of Believers! You have been put to trial which, were it to 
be offered to the heavens, the earth and the mountains, they all would feel 
afraid thereof, and would reject to undertake. O Commander of Believers! it is 
reported on the authority of Abd Ar-Rahman Ibn Umrah Al-Ansari that Umar 
Ibn Al-Khattab “may Allah be pleased with him” appointed a man from 
Ansar in charge of collecting charity, and many days later he found him still in 
residence. He asked him: “What has prevented you from going to your work? 
Do you not know that you have a reward like the reward of Mujahid in the 
Way of Allah?” he answered in the negative and said: “Why is that?” he said: I 
was informed that the Messenger of Allah “Allah’s blessing and peace be 
upon him” said: “No guardian becomes in charge of any of the affairs of 
people but that on the Day of Judgement, he will come having it, with his 
hand tied to his neck, and be made to stand on a bridge of fire, which would 
shiver with him so much violently that removes all the parts of his body. After 
each is restored, he will be reckoned: if he is a doer of good, he will be saved 
by virtue of his goodness, and if he is a doer of evil, that bridge would hole 
with him, and cause him to fall in the fire as deep as seventy years.” (This 
narration is reported by Ibn Abu Ad-Dunya; and At-Tabarani on the authority 
of Abu Wa’il). 


He then took the handkerchief with which he covered his face and went 
on weeping and sobbing so much that he caused me to weep too. I said: “O 
Commander of Believers! your grandfather Al-Abbas “may Allah be pleased 
with him” asked the Messenger of Allah “Allah’s blessing and peace be upon 
him” to make him the governor of Mecca or Ta’if or Yemen, thereupon the 
Messenger of Allah “Allah’s blessing and peace be upon him” said to him: “O 
Abbas! O paternal uncle of the Prophet! To give life to a single soul (by 
celebration of Allah) is much better than to be given a governorate which you 
are unable to encompass (with your justice).” (This narration is reported by 
Ibn Abu Ad-Dunya; and Al-Baihaqi on the authority of Jabir). The Prophet 
said so to him out of his pity for his uncle and by way of advising him, and 
told him that he would avail him naught from the punishment of Allah. Allah 
Almighty revealed to him: “And admonish your nearest kinsmen.” (Ash- 
Shu’ara 214) he said: “O Abbas! O Safiyyah! (Paternal uncle and aunt of the 
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Prophet) O Fatimah! (Daughter of the Prophet) I would avail you naught 
against (the punishment o) Allah Almighty. I will be questioned about my 
deed, as you will be questioned about yours.” (This narration is reported by 
Ibn Abu Ad-Dunya; and Al-Bukhari on the authority of Abu Hurairah 
without the concluding phrase). 

Umar Ibn Al-Khattab “may Allah be pleased with him” said: “None ts able to 
undertake the matters of people but him who is of intelligence and decision, 
whose defects are screened, whom there is no fear for a free woman from, and 
the blame of a critic never keeps (from telling the truth and doing right).” He 
further said: “The rulers are of four kinds: a strong ruler who mortifies himself 
and his appointed officers, and this is like the Mujahid in the Way of Allah 
Almighty, upon whom Allah extends His mercy; the second is weak, who 
mortifies himself and lets loose his appointed officers (to do what they like) 
because of his weakness, and he is on the verge of destruction unless Allah 
Almighty bestows mercy upon him; and the third is him who mortifies his 
appointed officers and lets loose himself (to do what he likes freely), and this is 
the destroyed one in connection with whom the Messenger of Allah “Allah’s 
blessing and peace be upon him” said: “The worst of guardians is the destroyed 
for he alone will be ruined” (This narration is reported by Muslim on the 
authority of A’idh Ibn Amr Al-Muzni); and the fourth is a ruler who lets loose 
himself and his appointed officers, and all thus are put to destruction.” 

O Commander of Believers! I was reported that Gabriel “Peace be upon 
him” came to the Messenger of Allah “Allah’s blessing and peace be upon him” 
and said: “I have come to you just when Allah Almighty commanded that 
blowers be placed on the fire, to remain in flames until the Day of Judgement.” 
He said: “O Gabriel! Describe the fire (of Hell) to me.” He said: “Allah Almighty 
commanded that it be kindled for one thousand years until it turned red, and then 
it was kindled for further one thousand years until it turned yellow, and then it 
was kindled for further one thousand years until it turned black. It is then black 
and dark, whose pieces of fire never light up, nor flames be extinguished. By Him 
Who has sent you with the truth, if a garment of the garments of the denizens of 
fire was shown to the inhabitants of the earth, they all would die, and if a single 
bucket of its drink was poured in the water of the earth, all who taste therefrom 
would be killed immediately, and if a cubit of the chains mentioned by Allah 
Almighty is placed on all mountains of the earth, they all would be melted at 
once, and if a man was admitted to the fire and then brought out of it, all the 
inhabitants of the earth would die because of his nasty smell and distorted 
features.” on that the Messenger of Allah “Allah’s blessing and peace be upon 
him” wept and Gabriel “Peace be upon him” wept for his weeping. He asked 
him: “O Muhammad! Do you weep given that Allah Almighty has forgiven for 
you all of your previous and later sins?” he said: “Would I not be then a thankful 
slave? As for you O Gabriel, why have you wept given that you are the 
trustworthy Holy Spirit, who is Allah’s guardian of His Revelation?” he said: “I 
feel afraid I might be put to the same trial to which both Harut and Marut were 
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put. This is what prevented me from relying on my high position in the Sight of 
my Lord, and were I to do, I would have then felt safe of His plan.” They kept 
weeping until it was called from the sky: “O Gabriel! O Muhammad! Allah 
Almighty has ensured to you that you should not disobey Him and receive His 
punishment. Verily, the superiority of Muhammad to all the Prophets is like the 
superiority of Gabriel to all the angels.” (This narration is reported by Ibn Abu 
Ad-Dunya). 

O Commander of Believers! I was reported that Umar Ibn Al-Khattab “may 
Allah be pleased with him” said: “O Allah! If You know that when two 
opponents sit in front of me for judgement that I incline to him who takes the 
right (illegally), then, do not give me respite even as short as an eye twinkle.” O 
Commander of Believers! the most difficulty is to establish the rights of Allah (on 
earth), and the most honoured deed in the Sight of Allah Almighty is to stick to 
piety, and that whoever seeks power and honour through his obedience to Allah 
Almighty, Allah raises him (to high degrees) and grants him honour and power, 
and whoever seeks power and honour through his disobedience to Him, Allah 
Almighty humiliates him and lowers his rank. 

This is my advice to You O Commander of Believers; and peace be upon 
you.” I got up (to leave) thereupon he asked me: “Where are you going now?” I 
said: “To my children and homeland Allah willing by permission of the 
Commander of Believers.” he said: “I give you permission, and appreciate your 
advice, and accept it, and Allah helps us do good. It is His aid that I seek, and on 
Him that I rely, and He suffices me for the best disposer of affairs. Do not 
deprive me of the like of that, for your speech is acceptable and your opinion is 
reliable in our sight.” I said: “I shall do Allah willing.” According to Muhammad 
Ibn Mus’ab, he commanded that wealth be given to him to help me in his 
journey, but he rejected it and said: “I am not to sell my advice for the vanities of 
this world.” Al-Mansur knew his opinion and did not grow angry with him 
because of that. 

It is narrated on the authority of Ibn Al-Muhajir that he said: Al-Mansur, The 
Commander of Believers, came as a pilgrim to Mecca, which Allah honoured. 
Many times, he came out of the house of meetings to circumambulate the House 
and perform prayer towards the end of the night, without the sense and 
knowledge of anyone, and when dawn rose, he returned to the house of 
meetings, and the Mu’adhdhins came to pay salutation to him and call for prayer 
establishment and he led the people in prayer. One night, a short while before 
dawn, he came out (as his usual) and while he was circumambulating the House, 
he heard a man complaining: “O Allah! I complain to you the prevalence of 
transgression and mischief on earth, and wrongness and covet that prevent the 
people from taking their own rights.” Al-Mansur hastened until his ears were 
filled with his speech. He then came out and sat in one side of the Mosque and 
invited the man through a messenger who said to him: “Respond to the 
Commander of Believers.” he first prayed two rak’ahs and then touched the 
Corner and went with the messenger and paid salutation to him. Al-Mansur asked 
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him: “What is that I have heard you saying about the prevalence of mischief and 
transgression on earth, and the wrongness and covet that prevent a man from 
taking back his own right? By Allah! I have stuffed my ears with what ernbittered 
and worried me.” He said: “O Commander of Believers! If you ensure not to 
harm me, I shall tell you about all things, otherwise, let me be limited to myself.” 
He said: “You are safe about yourself.” 

He said: “The one whose covets made him even impede the right from its 
people and remove transgression and mischief on earth is you.” He said to him: 
“Woe to you! How should I be covetous since all things, including gold and silver 
are in my hand, and every kind of food and fruits is in my possession?” he said: 
“Does anyone have the same covet as you have O Commander of Believers? 
Allah Almighty has made you guardian over the affairs and property of Muslims, 
whereupon you have been heedless of their affairs and given care to collecting 
their property. You further have placed a barrier between you and them, and kept 
yourself far from them, and sent your appointed officers to collect taxes and 
tributes. You also have taken wrongful ministers and helpers, that if you forget 
anything (of goodness) they do not remind you of it, and if you remember they 
do not help you. You further strengthened them with weapons and property to 
wrong the people. You commanded that none should enter upon you but so and 
so, and so and so, 1.e. particular persons whom you named, but you prevent the 
wronged and thirsty, the hunger and the naked, the weak and the poor from 
having access to you, although there is none but that he has a right in this 
property. 

When those whom you chose for your company, and preferred to your 
people, and ordered that they should prevent none from you, saw you collecting 
property without distributing it (among the people), they said (to themselves): 
“As he has betrayed Allah, why should we not betray him? Thus, they conspired 
that nothing of the news about the people should reach you, except for what they 
themselves wanted, and that no officer disagreed from them but that they would 
take him away until his position would be lowered. When this became well- 
known about both you and them, the people showed respect and reverence for 
them. The first to flatter them were your appointed officers through gifts and 
presents, to become too strong with them to wrong your people. Then these of 
power and property among your people did the same in order to be able to 
wrong those inferior to them. In this way, mischief and covet became widespread 
in the country of Allah, since those people became your partners in your 
sovereignty- a thing of which you are heedless. If a complainer came to make a 
complaint to you, he would be hindered from having access to you, and if he 
liked to raise his voice and relate his story to you at your emergence, he would 
find that you had forbidden that, and rather made another person stand to check 
their complaints. If a complainer came your entourage would ask the one in 
charge of complaints not to raise his complaint to you. If he cried out of anger he 
would be severely beaten in order to be an example for anyone having a same 
wish, while you were looking without disapproval or changing it. 
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What is then the reason for Islam and its people to survive as such? When it 
was the ruling of Banu Umayyah, almost all complaints of the Arabs would be 
raised to them, and he would be dealt with justly. A man used to come from the 
farthest town until he reached the gate of their ruler and called: “O men of 
Islam!” they then would hasten to respond to him: “what is wrong with you?” 
they would then raise his injustice to their ruler, and his right would be given 
back to him. O Commander of Believers! I have been in China, and there was a 
king there who lost his hearing, thereupon he went on weeping. His ministers 
asked him: “Why are you weeping?” he said: “I do not weep for the calamity that 
has afflicted me, but I weep out of pity for a wrongdoer who might cry at my gate 
and I do not hear his cry.” He then resumed: “If I have lost my hearing, I still 
keep my sight. Make a public call among the people that none should wear red 
clothes but a wronged person (in order to detect him).” He then used to ride the 
elephant and take a tour in the country from the beginning to the end of the day, 
perchance he would see a wronged person in order to restore to him his right. 
This man, O Commander of Believers, is a polytheist, whose mercy and kindness 
overpowered his covet of dominion, whereas you are a faithful believer in Allah 
Almighty, and the paternal cousin of the Messenger of Allah “Allah’s blessing 
and peace be upon him”: why should your mercy and kindness not overpower 
your own covet of kingdom? 

You collect property only for one of three purposes: if you say that I collect 
property for my child, you were shown by Allah Almighty a lesson in the babe 
who fall down from the womb of his mother having no property on earth, and 
Allah Almighty is still kind to that babe until he is endeared to the people. It is 
not you who give, but it is Allah Almighty Who gives what He pleases. If you 
say that you collect property to establish in power your sovereignty, of a surety, 
you were shown by Allah Almighty a lesson in those who were before you: all 
that they collected availed them naught from the punishment of Allah 
Almighty. Do you not remember how weak and few in number you were until 
Allah Almighty wanted to do to you what He pleased to do? If you say that you 
collect property for a more important objective beyond what you are in now, it 
should be known that there is no objective beyond what you are in now but a 
position which none attains but with righteous labour. O Commander of 
Believers! do you punish such of your people as disobey you with a punishment 
more than killing?” he answered in the negative. He said: “Then, how should 
you do with the dominion you are entitled by Allah Almighty to dispose of, and 
He Almighty does not punish such as disobeys Him with killing in so much as 
He does with making him abide forever in severe torment? He sees from you 
your teal intention and thought. What do you do if Allah the Real Sovereign 
takes from you the kingdom of this world and invites you to reckoning? Should 
anything which you had avail you in the least from His punishment?” 

On that Al-Mansur went on weeping and sobbing until his voice raised. He 
said: “Would that I have not been created, and rather been nothing.” Then he 
said: “How should I do in that entitled to me by Allah to dispose given that all 
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of those round me are traitors?” he said: “O Commander of Believers! Adhere 
to the leading guiding imams.” He asked: “Who are those?” he said: “The 
religious learned men.” He said: “They have fled away from me.” He said: 
“They have fled from you for fear you might force them to adopt your way as 
shown by your appointed officers. But open your gates and make easy the 
custodians, and help he wronged against the wrongful, and prevent injustices, 
and take things from their lawful sources and distribute them with justice and 
truth; and I guarantee that such as has fled from you would come to help you 
amend the affairs of you and your people.” Al-Mansur said: “O Allah! Help me 
do in accordance with what this man has said.” The Mu’adhdhins came and 
paid salutation to him and then the prayer was established and he led the people 
in prayer. 

When he came out he said to the guard: “Bring that man to me, and if you do 
not do, I should chop off your head.” He indeed became extremely angry with 
him. The guard came out in search for the man and while he was going here and 
there, behold! The man was praying in a defile. He waited him until he finished. 
He said: “O man! Do you not fear Allah?” he said: “Nay!” he said: “Do you not 
recognize him?” he said: “Nay!” he said: “Then, go with me to the ruler for he 
swore to kill me if I do not bring you to him.” He said: “I have no way (to come 
with you).” He said: “Then, he shall kill me.” He said: “No.” he said: “How?” he 
said: “Could you read well?” he said: “No.” he took out from a bag that was with 
him a parchment in which something was written and said: “Take it and put it in 
your pocket, for it contains the invocation of relief”’ He asked: “What is the 
invocation of relief?” he said: “None but martyrs are granted it.” He said: “May 
Allah have mercy upon you. If you do well, tell me about it (since I could not 
read) and also about its superiority.” He said: “If one invokes with it in the 
evening and morning, his sins would be removed, his pleasure would be 
continuous, his mistakes would be plotted out, his invocation would receive 
answer, his sustenance would be enlarged for him, his hope would come true, he 
would be helped against his enemy, he would be enlisted among the sincere 
lovers of truth in the Sight of Allah Almighty, and he would not die but as a 
martyr. 

Say: ‘O Allah! As You are more kind (to Your servants) than the kind, much 
superior and lofty than the magnificent, and You know what is hidden 
underneath Your earth in the same as You know what is as clear and evident over 
Your Throne (of Authority), and to You what is concealed of thoughts of breasts 
is as apparent as what is public, and the public speech is like the secret in Your 
Knowledge, and to Your Greatness all things submit, and all powers are subject 
to Your Power of authority, and the whole matter of this world and the hereafter 
is in Your Hand: relieve me of every evening distress. O Allah! Your forgiveness 
for my sins, excusing my mistakes and screening my faults make me covet of 
asking You for what I have no claim to ask for in view of my indulgence therein. 
I invoke You for security, and I ask You to remove my loneliness. You are the 
doer of good to me although I do evil to myself. You become lovable to me with 
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Your favours, although I incur Your anger with sins. but my confidence of You 
leads me to dare to invoke You for such things. Return with Your bounty and 
goodness upon me: You are Oft-Returning, Most Merciful’.” 

The guard said: “I took it and put it in my pocket, and my main fear was but 
from the Commander of Believers. I entered upon him and paid him salutation. 
He raised his head and looked at me and smiled and said: “Woe to you! Do you 
practice sorcery?” I said: “No, by Allah, O Commander of Believers!” I related to 
him my story with the old man and he asked me to give him the parchment, and I 
gave it to him. He went on weeping and said: “You have been saved.” He 
commanded that it be copied and gave me ten thousand (Dirhams). He asked me: 
“Do you recognize him?” I said: “No.” he said: “He is Al-Khadir “Peace be upon 
him”.” 

It is reported on the authority of Abu Imran Al-Jawni “may Allah have mercy 
upon him” that he said: When Harun Ar-Rashid became the caliph, the scholars 
visited him and paid him congratulations for the caliphate, and he opened the 
treasury and gave them gifts and awards in abundance. Before that he used to sit 
with the learned and ascetics and he showed devoutness and asceticism. He had a 
bond of brotherhood with Sufyan Ibn Sa’id Ibn Al-Mundhir Ath-Thawri, who 
deserted him (when he became caliph) and did not visit him. Harun longed for 
his visit, in order to sit alone with him and talk in privacy to him. But Sufyan did 
not visit him, nor did he care about his position. It was difficult upon Harun who 
sent a message to him in which he said: “In the Name of Allah, Most Gracious, 
Most Merciful. From the servant of Allah, Harun Ar-Rashid, the Commander of 
Believers to his brother Sufyan Ibn Sa’id Ibn Al-Mundhir: to go further: O my 
brother! You know that Allah Almighty has made brothers all of the faithful 
believers, and made this brotherhood to be for His Sake and in His religion. It 
should be known to you that I have held a bond of brotherhood with you, which 
keep me in touch with you, and have continuous affection for you. I have the 
best and greatest love for you. Had it not been for that collar (of caliphate) 
granted to me by Allah, I would have come to you even as crawling, for the great 
love and affection I have for you. It should be known to you O Abu Abdullah 
that none among your and my brothers but that he visited me and paid me 
congratulations for my new position. I opened the treasury and gave them such 
of gifts as with which I became pleased. But I feel you are too slow to come to 
me. I sent to you a message out of my great longing for you. You know, O Abu 
Abdullah the narrations that tell about the excellence of exchange of visits and 
good relations among the believers. If my message reaches you, hasten to visit 
me.” 

When he finished from writing his message, he turned his face to those who 
were present with him, and they all recognized Sufyan Ath-Thawri and his 
hardness. He said: “Bring to me a man from outside the door.” A man called 

Abbad At-Talqani was made to enter upon him to whom he said: “O Abbad! 
Take this letter of mine and go to Kufah and ask there about the tribe of Banu 
Thawr and then ask about Sufyan Ath-Thawri, and when you find him, give him 
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this letter of mine. And keep in memory al that he would say in detail in order to 
convey it to me.” Abbad took the letter and went with it until he arrived in Kufah 
and asked about the tribe and he was guided to it, and when he asked about 
Sufyan he was told that he was in the mosque. Abbad related: “I came to the 
mosque, and when he saw me he stood and said: “J seek refuge with Allah, All- 
Hearing, All-Knowing from Satan the despised, and I seek refuge with You O 
Allah from any visitant except if he comes with good.” I felt it hard on my heart 
and when he saw me having descended at the gate of the mosque, he stood and 
was involved in prayer although it was not time for prayer. I tied my horse to the 
gate of the mosque and entered. His sitters were sitting and lowering their heads, 
as if they were thieves upon whom the ruler has come and they have been afraid 
of his punishment. I paid them salutation and none of them raised his head 
towards me, although they returned the salutation to me with the signals of finger 
tips. I kept standing, and none of them suggested to me to sit down. I shivered in 
awe of them. I stretched my eyes towards them and said (to myself): “Sufyan is 
the one who is praying.” I threw the letter to him and when he saw it he trembled 
and moved away from it as if it were a fernale-snake that seemed to him in his 
Mihrab. He bowed, prostrated and then concluded the prayer with the end 
salutation. He then got his hand into his sleeve and wrapped it in his garment and 
took the letter and turned it with his hand and then threw it to those sitting 
behind him. He said: “Let anyone of you take and read it, for I deem myself far 
beyond touching anything touched by the hand of a wrongdoer.” One of them 
took and unfolded it, as he were afraid of the bite of a female-snake. He then 
opened and read it. Sufyan turned his face to him with smile of surprise. When 
reading ended, he then said: “Turn it and write to the wrongdoer on the back of 
his letter.” It was said to him: “O Abu Abdullah! He is the caliph: why should 
you not write to him on a blank parchment?” he said: “Write to the wrongdoer 
on the back of his letter. If he has gained it lawfully, he will be rewarded for it, 
and if he has gained it unlawfully, he will be punished for it, and nothing touched 
by a wrongdoer shall thus remain with us lest it would corrupt our faith.” 


He was asked: “What should we write?” he said: ‘In the Name of Allah, Most 
Gracious, Most Merciful. From the sinful slave Sufyan Ibn Sa’id Ibn Al-Mundhir 
Ath-Thawri to the hope-conceited slave Harun Ar-Rashid, who has been 
deprived of the sweetness of faith: to go further: I have written to you to let you 
know that I have cut off the rope of your friendship and severed the relation of 
affection (I had) for you. You have made me witness against you to your 
statement that you have illegally taken from the Muslim treasury, which you have 
spent with no just cause. Furthermore, you have not accepted to do so while you 
are far from me, but you have written to me to make me witness to it. Behold! I 
and my brothers in whose presence your letter have been read are witnesses 
against you, and tomorrow (in the hereafter) we will give such witness against you 
in front of Allah Almighty. O Harun! You have usurped from the Muslim 
treasury without their acceptance. Is your conduct accepted by those whose 
hearts are to be joined in love, those who administer alms, those who fight in the 
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Cause of Allah, those who are wayfarers, the carriers of the Qur’an, men of 
knowledge, widows, and orphans? Is your conduct accepted by anyone of your 
people? O Harun! Straighten your lower garment (round your waist), and prepare 
your reply to the question, and a dress to face the trial therewith. You should 
know that you shall stand in front of (Allah) the Just Ruler. You have afflicted 
yourself when you have been deprived of the sweetness of knowledge, asceticism, 
Qur'an, and sitting with the good among the people, and rather accepted to be a 
wrongdoer if not the chief of wrongdoers. O Harun! You have sit on the throne 
(of majesty) and put on silk, and hung a curtain on your gate, and imitated, with 
the wardens whom you have taken, the Lord of the worlds. Then, you have made 
your wrongful soldiers sit at your gate, to deal unjustly and not justly with the 
people. They drink wine although they beat such as drinks it (other than them). 
They commit adultery although they execute the legal punishment of adultery on 
the adulterer. They also steal although they cut off the hand of the thief. Why 
have you not enforced those rulings on you and them before you enforce them 
on the people? How should you do O Harun tomorrow when a caller from Allah 
Almighty calls that you should muster the wrongdoers and their helpers together? 
You shall come in front of Allah Almighty with your hands tied to your neck, and 
nothing shall untie them other than your justice and fairness. The wrongdoers 
will be round you and you will precede them as their leader to the fire (of Hell). 
You seem, O Harun, as if you will be constricted and suppressed when you see 
your good deeds in the scale of others, and the evil deeds of others in your scale, 
besides your own evil deeds, a trial upon a trial, and darkness over darkness. So, 
please, keep my recommendation, and receive admonition by my preachment to 
you. You should know that I have advised you sincerely. So, fear Allah O Harun 
in regard to your people, and observe (the teachings of) Muhammad, the 
Messenger of Allah “Allah’s blessing and peace be upon him” concerning his 
nation, and be a good vicegerent over them, and know that were the matter of 
ruling to remain for you, it would not have ended up to you, and inevitably, it will 
go to others after you. This is the case of the world, which move with its 
inhabitants from one to another: some of them take therefrom provision to 
benefit him (when he leaves it), and some lose both their world and hereafter. I 
think that you O Harun are of those who lose both their world and hereafter. So, 
beware of sending to me any letter after that, lest I would give you no reply to it: 
and peace be upon you.” 


Abbad resumed: He threw the letter to me spread and not folded nor sealed. I 
took it and went to the market of Kufah being under the influence of the 
preachment. I called: “O people of Kufah!” they responded and I said: “O 
people! Who could buy a man who has fled from Allah to Allah?” they turned 
towards me with Dinars and Dirhams. I said: “I have no need of money. Let it 
only be a rough woollen cloak and a cotton garment.” I put off the clothes I used 
to wear while I was with the Commander of Believers, and replaced it with the 
new clothes. I then took the rein of the workhorse with the weapon I was 
carrying on it until I arrived near the gate of the palace of the Commander of 
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Believers as barefooted and walking. Those on the gate of the caliph made fun of 
me. A permission was sought for me to enter and when I was admitted and he 
saw me in that state he stood and sat down. Then he stood once again and started 
slapping his head and face and invoking woes and grief saying: “The messenger 
(whom | have sent) got benefit while the sender failed. What do I have to do with 
the world and with a dominion which could very quickly vanish from me?” I 
threw the letter to him as spread in the same way as it was thrown to me. Harun 
went on reading it with his tears flowing from his eyes and he was sighing. Some 
of his sitters said: “O Commander of Believers! Sufyan has dared to talk to you 
with baldness. Why should you not send to him and tie him in heavy iron fetters 
and put him in a narrow prison and make of him a lesson to be learned by 
others?” Harun said: “Leave us O slaves of this world! The conceited is him 
whom you have deceived, and the wretched is him whom you have given to 
destruction. Sufyan alone is a nation. So, leave Sufyan to his business.” The 
letter of Sufyan remained by the side of Harun to read at the time of every prayer 
until he died “may Allah have mercy upon him”. May Allah’s mercy be upon a 
servant who considers his affairs and fears Allah Almighty in his deed which he is 
going to bring tomorrow (in the hereafter), for he will be reckoned for his deed 
and given reward or punishment. 


It is reported on the authority of Abdullah Ibn Muhran that he said: Ar- 
Rashid set out as a pilgrim and he came upon Kufah where he spent some days 
there. Then he departed and the people departed with him. Among those who 
came out was Buhlul the Mad whom children were harming. When the howdahs 
of Harun came, they stopped. Buhlul called at the top of his voice: “O 
Commander of Believers!” Harun lifted the curtain from his face and said: “I’m 
responding to your call O Buhlul!” he said: “O Commander of Believers! it is 
reported on the authority of Ayman Ibn Na’il from Qudamah Ibn Abdullah Al- 
Amiri that he said: I saw The Messenger of Allah “Allah’s blessing and peace be 
upon him” throwing the Jamrah of Aqabah while being on a blond red she- 
camel, which he did not beat nor did he drive away by force (as is widespread 
now among the chiefs and rulers). (This narration is reported by At-Tirmidhi and 
An-Nasa’i). No doubt, your humbleness in your journey, O Commander of 
Believers, is much better for you than your arrogance and haughtiness.” Harun 
wept until his tears fell down on the ground. He said: “O Buhlul! Give us more, 
may Allah have mercy upon you.” He said: “Yes, O Commander of Believers! 
There is a man whom Allah Almighty gave property and beauty, and he has given 
out of his property (in charity) and observed chastity in regard to his beauty, and 
the result was that he was registered in the pure register of Allah Almighty with 
the pious.” He said: “You have done well by that statement O Buhlul.” He gave a 
gift to him and he said: “Return the gift to him from whom you have illegally 
taken for I have no need of it.” He said: “O Buhlul! If you are in debt, let’s fulfill 
jt on your behalf.” He said: “O Commander of Believers! the men of knowledge 
in Kufah unanimously agree hat to fulfill the debt with the debt is 
impermissible.” He said: “O Buhlul! Let’s then assign a yearly income to sustain 
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you.” He raised his head towards the sky and said: “O Commander of Believers! 
both you and I are among the dependents of Allah Almighty, and by no means 
could He remember you and forget me.” Harun then let the curtain hang down 
and proceeded on his way. 

It is narrated on the authority of Abu Al-Abbas Al-Hashimi from Salih Ibn 
Al-Ma’mun that he said: One day I entered upon Al-Harth Al-Muhasibi “may 
Allah bestow mercy upon him” and asked him: “O Abu Abdullah! Have you 
reckoned yourself?” he said: “Only once.” I asked: “What about today?” he said: 
“I cancel my state from myself. I read a Holy Verse from the Book of Allah 
Almighty and fear that my own self would hear it. One night, I was sitting in my 
Mihrab when a good-looking pleasant smelling young man greeted me and sat in 
front of me. I asked him: “Who are you?” he said: “I am one of the wanderers on 
earth and I aim at the worshippers in their Mihrabs, but I see you have made no 
diligence. What is your deed?” I said: “The concealment of calamities and 
exportation of benefits.” He cried: “I have never learnt that there is anyone on 
the whole earth has such a characteristic. Al-Harth said: I liked to tell him more 
saying: “Do you not learn that the masters of hearts are in the habit of hiding 
their states and concealing their secrets, and they ask Allah Almighty to conceal 
that for them? How then do you recognize them?” he cried so loudly that he felt 
unconscious. 

He spent two days with me with his mind lost. He then recovered after he 
had urinated in his garment, and knowing that he had lost his mind, I took out a 
new garment for him and said: “This is my shroud with which I have favoured 
you. So, take bath and compensate your missed prayers.” He said: “Give me 
water.” He took bath, performed prayer and wrapped himself in the garment and 
came out. I asked him: “Where should you go?” he asked me to stand with him. 
He kept walking until he entered upon Al-Ma’mun and greeted him, and said: “O 
wrongdoer! I am a wrongdoer if I do not tell you that you are a wrongdoer. I ask 
for Allah’s forgiveness for my indulgence in admonishing you. Do you not fear 
Allah Almighty in what he has placed under your possession?” he said many 
things and when he intended to come out and I was sitting near the gate, Al- 
Ma’mun faced him and asked: “Who are you?” he said: “I am one of the 
wanderers on earth. I considered the good the righteous before me had done, and 
since I have no portion of it, 1 betook myself to admonish you perchance I would 
join them.” He commanded that his head be chopped off. He was brought out 
and I was sitting near the gate wrapped in the garment, and a caller was calling: 
“Who is the guardian of that young man?” Al-Harth said: “I hid myself from him 
and strange people took him, and buried him and I was with them but without 
telling them about my state (with that young man). I stayed in a state of grief in a 
mosque near the graves, until I was overtaken by slumber and behold! He was 
among servant-maids better than whom I have never seen. He said: “O Harth! By 
Allah, you are among those who conceal their states and obey their Lord.” I said: 
“WWhat have they done?” he said: “They are going to meet you now.” I saw a 

group of riders whom I asked: “Who are you?” they said: “We are those who 
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conceal their states. This young man was moved by your words to him, and 
before that his heart had nothing like it. After he had heard you he came out to 
enjoin right and forbid evil. Allah joined him with us and grew angry for His 


servant.” 


It is reported on the authority of Ahmad Ibn Ibrahim Al-Magri that he said: 
Abu Al-Hussain An-Nuri was not curious, and he did not ask about what 
concerned him not, nor did he inspect about what he needed not. Whenever he 
saw evildoing, he would endeavour to change it even if he was to damage it. One 
day, he went to a port known as the port of coal makers to get purified and 
perform ablution for prayer. He saw a boat having thirty large jugs and the word 
of “Lutf’ was written on them with pitch. He read and disapproved of it for 
nothing like that was learnt to be practiced in the trade or transaction. He asked 
the navigator: “What do those large jugs contain?” he said to him: “What is your 
business with them? Go on your work.” Heard that from the navigator, An-Nuri 
became more eager to know what those contained. He said to him: “I like that 
you tell me what those large jugs contain.” He said to him: “What is your 
business with them? You are, by Allah, a curious Sufi. This is wine for Ai- 
Mu’tadid with which he likes to compete his gathering.” An-Nuri asked: “Is this 
then wine?” the navigator answered in the affirmative. He said: “J like that you 
give me that big knife.” The navigator was enraged by him and said to his slave: 
“Give it to him and wait to see what he will do.” When he took hold of the big 
knife, he ascended the boat and started breaking them one after the other until 
he broke all of them except for a single large jug. At that time, the navigator 
was asking for relief, until the governor of Al-Jisr, Aflah Ibn Bishr came and 
arrested An-Nuri. He brought him to the presence of Al-Mu’tadid. Al-Mu’tadid 
used to have his sword precede his speech, and the people had no doubt that he 
would kill An-Nuri. Let Abu Al-Hussain tell us: he said: I was made to enter 
upon him while he was sitting on an iron chair, having a pillar which he was 
turning in his hand. When he saw me he asked: “Who are you?” I said: “A 
Muhtasib.” He said: “Who has appointed you in charge of Hisbah?” I said: 
“The same Who has appointed you as a ruler has also appointed me in charge 
of Hisbah O Commander of Believers.” he lowered his head for a moment and 
then raised it to me and said: “What has led you to do what you have done?” I 
said: “I have done it out of pity for you. I stretched my hand to an evildoing 
that I dislike for you and deprived you of it.” He lowered his head and 
considered my speech and then raised his head towards me and said: “How has 
that large vessel been saved from among all the vessels?” I said: “There is a 
reason for that and IJ could tell you about it if you give me permission.” He gave 
me permission and I said: “O Commander of Believers! I turned to break the 
vessels motivated by Allah’s demand from me to do so, and at that time, I saw 
nothing but the truth, which removed from me the reverence and awe of the 
creatures. I was in that state until I came to that vessel, thereupon I felt myself 
too arrogant to dare to do the like of that with you, and thus I desisted. Had I 
turned towards it with the first state, surely, I would have broken as much 
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vessels as to fill the whole world, with no care.” On that Al-Mu’tadid said: “Go 
and we’ve released your hand to change such of evildoings as you like to 
change.” He said: “O Commander of Believers! Changing the evildoing has 
now become hateful to me.” He asked: “What is your need then?” he said: “To 
command that I come out safely.” He commanded that he should come out 
safely, and he came out and left for Basrah. He stayed there until Al-Mu’tadid 
died and then he returned to Baghdad. 


This is the habit of the religious scholars and learned men of enjoining right 
and forbidding evil, and their careless about the power of rulers and governors, 
for they relied on the bounty of Allah Almighty to guard them, and accepted the 
decision of Allah Almighty to bestow martyrdom upon them. When their 
intentions were sincere to Allah Almighty, their speech had its positive impact on 
smoothing the hard hearts. But now, the covets and desires tie the tongues of the 
learned, thereupon they keep silent; and even if they speak, their states never 
confirm their words, and the result is that they are not successful. Were they to 
be true and sincere to the right of knowledge upon them, surely, they would 
prosper. To be sure, the corruption of the people results from the corruption of 
their kings, and the corruption of kings results from the corruption of the 
scholars and learned men, and the corruption of scholars and learned men results 
from their being possessed by love for wealth and celebrity. If the love for this 
world possesses anyone, he would not be able to prevent the lowly from sins, 
what then about preventing kings and chiefs from sins? it is Allah whose aid is 
sought in every state. 


End of the book of enjoining good and forbidding evil, praise be to 
Allah. 





It is the tenth book of the quarter of customs of life 

In the Name of Allah, Most Gracious, Most Merciful. 

Praise be to Allah, who created the all things, embellished its form and order, 
and caused His prophet Muhammad "Allah's blessing and peace be upon him" to 
be well mannered; and who, having adorned his conduct and purified his qualities 
and character, selected him as His chosen and His beloved. Praise be to Allah 
who guides the copying of Muhammad’s attributes by them whose refinement he 
desires, and who prevents the assuming of his character by them whose 
debasement He desires. May Allah bless our lord Muhammad "Allah's blessing 
and peace be upon him”, the lord of the messengers, his good and chaste family, 
and may He grant (them) peace. 

To begin: Verily one’s external manner is the mark of one’s inner manner, 
and the movements of the productive members of the body are the results of 
passing thoughts. Moreover, actions are the result of character, and fine breeding 
is the distillate of knowledge. Indeed, actions are rooted and originate in the 
innermost thoughts of the heart. (Verily) the innermost lights of the heart shine 
upon one’s external behavior, adorning and embellishing it, and substitute good 
qualities for disliked and evil ones. Furthermore he whose heart is not humbled, 
his external members are not humbled; and he whose chest is not the niche of 
the divine lights, there does not spread over his external features the beauty of 
the prophetic manner. 

I had resolved to end the “Quarter of Customs of Life” of this Book with 
a comprehensive book dealing with manners of living, in order that their 
deduction from the entirety of this book should not be difficult for the 
student. Then I realized, however, that each book of the “Quarter of Customs 
of Life” had already dealt with a particular class of manners, and since I find 
the task of repetition painful and tedious-people being disposed to a dislike of 
the repetition of customs-I have decided to restrict myself in this book to the 
mention of the manner and character of the Messenger of Allah "Allah's 
blessing and peace be upon him" as related by tradition. In this, I will gather 
together the reports, section by section, without their Isnad, in order that 
there be brought together in this book, in addition to the mention of the 
manners (of Muhammad "Allah's blessing and peace be upon him"), the 
restoration and strengthening of the faith through the testimony of 
Muhammad's noble character; a fact to which the single traditions testify 
without a doubt, namely, that he was the most noble of Allah’s creations, and 
the most noble in rank and in power. Hence how much more so is this true 
when they (the traditions) are all combined! 

608 
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To the consideration of his character I will join the mention of his physical 
appearance. Then I will consider his miracles by which the reports are verified, 
since they (the miracles) speak clearly for the noble qualities of character and 
nature, and remove the lid of deafness from the ears of the rejecters of his 
Prophethood. Allah, the exalted, is the Lord who directs one’s imitation of the 
lord of the apostles, in regard to character, qualities, and the rest of the 
guideposts of religion. Verily, Allah is the guide of the perplexed and the 
answerer of the prayers of those in need. 

We will first mention the account of Allah’s disciplining Muhammad 
"Allah's blessing and peace be upon him" by means of the Qur’an, then the 
accounts concisely summarizing the fine qualities of his character, his speech 
and laughter, his character and manner in regard to food, his character and 
manner in regard to dress, his pardoning although he had the power not to 
pardon, his aversion from whatever he disliked, his generosity and his 
liberality, bravery and courage, modesty, his external countenance and 
appearance, and his miracles and signs which point to his truth. The Account 
of Allah’s Disciplining Muhammad, His Friend and His Chosen, by the Holy 
Qur’an 

The Messenger of Allah "Allah's blessing and peace be upon him" was 
very humble and supplicatory of Allah, continuously asking Him to adorn him 
with fine qualities of breeding, and the noble qualities of character. While 
praying he used to say (according to the narration of Ahmad on the authority 
of Atishah): “O Allah, embellish my external and internal natures;” and 
(according to the narration of At-Tirmidhi on the authority of Qutbah Ibn 
Malik): “O Allah, cause me to shun the disapproved qualities of character.” 
Thereupon Allah answered his prayer, in fulfillment to his statement: “If you 
will call me, I will answer you” (Ghafir 60) 
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By sending down the Qur’an and disciplining him through its teaching, so 
that Muhammad’s nature was the Qur’an. 

Sa'd Ibn Hisham said (according to the narration of Muslim): “I visited 
‘A’ishah, may Allah be pleased with her and her father, and asked her concerning 
the character of the Messenger of Allah "Allah's blessing andpeace be upon him". 
She said: ‘Do you not read the Qur’an?!’ I said: “Yes.” She said: “The moral 
nature of the Messenger of Allah "Allah's blessing and peace be upon him" was 
the Qur’an.” 

Only the Qur’an disciplined him by the examples of its word; e.g., “Take 
amnesty and command what is just and shun the ignorant.” (Al-A'raf 199) 
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“Verily Allah ordered justice, the doing of good, and the giving of gifts to 
kindred, and He forbade wickedness, wrongdoing, and oppression.” (An-Nahl 
90) 
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“Enjoin what is just, and forbid what is wrong; and bear with patient 


constancy whatever betide you; for this is firmness (of purpose) in (the conduct 
of) affairs.” (Luqman 17) 
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“But indeed if any show patience and forgive, that would truly be an exercise 
of courageous will and resolution in the conduct of affairs.” (Ash-Shura 43) 
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“But forgive them, and overlook (their misdeeds): for Allah loves those who 
are kind.” (Al-Ma'idah 13) 
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“Let them forgive and overlook: do you not wish that Allah should forgive 
you? For Allah is Oft-Forgiving, Most Merciful.” (An-Nur 22) 
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“Nor can Goodness and Evil be equal. Repel (Evil) with what is better: then 


will he between whom and you was hatred become as it were your friend and 
intimate!”’ (Fussilat 34) 


fe ce eo = Sage ge a7 be -.f 4 
GAM EOS) ge Ib SSF LT 5 ST & 25 Jy p 
CQ) Aae> U5 SC ae ay Gy 

“Those who spend (freely), whether in prosperity, or in adversity; who 
restrain anger, and pardon (all) men; for Allah loves those who do good.” (Al 
Imran 134) 
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“O you who believe! Avoid suspicion as much (as possible): for suspicion in 


some cases is a sin: and spy not on each other, nor speak ill of each other behind 
their backs.” (Al-Hujurat 12) 
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When Muhammad's two teeth were broken and he was wounded in the 
battle of Uhud, so that the blood flowed over his face, he wiped the blood 
saying (according to the narration of Muslim on the authority of Anas): “How 
do a people who dye the face of their Prophet with blood succeed, while he 
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calls them to their Lord!” Therewith Allah sent down the verse: “It is not your 
concern” (Al Imran 128) 


OO lies ty = 
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As a correction in regard to that; and there are innumerable examples of these 
corrections in the Qur’an.” 


Muhammad "Allah's blessing and peace be upon him" was the first 
intended for (the function of) disciplining and refining. Then the light spread 
from him over the whole of creation, for he was disciplined by means of the 
Qur’an and he in turn disciplined creation. For this reason he said (according 
to the narration of Ahmad, Al-Hakim and Al-Baihaqi on the authority of Abu 
Hurairah): “I was sent to complete the noble qualities of character.” 
Thereupon mankind became desirous of the fine qualities of character as we 
mentioned in the book The Disciplining of the Soul and the Refinement of 
Character, (a process) which we will not mention here. 


When Allah perfected his character, He praised him and said: “Verily you are 
of a noble nature.” (Al-Qalam 4) 
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How great is His state and how perfect His bestowal of favor is! Consider His 
embracing kindness and great bounty: how munificently He bestowed (favour) 
and then praised him. It is He Who adorned him with noble character and great 
excellence. Furthermore, He (Allah) added that praise and said: “Verily you are of 
a noble nature.” (AJ-Qalam 4) 
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Thereafter the Messenger of Allah "Allah's blessing and peace be upon him" 
explained to mankind that Allah loves the fine qualities of character and detests 
the bad qualities of character (according to the narration of Al-Baihaqi on the 
authority of Sahl Ibn Sa'd). 


(According to the narration of At-Tirmidhi) ‘Ali, may Allah be pleased with 
him, said: “How strange that a Muslim, when a fellow Muslim comes to him in 
need, does not regard himself competent to bestow favor. For, even were he 
not to hope for reward and fear punishment, it still would have been necessary 
for him to hasten to act generously, since good actions point the path to 
salvation.” Then a man said to ‘Ali: “Did you hear this from the Messenger of 
Allah "Allah's blessing and peace be upon him"?” ‘Ali said: “Yes, and that 
which is better than this. When the prisoners of Tai’ were brought, there arose 
a girl from amongst them who said: ‘O Muhammad, would that you free me 
and prevent the Arab tribes from gloating at my misfortune; for, | am a 
daughter of the chief of my people, who defended the family, freed the captive, 
satiated the hungry, extended greetings, and never refused anyone who sought 
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him in need. I am a daughter of Hatim At-Ta'i. Then Muhammad "Allah's 
blessing and peace be upon him" said: ‘O girl, this is truly a description of the 
Muslims. If your father were a Muslim, we would say, ‘Might Allah have mercy 
on him.’ Free her! For her father loved the noble qualities of character, and 
verily Allah loves these qualities.” Then Abu Burdah Ibn Niyar arose and said: 
‘O Messenger of Allah, does Allah love the noble qualities of character?’ 
Muhammad "Allah's blessing and peace be upon him" replied: “By Him in 
whose hands is my life; no one shall enter paradise except he who is of good 
character" 


It is further narrated on the authority of Mu‘adh Ibn Jabal that Muhammad 
"Allah's blessing and peace be upon him" said: “Verily Allah encompasses Islam 
with noble qualities of character and with fine deeds.” 


Now amongst these qualities are: having pleasant social relations, doing noble 
actions, being submissive, bestowing favor, feeding others, extending greetings, 
visiting the sick Muslim whether he be pious or profligate, escorting the bier of a 
Muslim, protecting your neighbor whether he be a Muslim or a disbeliever, 
honoring the aged Muslim, answering the invitation to food, inviting others to it, 
bestowing pardon, making peace between people, liberality, nobility of character, 
forbearance, being the first to extend greeting, repressing anger, pardoning 
people, shunning what Islam forbids, namely, frivolous sport, vanity, song, all 
musical instruments, revenge, guile, slander, falsehood, avarice, niggardliness, 
rudeness, artifice, deception, calumny, wronging friendship, forsaking blood 
kindred, bad moral character, haughtiness, boasting, self-conceit, arrogance, 
pride, immoderation, foulness of language, rancour, envy, levity, injustice, 
oppression, and tyranny. 

Anas Ibn Malik, may Allah be pleased with him, said: “Muhammad "Allah's 
blessing and peace be upon him” did not call out ‘a fine counsel’ without having 
induced and ordered us to follow it, not did he call out ‘fraud’ or say ‘vice’ or 
‘disgraceful’ but that he cautioned and prohibited us in regard to it.” And this 
verse of the Qur’an will suffice for all of these maxims, “Verily Allah orders 
justice and good actions.” (An-Nahl 90) 
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Mu’adh Ibn Jabal said (according to the narration of Abu Na'im and Al- 
Baihaqi): “The Messenger of Allah "Allah's blessing and peace be upon him" 
commanded me saying: ‘O Mu‘adh, I command you to fear Allah, to tell the 
truth, to fulfill the oath, to act loyally, to avoid perfidious actions, to care for 
the neighbor, to have mercy on the orphan, to be soft spoken, to be liberal of 
extending greeting, to perform fine acts, to limit expectation, to stick to faith, 
to study the Qur’an, to love the other life, to be anxious in regard to the 
reckoning, to act humbly; I forbid you to abuse the learned, to accuse an 
honest man of lying, to obey the sinner, to disobey a just man, to put a land in 
disorder; and ] command you to fear Allah at every stone, tree, or village, and 
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Muhammad "Allah's blessin “alt 
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a woman whom his right hand did not possess, or whom he did not marty, or 
who was unlawful for him to marry. He was the most generous of men. Neither a 
Dinar nor a dirham was left with him in the evening. If something remained, and 
there was not anyone to whom he could give this excess-night having fallen 
unexpectedly-he would not go to his lodging until he was able to give this excess 
to who was in need of it. 

Muhammad "Allah's blessing and peace be upon him" did not take of those 
things which Allah gave him, except his yearly provisions. He gave the remaining 
excess of his small quantity of dates and barley to the needy. He was never asked 
for anything but that he gave it (to him who asked). Moreover he returned to his 
yearly provisions (which he stored for his family) and (taking of them) preferred 
him (the seeker) (over himself and his family). Thus he was often in need before 
the end of the year, if nothing was presented to him. He patched his sandals and 
clothing, performed household duties, and ate meat with his women-folk. 

Muhammad "Allah's blessing and peace be upon him" was the most 
bashful of men and did not stare into anyone’s face. He answered the 
invitation of the slave and the freeborn. He accepted presents, even if they 
consisted only of a draught of milk, or of a leg of rabbit; he ate them and 
requited equally for them. However, he did not eat of that which was offered 
to him as legal alms. He did not consider himself too great to answer the 
(ordinary) people and the poor. He became angry for Allah and not for his 
own sake. He exacted the truth even though it brought harm to him and his 
companions. 

Muhammad "Allah's blessing and peace be upon him", while fighting certain 
polytheists, was offered the help of other polytheists. However, he replied, “I do 
not seek assistance in conquest from a polytheist,” even though he was with few 
men and in need of anyone who could increase his numbers. 

One of the most virtuous and best of his companions was found 
murdered amongst the Jews, but Muhammad "Allah's blessing and peace be 
upon him" did not hasten against them nor did he exceed the course of 
justice. Rather he accepted no more than the blood-money of a hundred 
female camels although his companions n ; . 
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Because of hunger he at tmes tightened a stone around his stomach, He 
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often ate what was at hand, did not reject what was available, and did he refrain 
from lawful food. If there was available a date without bread, he ate it; if there 
was roast meat, he ate it; if there was wheat or barley bread, he ate it; if there was 
sweets or honey, he ate it; if there was milk without bread, he was content with it; 
if there was a melon or fresh dates, he ate it. 

He did neither eat as reclining nor from a footed tray. He used his sole as 
a napkin. Until the time of his death, he did not dislike to eat wheat bread 
three days in succession as a sign that one (should) choose neither poverty nor 
avarice. 

He attended feasts, visited the sick, attended funerals, and walked alone 
without a guard amongst his enemies. He was the humblest of men, the most 
silent without being insolent and the most eloquent without being lengthy. He 
had the most joyful countenance, none of the affairs of the world awing him. 

Muhammad "Allah's blessing and peace be upon him" wore what was at 
hand-at times a cloak covering the whole body, at times a striped-cloth garment 
of Yemen, at times a gown of wool. He wore any permissible garment which was 
available. His signet was of silver which he wore now on the little finger of his 
right hand, now on that of his left hand. 

He mounted his servant and others behind him on the same beast. He rode 
whatever was possible for him. At different times he rode a horse, a male camel, a 
gray she mule, an ass; at times he walked on foot, barefoot without a cloak, 
turban, or cap. 

He visited the sick in the farthest section in the city. He loved perfumes and 
disliked foul odors. He sat and ate with the poor. He showed regard to the people 
of virtue for their character and was intimate with the people of rank because of 
their piety. He did good for his kindred without preferring them to him who was 
more virtuous than they. He did not tyrannize anyone and accepted the excuse of 
him who begged his pardon. 

He jested but he only spoke the truth. He laughed without bursting out 
into laughter. He witnessed the permitted games and did not disapprove of 

them. He raced sportingly with his family. Voices were raised against him, but 
he was patient. 

His milch camels and sheep nourished him and his family with their milk; He 
did not eat better food nor wear better clothes than his male and female slave. A 
moment did not pass without his doing an action for Allah or (doing) that which 
was indispensable for the soundness of his soul. He went to the garden of his 
companions. He did not despise a poor man for his poverty and misfortune, nor 
he did not fear a king because of his power; rather, he urged them equally to 
Allah. 


Allah combined in him virtuous conduct and perfect rule of people, though 
he was untaught, unable to read or write, grew up poor amongst the shepherds in 
the land of ignorance and desert, and was an orphan without father and mother. 
Allah taught him all the fine qualities of character, the praiseworthy paths, the 
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reports of the first and last affairs, and those matters through which there is 
(obtained) salvation and reward in the future life and happiness and reward in the 
world. Allah taught him to cleave to that which is as obligatory and to forsake the 
useless. 


May Allah direct us to obey Muhammad "Allah's blessing and peace be upon 
him" in his commands and to imitate him in his actions. Amen, Lord of the 
worlds. 


Another Summary of His Manner and Character 


Of that which Abu Al-Bakhtari related, they said that the Messenger of Allah 
“Allah's blessing and peace be upon him" did not insult a Muslim but that he 
atoned for this and bestowed mercy. Moreover, he never cursed either a woman 
or a slave. While he was waging war it was said to him, “Would that you curse 
them (the enemy) O Messenger of Allah!” To which he responded, “I was sent to 
forgive not as a curser.” Whenever he was asked to wish evil against anyone 
whether he be a Muslim, a disbeliever, a man of the common people, or a man of 
worth, he turned from wishing him evil to blessing him. 


Muhammad "Allah's blessing and peace be upon him" never struck anyone 
except for the sake of Allah; nor did he ever revenge himself for what was done 
to him except when the sanctity of Allah was violated. He never chose between 
two matters but that he chose the easier, unless there was a sin in this choice, or it 
would result in the forsaking of kindred, in which case Muhammad "Allah's 
blessing and peace be upon him" would be furthest removed from that. 


No person, whether he be free born, male or female, came to Muhammad 
"Allah's blessing and peace be upon him" but that he supported him in his need. 
Anas Ibn Malik said: “By Him who sent him with the truth, Muhammad "Allah's 
blessing and peace be upon him" never said to me in regard to anything what he 
disapproved, ‘why did you do it? Moreover, his wives did not rebuke me but that 
he said: ‘let it be’; it was written in a book and fated.” 


They said that the Messenger of Allah "Allah's blessing and peace be upon 
him" did not regard a bed as something amiss; for if they spread out a bed for 
him, he reclined upon it ; if not, he reclined on the earth. 


Allah had already described him in the Torah before he sent him in the first 
generation saying: “Muhammad "Allah's blessing and peace be upon him" is the 
Messenger of Allah; he is my chosen servant. He is neither harsh, coarse, nor 
clamorous in the market places. He does not reward evil with evil, but he forgives 
and examines the affair. Mecca is the place of his birth, and Medina is the place 
of his emigration, and Sham is the place of his kingdom. He and those with him 
clothe themselves with a waistband wrapper. Allah called him for the Qur’an and 
firm belief. He washes his extremities.” He is thus also described in the New 
Testament. 


It was his nature to be the first to extend greetings to whomever he met. He 
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was patient with anyone who asked him for help, to the point that he 
(Muhammad "Allah's blessing and peace be upon him") was the one dismissed. 
While hand- shaking, Muhammad "Allah's blessing and peace be upon him" was 
never the first one to release his hand. When he met one of his companions he 
was first to commence handshaking; he then took his hand and clasped it, 
strengthening his grasp over his hand. 


Muhammad "Allah's blessing and peace be upon him" did not rise or sit 
without the mentioning of Allah. No one sat in his company while he was 
praying but that he shortened his prayer and came forth to him and said: “Have 
you a need?” After satisfying his need, Muhammad "Allah's blessing and peace be 
upon him" returned to his prayer. 


Muhammad "Allah's blessing and peace be upon him" sat most of the time 
with his feet together, grasping them like a cloth which is used as a support. His 
sitting place could not be distinguished from that of his companions because he 
sat in the last row of those assembled. He never was seen stretching his legs 
before his companions, lest he put anyone in a strait position the exception was 
when there was ample space in which there was no narrowness. Most of the time 
Muhammad "Allah's blessing and peace be upon him" sat facing in the direction 
of Mecca. 


He used to show regard to his visitor to the point of often spreading his 
garment and seating upon it him who was neither a relative nor foster brother. 
He preferred his guest (over himself) by (offering him) the cushion on which he 
reclined; and if he refused, Muhammad "Allah's blessing and peace be upon him" 
urged him until he did accept it. 


No one chose Muhammad "Allah's blessing and peace be upon him" as a 
friend, but that Muhammad "Allah's blessing and peace be upon him" regarded 
him as the most noble of men. He shared his attention with all his guests. 
Moreover he sat, listened, conversed, acted gracefully, directed himself to his 
guest, his company being, in spite of all that, modest, humble, and sincere. Allah 
said: “By the mercy of Allah, you have been mild towards them, but had you 
been harsh and hard-hearted, they would have certainly dispersed from around 
you.” (Al Imran 159) 
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He called his companions by their titles so as to honor and conciliate them. 
He nicknamed whoever did not have a nickname and called him by it. 
Muhammad "Allah's blessing and peace be upon him" also nicknamed the 


women who did not have children. He nicknamed the young boys, therewith 
softening their hearts. 


Of all men he was the least angry and the readiest to be pleased. He was the 
most merciful, beneficial, and useful of men towards his fellow men. 
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No noise was raised in his company. When he arose he said: “Allah be 
praised, O Allah, I testify praising Thee that there is no Allah but Thou; I ask Thy 
pardon and repent to Thee.” Then he said: “Gabriel-may Allah bless him-taught 
me this.” 


Account Of His Speech And Laughter 


Of all men Muhammad "Allah's blessing and peace be upon him" had the 
most eloquent diction and the most pleasant speech. He said (according to the 
narration of At-Tabarani on the authority of Abu Sa'id Al-Khudri): “I am the 
most eloquent of the Arabs.” He also said that the people of Paradise speak 
the dialect of Muhammad "Allah's blessing and peace be upon him" 
(according to the narration of Al-Hakim on the authority of Ibn Abbas). His 
speech was exiguous and compliant. When he spoke he was not a babbler. His 
speech was like a string of (matched) gems. ‘A’ishah said: “He did not 
construct his speech the way you do; he spoke little, and you speak a great 
deal.” They said that of all men Muhammad's speech was most concise, this 
quality having been brought to him by Gabriel. However, in spite of its 
concision his speech expressed all that he wanted to say. He used to speak 
comprehensively and concisely, neither exceeding nor falling short (from his 
purpose). His sentences followed each other and were cohesive, so that his 
listener heard and understood him. 

He had a powerful and most melodious voice. He was long silent, and did 
not speak without necessity. He did not say that which was forbidden to say. 
He only spoke the truth whether he was pleased or prone to anger. He 
avoided whoever spoke without eloquence. Moreover he used to express 
himself metonymically whenever he had to say anything which he loathed 
expressing. 

When he was silent, his companions spoke. One did not argue in his presence. 
He warned by exhortation and by advice. Muhammad "Allah's blessing and peace 
be upon him" said: “Do not refute the Qur’an by comparing one part by another, 
for the Qur’an was sent down in various ways.” 

He was the most smiling and laughing of men in the presence of his 
companions, admiring what they said: and mingling with them. He often laughed 
so that his molar teeth showed. The laughter of his companions in his presence, 
in imitation of him and as a sign of their regard for him, was a smile. 

They said: “One day an Arab Bedouin came to Muhammad "Allah's blessing 
and peace be upon him" while he was in a frame of mind of which his 
companions were ignorant; and he (the Bedouin) desired to ask Muhammad 
"Allah's blessing and peace be upon him" something. Thereupon his companions 
said: ‘No, do not do it (ask him), O Bedouin, for we do not know his frame of 
mind.’ The Bedouin answered, ‘Let me! I swear by Him who sent Muhammad 
"Allah's blessing and peace be upon him" as a prophet that I shall not leave him 
until he smiles.’ Then he said: ‘O Messenger of Allah, it has reached us that the 
Anointed, meaning the Anti-Christ, has brought the people who were dying of 
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hunger a bowl of soup. Do you think, you who are dearer to me than my father 
and mother, that I should desist from his soup, because of chastity and purity so 
that I die of emaciation, or do you think that I should take his soup so that when 
I am satiated I will believe in Allah and deny the Anti-Christ.’ Thereupon the 
Messenger of Allah "Aliah’s blessing and peace be upon him" laughed until his 
molar teeth became visible, and said: ‘No, but Allah will reward you with that 
which he rewards the Believers.” 

They said that he was the most smiling and agreeable of men except when a 
revelation (Qur’an) was revealed to him, when he mentioned the hour of the 
Resurrection, and when he preached a sermon. When he rejoiced and was 
pleased, he was the most pleased of men. If he preached, he preached vigorously; 
if he were angered, being angered only for the sake of Allah, nothing could 
withstand his anger. Thus he was in all his affairs, 

When he undertook an affair, he entrusted the matter to Allah, renounced 
his strength and power, and asked for guidance, saying, “O Allah, show me 
the truth, qua truth, and I will follow it. Show me what is denied, qua denied, 
and cause me to shun it. Protect me, lest the truth becomes dubious to me, 
and 1 will follow my inclination without guidance from You. Cause my 
inclination to act in obedience to You, and may You be pleased with my 
soundness. Guide me correctly in regard to whatever I am, with Your 
permission, in doubt as to the truth. Verily You guide whomever You desire 
to the right path.” 


Account Of His Character And Manner In Regard To Food 


The Messenger of Allah "Allah's blessing and peace be upon him" ate 
whatever was available. His most beloved food was that upon which the hands 
would multiply (i.e. to share food). When the table was set he said: “In the name 
of Allah, render the food favorable and praiseworthy and cause it to have the 
favor of Paradise.” 


While he sat eating, he frequently joined his knees and feet just as he who 
prays, except that one knee was over the other knee and one foot over the other 
foot, and said: “I am only a servant; J eat and sit as he does.” 


He did not eat very hot food, in regard to which he said: “It is without 
blessing; verily Allah did not feed us fire, therefore cool it.” He ate whatever 
was within his reach, eating with his three fingers. Sometimes he used a fourth 
finger but he did not eat with two fingers for he said: “That is the way Satan 
eats.” 


Uthman Ibn ‘Affan brought Muhammad "Allah's blessing and peace be upon 
him" a sweetmeat (made of starch, water and honey), and Muhammad "Allah's 
blessing and peace be upon him" said: “What is this, O ‘Abd Allah?” ‘Uthman 
answered, “You who are dearer to me than my father and mother, we put butter 
and honey in the stone cooking pot, put it over the fire, and boil. Then we take 
the purest part of wheat when it is milled, and roast it over the butter and honey 
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in the pot. It is then mixed until it is thoroughly cooked, and the result is what 
you see.” Thereupon Muhammad "Allah's blessing and peace be upon him" said: 
“This food is good.” 


He ate bread made of unsifted barley and cucumbers with dates and with salt. 
His favorite fresh fruit were the melon and the grape. He ate the melon with 
bread and sugar; he often ate it with dates, using his two hands. One day, while 
he was eating the dates in his right hand and storing the date stones in his left 
hand, an ewe passed. Muhammad "Allah's blessing and peace be upon him" 
showed her the date stones, and the ewe began eating out of his left hand while 
he ate with his right hand. When he finished eating, the ewe left. 


He frequently ate grapes by putting the bunch in his mouth and drawing forth 
its stalk bare; (in doing this) the foam on his beard appeared as shining beads. His 
most frequent food consisted of water and dates. He mixed milk and dates and 
called them “the two best.” 


His favorite food was meat, of which he said: “It is beyond fame; it is the lord 
of food in this world and in the next; and if I were to ask Allah to feed it to me 
every day, he would do so.” He used to eat soup with meat and pumpkins. In 
regard to pumpkins, which he loved, he said: “It is the tree of my brother 
Yunus.” 


‘A’ishah relates that Muhammad "Allah's blessing and peace be upon him" 
used to say, “O, A’ishah, when you cook a pottage put in plenty of gourds, for 
verily it strengthens the heart of the grieved.” He used to eat meat of hunted 
birds. However, he did not follow a hunt. Rather he preferred that it be hunted 
and brought to him; then he ate of it. 


When he ate meat, he did not lean over it. Instead he lifted the meat to his 
mouth and then bit into it with his front teeth. He ate bread and butter, and 
liked the forearm and shoulder of sheep. Of pottage, he loved gourds; of 
seasoning, he loved vinegar; of dates, he loved those of Medina (al-‘Ajwah), 
which he named “The Blessed.” Moreover he said: “It (the dates of Medina) ts 
of Paradise and is a remedy for poison and magic.” Of vegetables, he liked the 
endive, mountain balm, and garden purslane, which is called Ar-Rijlah. He 
disliked the kidneys because of their proximity to the urine. He did not eat 
seven parts of the ewe, namely, the male organ, ovaries, knees, gall vesicle, 
goiter, vulva, and the blood, since he disliked them. He did not eat garlic, 
onions, or leek. 


Muhammad, "Allah's blessing and peace be upon him" never found fault with 
food. If he was pleased with it, he ate of it; if he disliked it, he neglected it; if he 
discarded it, he did not render it hateful to another person. He disliked the lizard 
and the spleen but did not declare them forbidden. 


He used to wipe clean the dish with his fingers saying, “The last portion of 
food is very much blessed.” Moreover he licked his fingers until they became red. 
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He did not wipe his hand with a towel until he licked his fingers one by one, 
saying that he did not know in which morsel of food was the blessing. When he 
finished he said: “Praise be to Allah! Allah, Thou art worthy to be praised. Thou 
hast fed, sated, given drink, and quenched thirst; praise belongs to Thee, who 
cannot be denied, who is eternally present, and who is indispensable.” When he 
ate bread and especially meat, he washed his hands vigorously and wiped his face 
with the excess water. 


He used to drink in three portions, invoking Allah thrice. When he finished 
he praised Allah thrice. He sucked the water and did not gulp it. 


Muhammad "Allah's blessing and peace be upon him" gave the excess of his 
food to him who was on his right side. If there was someone on his left, who was 
more illustrious as to rank, he said to him who was on his right, “It is the custom 
that it be given to you, but if you wish I will prefer them.” 


He sometimes drank with one breath until he was finished. He did not 
drink from the vessel without separating it from his mouth; rather, he avoided 
doing it. 

There was brought to him a vase in which there was honey and milk, and 
he refused to drink it saying: “There are two draughts in one, and two foods 
in one vase.” Then he said: “I do not forbid it, but I dislike boasting in 
respect to the excesses of the world and calculating regarding them for the 


morrow; rather I love humility. For, verily, whoever is humble before Allah, 
Allah will extol] him.” 


In his house he was more modest than his freed servants. He did not ask 
them for food, nor did he importune them with requests for food. If they fed 
him, he ate. He ate whatever they fed him, and drank whatever they gave him 
to drink. He often rose and took that which he ate and drank (i.e. he served 
himself). 


Account Of His Character And Manner In Regard To Dress 


The Messenger of Allah "Allah's blessing and peace be upon him" used to 
wear whatever was at hand: e.g., a wrapper, an outer wrapping garment (Rida), a 
long shirt gown, an upper gown with full sleeves, or other garments. He used to 
admire green garments. He wore white garments most frequently, saying, “Wear 
them while you are living and shroud yourself in them when you die.” 
Muhammad "Allah's blessing and peace be upon him" wore a padded tunic for 
battle and for other occasions. 


He had a tunic of fine silk brocade which was very attractive to him 
because of his white complexion. All of his garments were tucked up above 
his ankles; his waist wrapper over them (his garments) reached to the middle 
of his shank. His long shirt gown was fastened by buttons, which he often 
unfastened during prayer and on other occasions. He had a saffron dyed cloak 
in which, wearing nothing else, he led prayer. He sometimes wore a single 
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piece garment wearing nothing else. He had a padded garment which he used 
to wear saying, “I am only a slave. I dress as the slave dresses.” He had two 
special garments for Friday prayer, excluding his other garments which he 
wore otherwise. 

On occasion he only wore the waist wrapper, tying the two ends between his 
shoulder blades; and so dressed, he led the people in funeral prayer. Sometimes 
he prayed in his house wearing the single waist wrapper, tying its two ends 
crosswise. Moreover he wore that particular garment on the day in which he had 
sexual relations. Muhammad "Allah's blessing and peace be upon him" 
sometimes prayed during the night in a waist wrapper, wrapping himself with the 
end part of the garment, which was in his reach, and laying the remainder over 
his wife. 

Muhammad "Allah's blessing and peace be upon him" gave away a black 
single piece garment. Thereupon Umm Salamah said: “You who are dearer to me 
than my father and mother, what happened to that black garment?” Muhammad 
"Allah's blessing and peace be upon him" answered, “I clothed someone with it.” 
Then she said: “I never saw anything which was more attractive than your 
whiteness against its blackness.” 

Anas Ibn Malik said: “I sometimes saw him leading us in prayer; his back 
(was) in a cloak the two ends of which he tied in a knot.” He used to wear a 
ring on his finger, and sometimes he went out with a string tied to his ring, 
thereby reminding himself of things. Muhammad "Allah's blessing and peace 
be upon him" used to put his seal on letters saying, “A seal on a letter is better 
than suspicion.” He used to wear the cap beneath his turban and without a 
turban. He sometimes removed his cap from his head and making it a 
covering before him prayed towards it. At times, when he had no turban, he 
tied a black kerchief over his head and forehead. Muhammad "Allah's blessing 
and peace be upon him" had a turban called al-Sahib (the cloud) which he 
received from ‘Ali. At times ‘Ali went out wearing it, and Muhammad "Allah's 
blessing and peace be upon him" said: “‘Ali comes to you in a cloud.” 

When he dressed, he dressed from his right side saying, “Praise to Allah who 
clothed me with that which I conceal my nakedness and with which I adorn 
myself amongst the people.” When he took off his clothing, he removed it from 
his left side. If Muhammad "Allah's blessing and peace be upon him" put on a 
new garment, he gave his shabby garment to a poor man and said: “There is not a 
Muslim who clothes another Muslim with his worn out clothes, doing so for the 
sake of Allah, but that he (the giver) partakes in the security, refuge, and benefit 
of Allah, whilst living or dead.” 


He had a mat (bed) of skins, which was stuffed with palm fibers; its length 
was approximately two cubits, and its width was approximately a cubit and a 
span. He had a wide outer garment, which was spread out for him wherever it 
was carried and which he folded into layers. Muhammad "Allah's blessing and 
peace be upon him" slept on the ground with nothing else beneath him. 
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It was Muhammad's habit to name his beasts of burden, his weapons, and 
his belongings. The name of his banner was Al-‘Iqab (the eagle); the name of 
his sword with which he faced battle was Dhul-Faqar (possessor of vertebrae). 
He had a sword which was called Al-Midham (the cutting sword), another 
called Ar-Rusub (the steady), and another called Al-Qadib (the sharp). The 
handle of his sword was adorned with silver. Muhammad "Allah's blessing and 
peace be upon him" used to wear a belt made of skins in which were three rings 
of silver, The name of his bow was Al-Katum (the unbroken), and the name of 
his quivers was al-Kafur (camphor). The name of his female camel was al- 
Qaswa’ (the clipped ear); it is she whom he called Al-‘Atba’ (the slit ear). The 
name of his she-mule was Ad-Duldul (the hedgehog); the name of his ass was 
Ya’fur (gazelle); the name of the ewe whose milk he drank was ‘Ina (choice). 


Muhammad "Allah's blessing and peace be upon him" had a vessel] for 
ablutions made of baked clay from which he washed and drank. The people sent 
to him their young children who had just reached the age of understanding. They 
visited the Messenger of Allah "Allah's blessing and peace be upon him" and did 
not quit him. When they found water in the vessel they drank from it and wiped 
their faces and bodies with the water. In so doing they desired the blessing 
(therein) for themselves. 


Account Of His Pardoning, Notwithstanding 
His Power Not To Pardon 


The Messenger of Allah "Allah's blessing and peace be upon him" was the 
most forbearing of men and most desirous of pardoning, notwithstanding his 
power not to do. When he divided a necklace of gold and silver amongst his 
companions there aroses a Bedouin who said: “O Muhammad "Allah's blessing 
and peace be upon him", by Allah, verily, He (Allah) commanded that you act 
justly; whereas, I do not see you act thus.” Thereupon Muhammad "Allah's 
blessing and peace be upon him” said: “Woe to you; who will act equitably to you 
after me?” When the Bedouin turned away, Muhammad "Allah's blessing and 
peace be upon him" said: “Bring him back to me gently.” 


Jabir Ibn ‘Abdullah related that the Messenger of Allah "Allah's blessing 
and peace be upon him", in a wet garment, was giving people silver on the 
Day of Khaibar. Thereupon a man said to him, “O Messenger of Allah, act 
justly!” Then the Messenger of Allah "Allah's blessing and peace be upon 
him" said: “Woe to you; who will act justly if I do not act justly? in that case I 
would have failed and lost, if I did not act equitably.” When ‘Umar Ibn Al- 
Khattab rose and said: “Shall I not strike his neck, for verily he is a 
hypocrite?” To which the Messenger of Allah "Allah's blessing and peace be 
upon him" answered, “God forbid, that the people should relate that I kill my 
companions!” 

The Messenger of Allah "Allah's blessing and peace be upon him" was in 
battle, and there was observed a carelessness amongst the Muslims, so that a man 
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advanced against the Messenger of Allah "Allah's blessing and peace be upon 
him" with a sword saying, “Who will defend you against me?” Muhammad 
“Allah's blessing and peace be upon him" said: “Allah,” and the sword fell from 
his hand. Seizing the sword Muhammad "Allah's blessing and peace be upon 
him" said: “Who will defend you against me?” And the man replied, “Be quick 
about it;” to which Muhammad "Allah's blessing and peace be upon him" said: 
“Say, I testify that there is no Allah other than Allah and that I am the Messenger 
of Allah "Allah's blessing and peace be upon him"! The man replied, “No, I only 
say that I will not fight you, nor will I be with you, nor will I be with a people 
who will fight you.” Thereupon Muhammad "Allah's blessing and peace be upon 
him" released him. When Muhammad “Allah's blessing and peace be upon him" 
came back to his companions he said: “I come to you from the presence of the 
best of men.” 

Anas Ibn Malik related that a Jewish woman brought the Prophet a 
poisoned ewe in order that he ate from it. She was then brought to the 
Prophet who asked her in regard to this matter. She said: “I desired to kill 
you;” then Muhammad "Allah's blessing and peace be upon him" said: “Allah 
did not empower you over that.” Thereupon they asked, “Shall we not kill 
her?” and he said: “No.” 

A certain Jew bewitched Muhammad "Allah's blessing and peace be upon 
him", and Gabriel informed him of that. Thereupon he drew forth (the charm) 
and untied the knots so that the sorcery was removed. However, Muhammad 
"Allah's blessing and peace be upon him" did not mention nor reveal this matter 
to the Jew. 

‘Ali said: “The Messenger of Allah "Allah's blessing and peace be upon him" 
sent for me, Az-Zubair (Ibn Al-Awwam) and Miqdad (Ibn ‘Amr Al-Aswad) and 
said: ‘Go until you come to Rawdat Khakh, where you will find a woman whose 
husband has left her. In her possession there is a letter. Take it from her.’ We 
went until we reached Rawdat Khakh, and we said (to the woman), ‘Bring forth 
the letter,’ to which she replied, ‘I have no letter.’ Then we said: “Bring forth the 
letter or we will take off your garments.’ Therewith she brought out the letter 
from her plaited hair. When we brought the letter to the Prophet, behold there 
was contained therein a missile of Hatib Ibn Abu Balta'ah to certain polytheists in 
Mecca, which informed them of one of the affairs of the Prophet. Then 
Muhammad "Allah's blessing and peace be upon him" said to him, ‘O Hatib, 
what is this?’ to which he replied, ‘O Messenger of Allah, do not hasten against 
me. Verily, I was a man who was adopted amongst my people, and there are 
amongst the refugees with you those who have relatives in Mecca who protect 
their families. I desired, since I was unrelated to them, to choose amongst them a 
hand with which my kindred would be protected. However, I did not do that out 
of unbelief, or preferring unbelief after being a Muslim, or out of apostasy.’ 
Thereupon ‘Umar Ibn Al-Khattab said: ‘Let me kill the hypocrite’; and 
Muhammad "Allah's blessing and peace be upon him" replied, ‘Verily he was at 
Badr, and how do you know, perhaps Allah examined the people of Badr and 
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said: ‘Do you what you will, I have already forgiven you.” The Messenger of 
Allah "Allah's blessing and peace be upon him" distributed allotments, and one of 
the Ansar said: “This is a distribution by means of which the pleasure of Allah is 
not intended.” When this was mentioned to the Prophet, his face reddened and 
he said: “Allah have mercy; my brother Moses had suffered more than this, and 
he was patient.” Muhammad "Allah's blessing and peace be upon him" used to 
say, “Let no one of you inform me of anything (unfavorable) regarding one of my 
companions, for I like to go out to you with a sound heart.” 


Account Of Averting His Gaze From Whatever He Disliked 


The Messenger of Allah "Allah's blessing and peace be upon him" had thin 
skin and was delicate internally and externally, so that his anger and his pleasure 
was visible in his face. When he became very excited, he touched his noble beard 
frequently. He did not talk with anyone in regard to what he disliked. When he 
was visited by a person who was wearing a yellow dye, which he disliked, he did 
not say anything to him until he left. Then he said to certain of people, “Would 
that you tell this man that he forego this (i.e. the yellow dye).” When a Bedouin 
urinated in the mosque in his presence, and his companions intended to prevent 
him, Muhammad "Allah's blessing and peace be upon him" said: “Do not stop 
him.” Then Muhammad "Allah's blessing and peace be upon him” said to him, 
“These mosques are not suited to serve as places of urination, excretion, or of 
any foul matter.” In certain accounts it is stated, “Draw (people) close and do not 
scare (them) away.” 


One day a Bedouin came to Muhammad "Allah's blessing and peace be upon 
him" and asked him for something. Muhammad "Allah's blessing and peace be 
upon him" gave it to him and said: “Have I done well by you?” To which the 
Bedouin answered, “No, nor have you acted decently.” Upon this reply the 
Muslims became angered and rose against the Bedouin. At this point, however, 
Muhammad "Allah's blessing and peace be upon him" advised them to desist. 
Later, Muhammad ,"Allah's blessing and peace be upon him" ,rose and went to 
his lodging and sent a further amount to the Bedouin and said to him, “Have I 
done well by you? To which the Bedouin answered, “Yes, may Allah reward 
you with well being of family and tribe.” In reply, the Prophet said to him, 
“You have made a certain statement and something of that has remained in the 
minds of my companions. Hence would you like to say before them what you 
said before me, so that they would remove from their chests (hearts) what they 
have against you.” Thereupon the Bedouin answered, “Yes.” When it was dusk 
or the next day, the Bedouin came, and the Prophet said: “Verily this Bedouin 
said what he said: and we increased his amount so that he asserted that he was 
pleased. Is that so? And the Bedouin answered, “Yes, may Allah reward you 
with well being of family and tribe.” Then Muhammad "Allah's blessing and 
peace be upon him" said: “Verily the narrative of myself and this Bedouin is as 
the narrative of the man who had a female camel which only caused her to be 
more frightened. Then the owner of the camel called the people and said to 
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then, “Leave me and my camel alone, for verily I am gentle with her and have 
more understanding.’ He turned to the camel, took some sweepings for her, and 
returned her gently until she kneeled. Then he saddled her and sat upon her. 
Now, verily, if I forsook you when the Bedouin said what he said: and you had 
killed him, he would have entered the Fire.” 


Account Of His Munificence And Liberality 


Muhammad "Allah's blessing and peace be upon him" was the most 
generous and liberal of men. In the month of Ramadan he was like the “Sent- 
Wind,” a withholding nothing. ‘Ali, when he described the Prophet, used to say, 
“Of all men, he was the most liberal handed, the most open hearted, the most 
truthful, the most fulfilling of promise, the gentlest of temper, and the noblest 
toward kindred. Whoever saw him unexpectedly was awed by him, and whoever 
was his intimate, loved him.” ‘Ali said: describing him, “I did not see his 
likeness before or after him.” Muhammad "Allah's blessing and peace be upon 
him" was never asked for anything for Islam but that he gave it. When a man 
came to Muhammad "Allah's blessing and peace be upon him" asking for 
something, Muhammad "Allah's blessing and peace be upon him" gave him a 
flock which closed the breach between two mountains. Then the man returned 
to his people and said: “Accept Islam, for Muhammad "Allah's blessing and 
peace be upon him" gives the gift of one who does not fear poverty.” 
Muhammad "Allah's blessing and peace be upon him" never said: “No” when 
he was asked for something.Having put on the earth ninety thousand dirham 
which were brought to him,he rose and divided it, not refusing anyone who 
asked until there was no longer any (Dirhams) to distribute. 

A man came and asked him for something. Muhammad "Allah's blessing and 
peace be upon him", having nothing with him, said: “Buy, making me 
responsible, and when we will have something we will pay for it.” Thereupon 
‘Umar Ibn Al-Khattab said: “O Messenger of Allah, Allah did not impose upon 
you what you cannot do.” This answer having displeased Muhammad "Allah's 
blessing and peace be upon him", the man said: “Spend graciously, and do not 
fear from Allah a diminution.” The Prophet then smiled and the joy was 
noticeable on his face. 

When he returned from Hunain the Arabs came to him and persisted in 
asking until they compelled him to climb up a tree, his cloak having been 
snatched from him. Then the Messenger of Allah "Allah's blessing and peace be 
upon him" stood up and said: “Give me my cloak. If I had camels equal to the 
number of these trees, I would divide them amongst you; moreover you will not 
find me avaricious, a liar, or a coward.” 

Account Of His Bravery 

Muhammad "Allah's blessing and peace be upon him" was the most gallant 
and the bravest of men. ‘Ali said: “You have indeed seen me at Badr at the time 
when we were taking refuge in the Prophet of Allah, who was closest to the 
enemy. Muhammad "Allah's blessing and peace be upon him" was on that day 


6260 A The quarter of the habits of life 


the most courageous of men.” ‘Ali also said: “When there was intense adversity, 
and the people encountered each other, we preserved ourselves by the Messenger 
of Allah "Allah's blessing and peace be upon him", there being no one closer to 
the enemy than he.” 

It is said that Muhammad "Allah's blessing and peace be upon him" spoke 
little. But when he ordered the people to fight, he tucked up his garments and 
went quickly. He was the bravest of men. The courageous person was one who 
was close to Muhammad "Allah's blessing and peace be upon him" in battle, 
because of Muhammad's proximity to the enemy. ‘Imran Ibn al-Hussain said: 
“The Messenger of Allah "Allah's blessing and peace be upon him" did not come 
upon a squadron but that he was the first to strike.” They said that he was very 
courageous. When the polytheists approached him, he alighted from his male 
camel and said: “I am the prophet; there is no falsehood in what I say. I am the 
grandson of ‘Abd Al-Muttalib.” On that day there was not seen anyone who was 
more vehement than he. 


Account Of His Modesty 


Muhammad "Allah's blessing and peace be upon him" was the most modest 
of men regarding his noble origin. Ibn ‘Ammar said: “I saw him throw stones 
riding on a gray camel; he did not strike, nor whip, nor did he say ‘betake 
yourself?”” He rode on an ass on which there was packed a hairy cloth; 
Muhammad "Allah's blessing and peace be upon him", notwithstanding that, 
asked one to ride behind him. Muhammad "Allah's blessing and peace be upon 
him" used to visit the sick, follow the funeral bier, answer the call of the slave, 
and patch his shoes and garments. In his house he did the family duties together 
with the rest of the family. His companions did not rise for him because they 
knew that he disliked that. 

When he passed by young boys, he greeted them. When a man frightened by 
his reverential fear of Muhammad "Allah's blessing and peace be upon him" was 
brought to him, Muhammad "Allah's blessing and peace be upon him" said to 
him, “Be at rest. I am not a king. I am only the son of a woman of Quraish, who 
eats dried meat.” 

He sat amongst his companions conversing with them, as if he were one of 
them. When a stranger came, not knowing which one of them was Muhammad 
"Allah's blessing and peace be upon him", he asked concerning him until the 
companions asked Muhammad "Allah's blessing and peace be upon him" to sit in 
a way in which the stranger could distinguish him from the rest. Later he sat on a 
mud bench which they built for him. 

‘A'ishah said to Muhammad "Allah's blessing and peace be upon him": 
“Kat, let me sacrifice my life for you, as reclining; it is easier for you.” 
Muhammad "Allah's blessing and peace be upon him" replied, inclining his 
head until his forehead almost touched the ground: “On the contrary, I eat as 
the slave eats and sit as the slave sits.” Muhammad "Allah's blessing and peace 
be upon him", until he died, did not eat off a tray, from a saucer, or from a 
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No one of his companions called him but that he said: “At your service.” 
When he sat with the people, if they spoke regarding the future world, he 
participated with them; if they spoke regarding food and drink, he did likewise; if 
they spoke regarding worldly matters, he did likewise, gently and modestly. They 
used to recite poetry for a period of time before him and used to mention matters 
which occurred in the “State of Ignorance.” Muhammad "Allah's blessing and 
peace be upon him" smiled when they laughed; and he did not restrain them 
except from that which was sinful. 


Account Of His External Manner And His Countenance 


There is a description of the Messenger of Allah "Allah's blessing and peace 
be upon him" wherein he is described as not being excessively short or tall. 
Rather, he was middle stature, when he walked by himself. However, there was 
not a tall person who walked with him, but that Muhammad "Allah's blessing and 
peace be upon him" appeared as tall as he. Very often two tall men flanked him, 
and he appeared as tall as they; but when they left him, they were tall, and 
Muhammad "Allah's blessing and peace be upon him" again appeared to be 
middle stature. Muhammad "Allah's blessing and peace be upon him" said: “The 
best (men) were of moderate stature.” 

His complexion was Azhar, neither brown nor very white. As for the term 
“Azhar,” it is defined as pure white unmixed with red or yellow or any other 
color. Moreover, Muhammad's uncle Abu Talib described him saying, “White, 
with his face the clouds were asked for rain.A feeder of the orphan and a 
protecter for the widow.” 

Some described him as being of a reddish hue; and they explained, however, 
that only those parts which were exposed to the wind and sun, such as face and 
neck, were of a reddish color. However, the color of the parts of his body which 
were not exposed was pure Azhar unmixed with any red tint. 

His beads of sweat on his face were like pearls; they were more fragrant 
than the most pungent musk. As for his hair, he had beautiful curly hair, 
which was neither lank nor short and woolly. When he combed his hair, it 
appeared as streaks of sand. It is said that his hair touched his shoulders; 
whereas, most of the reports state that his hair reached the lobe of his ear. 
Muhammad "Allah's blessing and peace be upon him" used to make four 
plaits with each ear exposed between two plaits. He sometimes put his hair 
over his ears, so that the locks of hair on his temples appeared to be shining. 
The total number of white hair on his head and his beard did not exceed 
seventeen. 

Muhammad "Allah's blessing and peace be upon him" was the most 
handsome and luminous of men. No one described him but that he likened him 
to the moon on the night of Badr. His anger and pleasure were seen in his face 
because of the purity of his skin. They said that he was as his friend Abu Bakr 
As-Siddiq described him when he said: “Loyal, pure, calling to good, as the 
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moonlight of Badr, darkness was removed from him.” 

Muhammad "Allah's blessing and peace be upon him" had a wide forehead 
and very long arched eyebrows. The brightness (of the gap) between his two 
eyebrows was as if the space was made of pure silver. His eyes were very wide, 
black of pupil, and had a reddish tint. He had long eyelashes so that one was 
almost dubious of their length. The upper part of his nose was hooked, i.e. his 
nose was not humped. There was a space between his teeth, i.e. they were 
separated; and when he showed his teeth while laughing, they flashed like 
lightning. 

He had the most beautiful lips and the most delicate closed mouth of all of 
the servants of Allah. He had broad even cheeks. He was not long or round 
faced. He had a thick beard which he let grow. He clipped his mustache. He had 
the most beautiful neck of all the servants of Allah-a neck that was neither long 
nor short. However, that part of his neck which was exposed to the sun and wind 
was like a kettle of silver mixed with gold, glistening because of the whiteness of 
the silver and the redness of the gold. 

Muhammad "Allah's blessing and peace be upon him" had a broad chest, and 
his skin did not overlap. His chest was like a mirror in its evenness and the moon 
in its whiteness. Between his navel and upper chest there was a single hair which 
was stretched like a sword, there being no other hair on his chest or stomach. He 
had three belly folds; one of them was covered by the waist band, while the other 
two were visible. He had big, hairy shoulders; his chief bones were well covered 
with flesh, that is, for example, the shoulders, elbows, and hips. He had a wide 
back; between his shoulder blades there was the “seal of prophecy,” which was 
adjacent to his right shoulder. In this place there was a black mole inclining 
toward yellow; around it were continuous hairs, as if they were from a mane of a 
horse. 

He was bulky of upper arm and forearm, and the bones of the forearm, ie. 
his radius and ulna, were long. He was broad of palm and long of extremities. His 
fingers were as rods of silver. His palm was softer than silk; it was (his palm) as 
the perfumed hand of a perfumer, whether he did or did not perfume it. If 
someone shook his hand, when night fell the odor was still present. Muhammad 
"Allah's blessing and peace be upon him" put his hand on a boy’s head, and this 
boy distinguishable from his fellows by the odor of his head. 

Muhammad "Allah's blessing and peace be upon him" was bulky of those 
parts of the body which are beneath the waist wrapper, i.e. of thigh and shank. 
He was well proportioned as regards fat. He became stout at the end of his 
life, but his flesh was almost as compact as formerly age, not having injured it. 

As regards his walk, it was as though he fell off a rocky place or walked down 
a declivity. He walked inclined and walked at a narrow pace without swaggering. 
It is defined as bringing one’s footsteps close together. 

Muhammad "Allah's blessing and peace be upon him" used to say, “I most 
resemble Adam, and my father Ibrahim most resembled me in external 
appearance and moral nature.” He also used to say, “Before my Lord I have 
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ten names: Muhammad “Allah's blessing and peace be upon him", Ahmad, the 
Abolisher through whom Allah abolishes disbelief, the Last, there being no 
one after him; the Assembler, God assembles them after my step; I am the 
Apostle of mercy, the Apostle of repentance, the Apostle of war, the 
Follower, I follow all the people (Prophets); I am al-Qutham.” Abu |-Bakhtari 
said that al-Qutham is defined as the complete perfect person. Allah knows 
whether this is correct. 


Account Of His Miracles And Signs Which Prove His Truthfulness 


It should be noted that if one witnessed Muhammad's qualities and heard 
the reports which deal with his character, actions, qualities, habits, natural 
disposition, his ruling the various classes of people, his guiding their 
organization, his acquaintance with the various classes of people, leading them 
to obey him, together with what is related of his wondrous answers in regard 
to perplexing questions, his wondrous manner of maintaining the well being 
of the people, his excellent indications in regard to the details of the outer 
law, its most elementary subtleties being beyond the grasp of the legists and 
the wise men although it take their entire lifetime, there could not remain for 
him the slightest doubt or suspicion that ail this was not acquired by human 
means. Rather, all this cannot be conceived except by seeking heavenly help 
and divine power, nor could all this be conceived by a liar or by a confused 
person. Moreover, Muhammad's good qualities and his virtues were absolute 
testimony of his truth, so much so that when a true-born Arab saw him he 
said: “By Allah, this is not the face of a liar.” If his good qualities alone were 
testimony to this truth, how much more so is his truth validated by the 
testimony of one who witnessed his character and studied his qualities in all 
his dealings! 

We, however, only presented some aspects of his character in order that 
the fine quality of his character may become known, and in order that one 
become mindful of his truth, of his high rank, and his great place with Allah. 
Moreover Allah bestowed all that upon him, even though he was untaught, 
did not occupy himself with learning, did not examine books, did not set out 
in search of learning, did not cease being an orphan, and was weak and 
regarded as weak amongst the chiefs of the Arabs. Hence from where did he 
obtain the fine qualities of character and manner, the knowledge of the 
workings of jurisprudence only for example, besides the other sciences, not to 
mention his true knowledge of Allah, His angels and His books, the special 
properties of prophecy, were it not revelation? From whence can the human 
faculty do this by itself? Furthermore, if only these matters were attributed to 
Muhammad "Allah's blessing and peace be upon him", it would be enough. 
Whereas there were revealed his signs and miracles, which the scholar cannot 
doubt. 

We will mention of their totality those signs and miracles which the reports 
have spread far and wide and which are contained in the “sound books” as an 
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indication of their great quantity, without, however, going into the detailed 
narrative. Allah changed the customary course of events through the agency of 
Muhammad "Allah's blessing and peace be upon him” more than once: 

The moon was split at Mecca when he was asked for a sign.) He fed the 
great party of men in the house of Jabir (Ibn ‘Abd Allah al-Ansari). 

He fed the great party of men in the house of Abu Talhah (Zaid Ibn Sahl). 

He fed the great party of men at the battle of Khandaq (the ditch.) 

Once he fed eighty people from four Mudds of barley and a she kid, which is 
one of the children of goats and superior to the yearling goat. 

He fed more than eighty men from four round cakes of barley which Anas 
(Ibn Malik) carried in his hand. 

He fed the army from a small quantity of dates which the daughter of Bashir 
(Ibn Sa‘d) carried in her hand; moreover, after they all ate and were satiated there 
still remained an excess. 

They washed from a small bowl, which was so narrow that Muhammad 
"Allah's blessing and peace be upon him" could not stretch his hand inside. 

The water emerged from between his fingers, and the whole thirsting army, 
drank. 

There being no water, he caused the water of ablution to pour forth at 
‘Ayn Tabuk, and another time a t the well of Hudaibiyah so that they both 
swelled with water. Furthermore the army at ‘Ayn Tabuk which numbered in 
the thousands drank until they quenched their thirst; whereas one thousand 
five hundred drank from the well of Hudaibiyah, a well which previously had 
no water. 

Muhammad "Allah's blessing and peace be upon him" ordered ‘Umar Ibn Al- 
Khattab to feed four hundred riders from dates which were arranged in the form 
of camel lying on its breast, which is the place of its kneeling. Thereupon ‘Umar 

fed all of them, and there remained some dates which he kept. 

He threw a handful of dust against the army (foe) and their eyes were blinded; 
the Qur’an was revealed in regard to that stating, “You did not throw when you 
threw, but Allah threw.” 

Allah abolished the practice of divination by sending Muhammad "Allah's 
blessing and peace be upon him". Thus the practice of divination ceased to exist, 
although, formerly, it existed openly. 


When the platform was made for him, the beam, by which he supported 
himself while speaking, squeaked, so that all of his companions heard what 
seemed like a camel sound. Thereupon Muhammad "Allah's blessing and peace 
be upon him” grasped the beam, and it became silent. 


He urged the Jews to covet death but at the same time informing them that 
they did not wish it. An obstacle intervened between them and their speech, and 
they were unable to utter their desire for death. And this is what is mentioned in a 
verse which is read publicly on Friday in all the mosques of Islam from East to 
West, as an exaltation for the sign therein. 
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Muhammad "Allah's blessing and peace be upon him" related the affairs 
which were beyond the reach of sensual or mental perception. 

He warned ‘Uthman (Ibn ‘Affan) that a calamity would overtake him, after 
which he would enter Paradise. 

He warned ‘Ammar (Ibn Yasir) that the party of unjust men will kill him. 

Muhammad "Allah's blessing and peace be upon him" related that Allah 
would make peace between the two great Muslim parties through the agency of 
al-Hassan (Ibn ‘Ali). 

Muhammad "Allah's blessing and peace be upon him" related concerning a 
man who fought for the sake of Allah that he was of the people of Hell; this 
became evident because that man killed himself. Now these are all divine matters 
which certainly cannot be known by any of the ways through which knowledge 
was promoted not by the stars, by inspecting the shoulder, by twisting the hair, 
by lines on sand, nor by the auguring of birds, but by Allah’s teaching and 
revelation. 

Suraqah Ibn Malik pursued Muhammad "Allah's blessing and peace be upon 
him". But the feet of his horse sank, and the dust followed him in his steps until 
he asked for help. Then Muhammad "Allah's blessing and peace be upon him" 
wished him Well and freed his horse; at the same time he told him that he would 
wear on his forearms the bracelets of Khosrau; and it was so. 

Muhammad "Allah's blessing and peace be upon him", on the night when the 
murder took place, reported the murder and the name of the murderer of Al- 
Aswad Al-Ansi the Liar who was in San‘a’ in Yemen. 

He attacked one hundred of the Quraish who were awaiting him. He cast dust 
over their heads and they did not see him. 

A male camel complained, but became submissive to Muhammad "Allah's 
blessing and peace be upon him" in the presence of his companions. 

He said to a group of his companions who were gathered, “The tooth of one 
of you is in the fire similar to Uhud;” they all died on the right path; but one of 
them apostatized and was killed for his apostasy. 

Muhammad "Allah's blessing and peace be upon him" said to another group, 
“The last one of you is dead in fire,” and the last one of them fell lifeless into the 
fire, where he burned and died. 

He called two trees; thereupon they came to him and joined; then he ordered 
them, and they separated. 


Muhammad "Allah's blessing and peace be upon him" was of medium- 
stature, but when he walked with tall people he was as tall as they. 


Muhammad "Allah's blessing and peace be upon him" urged the Christians to 
imprecate him, but they refused. Moreover, Muhammad "Allah's blessing and 
peace be upon him" informed them that if they did imprecate, they would die, 
and since they knew the truth of his statement they refused. 

Amir Ibn Tufail’ and Irbad Ibn Qais, who were the two horsemen and the 
scorners of the law of the Arabs, came to him and intended to kill him. However, 


632. —— —  —___—_—_—__ The quarter of the habits of life 


an obstacle intervened, and Muhammad "Allah's blessing and peace be upon 
him" cursed them. The result was that Amir was killed by a plague and Irbad was 
killed by a thunderbolt which burned him. 

Muhammad "Allah's blessing and peace be upon him" related that he 
would kill Ubai Ibn Khalaf Al-Jumahi. At the battle of Uhud Muhammad 
"Allah's blessing and peace be upon him" scratched him slightly, and Ubai 
died thereof. 

Muhammad "Allah's blessing and peace be upon him" was fed a poisoned 
shoulder with the result that the one who ate it with him died; however, 
Muhammad "Allah's blessing and peace be upon him" continued to live for forty 
years thereafter. Moreover the poisoned shoulder spoke to him, i.e. it informed 
him that it was poisoned. 

He related at the battle of Badr the slaughtering places of the chiefs of 
Quraish; he furthermore acquainted them man after man of their respective 
places; not one of them deviated from that place. 

Muhammad "Allah's blessing and peace be upon him" warned that a portion 
of his nation would raid by sea; and it was so. 

The earth was rolled up for him and he was shown its eastern parts and its 
western parts. Muhammad "Allah's blessing and peace be upon him" reported 
that a king of his nation would reach those areas collected for him. And it was 
so, for a king of his nation did reach from the beginning of the East, i.e. from 
the land of the Turks, to the extreme west, i.e. the sea of Spain and the land 
of the Berbers. However, they did not spread out in the South and in the 
North, exactly as Muhammad "Allah's blessing and peace be upon him" had 
related. _ 

He told his daughter Fatima that she would be the first of his family to reach 
him (i.e. die); and it was so. 

Muhammad "Allah's blessing and peace be upon him" told his wives that she 
who had the longest hand would be the quickest to reach him (die). And it was 
Zainab Bint Jahsh, who was the longest of hand in regard to alms, i.e. most 
generous, who was the first to reach him. 

He stroked the udder of a barren ewe which gave no milk, and she gave milk; 
this was the cause of Ibn Mas‘ud becoming a Muslim. Muhammad "Allah's 
blessing and peace be upon him" did this another time in the tent of Umm 
Ma’bad the Khuza’iyyah. 


The eye of a certain of his companions was dislodged and fell. Thereupon 
Muhammad "Allah's blessing and peace be upon him" restored it with his hand, 
and it became the handsomer and sounder of his two eyes. 

Muhammad "Allah's blessing and peace be upon him" spit into the eye of 
‘Ali who had an eye sickness at the battle of Khaibar and it became sound; then 
Muhammad "Allah's blessing and peace be upon him" dispatched him with the 
banner. 


They used to hear the food, which was before Muhammad "Allah's blessing 
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and peace be upon him", praise Allah. 


The foot of a certain of his companions was smitten. Muhammad “Allah's 
blessing and peace be upon him" rubbed the foot with his hand, and from that 
moment it was well. 


The provisions of the army with Muhammad "Allah's blessing and peace be 
upon him" having become small in quantity, Muhammad "Allah's blessing and 
peace be upon him" called for all that remained. When the very small quantity 
was collected, he blessed it and ordered them to take of it: This they did, and 
there was not a vessel in the camp but that it was full. 


Al-Hakam Ibn al-‘As Ibn Wa’il imitated Muhammad's gait in a derisive 
manner. Thereupon Muhammad "Allah's blessing and peace be upon him" said: 
“Become like that;” and until he died, Al-Hakam did not stop trembling. 


Muhammad "Allah's blessing and peace be upon him" asked a woman in 
marriage. Her father said to him, “Verily she has leprosy,” as an excuse and as 
an obstacle. The truth being, however, that she was not leprous. Thereupon 
Muhammad "Allah's blessing and peace be upon him" said: “Be so,” and she 
became leprous. This woman was the mother of Sahih Ibn Al-Barsa’ the poet. 
Etc. 


We have confined ourselves to those reports which are spread widely. He 
who suspects Muhammad "Allah's blessing and peace be upon him" upsetting the 
customary course of events and asserts that the reports of these occurrences were 
not transmitted by several independent sources and that only the Qur’an is to be 
regarded as collectively contiguous, is like the one who doubts the bravery of Ali 
and the munificence of Hatim At-Ta’i. Whereas, it is known that though the 
single reports of their occurrence is not collectively contiguous, the sum total of 
the occurtences gives certain knowledge. Moreover, he will not have doubts 
concerning the independent consecutive transmission of the Qur’an, which is the 
greatest everlasting miracle among mankind: there not being any other everlasting 
miracle by any prophet other than Muhammad "Allah's blessing and peace be 
upon him". Furthermore, the Messenger of Allah "Allah's blessing and peace be 
upon him" contended with the orators of the people and with the eloquent men 
of the Arabs by means of the Qur’an, the Arab peninsula at this time being filled 
with thousands of them and with their oratory which was their method of 
boasting and vying. Furthermore, Muhammad "Allah's blessing and peace be 
upon him" called them to produce its likeness, or ten Surahs or even one Surah 
like the Qur’an, if they doubted him. Muhammad "Allah's blessing and peace be 
upon him" said to them, “Say, indeed, if mankind and the Jinn should conspire to 
produce the like of this, they could not produce its likeness, although the one 
should help the other,” saying that to baffle them. The result was that they were 
unable to produce its likeness, and they turned away from him until they 
exposed themselves to slaughter and their wives and children to capture. 
Moreover they were unable to match or to impugn its (the Qur’an) chaste 
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language and its beauty. And it (the Qur’an) was spread after Muhammad's 
(time) throughout the zones of the world, east and west, generation after 
generation, age after age-there having elapsed close to five hundred years and 
yet no one was able to match it. Hence, how great is the ignorance of one who, 
reflecting upon Muhammad's qualities, sayings, deeds, character, miracles, the 
continuance of his law till the present, its spreading throughout the zones of the 
world, the submission rendered to it by the kings of the earth in Muhammad's 
own age and in the following ages, notwithstanding his being weak and an 
orphan, still doubts his truth after that! And how great is the salvation of one 
who believes Muhammad "Allah's blessing and peace be upon him", has faith in 
him, and follows him in regard to all his doings. 


We ask Allah to help us imitate Muhammad's character, actions, qualities, and 
sayings, through His grace and the ampleness of His generosity. 


The Book of “Etiquettes of living and Prophetic manners” is ended with 
praise of Allah, by means of His help, His grace, His generosity. And there will 
follow it, if Allah wills, the book of “The Exposition of the Wonders of the 
Heart” of the “Quarter of Destructives”. 
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